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ACCADAHATI.

Childers has no references for this word ; buf the gerund
accadhaya, occurs in the phrase ‘“ pade padam acca-
dhaya” (M. P. S. IV. p. 47; Anguttara III. 16. p. 114).

Accuipetr, from root c¢had, ‘to put on,” occurs in
M.P.S.IV.p.46: “mamacchadehi Anguttara III.
18, p. 107, “Kasayani vatthani acchadetva” (see
Vimana 22. 5; see Thera G. v. 70).

ANTASA.

The only meaning given to aiija sa by Childers is that
of ‘road, but it also signifies (as in Sanskrit) ¢ smooth,’
‘even.’

Akasa-dhatu ailjaso hoti (Sum. p. 201).

¢ Sukham sukhattho labhate tad Acaram kittifi ca pappoti
yas’ assa vaddhati
Yo ariyam atthangikam afijasam ujum bhaveti
maggam amatassa pattiyati”
(Thera Gatha v. 85).
“Tvan ca me maggam akkhahi afijasam amat’-
ogadham ™ (Ibid. v. 168).
“ Maggail ¢’ imam akutilam afijasam sivam” (Vimina
Vatthu 16, 7 ; see also 50. 20).
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ATI-DHONA-CARL

Childers on the authority of some Commentary explains
this term as ‘one who lives transgressing the paccaya-
sannissita-sila’ (cf. the Com. to Dhammapada v. 240),
“agtidhonacari ti dhond vueccati cattaro paccaye.
Idha pavatham etehi paccavekkhitva paribhufijanattham
pafifidtam atikkamitva cattiro atidhonacari nama
idam vuttam hoti,” &e.

“ Ayasi va malam samutthitam tadutthaya tam eva
khadati

evam atidhonacarinam sini kammani nayanti

duggatim ” (Dhammapada v. 240).

Prof. Fausboll translates atidhe by ‘transgredientes;’
Prof. Max Miller by ‘transgressing;’ but they throw no
light upon the meaning of dhona.

Ati-dhona-cari means, I think, ‘practising im-
purity,” ¢ transgressing purity.’

Dhona occurs several times in the Sutta Nipata, and
is translated by Prof. Fausboll, who connects it with the
root d hu, ‘to shake,” ‘ he who has shaken off sin.’

“Dhonassa hin’ atthi kuhifici loke
pakappita ditthi bhavabhavesu
mayafl ca manail ca pahadya dhono
sa kena gaccheyya antipayo so”
(Sutta Nipata IV. 8. 7; see II. 12. 9; IV. 6. 10).

The Mahaniddesa connects dhona with dhov (Sk.
dhav), ‘to wash,” as well as withdhu, ‘toshake:’—

“Dhonavuccati pafifid. Taya pafifiaya kayaduccaritam
dhutaii ca dhotafi ca sandhotail ca niddhotaii ca . .
pe . ...assi (read araha?) imehi dhomneyyehi
dbhammehi samupeta upagato . . . . tasma araha dhono”
(Com. on Sutta Nipata IV. 3, 7).

Dhona signifies an arahat, ‘one by whom all sin has
been washed away,” and represents an old pp. dhauna
(Cf. Sk. dhaut a, ‘purified,’) whereas from dhu, ‘ to shake,’
the pp. is in Pali dhuta or dhuna.
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There is another dh o na in Jat. IIL. p. 160.

“ Ayam eva so Pingiya d h o na-sakho
yahim ghatayim khattiyinam sahassam
alankate candanasaralitte
tam eva dukkham paccigatam mamati.”

Dhona is explained in the Com. by patthata, ‘ spread-
ing.” But as the Nigrodha tree wasconsecrated to a
devata, I think dhona means ‘ pure,” ‘ consecrated.’

ADDAYATE.

“Addayate (v.l.allayate) ayam rukkho api vari
ca sandati” (Jat. IV. p. 851).

Here addayate (Sk. ardrayate) means ‘to be
wet.’

ANUDHARETL

¢ Setail ca chattam anudharayum mari” (Sum.
p. 61).

A parallel passage in Jat. L. p. 58 has dhariyamano.

In the prose version, preceding the Gatha, we have,
without any various reading, anuhiramane, from
anu hri (setamhi chatte anuhiramane sabba ca disa
anuviloketi), which in Sanskrit means to imitate.’

Anudhareti (anu-dhri, not in Sanskrit), ‘to hold
up.’

APACCHAPURIMAM, APUBBAM ACARIMAM.

““ Bodhisattassa patanafl ca kaficanakakkatakassa sata-
kantarato langhanaii ca kakassa agantva Bodhisatiassa ure
miliyanafi ca apaccha purimam”™ (Jat. IIL. p. 295),

Apaccha-apurimam, ‘not before and not after,’
= -simultaneously.

“Fvam eva kho . . . . dhammasantati sandahati, afifio
uppajjati afifio nirujjbati, apubbam acarimam viya
sandanati” (Mil. p. 40). See Mahavyatpatti p. 41.

Apubbam acarimam occurs also in Puggala I. 19,
and it is thus explained in the Com., * apure apaccha
ekappahirena.” See Dhammapada pp. 83, 90.



102 NOTES AND QUERIES.

ABHAYUVARA.

“Abhaytavari ime samana Sakyaputta, na yime
labbha kifiei katum ” (Mahavagga 1. 42).

The Cambojian MS. Or. 1261 (British Museum) supports
this reading.

In the Vinaya Texts I. p. 197 abhayuvara is trans-
lated ¢ secure from anything.” There is no such word as
uvara; but uvara might possibly represent uvvara
=udvara from vri+ud. This, however, would not
satisfy the requirements of the sense of the word.

In Jaina Prakrit uvarao is equivalent to Pali
uparato, and I think that abhayiavara=—abhayu-
parata, a term which we actually find in the Puggala
1. 12, p. 13, ¢ Satta sekhd bhayuparata ye ca pu-
thujjana silavanto: arahaabhayuparato.”

The Com. to the Puggala bas the following note—
“ Bhayena uparato ti bhayuparato. Satta pi sekha
puthujjana va bhayitva bhayitva papato oramanti papam
na karonti . . . . Khinasavo imesu catasu bhayesu* ekam
pi na bhayati, so hi sabbaso samucchinnabhayo, tasma
abhayuparato vuceati.”

ABHINIROPANA,

“Vitakkassa abhiniropana-lakkhanam tatham avitat-
ham” (Sum. p. 63).

“Vitakkitan ti abhiniropana-vasena pavatto vi-
taldko ” (Ibid. p. 121).

“Samma - abhiniropana - takkhano samma-san-
kappo " (Ibid. p. 314, 1. 2).

“Visesato pan’ ettha samma-sainkappo sahajatadhamme
abhiniropeti” (Ibid. 314, 1. 14).

Abhiniropana, ‘investigation, reasoning,” from the
causalof abhi-ni-ruh, not in Sanskrit, ‘to investigate.’

The Mahavyatpatti (p. 94) hasabhinirupana.

% The four fears are duggati-bhaya, vatta-bhaya, kilesa-bhays,
apavada-bhaya.
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AVAKKHALITA,

“ N’ atthi tattha vilaggamattam piavakkhalitam’
(Sum. p. 66).

Ava-kkhalita(v.. apa-kkhalita) from ava-
skhal, not in Sanskrit, ¢ move,’ ¢ falter.’

AVADAYATE.
Bhitanam navadiyissam (Jat IV. p. 178).
Ava-dayati (ava-day not in Sanskrit), ‘to have
pity on,” ¢ have compassion for.” Cf. Sk. ava-dayate.

AVAGATA.

“Gato ti ava gatoatito patto patipanno tiattho” (Sum.
. 67).

Avagata = apagata (see also Sum. p. 141). Compare
avakari = apakari, ‘ removed ’ (Vimana 48. 5).

AVASEKO.

“Yatha hi yam telam manam gahetum na sakkoti, vis-
sanditva gacchati, tam ava s ek o ti vuceati” (Sum. p. 141).

Ava-seka is the Sk. ava-seka, ‘sprinkling.” See my
note on avasgsaka in the P. T. 8. J. for 1886.

AVYASEKA,
“Avyaseka-sukhan ti kilesa-vyaseka virahitatta
avyasekam asammissam parisuddbam adhicittasukham
patisamvedeti ti ” (Digha II. 65; Sum. p. 183).

“Avyaseka amukhara atthacintivasanuga (Thera
Githi v. 926).

ATAMBA,
“Alambo gaggaro bhimo sidhuvadi pasamsiyo”
(Viména 18. 9 = 50. 24).
The Sanskrit is adambara, drum;’ and we find the
corresponding Alambara also in Pali (Ibid. 54. 18);
but the shorter form is confined to the Pili.
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ATAPETL
““ Ye pana tam nibbanam pariyesanti te kayail ca cittaii
ca atapetva . . . ekantasukham nibbanam anubhavanti”
(Mil. p. 314-5).
“ Visamabhojanena kayam atapenti’ (Ibid. p. 815).
ATAPETI, the causal of atap, to inflict pain upon’

ANADATI.

¢ Sampesito va rafifia nago kofico va anaditva
Patisakkitva nisidi garubharam asahamano ”’
(Jat. IV. p. 288).

Anadati (Sk.a-nad), ‘to trumpet.’

APHUSATI.

“Tathev’ aham samatbasamadhim aphusim?”
(Vimana XVI, 9).

Aphusati(d-sprig, not in Sanskrit), ‘to attain to,’
* to reach.’

ABHUJATL

in “pallankam abhujati” (Jat. L. 71. 1. 27; Sum.
pp. 58. 210), ‘to sit cross-legged as a devotee with
straightened back,” abhujati signifies ‘to bend to or in.’
Sanskrit abhujati = to bend slightly.

For abhujati we oftenfind the reading abhufijati
(see the passage quoted in the Sum. p. 210. note 10). In
Jat. TV. p. 456, we read of a serpent sariram dana-
mukhe vissajjetva bhoge abhuiijitva, &e.

Here abhuiijati is used in the sense of ‘ to contract,” and
we may compare “sankhipitvana bhoge” (Datha Vamsa
4. 85).

In Buddhavamsa 2. 92. = Jataka. I. p. 18 verse 101
we find the phrase mahasamuddo abhujati, ‘ the great
ocean contracted, or receded.’

In Milinda Pafitha we find ¢ Kayo pana abhujati nib-
bhujati samparivattati.” (p. 254.)

We have in Sanskrit compounds of bhuj withava, a,nir,
and vi-nir, and there is a curioususeof vinibbhujati
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in Mil. p. 63, where we should expect to find vinibbhajitva:
¢ Sakka nu kho . . . tesam rasanam ekatobhavangatanam
vinibbhujitva vinibbhujitva rasam aharitum.”
Here vinibbhujatiis to separate, isolate. A confusion
between the two words is also evident from the fact that
vinibbhujitva occurs with the various reading vinib-
bhajjitva in Theri G. 47 :—

“Yonam vinibbhujitva abbhantaram assa bahiram
kayira.”

““Sa ubbhujitva angajate abhinisidi” (Sutta Vibhanga
I p. 40).

Here ubbhujati means to lift up (the clothes). See
Cullavagga VIII. 10. 2.

AMANTANIKA.
¢« Amantanika rafifio 'mhi Sakkassa vasavattino” (Vi-
manga XVIIL 8).
Does amantanika here mean ¢a favourite queen’?

AMANTANIYO.
“ Acariyo brahmano mayham kiccakiccesu vyavato
garu ca amantaniyo ca ditum arahami bhojanam
(Jat. IV. p. 871).
Com. amantaniko ti amantetabbayuttako.
Cf.Sk.aman franiya, ‘tobeaddressed, froma-man-
trayate.

ABANDHANA.
“Abandhanatthena fiati eva fiati-parivatto ”
(Sum. p. 181).
Abandhana (Sk. abandhana), ¢ tie,” ‘ bond.’

AMASATI, AMASANA.
“Kumbhim amasati” (Sutta Vibhanga I. p. 48).
(Jat. II1. p. 819).
‘“ Amaka-mamsa-macchanam patiggahanam eva bhik-
khunam na vattati no amasanam” (Sum.p. 78).
Amasati (Sk. &-mrig), ¢ to touch, handle.’
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AMENDITA.

“ Hase soke paside ca kare amenditam budho”
(Sum. p. 228).

Amendita, v.1. amedita, (from & mrid not in San-
skrit), ¢ sympathy.’

“Amenditam karoti,” ¢ to show sympathy.’

Childers has amen dita in the sense of ‘repetition.’
Perhaps ame dita is the true reading.

AYAMATY, AYAMATO.

Childers gives no authority for the use of these words :
“Pitthi me agilayati, tam aham ayamissamiti
vatva niddam upagato” (Jat. I. p. 491).

¢ Atisambadhe cankime ayadmato ratanike va ad-
dharatanike va . . . . atisambadhata catuttho doso”
(Jat. 1. 7).

AYUSSA.

““ Paiic’ ime dhammé andayussa”

“ Paific’ ime dhamma ayussa”
(Anguttara V. 125).

Ayussa (Sk. ayushya), ‘ conducive to long life.’

ALEPA.
“ Sisacchavim sibbetvd alepam adasi” (Mahavagga
VIIL. 1. 18).
Alepa, Sk. alep a,  liniment, ointment.’

ALOKETI.
“Nando anudisam aloketi” (Sum. p. 194; see pp.
193, 196).
Alokita (sb.), ‘looking at’ (Ibid. pp. 193, 204);
ALoxEeTi, ‘a looker on’ (Ibid p. 194).
Alokana(Sk.alokana), ‘regarding’ (pp. 194-196).
Aloketi (Sk.alokayati), ‘to regard.
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AVARATIL.
“ Ajjatagge samma dovirika i varami dvaram Nigan-
tha nam ” (Sum. p. 235).
For avata see Sum. p. 267.
Avarati (Sk. avri), ‘ to shut to.’

AVETHATI.
“Avethitam (v. 1L avelitam) pitthito uttaman-
gam” (Jat IV. p. 883-385).
Avethati (Sk. avesht), parivatteti, ‘to turn round.’

ASANGA, ASANGI.
““ Appo hutva bahu hoti vaddhat’ eso akhantijo
asanga bahupayiso tasma kodham na rocaye”
(Jat. IV. p. 11).
“Asangi asangakarano’” (Com.).
Asangi= Sk. asanga, ‘attachment’; dsangi-==
asangin, not in Sk., ‘attached.’

ASAJJANA, ASADATI, ASADETI.

“Kin nu toranam asajja patikkamasi kuijara” (Jat.
II. 95).

“ Ayam pana Mittavindako . . . khuracakkam asa-
des1” (Ibid. I1L pp. 206, 207 ; see Cullavagga VII. 3. 12).

“So tassa aggananguttham eva asadesi” (Ibid. I.
481).

See Jat. I1. 52; 1II. 831 ; IV. 425; Samyutta IV, 2. 8;
Cullavagga I. 27; Sum. p. 276.

Asadati (Sk. a-sad), ‘to approach, attack, strike.’

Asajja = Sk. isadya, ‘approaching.’

Asajjana, ‘attack’ (Cullavagga VII. 4. 8).

ASAPPANA.
“Yasma pana Buddhanam eka-dhamme pi asappana
parisappana n atthi” (Sum. p. 69; see p. 214).
Asappana and parisappania from a-srip (unot
in Sanskrit) are used for ‘ doubt, distrust.’” See Dhamma-
sangani, 1004, 1118, 1235.



108 NOTES AND QUERIES.

ASABHA, KSABHAI}I'}‘HKNA.

Childers quotes asabha in the sense of ‘belonging to
a bull, taurine,” without any references.

Asabhu is used with the meaning of great, noble,
exalted ;:—

“Asabhifi ea vicam bhasati” (Jat. I. p. 53; Sum.
p. 61).

Asabhanthina - the noble state, the state of a
Buddha.

“Asabhanthinan ti settha-tthinam uttamattha-
nam’’ (Com. to Anguttara IV. 8). See Mahavyatpatti, p.
90.

‘“ Asabhanthinatthayi” (Sum. p. 31).

Nisabho is employed in the meaning of a great man
(usabha, vasabha) in Samyutta I1I. 2, 9.

“ Qo fiati-sangham nisabho bharitva
anindito saggam upeti thanan ti.”

“ Aparajite nisabhandane bodhipallankamuttame
pallaikena nisiditva buijhissati mahayaso ”
(Anagata Vamsa v. 67).

The Com. explains nisabhandine by uttamat-
thane, and thereisa v.l. mahatthane.

We must, therefore, correct nisabhandine to nisa-
bhanthane - asabhanthane.

IKKHANIKA.

“Rijagahe ikkhanika ahosi” (Sutta Vibhanga I.
p- 107). See Jat. 1. 456, 457.

INAYIKA.

Childers, on the authority of the Abhidhanappadipaka,
assigns to inayika the sense of ‘debtor,” but cites no
texts in support of this meaning. In the following passages
the word is used to denote ¢ a creditor,” not ¢ a debtor’:
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¢ Na hi mayham brihmana paccusamhi inayika
Detha dethati codenti . . .7
(Samyutta VIIL. 1. 5).

“Te inayikehi upadduta vasitum asakkontd’ (Jat.
IV. p. 159).

“ Inayikehi codiyamdno cintesi” (Ibid. p. 256).

In the Commentary to v. 443 of Therl G. p. 213, we
find dhanika explained by inayika: ‘ dhanika-
purisa-pita-bahulamhiti inayikanam purisinam adhi-
patana-bahule, bahuhi inayikehi abhibhavitabbe.”
The Com. to Car. Pit. IL. 6 explains “dhanikehi
paripilito ”’ by ‘ inayikehi codayamano.”

In Sumangala, p. 215, we find ina-samika =
creditor.

“Tass’ evam pahina-kimacchandassa yathd ina-mut-
tassa purisassa ina-samike disva n’eva bhayam na
chambhitattam hoti.”

Inayika can hardly therefore represent Sk.rinik a,
‘a debtor.

In the following passage from the Mahivagga in a-
yika is employed for ‘debtor.’

¢ Tena kho pana samayena aiiliataro puriso inayiko
palayitva bhikkhasu pabbajito hoti. Dhaniki passitva
evam ahamsu—ayam so amhakam inayiko handa nam
nemati” (Mahavagga I. 46).

In the first and third quotations ¢ o deti is used in the
sense of ‘to dun,” but for codiyamana we sometimes
find tujjamana (Sum. p. 213).

Vodaya in Jat. IV. p. 184, 1s wrong, and codiy a
ought to be in the text.

ISJATI, INJANA,

Lomam na inje, Theri G. v. 231, p. 145; Thera G.
v. 886, p.42; Samyutta V. 5. p. 182; VIIL 2. 8, p. 181.
Sumangala, 167.

Ingita, Theri G. Com. p. 185, is used much in the same
sense as i1j1ta (1. movement, gesture ; 2. evil impulse, or
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affection). See Jat. IL pp. 195, 408; Sutta N. V. 8. 1;
Anguttara TIL. 32.
“Esa kiyassa 157a83 7 (Sutta Nipata, I. 11. 1).

ITIHASA.

Childers gives no references for itihasa, but see Digha
L 1. 3 (Sum. p. 247).

TTTHITIHA.
“ Ye me pubbe vyakamsu
‘fee-asi iti bhavissati
sabban tam itihitiham

sabban tam takka-vaddhanam ™
(Sutta N. V. 9. 1 = V. 18.12).

Itihitiha, *oral tradition.” Cf. Sk.itiha, this in-
deed, according to tradition.

T1, ITIEA.
“Gabba itiyo apagacchanti” (Mil. p. 152).
8o vuccati megho anitik o anupaddavo vassati” (Mil.
p- 304.
Tti (8k. 1t1), “ill, ealamity.
Cf. ““Iddha phita ca khemi ca aniti-anupaddava ” (Ana-
gata Vamsa, 40).
INDHANA.
« Anedlo dhimaketu va ti an-indhano aggi viya”
(Jat. V. pp. 26-7; see Theri G. Com. p. 211).
Indhana — Sk. indhana, ‘fuel’ For idhuma,
“ fire-wood ’; see Tela-kataha-gatha, p. 53, J. P. T. S. 1884

IRIYATI.

«“Kaeel suddho iriyasi” (Jat. III. 498).

In the Com. iriyasi is explained by viharasi. OCf
viharatiti iriyati, paleti (Sum. p.70).

In the following passages iriy a ti has its primary mean-
ing of ‘to move, wander about.’ Cf. Sk. iyarti, aryati

[ T
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from the root ri, ‘to move,” and irte from 100t 1r, ‘to
move.’

“Yadi ca avijananta iriyanti amardi viya”
(Thera G. v. 276, p. 33).

“Bhagava hi Lkiame abhibhuyya iriyati” (Sutta
Nipata V. 12. 1).

ISIKA.

Childers has isik d, a reed; but we ought perhaps to
read is1k 4, as the word is printed at Sum. p. 105, ““isika
viya thito.” Compare, however, e sika = Sk. aishika.
Childers gives esika as fem., but it is neuter in Jat. II.
p- 95; and fem. in Com. to Anagata Vamsa v. 7.

ISSANTI.

“Deva na issanti purisa-parakkamassa’ (Jat. III.
p- 7).

Issati-=Sk.irshyati, ‘toenvy.” Kacciyana quotes
the form issayati, ‘to envy.’

ISSATTHA, ISSisA, ISSIsT.

“Tena kho pana samayena ayasma Udayiissaso hoti”
(Sutta Vibhanga II. p. 124; see Milinda, p. 282). “ Dha-
nuggahati dhanu-acariya-issasa” (Sam. p. 156).

Issasa = Sk.ishvasa, ‘an archer.’

Issattha = Sk. ishvastra is also used for ‘an
archer,” ““issattho alakam pariharati” (Ml p. 418; see
Sutta Nipata III. 9. 24). For issatthaka see Mil
p. 419.

“Issasino katahatthapi dhird darepati akkhanaved-
hino p1” (Jat. IV. p. 494).

‘ Issdsino t1 issasd dhanuggaha  (Com.).

150.
‘“ Iso vanani carasi samanl visamini ca ” (Jat. IV. 209).
““TIso0,” ¢lord,” applied to a °black lion.’



112 NOTES AND QUERIES.

THATI.

“Vedena 1hati ghatati viyamati ti vedehi” (Sum. p.
139).
Thati (Sk ih), ‘to endeavour,” ‘ attempt.’

UKKAMSA, UKKAMSATI, UKKAMSATO, UKKAMSANA, UKKAMSIKA.

“Ukkamsavakamse ti ukkamsivakamsani hayana-
vaddhaninam ev’ etam vevacanam ™ (Digha II. 23; Sum.
p. 165).

“ Nari naro nijjhipayam dhanena
ukkamsatiyattha karoti chandam ”
(Jat. IV. p. 108).

For the causal ukkamseti see Jat. I1. p. 890.

¢ Fka-bhikkhussa hi eko araiifiatthaya eko dhotapadaka-
rakkhanatthayati uk k a m sa t o dve upahana-sainghata ca
vattanti” (Sum. p. 82). COf.ukkamsena (Ibid. p. 110).
Ukkamsaka (Jat. IL p. 152).

“Anatt-ukkamsanato apara-vambhanato” (Sum.
p. 228).

“Qimukkamsika ti simam ukkamsika” (Ibid.
p. 277).

Ukkamsa (Sk. utkarsha), exaltation, praise.

Ukkamsati (Sk. ut-krish), ‘to praise.’

Ukkamsato, ‘in excess.’

UKKATTHITA,

“Visam yatha halahalam telam ukkatthitam yatha”
(Jas. IV. p. 118).

Bdf. read pakkudhitam = pakkuthitam. See ‘“Notes
and Queries” in Pali Text Society’s Journal for 1884, p. 84.

Ukkatthita, pp. of ukkatth (Sk. ut-kvath), ‘to
boil up.’

UKKANTATI.

“Mamsam ukkantati” (Jat. L. p. 164).

Ukkantati (Sk. ut-krit), ‘to tear off,” ‘tear out.”

Cf. okkacca (v.l. ukkaceca) (Jat. IV. p. 210).
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UKKAMATI.
“ Samanero magga ukkamitva purato gacchanto asubham
disvi . . . . atthasi” (Sum. p. 185).

Sometimes we find okkamati with abl. in the sense
of ukkamati ‘“Atha kho Bhagavi maggi okkamma
(v. 1. ukkamma) (Udana VIII. 5).

Ukkamati(Sk. ut-kram), ‘to step aside.’

UKKALISSATI,
“Ukkalissantinukho mama savaka” (Mil. p. 143).
Ukkalissati=ukkilissati (Sk. ut-klic), ‘to

become depraved.’
UKKASIKA.

““ Anujanami bhikkhave ukkasikan ti” (Cull. V. 1. 5).

‘I allow you, O Bhikkhus, the use of an ukkasika’
(Vinaya Texts III. p. 68).

- Buddhaghosa explains uklkasika by “vatta-
vatti” which is not very intelligible.

In Khudda-Sikkha, section xix., corresponding to Cull.
V.1, no mention is made of ukkasika; but what we
do find instead is vattha-vaddhi. This evidently
must correspond to Buddhaghosa’s vatta-vatti

Ukkdasika, from the root kash, might be translated
by ‘rubber,” a kind of pad (vatti=:Sk. varti), or roll
of cotton, with which the delicate bather could rub himselt
without too much friction.

If vattha-vatti De the true reading, it may mean ‘a pad
of (cotton) cloth’; if vatta-vatti be correct, it may signify
‘a rubbing-pad.

UKKINNA.

“ Ukkinna-parikhasiti khata-parikhasu” (Digha III.
210, Sum. p. 274).

“Ukinnantaraparikham puram ” (Jat. IV. p. 106).

Ukkinna pp. of ukkirati (Sk. ut-kri), ‘to dig up.’

UKKILEDETI.
“Kusalo bhisakko dosam ukkiledetva niharati”
(Sum. p. 255).
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Ukkiledetva caus. of ukklid (Sk.ut-klid, not
in Sk., but ef. ut-kleda), ‘to moisten,’ ¢ soften.’

UKKHETITO.

‘“Rago ca me catto vanto mutto pahino patinissattho
ukkhetito samukkhetito” (Sutta Vibhanga I. p. 96-7).

Ukkhetita (ut-khet notin Sanskrit: cf.root k het,
‘to consume’), ‘ annihilated.’

UGGAHAYATL
“Te uggahayanti nirassajanti kapiva sakham pamuiicam
gahdya " (Sutta Nipata IV. 4. 4).
Uggahayati-=uggaheti (Sk. ud-grihayati), ‘to
take hold of, take up.’

UGGARA, UGGIRATI, UGGILATI.

“Tti imehi dvibi karanehi ayam paribbajako yasma
niccam pi Bhagavantam usiyati tasma tam usuya-vis'-
uggiram uggiranto ratanattayassa avannam eva
bhasatiti veditabbo ”* (Sum. p. 41).

See Jat. I. p. 150; Udana IL 6; Sutta Vibhanga II. p.
147. For uggilati see Jat. III. p. 529.

Uggara-==Sk. ud-gara, ‘vomiting’; ud-gilati.=
ud-girati (Sk. ud-gri), ‘to vomit.’

UGGHATITANND, UGGHATITANRUTA.

“Yassa puggalassa saha udahataveliya dhammabhi-
samayo, ayam vuccati ugghatitainiu” (Puggala
IV. 15).

For the abstract noun see Sumangala p. 291.

Ugghatitafifiu, ¢wise, intelligent.” Cf. Sk. ud-gh a-
tita-jna.

UGGHATI, UGGHATI.
“ Ete vivada samanesu jata etesu ugghiti nighati hoti,
etam pi disva kathojjam na I’ aiifiadatth’ atthi pasam-
salabha » (Sutta Nipata IV. 8. 5).

Ugghati (ud-ghati==Sanskrit ud-ghata), ‘a blow.’
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In the following passage ugghati seems to mean
‘rugged, hilly’=Sk. ugghatin, ‘uneven.’
* Padumanusatam maggam padmapattavibhasitam
Thitam vaggum anugghati(m) mitam gacchati
varano” (Vimana V. 3).

UGGHATTHA.
“Ghamme pathe brihmana eka-bhikkhum ugghattha-

padam tasitam kilantam patipadaya sankha-upahanahi; sa

dakkhina kimaduha tava ajjati” (Jat. IV. p. 20).

We find a parallel passage in Sutta Nipata V. 1.5, where
the text has ugghatta-pada (v.1. ug gatth a-pada),* ¢ with
swollen feet’ (Fausboll).

Ugghattha (Sk. ud-grishta), ‘rubbed’; ugghattha-
pada- - foot-sore,” * with blistered feet.’

For ugghamseti (not in Childers, see Cullavagga
V. 1, p. 105).

UGGHOSANA.

“Ugghosanaya mahatim Licchavi-rijaparisam
sannipatetva” (Sum. p. 310).

Ugghosana (ud-ghoshana cf Sk ud-ghosha),
“ proclamation.’

UOCHADONA.

Childers gives no reference for this word, but see Sum.
p- 220 ; Mil. pp. 241, 396, Thert G. v. 89; Anguttara IIL
31.

The verb ucchadeti (Sk. ut-sadayati) occurs in
Sum. p. 88.

“ Tesam sarira-gandha-haranatthaya gandha-cunnadihi
ucchadenti. Evarupam ucechadanam na vattati.,”

See note on Uswapa.

USCHA.

Childers bhas no mention of uificha (Sk. unicha,
uiiehana), ‘ gleaning.” See Sutta Nipata V. 1. 2; Sutta
Vibhanga I. p. 87; Theri G. v. 829, p. 155; Jat. IV, pp.

= U ghatta, like omatta, &e., is the Sinhalese reading, ugghat-
th a, the Burmese variant.
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23, 471. Uidechacariya, Jat. IT. 272, I11. pp. 37, 515;
Sumangala, p. 270-71; Theri G. Com. p. 208; uncha-
patta, Thera G. v. 155, p. 21.

UDAYHATI, UDDAYHATL
“Udayhate naramati” (Jat. ILL p. 22).
Udayhati (ud-dah not in 8k.) “is Dburnt, is
tortured.’
We find nddayhatianduddhayhana in Puggala
1. 20.
UTUEA.
‘ Athapi tasmim nagare nanavithi tahim tahim
sumapita pokkharani ramaniya supatittha
Acchodaka vippasanni sadusita sugandhika
samatitthika kikapeyyi atho valukasanthati
padumuppalasaiichanna sabbotuk am anavata
(Anagata Vamsa, vv. 15-17).

Utuka=utukala, cf. Sk.ritukiala.

For sadusita v. . sadhusiti, read sandhupita=per-
fumed.

UTTARI-BHAVETT.

This expression means ‘to cultivate especially.’

“Pafica vuttari-bhavaye” (Dhammapada v. 870)
is translated by Prof. Fausbéll, ‘ quinque (sensus) re-
moveat.” In Prof Max Miller's translation it is ren-
dered ‘rise above the five’ See Thera G. v. 15, p.3.
The Com. to Dhammapada explains it by * saddhadini
paticindriydni uttarim bhaveyya.”

UTTASATI, UIRASTA, UTRASA, UTRASI, UTRASETI.
¢ Rakkhito khaggahattehi uttasa m viharim pure

So ’jja bhaddo an-utrasi pahinabhayabheravo ”

(Thera G. v. 86. 8, p. 80. See Jat. II. 443, where utta-
seti == ‘ to impale’).

“ Cetaso ubbego utraso™ (Sum. pp. 111, 149), ¢‘ Nas-
sati loko ti tikkhattum saddam anusavetvd manusse
utrasetva (v.l. uttasetva) . .. punasaddam akasi.
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Manussa sunakham utrasta (vl utrasd) ... tam
pavattim raififio arocayimsu” (Jat. IV. p. 182).

For uttasta see Jat. I. p. 414; utrasta, Sutta
Nipata V. 1. 11; Cullavagga, p. 184; Mil p. 23.

¢ Bhirtu chambhi utr 4 s1 palayl” (Samyutta IIL 3. 4).

UDANCANL
¢ Sukham vata mam jivantam pacamana udaficani
Cori jayappavadena telam lonaii ea yacatiti”
(Jat. I p. 417).

This word seems to signify ¢ a drainer,” and is applied to
4 woman who draws all she can from her husband. Cf Sk
udaicana, ‘a pail for drawing water out of a well.
The Com. has the following note: “Udaficani catito va
kiupato va udakam ussificana - ghatikaya’ etam namam, sa
pana udaificanl viya, udakam viya ghatika yen’ atthika
hoti tam tam akaddhati yevati attho.”

UDDHAGGA, UDDHAGGIKA.

“Uddhaggaraji migaraja bali dathavudho migo”
(Jat. IV. 345).

The term uddhaggaraji is applied to a tiger, and
the Com. has the following note: ‘“Uddhaggarijiti
uddhaggahi sarirarajihi samannagato.”

“Udhaggikadisu upari-phala-nibbattanato uddham
aggam assd atthiti uddhaggika” (Digha IL 14; Sum.
p- 157-8 ; Samyutta IIL. 2. 9).

R S R SAB BR

UDDHUMAYANA.
Hatthapadanam uddhumayana-kale--at the time
of the swellin g up of the hands and feet (Jat. IV. p. 87).
Uddbhumayana (not in Sanskrit), ¢ puffing or swel-
ling up.’
TUDAPANA.
““ Arama-ropa vanaropa ye jana setukaraka
Papaii ca udapanail ca ye dadanti upassayam
Tesam diva ca ratto ca sada puiifiam pavaddhbati”
(Samyutta I. 5. 7. See Jat. I11. p. 216 ; Sum. p. 298)

[
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Udapéana (not in Sanskrit), ¢ a well” Cf. Pali opana.

UDAYA, UDAYANA.

Childers gives no example of the use of udaya in the
sense of ‘gain,’ but compare the following :

‘“ Dhanatthika udayam patthayana” (Vimana LXXXIV.
7).
Udayana -Sk udayana, ‘rising, “ Uggamanan ti
udayanam” (Sum. p. Y5).

UDAGACCHATL
‘ Samudagacchatiti samantato udagacchati, abhi-
vaddhati” (Sum. p. 288).
Udagacchati (ud-a-gam, not in Sanskrit), ‘to
come to completion.’

UDAHARANA, UDAHARA.
“Ye pana te . . . bhikkhu navangam Buddhavacanam
atthatoca . . . udaharanato cavacenti” (Mil. p. 845).
“Udaharam udahari” = udanam udanesi (Sum. p.
140).
Udahara (Sk.udahara) = utterance.

UDIRANA.
“N’atthi buddhanam . . . akaranam ahetukam giram
udiranam” (Mil p. 145).
See Dhammasangani 637, 720.
Udirana (Sk. udirana), ‘ utterance, saying.” Cf. udireti

‘to utter, speak.’
UDDANA.

“Abam pi tam macchuddanam kineyyanti” (Jat. II.
p- 425).

Uddana (Sk. uddana) seems to mean ¢ the contents.’
The Com. explains macchuddina by macchavagga.

UDDALAKA.
‘““ Ahaii ¢’idam kuravakam ocinami
Uddalaka patalisinduvarita
(Jat. IV. pp. 440. See Ibid. p. 466 ; Vimana VI. 8).
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Uddalaka = Sk.uddalaka,the Uddala plant (Cor-
dia Myxa).
UDDALANAKA, UDDALETI.

“ Yo pana bhikkhu maticam va pitham va tulonaddham
karapeyya, uddalanakam pacittiyan ti” (Pacittiya
Dhamma 88 ; Sutta Vibhanga II. p. 169).

Payoge dukkatam patilabhena ud dalet va pacittiyam
desetabbam ” (Sutta V. p. 170).

Uddalanaka, ‘a tearing out.’

Uddaleti caus. of ud-dal, ‘ to tear out.’

UDDIYA, UDDIYANA.

“Kasikani ca vatthani uddiyane ca kambale
te tattha bhare bandhitva yavat’ icchimsu vanija ”
(Jat. IV. p. 352).

The Com. says: “uddiyane ca kambale ti uddiya
nama kambala atthi.”

UDDEKA.

“Uddekam adasi” (Mahavagga VIIL, 1. 24, 26, p. 277).
Uddeka = Sk. ud-reka, ‘a vomit.” See Childers
s.v. udreka.

UDDEHAKA.

Uddehaka in phen’ uddehaka, fromud-dih, ‘to
throw up * (Mil. p. 357).

UDRIYATI.

Childers registers udriyana but not the verb
udriyati(Sk.ud-dri), ‘to burst or split open.’

Udriyatioccurs in Sutta Vibhanga II. p. 254 :—

“Kisg’ idam vo ayye parivenam udriyati” Thereis
also the variant reading undriyati (= ud-driyati)
See Parivara, p. 232 ; Mahavagga 1II. 8, 1; Samyutta IV.
3. 2.

The form udayati=bhijjhati occurs in Digha III. 1.
23 (Sum. p. 266) where there is also the v.l. undri-
yati.
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UDDHAMSATI.

“ Citrd manorama bhami natatth’ uddhamsate rajo ”
(Vimana LXXVIII. 4).

The pp. udd h asta occurs in Anguttara III. 69.

Uddhamsate (Sk. ud-dhvams), ‘to be covered.’

UNNANGALA.

The expression “unnangalam karoti ”is very com-
mon in the Jataka book, but does not seem to occur else-
where.

“Raja . . . sakala-Jambudipam unnan galam katva
dinam adasi’ (Jat. IL. p. 867 ; IIL. p. 129; IV. p. 355).

Unnangalam karoti must literally mean (1) to
make an up-ploughing, (2) to turn up, (8) to stir up. It is
sometimes represented in parallel passages by the verb
khobheti or sannkhobheti, “So...sakala-Jambu-
dipam khobheti mahadanam pavattento” (Jat. IV. p. 176 ;
see IL. p. 119; Ibid. p. 191). Cf ¢ Tutthassa sakala-
sariram khobhayamana piti jayati” (Sum. p. 217).

It does not, I think, mean that he ransacked the world in
order to give, but that he excited the world by his giving.

UNNATI, UNNAMA, UNNAMATI, UNNAMETI.

Unnati, or unnati, ‘pride, upishness’ is given in the
Dhammasangani 1116, 1233, as a synonym of mano.

“Yo evarupo mano. .. .unnati unnamo ketu-
kamyata cittassa-idam vuccati manasafifiojanam.” Cf. Sk.
unnati, ‘rising.’

“Yatha nima unname (on rising ground) vattam
udakam yena ninnam tena gacchati, &e.” (Sum. p. 154).
Khud. Path. vii. 7. Cf. Mil p. 849.

Unnama (not in Sanskrit) = pride. See extract under
Unnatr above,

“Unnata bbumippadesi onamanti, onati unmna-
manti” (Sum. p. 45; see Udana VI. 10).

For unnameti (unnamayati), ‘“to exalt,” some-
times written unnameti see Sutta Nipata II, 13. 8.
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“ Etadisena kayena yo manne unpnametave param
va avajaneyya kim aifiiiatra adassana?” (Ibid. 1. 11. 14),

Unnata (v. 1. ukkallam), ‘a kind of embossed orna-
ment,” must be referred to this group.

“Unnatam mukha-phullai ca angadimani mekhala
Purifiakammabhinibbatta kapparukkhesu lambare ”
(Anagata Vamsa v. 25).
Mukhaphulla=mukhaphullaka, is found
in Mahavyatpatti p. 78.

UNNALA, UNNALA.

“ Unnala vicarissanti kalahabhiratda maga” (Thera G. v.
958).

It is often found with the dental 1. See Puggala TII. 12,
p. 35.

Un-nala means ‘uplifted, insolent,” and is perhaps
connected with a root nal.

UNNADI, UNNADINL.

“Manussa unnadino hutvid Jetavanam pavisitva”
(Jat. I1. p. 216).

¢ Sakalarajasend unn adini ahosi” (Sutta Vibhanga I
p. 336).

Unnadi, ‘tumultous, noisy.” Cf. 8k. unnada, ¢ crying
out.’

UPAKACCHAKA.

“Yatha nima . ... yo keei yodho . . . . patisattum
upakacchake gahetva akaddhitvi khippataram simino
upaneyya so yodho loke samattho suro nama” (Mil. p. 293;
Sutta Vibhanga I. p. 89).

“ Sambadho nama ubho upakacchaka muttakara-
nam " (Sutta Vibhanga 1I. p. 260).

Upakacchaka, ‘the waist, hip, the part below the
girdle.” Cf Sk.upakaksha, ‘reaching to the shoulder.’

UPAKANNA UPAKANNAKA.

“Ma kho tvam Kappata pacalesi, ma tam upakan-
namhi talessam ” (Thera G. v. 200).
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Upakannaka-jappi, ‘one who whispers into the
ear (of another),” ‘a spreader of reports’ (Anguttara
Niakya V. 111).

In the first passage upakannamhi means ‘under
the ear,” “ close to the ear;’ Cf. Sk. upakarnam, ‘close
totheear’; upakarnika, ‘ report,” ¢ rumour.’

UPAKARI.
“ Edisd nama amhakam upakarino n’ atthiti” (Sum. p.
187).
Upakari-=Sk.upa-karin, ‘a benefactor.’

UPAKINNA.
“Rijakupakinnam idam subham vimanam ” (Vimana
XXXV. 1).
Upakinna, the pp. of upakirati (Sk. upa-kri),
‘to cover.’

UPAKKITAKA.

‘ Atha kho ayasmato Nandassa sahiyaka bhikkha ayas-
mantam Nandam bhatakavadena ca upakkitaka vadena
ca samudacaranti : bhatakokir’ ayasma Nando upakkit-
a ko ki’ ayasma Nando accharanam hetu brahmacariyam
carati ”’ (Udana I11. 2).

Upakkitaka, ‘a dealer, from upa-kri, ‘to pur-
chase.’

UPAKTJATI.
“Ima ti pokkharaniyo ramma cakkavik apakuajita
Mandilakehi safichanna padumuppalakehi ca
(Jat. IV. p. 859).

Upakujati(Sk.upa-kaj), *to fill with a sound.

UPAKKOSATI.

“ Manussi sannipatitva . . . . rdjangane upakko-
simsu” (Jat. IV. p. 81 ; Ibid. p. 8317 ; Sum. p. 281).
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UPAKKAMA, UPAKKAMATI.

“Dissanti . . . . vejjinam upakkame Dbhesajja-
pananulepa, tena tesam upaklkamena rogo patini-
vattatiti” (Mil. p. 152; see Ibid. p. 151; Thera G. v.
143).

Here upakkama (Sk. upa-krama) is employed
in the sense of unfair means, treachery, plotting. See
Sum. pp. 69, 71, 318; Mil. p 135.

Opakkamika (not in Sanskrit) is also found in this
gense.

“Opakkamikena . ... patipilito akile marati”
(Mil. pp. 135, 304).

Theverb upakkamati (Sk.upa-kram), ‘toattack,”
occurs in Udana VI. 8.

*“ Afifiamaiifiam panihi pi upakkamanti leddihi pi
upakkamanti,” &e.

It occurs in quite a different sense in Sutta Vibhanga I.
pp. 110, 111.

UPAKKHALATI.

¢ Sami appamatto hoti ma padam khani-y-asmani yatha
teupakkhalitva pado pasanasmim na khaififiati tatha
otarati ” (Jat. III. p. 433).

Upakkhalati (upa-skhal, not in Sanskrit), ‘to
stumble, trip.’

UPAGANHANA, UPAGANHATIL
““ Apilipanalakkhana . . . . sati upaganhana-lak-
khana cati” (Mil. p. 87).
““ Tato yogavacaro ahite dhamme apanudeti hite dhamme
upaganhati” (bid. p. 38).
Upaganhana = Sk.upagrahana, ‘meditating,”
Upaganhati (Sk. upa-grah), ‘to take up.’

UPAGHATI.
“A-partp a g hati--param avihethetva” (Jat. IV. 36).
Upaghati(Sk. upaghatin), ‘injuring, hurting.’
For upaghita see Sum. p. 273.
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UPAGUHATI.

“Ehi tam upagdihissam ... ehiupagihassu
man ti” (Jat. TI1. p. 487 ; see Ibid. I. pp- 846, 849 ; Jat.
I1. p. 424).

Upaguhati (Sk.upa-gih), ‘to hide, conceal.’

In Jat. IIL p. 850, “maficakam up aguhitvanipajji:”
it means, ¢ to clasp, embrace.’

TPACAYA, UPACINATI, UPACCIYATI.

“Jhanini upacetum bhavetum ” (Thera G. v. 199.
Com.).

Upacinati (Sk. upa-eci), ‘to cultivate.’

“Odana-kummasipacay i ti odanena ¢’ eva kumma-
sena ca upacito vaddhito” (Digha II. 83; Sum. p. 220).

Upacaya:-Sk.upacaya, ‘accumulation, increase.’
Forupacita, ‘accumulated’ see Samyutta III. 2. 10.

Upacciyati (passive) occurs in Thera G. v. 807 :

“Yathassa passato ripam sevato vipi vedanam
khiyyatinopaceiyati evam so carati sato.”

UPACCHEDAEKA.

(1) Upacchedaka ( -upaccheda see Sum. pp.
136, 159) in “jivitindriyapacchedaka,” ¢ destroying, or
cutting off, the principle of life’ (Sum. p. 69).

(2) A stopper in ‘ vacanupacchedaka,” ‘a talk-
stopper’ (Jat. L. p. 418).

Upacchedalkais not in Sanskrit, but, ¢f. chedaka,
‘ cutting off.’

UPAJIVATI, UPAJIVE,

“N'eva tam upajivami na pi te bhatak’ amhase”
(Jat. IIL. p. 809). '

See Sutta Nipita III. 9. 19. 21; Thera G. v. 943, p. 86;
Jat. IIL. pp. 309, 838, 339 ; Mil. p. 231.

Forupajivi, upajivini see Mil. pp. 122, 160;

Theri G. Com. p. 182; Sutta Nipatal. 12.11;  Upasako
kocchabhandiipajivi” (Vimana LXXXIV. 46.)
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Upajivati (Sk. upa-jiv), ‘toliveby,” ‘ be supported

by.
UPATAPA.

“Idam [nibbanam’. .. nirupatapam” (Thera G.
v. 512, p. 178).

Nir-upatapa, ‘freefrom pain.’ Cf. Sk.upatapa,
¢ pain.’ See Jat. IL. p. 178 ; IV. pp. 11, 126.

Forupatapana see Jat IV. p. 13.

UPADAYHATI.
¢ Atipatena upadaybati” (Mil p. 277).
Upadayhati (pass. of upa-dah), “to be burnt up.’

UPATTHAMBHANA, UPATTHAMBHETL.

“Yatha . . . puriso gehe patante aiifiena daruni upa -
tthambheyya, upatthambhitam santam evam
tam geham na pateyya, evam eva kho . . . upattham-
b an a-lakkhanam viriyam 7 (Mil. p. 36).

“Yatha hi patato gehassa upatthambhan’ atthaya
thina balavapaccayo hotina tam thunayaan-upattham-
bitam thatum sakkoti” (Sum. p. 124).

Upatthambhana (Skupastambhana), ¢ support.’

Upatthambheti caus. of upatthambhati (Sk.
upa-stambh), ‘toshore up, support.” In Dhammapada
p- 803 it signifies ‘to stop, check. Cf. sakkid vatthum
upatthambhetum (Sum.p.113).

UPADAMSETL

“ 8idhu hi kira me miti patodam upadamsayi”
(Thera G. v. 335).

Upadamseti, ‘to cause to pierce’? Or does‘“ pato-
dam upadamseti’”—=to goad, urge on. Cf. Sk.upa-
d a m ¢, ‘to bite, excite.’

In the following upadamseti--upadasseti’ (See
below.)

* Atha kho Susimassa devaputtassa devaputta parisa . . .
vannanibha upadamseti” (Samyutta 11.3.8, p.64}.
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See Anguttara IV. 8. 2. For upadhamsiti in
Puggala p. 49, read upadamsita.

UPADASSETI, UPADISSATI.

“Ingha bhante Nigasena kiranam upadassehi”
‘Mil. p. 276).

““ Evarapena kho . . . kiranasatena . . . sakkd Buddha-
balam upadassayitum ” (Ibid. p. 847 ; see p. 209).

Upadasseti (caus. of upa-dric), ‘to make manifest,’
“show.’

“Te ca pipesn kammesu abhinham upadissare”
(Sutta Nipata 1. 7. 25).

They are continually caugh t in sinful deeds (Fausboll).
Upadissati(Sk.upa-dricyate), “to be manifested,
to be found out.’

UPADAHATIL

““ Tathagato sabbasattanam ahitam apanetva hitam upa,-
dahati” (Mil. p. 164; see Sutta Vibhanga IL p. 14Y;
Anguttara II1. 69. 7. M. P. 8. p. 48).

Upadahati(Sk. upa-dha). ‘to furnish,” ¢supply.’

UPADDAVATI.
“Ativiya me tumheupaddavethiti” (Sum. p.213).
Cf. upadduta,‘distressed ’ (Sutta Vibhanga I. p. 283).
Upaddavati (Sk.upa-dru), ‘to annoy, trouble.’

UPANANDHATI, UPANAYHATI.

“So tasmim upanandhi” (Cullavagga V. 18. 2;
Sutta Vibhanga II. 83).

‘“ Atha kho so bhikkhu pipasiya pilitoupanandham
bhikkhum etad avoca” (Cull. V. 13).

“Upanandho bhikkhu tam bhikkhum etad avoca’
{Sutta Vibhanga IL. p. 83-4).

Upanandhati -upanaddhati (Sk.upa-nah,
‘to tie up,” “ to harbour a grudge against,” ‘ to bear enmity

towards.’
Cf. theuseof upanayhatiin Dhammapada v. 8. Jat.
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IIT. p. 488 ; Mahavagga X. 8.1, p. 849 with upanaho,
Puggala I1. 1, p. 18; upanahi, Thera G. v. 502, p. 52;
upanayhitatta, upanayhana (Dhammasaingani,
Puggala pp. 18, 22).

Upanayhati ‘tocherish enmity,’ is only a secondary
meaning from that of ¢ to tie up,” “ bind up.” Cf. the follow-

ing :—

“ Putimaccham kusaggena yonaroupanayhati
Kusapi puti vayanti, evam balapasevana ™
(Jat. IV. p. 435-6).

‘“ Balupasevano putimaccham upanayhanam kusag-
gam viya hoti” (Com. p. 436).

UPANIKKHAMATI.

“ Catukkhattum paficakkhattum vihard upanikkha-
mim” (Theri G. vv. 37-8, pp. 127-8; v. 169, p. 139; Jait.
IIL. p. 244).

Upa-nikkhamati (Sk. upa-nish-kram), ‘to
go out, depart.’

UPANIKKHEPA.

“Upanikkhepato pisati uppajjati” (Mil. p. 78).

 Upanikkhittam bhandam disva sarati, evam upanik-
khepato sati uppajjati ” (Ibid. p. 80).

Upanikkhepa (Sk. upa-ni-kshepa), ‘a putting
near, depositing.’

Upanikkhipana, ‘depositing’ (as a snare), occurs in
Sutta Vibhanga I. p. 74.

For the use of upanikkhipati to, ‘deposit,” see Sum.
p- 125; Sutta Vibhanga I pp. 51, 77. In Mahavagga L
20-1, p. 28, it means ‘ to set down.’

UPANIJJHAYATI.

Childers has upanijjhayana (see Mil. p. 127), but
not the verb upanijjhayati (upa-ni-dhyai, notin
Sanskrit), ¢ to consider, look at.’

“Yam bhikkhave sadevakassa lokassa . . . pajiya
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sadevamanussiya idam saccan ti upanijjhayitam
tad anariyanam etam musa ti yathibhutam sammap-
pannaya sudittham ayam ekupassana” (Sutta Nipata III.
12. 83-5 ; Mahavagga V, 10. 8, p. 193 ; Cullavagga X. 14,
p. 269 ; Sutta Vibhanga I. p. 118; Mil. p. 124),

UPANIDHI.

“Upanidhi nama upanikkhittam bhandam ”’ (Sutta
Vibhanga I. p. 51).

Upanidhi (Sk. upanidhi), ‘pledge, deposit.’

“Evam eva kho bhante Sakiyani janapadakalyani
Imesap paficannam accharisatinam upanidhiya sankh-
yam pi na upeti kalabhagam pi na upeti upanidhim pi na
upeti” (Udana III. 2).

Here upanidhi == comparison. Cf. the vse of upani-
dhaya, ‘ compared with.’

UPANIDHAYA.

Upanidhaya is sometimes found in the sense of
upadaya (Sum. p. 29), ‘ compared witn.’

“ Patiyam ndakam upanidhaya hatthe udakam parit-
tam . . . pe . . . BSinerupadakamahisamudde udakam
upanidhaya cakkavilamahasamudde udakam parittan
ti, it1 upari upari udakam upadaya hettha hettha uda-
kam parittam hoti, evam eva upari upari gune upadaya
silam appamattakam oramattakan ti veditabbam ” (Sum.
p- 59; see p. 283).

See Thera G.v. 496, p. 52; Udana III. 2=1Jat. II. 98 ;
Anguttara III. 70. 20-8.

UPANIBAJJHATI, UPANIBANDHANA.

“Yo yobbane na upanibbajjhati kvaci” (Sutta Nipata
I 12. 12).

Upanibbajjhati (pass. of upa-ni-bandhati
not in Sanskrit), ¢ to be attached.” See Sutta Vibhanga I.
p. 308 and compare Mil. pp. 254, 412.
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“ Thambhe upanibaddhakukkuro viya’ (Sum. p.
216).
Forupanibandhana see Sum. p. 128, Mil. p. 253.

TPANIBBATTA.

¢ Ajjhiayaka tveva dutiyam akkharam upanibbat-
tanti evam . .. bradhmananam garahavacanam uppan-
nam ” (Sum. p. 247).

UPANIVATTATL.

“Ubhayen’ eva so tadi rukkbam va upanivattati”
(Sutta Nipata III. 11. 34).

Upanivattati (upa-ni-vritnot in Sanskrit), ‘ to
return.’

UPAPACCIVATI.

“ Sigalo antokucchiyam upapaceciyamano appa-
mamsalohito pandusariro hutva nikkamanamaggam na
passati” (Jat. IV. p. 327).

Upapacciyati (-- paccati the pass. of pacati), ‘to
be tormented.’

UPAPARIKKHA.

Childers gives no references for the use of upaparik-
k h a, ¢investigation,” but compare. Dhammasanghani 16.
Puggala I. p. 25; Sutta Vibhanga I. p. 814.

“ Sutinam dhamméanam dharanp dpaparikkha”
(Sum. p. 171).

UPAPATIKA.

¢ Sa bhikkhuni-kale silam rakkhanti gabbhavasam jigue-
chitva upapatika-’ttabhave ecittam thapesi | tena
carimattabhave Vesaliyam rdja-uyyane ambarukkhamile
opapatika hutva nibbatti” (Theri G. Com. p. 200).

Upapatikattabhava, ‘the opapatika, state
of re-birth’; upapatika, ‘phenomenal.” See Childers
8.V. OPAPTIKO.
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UPAPADITA.
“Dakkheyy-ekapadam . .. khantiyda upapaditam”
(Jat. I1. p. 286).
Upapadita (Sk.upa-padita), ‘accomplished.’

UPABBAJATL.

“Baht hi phassa ahitd hitd ca avitakkita maccum

upabbajanti” (Jat. IV. p. 270).
“ Pasu manussi migaviriyasettha
bhayaddita settham upabbajanti”
(Ibid. p. 295).

“Na kalani upabbaje muni” (Thera G. v. 1052,
p. 94).

Upabbajati -- upagacchati (upa-vrij, not in
Sanskrit), ¢ to resort to,”  go to.’

UPABHUXNJATI, UPABHOGI.

“Phal ’assa upabhufijimha nekavassagane baha”
(Jat. T11. p. 495).

Upabhuiijati (Sk upa-bhuj), ‘to enjoy.

“Dissanti Lkalyinapapakinam kammanam vipakupa -
bhogino satta” (Mil. p. 267). For upabhoga see
Jat. 11, 81.

Upabhogi (Sk.upabhogin), ‘enjoying’

b

UPAMANITA.
“ Uppala-sikharopamanite vimale hiataka-sannibhe
mukhe” (Theri G. v. 382, p. 160).
Upamanita, not in Sanskrit, ‘like.” Cf.-Sk. upa -
mana, ‘ comparison.’

UPAYANA,
“Raififiam upayanam bhavissati.”
“Railifio upayanapayanam vyakaroti” (Sum.
pp. 94-5).
Upayana, ‘arrival” Cf. Sk. upayana, ‘arrival,’
< approach.’
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UPARACITA.
“ Darudandadihi uparacita-rapakani” (Thert G.
Com. p. 211). See Saddham. 616.
Uparacita (upa-raec, not in Sanskrit), < formed.’

UPARITTHA.
“ Samanam patipadesim uparittham yasassinam”
(Thera G. v. 910, p. 84).
See Dhammasangani 1017, 1300, 1401.
Uparittha (Sk.uparishta), ‘ eminent.’

UPARUJJHATI, UPARUNDHATI, UPARODHETL.
““Ye kho te veghamissena nanatthena ca kammuna
manusse uparundhanti pharusupakkama jana.”
(Thera G. v. 143).
“Vitakke uparundhiya’ (Ibid. v. 525, p. 54).
““ Manovicare uparundha cetaso” (Ibid. v. 1117, p.
100; see Sutta Nipata IV. 14. 2; Mil. p. 151).
“Nagaram uparundhimsu” (Jat. IV. p. 133).
Uparundhati(Sk.upa-rudh), ‘to keep in check,
restrain, blockade.’
Uparodhetioccurs in Sutta Vibhanga, L. p. 73. For
Uparodha, ‘obstacle,” see Jat. ILI. p. 252,
Uparujjhati (passive) occurs in ““jivitam uparuj-
jhati” (Thera G. v. 145, p. 20; see Samyutta VIL 1. 6,
p. 165).
UPARULHA.
“Tato so katipahassa uparulhesu cakkhusu
Sutam amantayi raja Sivinam ratthavaddhano”
(Jat. 1V. p. 408).
Upartalha (Sk. upa-ruh), ‘recovered,” ‘ restored’?

UPAROPA, UPAROPAKA.
““ Kotthako na hoti, tath’ eva ajakipi pasukapi upa-
r o p e vihethenti” (Cullavagga VI. 8. 9, p. 154).
“ Eko kira uyyanapalaputto uparopakesu ... uda-
kam asiftei’ (Jat. 1I. p. 345).
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“ Imasmim uyyane tava etani uparopakavirthanat-
thanani” (Jat. IV. p. 859).
UPAROPA, UP ar 0 p a ka, not in Sanskrit, ¢ sapling.’

UPALAMBATL
“Nibbatta dibbadussani dibbi c‘eva pasidhana
Upablhiogaparibhoga ca sabbe tatth” ipalambare”
(Anagata Vamsa v. 20).
Upalambati (upa-lamb, not in Sanskrit), to
hang.’
UPALALETI, UPALALETI.
“ Rupasapasamsaka hutvi rapam upalalenta (v. L.
upalilenta) vicarimsu ” (Jat. IT. p. 151).
See Saddhamopayana v. 375. For upalalana see
Saddham. v. 887 ; Khudda S. xli. 19.
Upalaleti (upa-lilayati, not in Sanskrit), ‘to boast
of,” ¢ exult in.’

UPALIMPATI, UPALIPPATI, UPALEPA.
“ Appossukkhassa bhadrassa na papam upalimpati”
(Sutta Vibhanga I. p. 312).

“ Sevamano sevamanam samphuttho samphusam param
saro diddho kalipam va alittam upalimpati
Upalepa bhayd dhiro n’ eva papasakha siya ”’

(Jat. IV. p. 435).

See Mil. p. 837 and ef. an-upalitta, ‘not cleaving to’

(Sutta Nipata II. 14. 16).
Upalimypati, pass. upalippati (S8k. upa-1ip).
Upalepa (Sk.upa-lepa), ‘defilement’

UPALOHITAKA,

“Upalohitaka vaggd, ‘red and sweet’ (spoken of
the jujube fruit) (Jat. IIL p. 21).

Upalohitaka ~ rattavanna.

UPAVANA.

“Kananam . . . sutthu ropitam ... upavanam
viya” (Theri G. Com. p. 201).

Upavana (Sk. upa-vana),‘aplanted forest, park.’




NOTES AND QUERIES. 133

UPAVADL.
Yam musibhanato pipam yam papam ariyapavadino

tam eva papam phusati yo te dubbhe Sujampatiti ”
(Samyutta XL 1. 7, p. 225).
Upavadi(Sk. upa-vadin),‘blaming, reproaching.’

UPAVAYATI.

“Malute upavayante site surabhigandhake
avijjam dalayissami nisinno nagamuddhani”
(Thera G. v. 544, p. 57).

‘“Bhagava . . . mettivatena upavayi” (Mil p. 97;
see Digha V. 27 ; Sum. p. 307).

Upavayati (upa-va, not in Sanskrit), ‘to blow
softly.’

UPAVAHANA.
“Sanghati-raj-upavahana” (Sutta Nipatall. 14.16.17).
Upavahana (Sk.upa-vah-ana), ‘carrying away,’

‘ washing away.’

UPAVIFASNA.
the” (Theri G. v. 218, p. 144; Com. p. 197; see Datha
Vamsa III. 38).

““ Tena kho pana samayena afifiatarassa paribbajakassa
dahara manavika pajapati hoti gabbhini upavijaiia”
(Udana II. 6, p. 13).

Upavijaniia (upa-vi-janya, not in Sanskrit),
< about to bring forth a child.’

UPAVINA.

“Yatha . . . vindya pattam na siya . . . apavino no
siya . . . javeyya sadda te ?” (Mil. p. 63).

Upavina (upa-vina, not in Sanskrit), ‘neck of a
lute.

UPAVHAYATI.
“Yaifiupanito tam upavhayetha
kalena so jubati dakkhineyyo ti”
(Samyutta VII. 1. 9).
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Upavhayati (Sk. upa-hve), ‘to invoke, call upon.’
There is a various reading upavuhayetha =
upavuhyetha? from upa-vah, ‘to bring near.’

UPASANKAMATI.
Upasankamati is sometimes used for upak-
kamati, ‘to attend on as a physician, to treat.” See
Mil. pp. 169, 233, 353 ; Sum. p. 7.

UPASAMHITA.

 Nimittam parivajjehi subham ragupasamhitam ”
(Sutta Nipata II. 11.7; see Thera G. v. 970, p. 88; Jat.
IL. pp. 134, 172).

Upasamhita (pp. of upa-san-dha), ‘accompanied
by,” ¢ connected with.’

UPASSUSSETL
“Kiil ca me pahittassa lohitam n’ ipasussaye”
(Sutta Nipata ITI. 2. 9 ; see Anguttara II. 2).
Upasusseticaus.of upasussati, ‘todry up.’

UPASOBHATI, UPASOBHETI.
‘“Kapi va sibacammena na so ten’ upasobhati”
(Thera G. v. 1080, p. 96).
“ Narigana candana saralitta
Ubbato vimanam upasobhayanti”
(Vimana LII. 6). See Mahavagga VIIL 1.
Upa-sobhati (SK. upa-¢ubh), ‘to appear fine.’

UPATIPANNA,
“Ye ve na tanhdsu upatipanna vitareyya ogham
amama caranti”’ (Sutta Nipata IIL 5. 9, p. 88).
Upatipanna (upatipad, not in Sanskrit), ‘ lost.’

UPATIVATTA.

“Jatimaranam upativatt &’ (Sutta Nipata III.
6. 11).
“Deva musavadam upativatto” (Jat. IIL p. 7).
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Upativatta (upati-vrit), ‘escaped from,’ ° free
from.’

UPADINNA, UPADINNAKA.

“ Atthi ripam upadinnan” (Dhammasangani 585).

““ Ajjhattarape 'ti ajjhattam upadinnarupe” (Sutta
Vibhanga, p. 113).

“An-upidinnakam muilcitvai upidinnakam
ganhati” (Sum. p. 187; see p. 217, where upidinnaka
oceurs.

Upadinna, fromupa-da, assumed,’ ¢ undertaken.’

UPARAMBHA.

Childers cites this word from the Abhidhanape with the
meaning of ¢ being angry with a person?’ In the following
passage it seems to mean ¢ill-disposed, hostile.’

“Uparambhacitto dummedho sunati jinasisanam ™
(Thera G. vv. 860-3, p. 40).

“ Tattha [pariyatti] duggahita uparambhad ihetu
pariyaputi alagaddupama ” (Sum. p. 21 ; Ibid. p. 263).

UPAHARATI.

“ Hand’assa dhanam upaharama ti” (Sum. pp.
301, 302).

Upaharati (Sk. upa-hri), ‘to bring, to offer.’

UPAHIMSATIL.
“Te pi 'ham upahimseyyam” (Jit. IV. 156).
Upahimsati (Sk. upa-hims), ‘to inquire, hurt.’

UPPILA.
¢ Sukhi an-u p pila pasasa-medinim ”* (Jat. IIL. p. 448).
Uppila (Sk. ut-pida), ¢ oppressing.’
For uppileti see Jat. I. p. 483; II. p. 245; TheriG.
Com. p. 188.
UPOCITA.
“ Mahasayanamupocita = sirisayanamupocita
(Jat. IV. p. 871).
Upocita (upa-ava-ci, not in Sanskrit), ¢ abounding in.’

i3]
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UBBATTETI.

Childers has no instances of ubbatteti in the sense
of ‘to cause to swell or rise ’ (as a river or sea), ‘to overflow.’
Cf. Sk. ud-vrit, ‘to swell, rise.’

¢ Gangasotam ubbattetva’ (Jat. III. p. 361).

“ Samuddam ubbattetva ” (Ibid. IV. p. 161-2).

UBBANDHA.
“Varam me idha "ubbandham yaii ca hinam pun’ a-
care
dalhapasam karitvina rukkhasakhaya bandhiya ”
(Theri G. v. 80, p. 131).
Ubbandha (Sk.ud-bandha), ‘hanging oneself.’

UBBAHA.

“BSukhumam sallam dur-ubbabam” (Thera G. v.
124).

Dur-ubbaha ‘hard to draw out,’ from ud-vrih, ‘to
draw out” Of. udabbahati, ‘to draw out’ (Sutta
Nipata. I 1, 4, where we ought perhaps to read
udabbahi).

UBBIGGA, UBBIJJANA, UBBEGAVA, UBBEGI, UBBEJITA.
“Ubbiggo utrasto samviggo” (Mil. p. 28).
Ubbigga-hadaya (Jat. IIL p. 813, v. 181; see Thera

G. v. 408).

“Niccam ubbegino kaka vanka papena kammuna
laddho pindo na pineti ” (Ibid. p. 813; v. 133),

The Com. explains ubbegino by ubbegavanto.

Ubbiggo=8k. ud-vigna; ubbegava and ub-
begi are formed from ud-vega, ‘distress.

“ Paritassana ti ubbijjana phandana” (Sum. p. 111).

Ubbijjana, ‘agitation.

For ubbejita (Cf. Sk. ud-vejita), see Puggala
Iv. 18.
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UBBISATI.

““ Tagsisanne eko paccantagamako kadaci vasati kadaci
ubbisati . ... Vinaragano ubbisita kile (v. L
ubbasitakale) agantva tassa phaldni khadati” (Jat. 1I.
p. 76.

Ubbisati (Sk.ud-vas), ‘tolive away’

UBBHATA, UBBHARA.
¢ Kathaii ca bhikkhave ubbhatam hoti kathinam ?

Atth’ ima . . . matika kathinassa ubbharaya” (Mhv.
VII. 1. 7).

Forubbhata—uddhata, ‘drawn out,” see Jat. IV.
p. 195.

Ubbhata (Sk. ud-dhri), ‘ suspended.’

Ubbhara = uddhara (Sk. ud-dhara), ‘suspension.’
Cf. ubbham = uddham.

For uddhara, ‘debt’ see Jat. IL. p. 341.

UBBHIDA.

“Ubbhidodako ti ubbhinna-udako’ (Digha II. 78;
Sum. p. 218).

Ubbhida (Sk. ud-bhida), ‘breaking or bursting
forth.’

For ubbhida, ‘kitchen salt,” see Mhv. II. 8. 1.

UBBILLAVITA.*

Under the article, “ Ubbillapita” + (see Jat. 1. p. 9},
Childers, in his Pali Dictionary, discusses very fully the
exact meanings of ubbillavitatta, ubillavita,
and ubilla, without coming to any decision as to
the etymology of these terms. Of the first he says,
T have little doubt that ubbillavitatta is simply
ubbiliapita+tva, ‘state of being puffed up,’ p pass-

* Academy, September, 1887. No. 8vo, p. 153.

1 “Cetaso ubbillavitattam’ (Milinda, p. 183, 1. 9-10;
Brahmajila Sutta p. 9, ed. Grimblot, Sum. p. 122), * Anandito sumano
ubbillavito” (Mil p. 183, 1 11-12).
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ing into ».” He considers that the passive participle,
ubbillapita, pointed to a verb, ubbillapeti or
ubbilleti, representing an original ud-velayati,
‘to throw upwards,’ from a root vil or pil; and he quotes
the adjective ubbillavi from Buddhaghosa’s Com-
mentary on the Brahmajala Sutta, “Ubbilldvin o bhavo
ubbillavitattam. Kassaubbillavitattam cetaso
ti?  Uddhacivahaya. Ubbillapanapitiya etam
adhivacanam”™ (see Sumangala, p. 58, Pali Text
Society’s edition, 1886), which presupposes a noun ub -
billa, ‘elation,” whence a denominative verh, ubbil-
leti, might be derived.

This ubbilla, according to Childers, would represent a
possible (Sanskrit) udvilya or udvella. There is a
Sanskrit audbilya, ‘elation,” in Divyavadana, p. 82,
1. 30, and a variant audvilya in Saddharmapundarika
(B. Lot. 3808), which Childers rightly, we think, sets down
as & coinage of the North Buddhists in their attempts to
Sanskritise such Pali words as they did not quite under-
stand.

Dr. Ed. Mueller (Pali Gram., p.12) derives ubbilla from
“udvelainubbillabhava,‘lengthiness.”” (Saddham-
mopayana v. 167 p. 86). Butubbillabhava does not
mean ‘ lengthiness,” but ¢ elation’ (see Sum. p. 122). The
form ubbilla seems to have led Childers off the track of
the true source of the word ubbillapita. Instead of
starting with the noun ub billa, I would begin with the
verbal formubbillavita and its variant ubbilla-
pita. Before going further, it must be noted that the
Burmese texts occasionally furnish us with a reading less
Prakritised than that of the Sinhalese versions, and, there-
fore nearer to the Sanskrit than the Pali corresponding
term. The Burmese various reading in this case is up p i-
lapita for uppilavita, from uppilaveti, the
causal of uppilavati (=upplavati, ‘to float over or
upon,” ‘to bound,” ‘to be buoyant.” Cf. Sanskrit ut-
plavate).

Childers makes no mention of plu (sometimes pilu or
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paluin Pali) with ut; but uppilavati occurs with
the sense of ‘to float’in Milinda, p. 80— Khuddako pi
pasano vind nivaya udake uppilaveyyati”; “ Kummo
udake uppilavanto” (Ibid. p.870). ¢ Udake-pitthe
labu-kataham viya appakena pi uppilavanti” (Suman-
gala p. 256, 1. 8). In Jat. IIL p. 485, upplavamina i8
employed in the Commentary to explain pariplavanta.
We also tind uppilavatiin the sense of ‘to be joyous,
elated ’ (after drinking intoxicants).* In an amusing
story in the Jataka, book IL. p. 97, we have an account of
some a sses that got intoxicated and elated through im-
bibing sour wine-lees, while the thorough-bred
horses remained sober after drinking much stronger
liguor :

“ Sindhavakule jatasindhavd pana grandhapanam pivitva
nissadda sannisinna nauppilavanti.”

The Gatha has

¢ Dhorayha-sili ea kulamhi jato
na majjatiaggarasam pivitvati.”

Hereuppilavati=majjati, ‘tobeelated, buoyant;’
the causal participle uppilavita or uppilapita
would thus signify ‘ elated,” ‘ buoyed up.’

The fom uppilapita offers no difficulty, for upla-
peti (=uplaveti, uppilaveti) occurs in Jat. IV.
p- 162, in the sense of ¢ to flow over, overwhelm ’:

“Uplapayam [samuddam] dipam imam uidram”
(Cf. uplavita Mah. 230).

We have, too, the form opilapeti for opilaveti
(--ava -+ plu), ‘to cause to sink,” which is well estab-
lished (see Jat. I. pp. 212, 288; IIL. 801; Sutta Nipata,
I 4.7, p. 14; Mahav. X. 4. 5; Sutta V. IL, p. 15. The
passing of v into p is seen in Pali palapa,lapa==San-
skrit palava, lava. The change from uppilavita
toubbillavita is probably due to the influence of the
v(Cf.Palivanibbaka =8k vanipaka. Thedoubling

* ¢ Elevated’ is a slang term applied to those persons whose de-
pressed spirits ave raised by the spirits they have imbibed.
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of the consonant I, though not common, receives support
from such forms as paribbasana=parivasana,
ummia-—~uma, upakkilesa=upakleca.

In Udana IV. 2, p. 37, we find the expression ‘ manaso
ubbilapa” (v.l. ubbilava, uppilava), ‘elation of
mind.” Here we have a single I in all the MSS., which
lends great support to the etymology, here proposed, of
ubbillavita. On referring to the Com., consulted by
the editor, a MS. of Burmese origin, though in Sinhalese
writing, we find the following note :

“Manasouppilapa ti (sic) cetaso uppilapa vitak-
kakara cittassa uppilapita-hetukdiyamanasauppila-
petva”

All this, however, leaves the noun ubbilla unexplained ;
but the form ubbilava tends to show that there was a
nounuppilava or ubbilava, contractedtoubbila
justasan-avaya--Sk. an-avayava and appatissa-
Sk.appatissava. Other compounds of plu occur not
registered by Childers. Cf. upaplavati (Sutta Nipata
V.18.22,p. 208),ni plavete--viplaveti (Jat. I. p.
326) and sam-uppilavati(Sutta Nipata ITL. 10. 14).

Dr. Trenckner thinks that the Sk.ud-vell is against
the etymology here proposed. Pili, however, has vel-
lita, pavellita, samvellita; and as the
Prakrits record uvvellita there is no reason why Pali
should prefer ubbillita to ubbellita.

UMMASATI, UMMASANA.

“Ummasananama uddham uccarana’” (Sutta Vib-
hanga I. p. 121).

‘“Itthi ca hoti itthisafifii saratto ca bhikkha ca pam
itthiya kayena kayam ... omasatiummasati. .. apatti
sanghadisesassa ” (Ibid. I. p. 121).

Ummasati(un 4+ mrig), ‘to rub up against.’

TMMUJJA, UMMUJJANA, UMMUJJATI.

“Udake u m m u j j a-nimujjam kavonti” (Jat. IV. p. 139.
See Udana I. 9; Anguttara III. 60. 4).
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Forummujjanasee Sum. p. 115,and ummujjati
Jat. II1. 507, Sum. pp. 87, 127 ; Udana I. 9; Puggala VII.
1, p. 71.

Ummujja(un-majja), ‘emerging.’

Ummujjana (Sk.un-majjana), ‘emerging.’

Ummujjati(Sk.un-majjati), toemerge.’

UMMI, TMI.

Childers gives no references to any text for the use of
ummi, umi, but see Sutta Nipita [V.14. 6 ; Thera G v.
681.

“Apinutam. . . udakam . . . umi jitam hoti ™’ (Mil.
p. 260).

The pl. amiyo occurs in Jat II. p. 216.

URUTLHAVA.
“ Satam hemavatda naga isadanta urulhava” (Vimana
XX. 9).
Urdlhava (ud-rudhava notin Sanskrit), ¢ large,’
‘ immense.’

ULLANGHANA, ULLANGHETI.

“ Ullanghana-samattha,” “fit to sail over,” applied to a
ship (Jat. IV. p. 5).

In Sutta V.ullanghana = ¢ passing over or across’ ?

“Ullanghana niama uddham uccarana’ (Sutta Vib-
hanga L. p. 121).

“Itthi ca hoti, itthisaiifit saratto ca bhikkhu ea nam
itthiya kayena kayam . . . olangheti ullangheti .. .
apatti sanghadisesassa” (Sutta Vibhanga I. p. 121).

Ullangheti (Sk.ul-lan gh), ‘to pass across.’

ULLAPANA.

¢ Uhasanam pi sannipato ullapanam pi sannipito’
(Mil. p. 127).

“TUmmadana ullapana kama cittapamathino” (Theri
G. v. 857).
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For ullapana, ‘laying claim to,’ see Sutta Vibhanga
I. p. 101.
Ullapani (ud-lapana), ‘calling out.’

ULLIKHANA, ULLIKHITA.
“ Koecchan ti massinam kesinafi ca ullikhana =
koccham *’ (Theri G. Com. p. 212).
“Upaddh ullikhitehi kesehi” (Udina Il 2).
Ullikhana, ‘cutting’ Ullikhita (Sk. ul-likh),
‘cut.’
In Mahavagga VII. 1. 5, ullikhita = marked.

ULLOLA.
“Janapado ullolo bhavissati” (Jat. IV. p. 476; see
p. 306).
Ul-lola, ¢agitated, disturbed,” from ud-lud.
For uliola, ‘wave, see Jat. III. p. 228.

ULLOKAKA, ULLOKETIL

¢ Puthusattharanam mukhullokakati puthujjana”
(Sum. p. 59).

¢ §amino tuttha-pahattham mukham nllokayamano
vicaratiti mukh ullokako” (Ibid. p. 168).

¢« Sabbe Bhagavantam eva ullokayamana nisi-
dimsu” (Ibid. p. 153; Mil. p. 398; Jat. I 253; II 221;
see Samyutta XI. 1. 8; Cull. VIL 3. 8).

For ullokita (sh.) see Sum. p. 193.

UYYODHIKA.
“Uyyodhikan ti yattha sampahiro diyati” (Digha
1. 1. 14; Sum. p. 85 ; Sutta Vibhanga II. p. 107), ‘a plan of

combat.’
URABBHA.

Childers has no references for this word ; but see Sam-
yutta IIL. 1. 9; Puggala p. 56 ; Anguttara IIL. 99. 7.

USUMA, USMAi.
“T s ma-tthanid apakkamma tasu tiasu rukkhacchayasu
nisidimsu ”’ (Sum. p. 310).
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“Dve tvayo pallaitke usumam gihapento” (Ibid. p.
186).

See Dhammasangani 964 ; Mil. 153; Jat. I. 243; II
433.

Usma =usuma, ‘heat.’

USSANKIL

¢ Bhito ubbiggo ussa ikl utrasto antepuram pavisi”’
(Sum. p. 135).

¢ Bhito ubbiggo ussanki . . . vihasim” (Udana II.
10).

Ussanki{ut-cankhin notin Sanskrit), ‘ distrust-
ful,” ¢ fearful.’

USSAKKATL

“Mahisamudde udakam . . . ussakkitva velaya
paharati”” (Mil. p. 260, 1. 22).

¢ Mahisamudde udakam hatthasatam pi dve pi hattha-
satini gagane ussakkatiti” (Ibid. L 25).

Ussakkati (= ut-srip not in Sanskrit), ‘to rise
up.’

USSADA.

Childers quotes ussada in the sense of ‘ protuberance,’
but in the first passage referred to (Dhammapada p. 95)
ussada does not mean this.

In the second reference Dhammapada, p. 839 = Jat IV.
p. 188 ussada means ‘a bump or swelling.” ¢ Gohanu-
kena kotthapetvi ussade dassetva.”

In the first reference ussada must mean ‘rubbing in
a scented unguent,’ ¢ anointing.’

¢ Alankato mattha-kundali
Malabhari haricandanussado”
(Dh. p. 95 == Jat. IV. p. 60 =83. 1; Vim. 58. 7).

The Com. explains haricandan us s ad o by suvannavan-
nena candena anulitto.

We can compare this with ‘¢ Alankatd suvasana malini
candanussada” (Thera G. v. 267).
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We find parallel expressions where ussada-==uccha-
dana is replaced by another term. Cf. *“ Alankata suva-
sand malini candanokkhita” (Theri G. v. 145).

Okkhita--okhita, from Sk. okh, ‘to adorn.’

“Alankata candana-sara-vosita” (V. Vimana
LXIV. 15, 16).

“Pitacandanalittanga” (Ibid. XLVII. 1).

“Narigand candana-sara-litta” (Ibid. LII. 6, 8).

The expression sattussada, ‘having the seven pro-
tuberances’ (Mahapadhéna Sutta), one of the thirty-two
superior marks of a Buddha, seems to refer to the soles,
palms, shoulders, and back, which were rounded and full
(see Man. Buddhism p. 882, 2nd ed.). This term oecurs in
Mahavyatpatti, p. 6.

But sattussada in Digha IIl. 1. 1 is explained as
follows: “Sattussadan ti sattehi ussadam, us-
sannam bahujanam akinna-manussam posavaniya-hatthi-
assa-mora-migadi aneka-satta-samékinnafi cati  attho ™’
(Sum. 'p. 245). Here ussada = crowd, mulfitude. In
Jat. IV. p. 809 we have catussadam. “Catussadam
gamavaram samiddham dinnam hi so bhuijjatu Vasavena.”
The Com. has the following explanation: “ Catussadan
ti akinnamanussatiya manussehi pahutadhaiifiataya dhaii-
iiena sulabhadarutaya darihi sampannodakataya udakenati
catihi ussannam catussadasamannagatan ti attho.”

There is a metaphorical use of the word ussada in
the sense of ‘ desire ’ or ‘ conceit.’

“Tam aham brumi brahmanam

silavantam an-ussadam?”
(Sutta Nipata III. 9. 31).

Ibid IV. 14. 6; Udana I. 4= Mahavagga 1. 2. 8 == Sutta
Nipata IV. 8. 4 :—

“Yass’ ussada n’ atthi kuhiiici loke,” for whom there
are no desires anywhere in the world (Fausboll). Olden-
berg translates ‘whose behaviour is uneven to

R —
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nothing in the world ’ (Vinaya Texts I. p. 80). But is not
the sense rather arrogance or conceit (superbia) ?

For the use of ussanna see Sum. p. 7; Jat. Il 418;
Jat. IV, 140 ; Theri G. v. 444 ; Sumangala p. 179; Sutta
Vibhanga I. p. 286; Dhp. 94; Cull. X. 15. 1.

USSADA, USSADANAM, USSADETI.

“ Ko majjhe samsido, ko thale ussdado (v.1. ussiro)”
(Sum. p. 122),

Ussada —= “throwing-up on.” Cf. Sk. ut-sadaka.

“Yatha . . . mahasamuddo na matena kupapena sam-
vasati, yam hoti mahisamudde matam kunapam tam
khippam eva tiram upaneti thalam va ussadeti” (Mil
p- 250 = Cullavagga IX. 1. 8; Mil. p. 187).

In a parallel passage in Udana v. 5. 8 we find ussareti
(Burmese lection). See Mahavagga VIII, 1. 22; Culla-
vagga VI. 11. 3; Jat. 1. 419, 434. Cf. ussarana-bhaya
(Jat. I. p. 419).

““ Idh’ ekacco yodhajivo sahati rajaggam . . . api ca kho
ussaddanam yeva sutva samsidati . . .7 (Puggala V. 3).

Ussadana (Sk.ut-sadana), ‘rout, defeat’?

Ussadeti (Sk. ut-sadayati), ¢to cause to rise up
on,” ‘to throw on.’

USSUSSATI,

“Ussussati andharo” (Sutta Nipata V. 1. 10).
Ussussati (Sk necchush), ‘to be dried up.’

UHANA.
“Uhana - lakkhano kho . . . manasikaro, chedana-
lakkhano paififiati ”* (Mil. p. 82).
Uhana==Sk.thana, ‘synthesis’ as opposed to
chedana, ‘analysis.

UHASATI, THASANA.

“Uhasanam pi sannipito ullapanam pi sannipato ”
(Mil. p. 127).
Uhasati (=ud-has), not in Sanskrit, ‘to laugh.’
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UsA.
Childers defines usa as ‘salt ground,” but in Anguttara
TIL 70. 6 it seems to be used for some ‘saline substance,’
perhaps nitrate of soda for cleansing clothes.

EKATTA.
Childers gives ekatta, ‘unity,” but it is also used in
the sense of ¢ solitude.’
‘““Na me tam phandati cittam, ek atta-niratam hi me ”
(Thera G. v. 49, p. 8). See Mil. p. 162,

EKAGARIKA.
“Ekagarikan ti, ekam eva gharam parivaretva
vilumpanam ” (Sum. p. 159).
See Anguttara III. 50; 151. 2; Puggala p. 55.

FRETI.
““ Lahuko vata me kayo phuttho ca pitisukhena vipulena
tulam iva eritam malutena pilavati va me kiyo”

(Thera G. v. 104 ; see v. 754).

Viterita (Vimana XXXIX. 4), hadayerita (Ibid.
LXIV. 20. 22).

““Na ukkhipe no ca parikkhipe pare, na okkhipe para-
gatam na eraye” (Thera G. v. 209; see v. 260).

“Yatha pi navam puriso 'dakamhi
ereti ce nam upaneti tiram ”
(Jat. IV. p. 478).

““Khippam giram eraya vaggu vaggum hamso va
paggayha sanikam nikujam ” (Thera G. v. 1270).

Ereti (Sk. erayati), ‘to move, raise, raise the voice,
utter.’

ELAKA.

“So na elaka-m-antaram [patiganhati]” (Anguttara
III. 151. 2; Puggala p. 155; Sthanada Sutta, Digha VIIL.).

Elaka is explained in the Commentary by ummara,
‘threshold’ It is evidently the same word in the first
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term of the compound “elak a - padaka-pitha” (Culla-
vagga VI. 2. 24) explained in the Vinaya Texts (ILL p.
165) as ‘a chair raised on a pedestal.” The translation
throws no light on the meaning of el a ka . Buddhaghosa
has the following note: ““Ela k a-padaka-pitham nama
ddru-pattikiya upari pide thapetva bhojana-phalakam viya
katapitham vuccati.” The chair (pitha) stood on a low
projecting platform of wood or stone (elaka) by which it
was mounted, and on which the sitter placed his feet.
Such a chair was disallowed to the bhikkhus as being too
comfortable.

Elaka in the sense of ‘threshold ' was merely a slab
of wood or stone placed under an entrance door.

Nothing is known of the origin of the word. Can it be
connected with Sk. eduka, ‘a wall, tomb,” originally a
stone slab ?

OKADDHATI.
“Tam mam tato sattaviho ussannaya vipulliya vaddhiya

Okaddhati vilapantim acchinditva kulagharassa ”

(Ther1 G. v. 444).

Okaddhati (Sk.ava-krish), ‘to drag along’

OKAPPETI.

¢ Aparam pi bhante uttarim karanam brihi yeniham
kiranena okappeyyanti” (Mil. p. 150).

“Tasma tassa balavato . . . onamanena sadevako loko
onamissati okappessati...” (Ibid. p. 234).

“Tihi akarehi ditthe vematiko dittham n’ okkapeti
dittham nassarati ” (Sutta Vibhanga II. p. 4).

¢ Acira-pabbajitassa hi kathi okappaniyanahoti”
(Sum. p. 148).

Okapeti (Sk.ava-klrip), ‘to consideras possible,’
‘to be fit.’

Okappani, in Dhammasangani p. 12, is given as one
of the synonyms of saddha.

OKIRINI, OKILINI.
“Idhabham . . . addasam itthim upakkam okilinim,
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okirinim ... si issapakatd sapattim angirakatihena
okiri” (Sutta Vibhaiga I. p. 107).

Hereupakka oruppakka=Dbaked. Doesokilini
(=[o kilinnakasarird) mean °dried up, and okirint
(=angaraparikinna), ¢ sooty,” ‘begrimed with soot.’

OKKANTATI.

‘“ Issassa upakkhandhamhi okkacca caturangulam
tena nemim pariharesi . . .” (Jat. IV. p. 210).

Okkaccati okkantitva (Com.).

Okkantati (Sk. ava-krit), ‘to cut off’

OKKANTI, OKKAMANA,
*“ Bodhisattassa gabbh’ okkanti ya” (Sum. p. 180)
‘“ Matu-kueechim okkamane” (Ibid. p. 145).
Okkanti (=8k.avakranti), ‘descent.
Gabbh’ okkanti = entrance into the womb.
Okkamana (=ava-kramana), ‘descent.’

OKASSETI.

‘“Tato sucim gahetvana vattim okassayam’ aham”
(Ther1 G. 1186, p. 135).

“Yadi bhante Nagasena Tathagatassa ti upama aiiiiata,
tena hi Buddho asabbaiifid; yadi fiata, tena hi okassa
pasayha vimamsipekho panamesi, tena hi tassa akiruii-
fiata sambhavati” (Mil. p. 210).

‘““Sutam me tam bhante vajji ya kulitthiyo kulakuma-
riyo ta na o k k a s sa pasayha vasentiti ” (M. P. S. p. 8).

Okasseti (Sk.ava-krish), ‘to drag out or away,’
¢ draw away.’

OGANA.
“ Migaluddo maharaja Paiicilinam rathesabho
Nikkhanto saha senaya ogan o vanam agama”
(Jat. IV. p. 482).
Ogana=avagana (Sk. ogana), ‘without a re-
tinue.” Cf. o patta = nippatta = leafless (Jat. ITI. p. 495).
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OGADHA.

Childers quotes no texts in dealing with this word, but
compare :—

“Tvaii ca me maggam akkhahi afijasa;m amat’
ogadham?” (Thera G. v. 168, p.22). Forantogadha
see Sum. p. 59.

OGAMANA.

“Ogamanan ti atthangamanam” (Digha L 1. 25;
Sum. p. 95).

Ogamana-==8k.ava-gamana, ‘setting.’

OGGATA,

“An-oggatasmim suriyasmim tato cittam vimucei
me” (Thera G. v. 477).

“ Rattandhakire ti oggate suriye” (Sutta Vibhanga
II. p. 268).

Oggata=apagata, ‘set.

OCARAKA, OCARATI.

“ Ete bhante mama purisd card ocaraka janapadam
ocarita agacchanti tehi pathamam ocinnam aham
paccha osapayissami” (Samyutta III. 2. 2).

‘““Ete bhante mama purisd cord ocaraka janapadam
ocaritva agacchanti- tehi pathamam otinnam, abam
pacché otarissami [v.l.osayissami]” (Uddana VL 2).

O caraka occurs also in Sutta Vibhanga Par II. 4. 1, p.
47, and is explained by the Old Com. (Par. IL. 4. 27, p. 52)
as follows:

“QOcarako nima bhandam ocaritva achikkbati
itthanndmam bhandam avahara ti.”

The Com. to the Udana explaing occaraka by hettha-
carakda and carapurisd; ocaritva by vimamsitva and
osayissami by patipajjissimi karissami.

Buddhaghosa on Par. IL. 4. 27 has the following note :

“Ocaratiti ocarako. tattha tattha anto anupavisa-
titi vuttam hoti.”

Ocaraka (not in Sanskrit), ‘ emissary,’ ‘agent.’ In
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Div.127.26,avacaraka=footman, runner; ocarati
(Sk. ava-car, ‘to go down towards’), ‘ to visit.’

OCINATI.

Nanaratana-m-ocita (Jat. IV. p. 185) dum-oeita
(Ibid. p. 156).

Ocita (Sk. ava-cita) — saiicita, ¢ filled.
“. .. Acchaya atibharitiya

amataghatikdyam dhammakatamatto, katapadam jhanini

ocetum” (Thera G. v. 199).

Oceti (Sk. upa-ci)-=upaceti — bhaveti, ‘to

cultivate.’
OTTHI-VYADHI.

“Tada tassa rafifio eka otthivyadhi . . . mahab-
bald ahosi.”

Otthivyadhi is a female elephant. Does it mean
“lip [trunk] striker’? (Jat. III. 385-7).

ONI.

“Oni-rakkha nima ahatam bhandam gopento’
(Sutta Vibhanga I. p. 53).

“ Onim rakkhatiti onirakkho yo parena attano vasanat-
thane abhatam (MS. ahatam) bhandam idam tava bhante
muhuttam oloketha yava aham idam nama kiccam katva
agacchamiti vutte rakkhati”” (Buddhaghosa).

Oni (avani?) must here signify ‘ treasure, property.’

ONOJETL.

“Sovanpena bhinkarena udakam onojetva” (Mil
p. 286; see Mahavagga I. 22. 18).

“Onojetha avuso sanghassa civaram” (Sutta Vibhanga
I. p. 265); see Dipavamsa XIII. 29, and c¢f. onojana
(Cullavagga IL. 1. 1). Onoja (Cull. p. 87).

Onojeti (Sk. avanejayati), ‘to dedicate,’
¢ consecrate.’

OTAPPATI, OTAPETI

“Paniyam otappati’” (Cullavagga VI 8. 7).
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¢ Bhikkhu sa-udakam pattam otapeti” (ITbid.V.9.3;
see Mhv. I. 25. 16).
Otappati(Skava-tap), ‘to heat, warm.

OTALLAKA.

* Kuto nu dgacchasi rummavisi
Otallako pamsapisiciko va ™
(Jat. IV. pp. 380-4).
“0Otallakotilamako olamba-vilamba-nantaka-dhavo”
(Com.).
Otallaka--otdlaka--otaraka? Cf Sk, ava-
tarana, ¢ the ends or border of a garment.’

OTTAPATI, OTTAPPETI.

“Yamnaottappatiottappitabbenana ottappati
papakinam akusalinam dhammanam samdpattiya idam
vaceatl an-ottappam” (Puggala IL 5).

“ Athayam itard paja puiiiiabhaga ti me mano
sankhatum no pi sakkomi musiaviadassa ottappeti”
(Samyutta VI. 2. 3).

Ottapati — avatappati for apatappati
(Sk. apa-trap), ‘to be ashamed.’

The N. Buddhist form for ottappa is apattrapya
(Mahavyatpatti p. 32).

ODAPATTIKIYA, ODAPATTAKINI.

“Odapattikiya mayham sahaja ekasasani” (Cariya
Pit. II. 4. 8, p. 86).

Among the ten kinds of wives mentioned in Sutta
Vibhanga I. p. 189 we find odapattakini upon which
we find the following note (p. 140), “odapattakini
nama udaka-pattam amasitva vaseti.”

Odapattikiya=="*water-bowl-carrier.’

ODACYA.

This word is given in the Dhammasangani 9, 86 as one
of the synonyms of piti.
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Odagya=audagrya, ‘elation’ (not in Sanskrit)
fromudagra.

ODANIEA.

“Odanika - ghara-vithi” (Jat. IIL. 49).
Odanika, ‘a cook.

ODARIKA.
‘“ Hitva gihitvam anavositatto mukhanangaliodariko
kusito ” (Thera G. v. 101, p. 15).
‘““Puggalo . . . luddho odariko” (Mil. p. 857-8).
Cf. odara in Dhammapada p. 96.
Odarika (Sk.andarika), ¢ gluttonous.’

ONAMATI, ONAMATI.
““Unnatd bhumippadesi onamanti, opata unna-
mati” (Sum. p. 45).
““8o so muiicati pupphani onamitva dumuttamo”
(Vimana XXXIX. 8).
“ Stho jivitapariyadane pi na kassaci onamati” (Mil.
p- 400). Cf. an-o n ami- dandajata (Mil. p. 288).
Onamati(Sk. ava-nam), ‘to bend, stoop.’

ONAYHIYATI, ONAHA.
“Jalena ca onahiyansa
tattha hananti ayomayakutehi
(Sutta Nipata III. 10, 18).

Onayhiyati(Sk.ava-nah), ‘to cover.’
Onaha and pariyonaha are given in the Dham-
masangani 205, as synonyms of middha, ¢ sloth.’

OPATATI.
“Yatha . ... kalandako patisattumhi opatante
. . nangutthalakutena patisattum patibahati” (Mil.
pp. 368, 896).
“Yada kilesi opatanti” (Ibid. p. 368).
Foropatetisee Sutta Vibhanga II. p. 15.
Opatati(Sk.ava-pat), ‘to fall down.’
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OPATA.

“QOpatam khananti” (Jat. I. p. 143).
Opata(Sk.ava-pata), hole, pit.

OPANA.

Opana-bhiuta (Jat. IV. p. 84: Vimana LXV. 4;
LXVI 4; Sum. p. 177; Mahavagga VI. 31. 11).

Opana (Sk. ava-pana), ‘a pond or pool for
watering.’

OPILAPETI.

“Tam payasam ... usake opilapehiti” (Sutta
Nipata I. 4. 7, p. 14).

See Jat. I. pp. 212, 238; IIL. p. 301. Samyutta VIL
1. 9. Mahavagga X. 4. 5.

Opilapeti,the caus. of ava-plu, ‘to keep under,’
¢ to sink.’

OPUNCHETI.

‘“ Bhumiii ca catujatiya gandhehi opufichetva .
dhaje bandhimsu ” (Jat. IV. p. 8377-8).

Opuiicheti (ava-proiiech, not in Sanskrit), ‘to
cleanse.’

OPUTA.

‘ Puthu paficahi nivaranehi avutd nivutdi oputa patic-
channa patikujjita ti puthujjana ” (Sum. p. 59).

Oputa=ovuta (Sk.apa-vri), ¢obstructed.

‘““ Etthayam jano avatd nivuto ovuto pihito pari-
yonaddho ™ (Mil. p. 161).

Ovata, another form of the word, occurs in (an-
ovata) Sutta Vibhanga II. p. 52.

OPUNATI, OPUNAPETI.
Childers only gives the metaphorical use of this word in
the sense of *1to sift.’
‘“ Masim karitva mahavate va opuneyya . .
(Anguttara III. 88. 2).
‘ Sighasigham bhusikam uddharapetva sighasigham
opunapeyya” (Ibid. III. 92. 3).

bAd
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“Bhusikam uddharapetvi opunapetabbam opu-
napetva atiharapetabbam” (Cullavagga VII. 1. 2,
p. 181).

“Esaham bhante yo me Alire Kilame pasado tam
mahivate vi opunami sighasotiya vi nadiyd pava-
hemi” (M. P. 8. IV. p. 45).

Opunati (ava-pu notin Sanskrit), ‘to winnow.’

OMATTHA,
“ Sattiya viya omattho dayhamane va matthake
Kamaragappahanaya sato bhikkhu paribbaje te ™
(Samyutta 1. 8. 1; II. 2. 6 =Thera G. v. 39).
Omattha =omatta(Sk.ava-mrish),‘struck.

OMADDATI.

“Omadda khippam paligham esikani ca abbaha’
(Jat. IL. 95).
See Cullavagga VIIL. 4. 5, p. 214.
Omaddati (Sk.ava-mrid), ‘to crush,” ‘press
down.’
ORABBHIKA.

“Orabbhiko va urabbhaghatake’ (Anguttara III.
99.7; see Puggala p. 56; Theri G. v. 242, p. 146 [the
Com. p. 199, explainsorabbhikabyorabbhagha-
tika] ; Sutta Vibhanga I. p. 106).

ORUNDHATL
‘“Orundhiya nam pari rakkhigsa mi” (Jat. IV.
p. 480). Orundhiya == orundhitva (Com.).
Oruddha (Therl G. vv. 445, 453).
Orundhati(Sk.ava-rudh), ‘to restrain.’

ORAMATIL.

Childers has no notice of oramati, the proper mean-
ing of which is ¢ to leave off cease.” See Sutta Vibhanga
I p. 54.

“ Bhikkhu bhikkhum . ... so anapetva vippatisari
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saveti md avahariti, so sutthuti oramati, ubhinnam
anapatti.”

But in Mil. p. 861 oramati seems fo mean ‘to be
pleased,” 1o be satisfied.’

“Sace so me bhante patisunitva nandati oramati
evahan tam pabbdjemi nissayam demi.”

In Jit. I p. 498 oramati is used in the sense of ‘to
strive’ :—

“Oramama na parema’ == we strive but do not
succeed. The Com. has ‘““udakam . . . akaddhema osa-
rema.”’

A parallel expression occurs in Jat. III. p. 185:
“Vikkamami na paremi.”

We see that oramama=vikkamama, ‘we use
effort,” * we strive.’

There is a similar expression in (akuntala p. 146 (ed.
Williams, 1876) : “ Nam sahigdmi dosotti vavasidabi
na paremi. .. . pivedidum.”

Can oramama be an error for osayema from
ava-sia? Seenote on OsipETI.

OLAGGETI, OLUGGA.

¢ Atha kho bhikkhave Vepacitti asurindo ataliyo (v. 1.
ataliyo, ataliko) upihana arohitva khaggam olaggetva
assamam pavisitva” (Samyutta XI. 1. 9; see Sum. p.
41).

“Olaggessami te Citta anidvare va hatthinam ” (Thera
G. v. 855).

“Tvam olaggona gacchasi” (Ibid. v. 856).

Olaggeti(caus.ofava-lag), ‘to attach,’” ‘fasten;’
olagga==8k. ava-lagna; for olugga see Sum.
p. 41.

OLANGHANZ, OLANGHETI.

““Olannghana nama hetthd onamana” (Sutta Vi-
bhanga I. p. 121).

Olanghanaé (not in Sanskrit),  passing under.’

Forolanghetisee extract quoted in ULLANGHETI.
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OLIKHATI.
“Kese me olikhissan ti kappako upasankami”
(Thera G. v. 169).
“ Bahuvatasamadand addham sisassa olikhim
(Theri G. v. 88; Com. p. 188).
Olikhati(ava-likh, notin Sanskrit), ‘to cut off.’

124

OLIVATI, OLIVANA.

“Ete te ubho ante anabhififiaya oliyanti eke, atidha-
vanti eke” (Udana VI. 8).

In the Dhammasangani 1156, 1236, oliy ana, ¢ hesitat-
ing,’ 1s used as a synonym of thina cf. an-olin a-vuttita
Ibid. 1367.

See Jat. III. 322, where olina = impeded? Cf. Sk.
avalina, ‘sticking to.’

OLUBBHA.

‘ Pindapatam caritvina dandam olubbha dubbala”
(Ther1 G. v. 17, p. 1235).

“Dandam olubbha gacchami” (Ibid. v. 27, p. 126).

See Jat. L. p. 126.

Olubbha, ‘leaning on,’ though connected in meaning
with ava-lamb, looks as if it were derived from ava -
Iabh (not in Sangkrit).

OVATTIKA.

¢ Sakka hoti hatthena pi dvihi pi angulihi [udakam]
gahetumovattikayam pi katum ?” (Sum. p. 218).

“So tam sueim nalikaya pakkhipitva ovattikaya
katva . . .. " (Jat. IIL p. 282).

“Bodhisatto ovattikato stcinalikam niharitva adéasi”
(Ibid. p. 285).

Here ovattika seems to be a kind of ¢ bag.’

There is an ovattika in the sense of valaya,
‘bracelet;” ““chabbaggiya bhikkhi o va t tik a m dharenti”
(Cullavagga v. 2. 1; Com. on Mhv. V. 29, 4), and a form
ovattiya (Mahavagga VIL. 1. 5) =— ovattika.
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There is also the form ovaddheyyaorovattheyya
= turned back.
All these seem to point to Sk. apa-vrit.

OVAMATI.

“Atha kho udapano . . . . sabbam tam tinan ca bhusaii
ca mukhato ovamitva acchassa udakassa . ... yava
mukhato parito vissandanto maiifie atthasi” (Udana
VII. 8).

Ovamati (ava-vam, not in Sanskrit), ‘to throw
up.’

OVARIYATI.

“Kim te aparidhitam maya yam mam ovariya-
mana titthasi” (Theri G. v. 867-8).

Ovariyatipass. of apa-vri, ‘toavoid’?

OVASSATI.
“ Kada nu mam pavusakilamegho navena toyena sacivaram
vane
Isippayatamhi pathe vajantam ovassate”
(Thera G. v. 1102, p. 98).
““ Kagsapassa kutiovassati” (Mil. p. 223-4).
““Viharassa kuddo ovassati” (Culll VI. 8. 4; see
V. 16.1; VIIIL 3. 3: Sutta Vibhanga II. 83, 89).

Ovassati (ava-vrish not in Sanskrit), ‘fo rain
down on,’ ‘to leak.’

For ovasapeti, ‘to cause to be rained down on,’ see
Mahavagga VIIL. 15. 2, p. 291).

OSSAJATI, OSSAJJATL
“ Kuto samutthaya mano vitakka
kumaraka dhamkam iv’ ossajanti ”
(Samyutta X. 8 = Sutta Nipata 5. 1, p. 48).
¢ Whence arising doubts vex the mind, as boys vex a
crow’ (Fausboll).
Here is an illusion to a game played by Hindu lads of
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tying a string to a crow’s leg, first letting it go a little
way, and then jerking it back.

The original meaning of ossajati is to let go or
release.

“Hadaye ossajami” == ‘“hadaye vissajjemi” (Jat.
IV. p. 260).

‘““Atha kho Bhagava Capale cetiye sato sampajino
ayusankhiram ossajji, ossattha ea Bhagavato
ayusankhire mahabhumicalo ahosi” (M. P. S. p. 26).

““Yada Tathagato sato sampajano ayusankharam ossajjati
tadayam pathavi kampati” (Ibid. p. 27). See Thera G. 321.

“Ossattha kayo urago caratu” (Jat. IV. pp. 460, 461).

Ossattha == nissattha (Com.).

Cf. ayusankhaross ajjana (Sum. p. 130).

OSANHETL

“Akkhini aijjetva kese osanhetva” (Jat. IV. p. 219).

‘“ Bhikkhu kocchena kese osanhenti” (Cullavagga V.
2. 8).

Osanheti(ava-slakshnayatinotin Sanskrit),
‘to comb out,” ‘ to smooth.” Cf. Hindu uiichn &, ¢ to comb
the hair.’

0SAPETI, OSETI.

‘“ Majjhe gahetva ubhato o s 4 p e ti, ubhato kotisu gahetva
majjhe osapeti’ (Jat. L. 25).

‘“Ete bhante mama purisi card occaraki janapadam
ocaritva agacchanti tehi pathamam ocinnam aham paccha
osapayissami” (Samyutta IIL. 2. 2 = Udana VI. 2.
See extract and notes under Ocaraxs and ORaMATI),

Here osapeti = thapeti, from ava-sa.

In Thera G. v. 119 osiya (v. 1. opiya) is explained by
thapetva and osenti, in Thert G. Com. p. 202, by
patisametva thapenti. See Sutta Vibhanga II.
p- 15.

Forosapetiwe find oseti(see Samyutta XI. 2.10;
Thera G. v. 119 ; Ther1 G. v. 283), in the sense of ‘ to put,
place,’ for which we find the v. l. opeti.

‘““ Khelam sarire o s i (text opi) ** (Jat. IV. p. 457).
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OHANATI.

‘“ Indakhilam o h a ¢ ¢ a-m-aneja
te caranti suddha vimala ”
(Samyutta I. 4. 7).

Ohanati (Sk. ava-hri), ‘to take away.’
Ohacca may also represent ohantya as well as
avahritya.
KATAGGAHA.
“Yada jinna bhavissama ubho dandapariyani
ubho pi pabbajissama, ubhayattha kataggaho
(Thera G. v. 462, p. 49).

“ Ayaii ca te rajaputti ubhayattha kataggaho
devalokipapatti ca kitti ca idha, jivite
(Jat. IV. p. 822).

The Com. explains kataggaha by jayaggaha.
Kataggaha == a lucky throw, the lucky die, in contra-
distinction to kaliggaha, ‘an unlucky throw.’

KATAGGAHA.

“ Na ¢’ eva bhoga tatharapa na ca puiifiani kubbanti
Ubhayattha kaliggah o andhassa hatacakkhuno
(Anguttara TII. 29).

For kali in sense of ‘bad die’ see Dhammapada vv.
202, 252.
KATURKURCAKA,*
Kutukuiicaka occurs in the following passage from
the Divyavadana, p. 8, 1. 3:
“Akrogaka roshaka vayam matsarinah kutukuii-
caka vayam
danam ca na dattam anv api yena vayam pitrilokam
agatah.”
On p. 802, 1. 8, of the same work the word recurs:

* See Academy, Feb. 25, 1888, No. 825, pp- 186, 187.
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“ Ete pi matsarina asan kutukuiicaka agrihitaparish-
karas.” *

The editors, not understanding this unusual term, have
admitted into their text (p. 802) the variant reading kut -
kuiicaka, which they connect with Pali kukkueccaka,
‘remorseful.” Childers, however, refers the well-known
kukkucca tothe Sanskrit kaukritya. Itsometimes
appears under the form kukucca,asiffrom ku-kritya;
and, in Anguttara Nikdya IV. 196, we find a kuk-
kuccakajata, in the sense of  well-formed,’ applied to
a tree. It is possible that kukkucca, ‘remorse, has a
different origin, and may be derived from ka¢+ kritya
(Cf. Sk. kut, ‘to sorrow’). But, be this as it may, kuk-
ku e ca isnever used in Pali texts along with macchari,
macchara,or kadariya, but with uddhacca, &ec
In the passages quoted above, kutukuicaka has not
the sense of ‘ remorseful.’

The metre of the verse quoted from p. 8 of the Divya-
vadana would seem to show that the reading kutukufi-
caka is to be preferred to that of kutkuficaka. If,
then, this term does not bear the meaning, ‘ remorseful,’
what is its true signification ? Sanskrit gives us, appa-
rently, no direct clue to the meaning, so recourse must be
had to Pali for its signification. Childers’s dictionary here
fails us entirely, and we are compelled to look elsewhere
for help in solving the difficulty. It may be noted that
ikrocakdand roshaka correspond toPaliakkosaka
and rosa ki, which are usually found together (see Sam-
yutta-Nikaya III. 8.1, p. 96 ; Sutta Nipata, p. 24) in con-
nection with macchara; matsarinah is the Pali
m a c charino ; and it may be assumed that in meaning it is
gynonymous with kutukuficaka.

On pp. 291, 298, of the Divyivadana, matsarya
(= Palimacchariya) is associated with agrihita,in
Pali aggahita (not in Childers; but compare agga-

“ The editors suggest ‘ostentatious’ as the meaning of agrihi-

taparishkara; but the context shows that it signifies ‘having
beggarly belongings,” hence ‘ mean,’ ‘ shabby.’
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hitatta in Puggala Pafifiatti II. § 8. 18; Dhammasan-
gani, § 1122, p. 199), which literally means ‘ drawn tight
or close;’ hence closefisted, mean greedy. But, in the
Puggala, among the synonyms of macchariya we find
not only aggahitatta and kadariya, but also
katukaficukata (written katakaficukata in the
Dhammasangani), an abstract noun formed from an ad-
jective katukafncuka or katakaficuka, correspond-
ing to an original krita-kaficuka or krita-kui-
caka, ‘close,” ‘near,” ‘greedy’ (Cf. Sk. krita-kapata,
‘fraudulent’). Kaficuka or kuficaka must be referred
to the root kaiie or kuiie, ‘ to draw together,” ‘ contract’
(Cf. Sk.kaficuka and kaficukita).

The compiler or compilers of the Divyavadana, not recog-
nizing the origin of katukaficuka, tried to Sanskritize
it into kutukuiicaka, connecting it, perhaps, with
kutukuficaka or kutukuficaka. But, whatever
may be the etymology of the word, there is no doubt as to
its meaning, which cannot be settled offhand by an appeal
to the Sanskrit dictionary. As with ekodibhava, no
amount of ingenuity exercised by Sanskrit scholars can
determine its meaning apart from the Southern Buddhist
texts, where it is employed in its true and legitimate sense.
That Pali terms have been altered in the process of San-
skritization needs no proof. We have several specimens in
the Divyavadana.

The editors furnish us with a good example in sam -
bhinna-pralapa(p.802)-=Palisamphappalapa,
‘nonsense.” Sampha was a word evidently unknown to
the Sanskrit compiler, but it is not uncommon in Pali. We
have also a verb samphappalapati (Sum. p. 74).
To this we may add vardhaniya — Pali bhajana;
nishparusha—=Pali nippurisa. This term is ap-
plied to music, and does not mean, ‘not harsh,’ ¢ soft,” but
‘not human, ‘not produced by human beings,” but by
gandharvas or heavenly musicians (see Vimana 64.10.p. 60).
In the translation of the Jataka book (p. 75), “nippuri-
sehi turiyehi paricariyamano (v.l. parivariyamano),” the
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same expression as oceurs in Culla. VIL. 1. p. 180, is rendered
‘attended Ly musical instruments which played of them-
selves.” In the Vinaya Texts, I1I. p. 225, it is translated
¢ waited upon by women performing musie.” This expression,
I'venture to think, may be rendered thus—° entertained by
heavenly music.” The Sanskrit parallel passage (Div. p. 6) is
nishparushena (vl. nishpurushena) tiryena
kridati ramate paricarayati’ (see Jat. I.p. 58). Utkutu-
kaprahana=Pali ukkutikapadhiana; luba (pp.
13, 81) = Pali lukha; phuttaka (p. 29), a kind of bark
cloth = Pali potthaka (see Jat. II. p. 432, where the
form pottha also occurs); phela = Pali peld (see ped;,
pp. 251, 865); abhipraya -=adhipraya, Pali adhip-
paya; abhyavagahya=adhyavagdahya,cf Pali
ajjhogahetva; abhinirnameyami—=abhinir-
namayami, cf. Pali abhininnameti.

Kadalicecheda, ‘a kind of sword cut.’ ¢ Bodhi-
sattvo . . . tan stambhafi kadalicchedena khanda-
khandam chettum arabdhah” (p. 459, 1. 12).

We have a similar expression in Pali; ef. kalirac-
cheja (Mil p. 193).

The term kadali is applied to the soft stem of the
plaintain tree, while kalira denotes the top sprout of a
plant or tree. Cf. ‘“tada so raja tassa tapassa kuddho
hatthapade vamsakalire viya chedapesi” (Mil. p.
201).

“ Tasmim khane coraghdtako tikhinaparasum galetva
kumarassa tarunavamsakalire viya dve hatthe chindi”
(Jat. IIL. p. 180).

A reference to Pali explaing many difficult expressions,
asasammosa-dharman, which does not maean ¢ ever
alert,’ but ‘whose dharma or doctrine is without confu-
sion’; tadbahulaviharin=Pali tabbahula-
vihari, ‘living intent on that’; sthavika, p. 475,
answers to Pali thavika, ‘a bag’; kataccha or
kataecchu, ‘a vessel’ (?), p. 898, corresponds to Pali
katacchu, ‘aladle or spoon’ (not found in our Sanskrit
dictionaries), the etymology of which is, perhaps, to be
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sought in some of the modern Prakrits. The modern
Hindu dialects have karacchul in the sense of ‘spoon’
used by glass- and metal-workers.

On p. 286, 1. 2, we have the puzzling expression, ““sarvam
santah-svapateyam” ; on p. 439, “sarva-santam sva-
pateyam™; and, on p. 291, ““ prabhuta-s a t t a-svapateyam.”
If we take the word as it occurs on p. 291, we find it a part
of a stock phrase, which we get in a simpler form in the
Digha Nikaya V. 10 (Sumangala, p. 295) ; Sutta Vibhanga
1. p. 18; Samyutta, pp. 94, 95.

In the Pali parallel passages thereisno prabhuta-
satta-svapateya; but Buddhaghosa, in commenting
on the passage referred to in the Katadanta-sutta, has the
following note: ¢ Tata idam evam bahum dhanam kena
samgharitan ti 2 Tumhikam pitamahadihi yiva sattama
kula-parivattati” The word sattama, Sk. saptama
(as well as satta) may, perhaps, have been used in the
sense of ‘ going back to the seventh generation,” hence ‘long
accumulated,” ¢ of long standing ’ (see Jat. IL. p. 47).

In the phrase on Div. p. 439, I think we ought to read
“garvam sa pta-svipateyam aputram,” which would cor-
respond to a Pali phrase, ““ sabbam sattamam sipatey-
yam aputtakam.” Cf. the following passage in the Samyutta

Nikaya, where sattama means the seventh (in succes-
sion) :

“idam sattamam aputtakam sapateyyam rajakosam
paveseti” (IIL. 2. 10, p. 92).

Sattama, ‘best,’ occursin isi-sattama (Vimana XXI. 1))
The phrase, pahu santo, ‘being rich,” occurs in the

Sutta Nipata (I. 6. 7, p. 18), but it throws no light on the
passages under discussion.

KONCA-NADA.

As siha-nada, means a lion’s roar, koiica ought
40 mean ‘an elephant.’ It does so in Milinda Paiiha,
p. 76:—

“ Atthi pana te . . . . hatthipimokkho ti? Ama
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bhante atthiti.” ¢ Kin nu kho. . ... So hatthi kadaei
karahaci koficanadam nadatiti.” ‘ Ama bhante nadatiti.”
“Tena hi . . . . so hatthi koficanam sisso ti ?”

Kofica = krautica, from a root kruiie, ‘to
trumpet.” We find such a root in Buddhist Sanskrit,
“ hastinah kroficanti” (Div. p. 251).

The Editors of the Divyavadana explain kroficati by
‘to trumpet’; but suggests confusion with krogati.
The root, krug, however, is itself a weakening of a root,
kruk, of which kruec and krufic are variants. In
Sutta Vibhanga I p. 109, we find kofica used for the
‘trumpeting’ of an elephant.

“Idhaham &vuso Sappinikiya nadiya tire anafijam
samadhim samdpanno naganam ogayha uttarantinam
koficam karontinam saddam assosin ti.”

Here koficam karoti = ‘to trumpet.’

In the Com. to verse 810 Theri G. p. 210, turiya or
koriya is explained by “kuii ¢ a-kdra-kukkut1,” ‘a cackling
hen ?’

EMENDATIONS.
I

“Ime hi nima afifiatitthiya durakkhatadhamma vassa-
vasam alliyissanti sankapayissanti” * (Mahavagga
III. 1. 1).

‘ Shall the ascetics who belong Titthiya schools, whose
doctrines is ill-preached, retire during the rainy season,
and arrange places for themselves to live in’ (Vinaya Texts
L p. 298).

The translators propose to read sankappayissant.
In verse we do find such forms as sankapeti for
sankappeti, but not in prose. At first one feels
inclined to read sankamayissanti, ‘to take pos-
sesion of’; but the Sinhalese copy of the Com. reads
sankhapayissanti which may be a causative of
kshi, ‘to dwell,” and signify ‘to settle down quietly,” ‘live
at ease.’

* The various readings are sankayissanti, sankhipa-
yissanti.
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IL.

“ Gamanigams akinna accasanne tahim tahim
nalaveluvanam iva braha kukkutasampati (v. l.-pata)
aviel mafifie va p h ut t h & manussehi bhavissare ”’

(Anagata Vamsa vv. 38, 89).

The Commentary on v. 39 is as follows :—

“Avici mailile va puta (sic) . . . . manussehi ran-
taraputa (!) parita bhavissanti.,”

In thetextv.89 for phuttharead phuta; and in the
Com. read—

““ Avicl mafifieva phuta . . .
manussehi-r-antaraphut a purita,” &e.

There is a somewhat similar passage in prose in Angut-
tara IIL. 5.6 : “ Sutam me . . . ayam loko avici maiifie
phuto ahosi manussehi kukkutasampatiki gimanigama-
rijadhaniyo ti.”

IIL.

‘““Atha kho .. .. Vepacitti ataliyo upahana
arohitva . . . . assamam pavisitva” (Samyutta XI. 1. 9).

For ataliyo we have the various readingsataliko,
ataliyo. These together with the reading in the text are
all wrong. Ataliyo is an adjective and ought to agree
withupahana, but it does not. We ought I think read
ekatalika-upahana, a compound that is well known
from the Jataka-book :—

“Tasma so pi raja solavassapadesikam puttam pakkositva
ekatalika-upahana ca pannacchattaii ca
datva ” (Jat. IL p. 277).

The various readings (Burmese) are eka-patani-
kam, ekapatalikam.

““Mayham maggam gacchantassa ekatalika-upa-
b anac’eva pannacchattaii ca laddhum vattati ” (Jat. IIL
p. 79).

The various readings are ekam pakalikam
ekapavalika (see also Jat. III. p. 81, where we find
the various reading, eka-patalika).
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Ekatalika-upahani might mean ° single-soled
sandals.” The reading ekapa talika="*single-lined’?
Compare “anujanami bhikkhave ek a palasikam upa-
hanam ” (Mhv. V. 1. 80).

Buddhaghosa explains ekapalasikam by ek a-patalam
(See Vinaya Texts II. p. 13).

Iv.

“ Kutagire cayitva tvam nirvite s parcitigate asino
vrikshamuleshu kacein na paritapyase” (Divyavadina.
p- 559, 1. 12).

Sparcitigate, as it stands in the passage quoted
above, is hopelessly unintelligible ; and the interesting
notes at the end of the Divyavadina offer no solution
of the difficulty, though a very slight alteration would
suffice to make sense.

Bearing in mind, as pointed out in the Academy, March
27, 1886, p- 222, that Northern Buddhist texts often
contain Sanskritizations of Pali forms, we must turn to
Southern Buddhist texts for help in amending what is
obviously a corrupt or false reading.

Nirvate is plain enough, and corresponds to Pali
nivate (= Sanskrit nivate ). Childers does not register
nivata in the sense of ¢ sheltered,” but assigns to it the
meaning of ‘lowliness,’ though ‘calmness’ would be
more in accordance with the etymology of the word :
“ Garavo ca nivato ca >’ (Sutta Nipata II. 4. 8).

Nivata, however, does occur in Pali texts in the sense
of “ shelter'd (from the wind) ’:

““Channa me kitika sukhanivata’
(Thera Gatha, st. 1 ; see also 51-54).

“Sahiparisd . . . nivate padipasikha viya ca niccala
va nisinna ahosi ” (Sum. p. 42).

“Nivate ti pabbatapade ” (Jat. IV. p. 92).

Cf. nivataja. (bid. p. 156), nivataka (Jat. I. p-
239).

Spar¢itagate appears to correspond to Pali phus-
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sitaggale. This compound, not given by Childers, seems
to mean ‘with well-finished bolts,” hence ‘well-secured.’
It oceurs in Thera Gatha (st. 385) :

¢ Ma sitena pareto vihafiiiittho ; pavisa tvam viharam

phus(s]itaggalam.”

But what is more important to the elucidation of the
passage quoted from the Divyiavadana is the oceur-
rence of a similar expression in two passages in the
Anguttara Nikaya :

“ Katagarani . . . nivatani phussitaggalani ”
(III. 1, p. 101).
¢ Kutagiram . . . nivatam phussitaggalam

(L. 34, p. 187).

(See Childers's note on a passage in the Mahavamsa, 124,
8.V. PHASSITO).

With these passages before us we cannot go far wrong in
restoring the text by reading sparcitargale for
spargitagate.

V.

“ Anujanami . . . afjanam kalafijjanam ... kapal-
lan ti” (Mahdvagga VI. 11).

The translators of the Vinaya Texts vol. ii. p. 50, do not
translate kap alla but they give Buddhaghosa’s explana-
tion showing that the word means ‘lamp-black’ used
as a collyrium. Kapalla might stand for kapala but I
venture to think we ought to read kajjala, a well-known
term for ‘lamp-black.’

MISCELLANEOQTUS.
I. VULTURE OR PIGEON.

In the Hitopadeca and Pafica Tantra keenness of sight
is ascribed to a pigeon ; in the Jatakas to a vulture. The
Pali may, perhaps, Le the original.

“ Yo ’dhikad yojanagatat pagyatihamisham khagah
Sa eva praptakalas tu pagabandham na pagyati”
(Hitopadega L. 57).
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This verse is found in Pafica Tantra, ii. 18 :

“ Ardhardhad yojanacatad amisham vaikshati khagah
So 'pi pagvasthitam daivad bandhanam na ca pacyati.”

The stanza as it occurs in the Jataka book, ii. p. 51, is
applied to a vulture, and not to a pigeon :

““Yan nu gijjho yojanasatam kunapani avekkhati
Kasma jalafl ca pasail ca asajjipina bujjhasiti.”

II. FLAMINGO OR CRANE.

In Sanskrit literaturc frequent mention is made of the
faculty possessed by the hamsa to separate the milk from a
mixture of milk and water.

““ Hamso hi kshiram [adatte] tan micra varjayatyapah
(Cakuntala VIII. 160).

In Buddhist literature this power is ascribed to the
kofica.

¢ Saddhimearam ekato vasam misso afifiajanena vedagu
vidva pajabati papakam kofic¢o khirapako va ninnagan
ti” (Udana VIIL 8).

In Sumangala, p. 305, Buddhaghosa compares an ariyasa-
vaka to a koilca, because if a mixture of spirit and water
were put to his lips the water only would enter it !

‘“ Bhavantare pi hi ariyasivako jivita-hetu pi n’' eva
panam hanti, na suram pivati. Sace pi ’'ssa surafi ca
khirail ca missetva mukhe pakkhipanti, khiram eva pavisati
na surd. Yathakim ? Yatha koficasakunanam khira-missa-
udake khiram eva pavisati na udakam.”

III. THE TORTOISE SALUTATION.

“ Bodhisatto nadiya thitako va mataram vanditva
hatthakacchapakam katva . . . gacchatha amma
ti aha ”* (Jat. IIL. p. 505).

Whatishatthacchapaka?
It seems to be equivalent to ¢ kacchapa-hatthaka”

‘a kind of obeisance from kacchapa, ‘a tortoise,” and
hattha, ‘hand.
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In Gakuntala 6. 185 (p. 229 ed. Williams, 1876) we have
the expression,““Kapotahastakam kritva” “amode
of joining the hands in humble entreaty or respectful
representation or fear, from kapota, ‘a pigeon,’ and
hasta, ‘a hand’”

In Sumangala, p. 291, weread of a cr o codile prostra-
tion, evidently marking great respect : “Réja sumsu-
mar a -patitena theram vadanto: ‘nahamayyassa arahattam
vandami puthujjana-bhimiyam pana thatva rakkhita-silam
eva vandamiti’ aha.”



