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NOTES AND QUERIES.

BY

Tue Rev. RICHARD MORRIS, M.A., LL.D.

ATANI.

This word is rendered ‘bed-frame’ in the Vinaya Texts,
part ii. p. 53. See Jat. ii. pp. 337, 424.  Cf. Marathi aduni,
‘a metal or wooden three-legged stand,” a term for the two
cross-pieces of wood supporting a stool.

ANDA.

Cammanda ¢ water bag’ (Jat. 1. p. 249) corresponds to
cammaghataka (Jat. 11. p. 345).  Cf. andaka ‘round fruit, as the
jujube-fruit.” Hindl andakd ‘one of the bags forming a
pannier.’

ATRICCHA.

“ Ayam pana Mittavindako . . . africcho hutvd” (Jat. iii.
p- 206).

“ Catubbhi atth’ ajjhagamd atthhi pi ca solasa | solasihi
ca battimsa, atriccham cakkam &sado | icchdhatassa posassa
cakkam bhamati matthake” (Jat. iil. p. 207. See Jit. i.
p. 414).

“Tasmim khane Sakko lokam olokento tam africchatd-
hatam . . . disva,” ete. (Jat. 1L p. 222, 1. 8, 20).

“ S8 bAlA atricchatéya evaripam vyasanam pattd” (Jat. iii.
p- 222, 1. 6, p. 223, 1. 23).

Atriccha="* exceedingly covetous’; atricchatd="*excessive
lust’; atricchdhata (Jat. iii. p. 222, 1. 26) corresponds to
icchdhata (Jas., iil. p. 207).
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In Jat. 1. p. 414, atriccham is explained by afra atra
icchanto. There must have been a verb alricchati, having
the same sense as anugijjhati (Jat. iii. p. 207, 1. 22), bus
not equivalent to afra-icchati, but to ati+icchati (aticchati).
But there was an earlier word, aficchati (see Childers, s.v.
Aticchatha), and perhaps an » was inserted in order to
maintain a distinction between two verbs alike in form,
but different in meaning.

ANAMHA.

“ Anamha-kile Sussoni kinnu jagghasi sobhane ti” (Jat.
il p. 223).

“Why, pray, did you laugh, O beautiful Sussoni, when you
were crying P ”

Anamha-kdle is explained in the Com. by drodana-kdle ¢ in
weeping-time.’

“The woman Sussoni was crying over the loss of husband
and lover, when Tndra caused her to burst out into sudden
and unexpected laughter.”

Ana-mha 1 take to be ‘crying,” literally ‘un-laughing’
(cf. abbhikutika ‘smiling,’ literally ‘un-frowning’), from
the +/smi, which in Pali appears as mha. Cf. vi-mhayati, from
smi+vi; umhayati ‘to laugh out, roar out with laughter,’
from smi+ud (see Jat. ii. p. 131 ; iil. p. 44).

ANTAGGAHIKA DITTHL

This expression occurs in the Mahivagga, iv. 16. 12, and
the translators of the Vinaya Texts, pt. i. p. 344, leave antaggd-
hikd untranslated, stating that the meaning is unknown to
them.

I have somewhere met with the phrase (spoken of an
arahat) “na antakdni dharati” =‘he does not hold the (doctrine
of) the antas.

Antaggdhika difthi is the (heretical) doctrine of maintain-
ing or holding the three antas or goals, which, according to

! Ana for an s well established, as in ana-matagga, ana-bhiva (see Vinaya
Texts, pt. ii p. 113).
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the Sangiti-Sutta, are: sakkdyo anfo, sakkdyasamuddo anto,
and sakkdyanirodho anfo (see Childers, s.v. sakkdyo).

APASSENA.

Apassena, in apassena-phalaka, is rendered by the trans-
lators of the Vinaya as ‘a reclining-board’; but apassena-
phalaka corresponds in meaning to dlambana-phalaka (Jat.
1. 8}, and means, we think, ‘a bolster-slab.”  Apassena =
Sk. apagrayana has the same meaning as apassaya, used by
Buddhaghosa in his comment on sattanga (Cullav. vi. 2. 4.)
as a ‘rest’ or ‘support,’ corresponding to Sk. aapagraya,
explained by Boehtlingk and Roth as ‘Kopfpolster (an einem
Lehnsessel) A.V. 13. 3. 8’

We actually find apassaya-pithaka = “a chair with a head-
rest,’ in Jat. iii. p. 235, 1. 23; and also kanpthakappassaya
“a bolster or head-rest filled with natnral thorns, or with
artificial iron ones’ (J&t. 1. p. 493; iii. p. 235, L. 20).

There is an interesting passage in the Puggala-Pafifiatti,
p. 55, in which this is alluded to:

“So . . . ukkutiko pi hoti ukkutippadhdnam anuyutto,
kantakdpassayiko pi hoti kantakdpassaye seyyam kappeti,
sdyam tatiyakam pi udakarohanénuyogam anuyutto viharati.”

With thiswe may compare the following from Jat. iii.p.235:

“Ajja ekacce vaggulivatam caratha, ekacce kapthakaseyyam
kappetha, . . . . ekacce wkkutikappadhdnam anuyuiijatha,
ekacce wdakogdhanakammam karotha.”

Here, for kapthakaseyyam, or kanthasaseyyam, kappetha we
must read kapthakappassaye seyyam kappetha (see Jat. iil. p. 74).

Childers gives no examples of ¢ri 4 apa (see Jit. iil. p.
425; Thera-Gathd, p. 75; Cullavagga, p. 175; Suttavi-
bhanga, i. pp. 74, 76).

AVHETL

Avheti=pakkosati (Jat. ii. 10, 252 ; Tevijja Sutta, i. 19).
ALA.

Ala ‘a claw,” not in Childers, occurs in Jat. 1. p. 223;
il. p. 342 1l pp. 295, 297. Cf. wicchikélika="*a scorpion’s
claw’ (Mahévagga, v, 2. 3).
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ALAYA.

This word does not occur in Childers, It means ¢feint,
pretence,” (i) of. matdlayam karitea (Jat. iii. p. 533, 1. 6);
matdlayam dasseted (Jat, iil. p. 533, 1. 23).

AVIJJHATI

In Jat. 1. p. 406, 1L 5, 6 dedjjhitrd seems to have the sense
of vidhd ‘ to arrange, set in order,” with the same meaning
exactly as sameidahited (Jat. 1. p. 408, 1.26) ; dvijhited from
d4wvyadh occurs in the same Jataka, p. 408, L. 7. Cf. Jat. 1.
pp- 1563,170; Dipavainsa, p. 87. See vijjhi in Suttavibhanga,
i. p. 332; and compare with Dipavarnsa 1. 81, and Maha-
vamsa 1. 43, There is a Vedic y/¢idh ¢ to dispose.’

ASIYATI axp VISIVETI.

Dr. Trenckner derives dsiyati from Sk. d¢ydyati, and agrees
with Childers in referring wisiveti to Sk. ei-¢ydpayati to
uncongeal, thaw,” hence, ‘ to warm oneself’ (Dh. 177), from
v gyat.

The passage in the Milinda Pafiha does not bear out Dr.
Trenckner’s explanation of ‘to be congealed,” mor that of
Dr. Edward Miller’s ‘to cool oneself” (Pali Gr. p. 40).

“ Kaddame (padumam) jayati, udake dséyati ti” (MLil. Pad.
p. 79).

This seems to mean that ¢ the lotus springs up {or has its
origin) in the ooze of the lake (where it grows) and in the
water comes to perfection.”’

In other passages, where a similar metaphor is employed,
the verb pavadihati, or swmraddhati, is employed, showing
that the meaning of dséyati is becomes ripe,” ‘comes to
perfection, or maturity,” and must be referred to the root ¢rd
(grai, ¢ai, or ¢ri), the causative of which (¢rdpayati) would
with ¢/ give us visiveti, with its proper meaning of ¢ to warm
oneself,’ etc.

Cf. ““Yathd maharija padumam udake jitam udake sam-
vadilham . . . etc.” (Mil. Pafiha, p. 378; see also Sept.
Suttas Palis, p. 141).
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“Yathapi udake jitam pundarikam pacaddhati, ete.” (Thera-
Gatha, v, 700),

The proper term from 4/¢yai for ‘to uncongeal,” ‘thaw,’
“melt,” would be patisiveti, Sk. praticydpayati, but we do not
find this in Pili. The expression swriran sedeti, however,
occurs in Jat. 1. p. 324, in the sense of to warm the body
after being exposed to severe cold, to steam (see Jit. i. p. 52).

In Jat. ii. p. 68, we find “aggim visiretum,” to warm one-
self by the fire,” and at p. 69 a double causative, vistedpets, < to
let one warm oneself before the fire,” and the Commentary
makes use of an explanatory and similar phrase: “ Aggind
.. . Jhipento” (see Milinda Painha, pp. 47, 102). In the
Suttavibhanga ii. Phc. lvi. 3. 1-3, we find eisibbedi=cisiveti
explained by tappati (Ivi. 3, 8), and wisiblara=risivana (see
Mahévagga, 1. 20. 15).

AHUNDARIKA.

“Tena kho pana samayena bhagavi tatth’ eva Réjagahe
vassam vasi, tattha hemantam, tattha gimham.

“ Manussd ujjbiyanti khiyanti viplcenti :—dhundarikd
samanénam Sakyaputtiyinam disd andhakiri na imesam disi
pakkhayanti ti” (Mahdvagga, 1. 53. 1).

The translators of the Vinaya Texts leave the perplexing
term dlundarikd untranslated, and offer no explanation of it,
Dr. Oldenberg gives from B, a Sinhalese MS., the variant
reading dhuntdkirakd. This crux occurs again in a similar
passage in the Bhikkhuni-vibhanga Pac. x. 1. 1. (with the
variant reading dlunfarikd, an attempt, perhaps, to connect
it with antarita or antardyika) ; and the Com. explains it by
sambddhd. Accepting the Commentator’s explanation, ought
we not to read dhupdarikd from the o/ hund, with the prefix ¢ ?

In Boehtlingk and Roth’s Dictionary the v/ Zund is explained
by samghdte, and this would give to dhupdarikd the sense of
sambddha or dsambddhd ‘crowded up, blocked up, impassable.’
The word is evidently part of a stock passage that we find in
Pali and Sanskrit: “na . .. disi pakkhayanti dhammé pi
mam na patibhanti,” see Mahaparinibbina Sutta, p. 22, and
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cf. the following passage from the Mahdbhirata (Virita
Parvva 48, v. 18) :
“ Vyakulig ca digah sarvd hridayam vyathativa me
dhvajena pahitdh sada digh na pratibhénti me.

INGHALA, INGHELA.

Pali abounds in variant forms, as wmucchati and mussati,
lageti and laketi, ete. So we are mnot surprised to find
ighdla and inghela as well as angara (see Theri-Gatha,
v. 886). Cf. Marathi igala “a live coal” The change
from angdra to inghdla is quite regular, cf. Pali ingha with
Sk anga (see Journal of the Pali Text Society for 1883,
p- 84). Iighdla-khuyi=angdra-késuyd, but Childers has no
mention of k4w in this sense.

UK-KACETL

In Jat. ii. p. 70, wkkdceti is used like ussiiicati,  to bale out
water.” The English bale, ‘to empty by means of bails or
buckets,” helps us to see the origin of this word. It must
be a denominative from kdea or kdja. Childers quotes,
Anotatte kije atth® dnesum dine dine, ‘they brought every
day cight men’s loads of A. water” (Mah. 22). Cf. Anotattoda-
kam kdjam (Dipavamsa, xil. 3).

UTTARIBHANGA.
This term seems to exclude rice, curry, etc., the four sweet
foods, and to include flesh, fish, and fowl (Cullav. iv. 4. 5).
In Jat. i. No. 30, p. 196, it is applied to pig’s flesh. In
Jat. i. p. 349, it has reference to dried fish, and in Dhamma-
pada, p. 171, it is used of the flesh of a cock.

UPAKULITA.
Upakilita occurs in the Theri-Gatha, p. 201, v. 258, as
equivalent to pafisedhika (see Jat. il. p. 386), but in Jat. i.
p- 405," upakilitd is explained by addhajjhdmaka.

 Cf. upakdsita = jhémo sayati, Jat. ii. p. 134, The Commentary gives
another reading, wpakijita.
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The first must be referred to the /%é/, ‘to obstruct’ (cf.
patikkila), the second to v/ kil or kid, ¢ to singe.

UPASIMSAKA.

“ Yathd mahédrdja unduro ito c’ito ca vicaranto &hard-
pasimsako yeva carati, evam eva,” ete. (Milinda-Paiiha, p.
393). Ought we not to read wpasinghako, from the root
singh (see Jat.ii. 339) P Upasinghati occurs in Jat. il p. 403.

UPATA.

“ Rajam updfam vitena yathd megho pasimaye” (Thera-
Gatha, v. 675, p. 69).

MS. A. reads @pdtam, which seems to be metrically the
correct reading, the ip°=wupp°. ““ As the cloud lays the dust
raised by the wind, ete.”

Dr. Oldenberg refers the word updfam to Sk. updtta, from
upd-dd, but the sense seems to require uppdtam,' from the
root pat. Cf. Sk. wlpdtavita, ‘a whirlwind,” and uf-pdta,
‘flying up.” See Dasaratha Jat. p. 6, v. 95 p. 9, 1l. 3, 23.

The usual expression is “rajam {thatam vatena.” See
Suttav. Par. iii. 1. 3, “Seyyathépi bhikkave gimhanam pac-
chime mése {thatam rajojallam tam enam mahd akalamegho
thinaso antaradhdpeti viipasameti.

UHAD axp UHAN.

There appears to be some confusion in Pali between i/an
‘“to throw up’ and @had ‘to evacuate the fwces. Ulad,
which Dr. E. Miller believes to be acahad (Pali Gr. p. 49),
makes its p.p. #hata, and not dhanna (see Cullavagga, viii.
10. 8). We find the gerund @hacca = dhadya = vaccam katrd
in Jat. il. p. 71, and we have dhanti (Ib. p. 73), and dhananti
(Suttav. Pac. xiv. 1. 2).

In Jat. ii. p. 355, we find ohaddmase explained by dhada-
ma pi omutlema pi (see ohaneti in Cariya Pitaka, ii. 5. 4).

\ Uppdtam = uppitta for nppitita, of. patta=patita in paitaklhandha, Mil. §;
Ass. 8. 17, Udite =udatta =Sk. uddrta (from the root ré) is a possible form.



76 NOTES AND QUERIES.

Cf. dhananti pi wmmihanti pi (Suttav. I. Nisagg. xiv. 1;
IL. Péc. lxv. 1), and omuttenti pi dhadayanti pi (Dham.
P 283).

ODAHI.

Odahi migaro pasam (Thera-Gatha, v. 774)=*the trapper
set a snare.” Cf. luddo pdswmn iv’ oddiya (Theri-Gatha, v. 73).

I do not recollect odahati from avadhd *to set snares,” as
that is usually expressed by uddeti or oddeti.

Odahati is “to put in, deposit,’ of. araiiite odahi visam (Jat.
iii. p. 201). We must, I think, read oddayi for odahi.

KAMPURL

This occurs in the Theri-Gatha, v. 262: “ Sanha-Lkampurs
va suppamajjitvd sobhate su givd pure mama.”

The Commentary does not, at first sight, afford us much
assistance : — “ santhakammudi va suppamajjitd | suttha
pamajjitd santhakam suvannasankha viya.” Here for
santhakammudi va we must read sanha-kambu-r-iva and
alter sapthakam to saphakd. The correct reading of the
text will therefore be sanla-kambu-r-iva, ete., the meaning
of which is now clear. The Theri’s neck was once like

a smooth shell ; cf. kambugird, ¢ a neck marked with lines or
folds like a shell ’ (Dasaratha Jataka, p. 12).

KAMMAKARANA or KAMMAKARANA.

In Jataka, ii. p. 398, Milinda Pafiha, pp. 290, 358, kamma-
karana occurs for the ¢ punishment of evil deeds, inflicted
upon usurpers, thieves, ete.” (see Milinda Paiiha, p. 197, and
note on CATURKA). But as kammakarana usually signifies
‘work, service, duty,” we ought, I think to write kanina-
karand, for kdrand="pain, torment, punishment’ (cf. Kirana-
ghara, Jat. ii. 128; and see Ang. Nik. p. 41; Notes, p. 113).

KALASUTTA.

There are three passages where this word occurs in our
printed texts as one of the carpenter’s requisites.
(1) In Ten Jatakas (p. 25) Prof. Fausboll translates it by
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“knot,” and further on he explains it by ‘a black (tarred?)
rope.’

(2) It occurs again in Jat. ii. No. 283, p. 405, “vaddha-
kissa rukkhatacchanakile . . . vésipharasunikhddanamug-
gare dharati kdla-suttakotiyam ganhati.”

Kalasutta seems to be a carpenter’s ‘measuring line’ or
‘rule,” made perhaps of iron wire, and hence ‘black,” cf. Sk.
sitradhéra, ¢ a carpenter’ (lit. “a rule-holder’).

Before the carpenter sawed or lopped off the trunk or
branch of a tree, he put his iron-line round it as a guide in
sawing or lopping it off accurately (see Cullavagga, p. 317).

(3) In the Milinda-Paiiha, p. 413, this act is referred to
as follows :—

“Yathd mahérija tacchako kdlu-sutfam anulometva ruk-
kham tucchati evam eva,” etc.

There is a curious passage in the Mahdvastu (ed. Senart,
p- 17, 1. 9) that closely corresponds to this quotation from
the Milinda-Paiiha:

“Tattra tAm nairayikd nirayapala ardravrikse v varjetva

kilasitravacena taksanti astimge pi sadamge pi caturamge
pi.”’
The word occurs again on pp. 5, 12, 20. Prof. Senart
thinks that kdlasitra is some instrument of punishment or
of torture, but from p. 5 it must be a kind of iron rope,
or wire, for binding the limbs before they were sawn or
lopped off by axes and hatchets.

In the Purnic accounts of the Kéalas(itra hell it is simply
called ‘black’ (krishpa), and no mention is made of the
kélasiitral But in Prof. Beal’s Catena, p. 61, there is a
description of this hell that deserves to be compared with
that in the Mahévastu (p. 5, 1. 7, 8), where kd/asitra seems
to be rendered by *iron-wire’ and sitrite by ‘lashed.’

“The Kala-Sitra Hell (=Chinese Heh-Sieh, ie. black
cord or thread’), so called because the wretches confined
therein are lashed with burning iron wires, their limbs hacked

! See Manu iv. 88. Dr. Hopkins explains Kdlasutra by ¢ Thread of Death.”’
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with iron hatchets, their bones slowly sawn asunder with
iron saws.”

Of course the ‘burning iron wires’ would cause pain and
50 become a means of torture; but we venture to think that
kélasutta is only the carpenter’s ‘rule’ or ‘measuring line.

Just as this article was going to press I have noticed the
following confirmatory passage in the Paiicu-gati-dipana
(verse 9) :

¢ kélasuttinusirena phélyante daru viyato,

kakkaccehi jalantehi kalasuttam tato matam,”
which M. Léon Feer translates in the appendix to his
Kandjour Extracts (p. 516) as follows:

“ Parce que, selon un fil noir, ils y sont fendus, comme
des trones d’arbre, avec des scies et d’autres instruments, de
13 vient le nom de kalasttra (fil noir).”

KULANKA OR KULAKA.

Kulanka in kulapkapddake (Cullavagga, vi. 3. 4) is referred
by Dr. E. Miiller (Pali Gr. p. 30) to the Sk. pufanka ‘a roof.’

The PAli, however, does not mean ‘roof,” but is applied
to a log or beam for shoring up an old wall (see the
Commentator’s remarks, Cullav. p 321).

There is a passage in Jétaka, ii. No. 233, that throws some
light upon kulanka :—

“ Attano thitatthnassa purato ekam parimandalam dvitam
khanépesi, pacchato ekam kull«ka-santhdnam anupubbanin-
nam pabbbarasadisam” (p. 406), * gantvd kulluka-mukhassa
tiriyam " (p. 408).

There is a variant reading kulka, ? kilaka.

In the Introduction to the Jataka, Aullaka answers to bhitte
‘a buttress.” It is also called dedta! (p. 407, 1. 24).

Kullaka I take to be for kdlaka; cf. Sk, kila ‘slope, bank’;
kilaka ¢ bank, dike, shore.’

The Eng. dike means trench, embankment,” and is the
same as ditch (cf. Ger. teich ‘a pond’). The Ditch at New-

1 j.e. dvdta-tuta (see Jat. iii, p. 508).
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market is an embankment. In Middle English dike is used
to translate spelunca (see Hampole’s Psalter).

KOLAPA.

This word occurs in Jat. iil. p. 495, in reference to a tree
full of holes, sapless and dry, “ rukkho khanumatto hutvi
chiddavacchiddo vite paharante” (Ib. pp. 491, 496).

The Com. explains it thus: “koldpe ti vate paharante
skotita saddam viya muiicamane nissire” (see Milinda Pafiha,
p- 1561).

GIRIBBAJA.

Dr. Oldenberg translates giribbaja by dwelling in the
mountain’ (Dipavamsa, xiii. 16). It seems to mean, how-
ever, ‘a hill-run, a cattle-run on the hills,” cf. “ekasmim
yeva gribbaje pannasilam mépetvd vésam kappesi 7’ (Jat. iii.
p- 479), “he made a hermitage right upon the ‘hill-run,” and
dwelt there.”  “Giribbajasenisane vihési,” ete. (Ib. p. 479,
1. 3). Inl. 5, “giribbajam pavesetva” refers to the elikd that are
made to turn into the hill-runs and graze there. In line 9,
« giribbajadvare atthisi” must refer to the entrance of the
pens on the ‘runs.”  Cf. vqja ‘a pen’ (Dh. p. 238, L. 9), vqjad-
vara (Ib. p. 238, 1. 15). Cf. Marathl erqje, “a village or
station of cowherds ;> Hindi zraja, ‘a cow-pen.’!

CATUKKA.

« Catukke catukke pabarantd . . . slsam assa chinditva
sariram sile uttasetha” (Jat. i, p. 326).

« Catukke (catukke) kasahi thlente” (Jat. ii. p. 123; see Jat.
iii. p. 41).

Cutukka ‘a collection or set of four things.”  Childers
gives only one quotation for its use in this sense: ‘“sabba-
catukkam nam’ assa dapesi” (Dh. 292) ‘he caused all the four
kinds of things to be given him,” viz. four elephants, four
horses, four thousand pence, four women, four slaves, four
best villages, etc. See Cullav. 4. 6.

In Jat. iil. p. 44, 428, 429, we find ¢ sabba-cafukka-yaiiia’ =

1 Of. Scoteh ¢ sheep-raik,” a sheep-run; Mid. Eng. rayke, rake ‘a path.’
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“all the four kinds of sacrifices,” viz. four elephants, four
horses, four bulls, and four men; and in Jat. iii. p. 44 we
have sabba-catukkena yajitvi = ¢ offering a sacrifice of all the
four kinds.’

Instead of using sabba catukka, ¢ all the four sets of things’
could be expressed by the repetition of cafukkae, as in the
passages quoted above, so that catukke catukke taleti or cat® cat®
paharati signifies ‘ to strike all the four sets of blows,’ i.e.
to administer all the four kinds of punishments inflicted upon
malefactors. The question is, what are they ? Fortunately
they are not unknown. A full list is contained in the second
part of the Anguttara Nikéya, IL. i. 1. and in the Milinda
Paitha, p. 197. For an explanation of the terms used to
denote these punishments, see Ang. Nik. pp. 113, 114.!

The term khdrdpatacchika may be connected with the Sk.
kshdraya © to torment,” by means of kshdre or corrosive sub-
stances.

CALETL

Childers has no instance of cdleti in the sense of ‘to sift.’
See Mahavagga, vi. 10, 1, and cf. Marathi |qT136qY  to sift;’
|TFUT * a sieve, strainer.’

Caratl, ‘to graze.” See Jat. iii. p. 479; Mahdvam. p. 22,
1. 9. Cf. Marathi 9<q, ‘to graze ;” LW, YLIW, ‘ pasture,
grazing.’

CHADAYATI

This form occurs in Jit. iii. p. 144, and is explained by
pineti, toseti. 1t must be referred to the root chad (Vedic)—
chand  to please.’

TATTAKA.

This word occurs frequently in the Jitakas in the sense of
¢“dish,’ or ¢ bowl for containing food.” There seems to be no
corresponding form in Sanskrit. It may be connected with

! In the erakarvattika and efrakavisika punishments strips of skin were cut off
the back (cf. Psalm exxix. 3; and see Notes and Queries, No. 231, p. 308,
Oct. 18th, 1884).
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the Marathi tasta ¢ a metal vessel to hold water, an ewer.
See Dham. p. 356; Jat. iii. pp. 97, 538.

TAMATAGGA.
“Ye hi keci Ananda etarahi vA mamam vA accayena
attadipd . . . famatagge me te Ananda bhikkhi bhavissati ”’

(Parinibbina-Sutta, p. 23).

Buddhaghosa says famatagge is tamagge, the ¢ in the
middle being euphonic, and renders it ‘the most pre-eminent,
the very chief” Prof. Rhys Davids, in his translation of
this Sutta, has adopted the explanation of the commentator,
and translates ¢ the very topmost height.’

Tamas here means ¢ darkness,” ¢.e. mental darkness, one of
the five avijjis in the Sankhya philosophy ; fama-t-agge
must therefore mean ‘at the extremity of the darkness,
beyond the region of darkness,” i.e. in the light,’ in
Nirviua, cf. bharagge ‘at the end of existence, in Nirvina’: cf.
“Imehi kho maharija sattahi bojjhangaratanehi patimandito
bhikkhu sabbam ¢amanm abhibhuyya sadevakam lokam obh4-
seti,” ete. (Milinda-Paiiha, p. 340).

We find in Sanskrit tamak pdre, answering to tama-t-agge :
“Sa hi devah param jyotis tamah pdre” (Kumira Sam-
bhava, ii. §8).

For that deity is the supreme luminary existing at the
extremity of darkness (beyond the region of tamas), .. in
the region of light.

TAMATI.

Childers has not registered the 4/ fam © to choke, suffocate,’
but we find in the Suttavibhanga, 1. p. 84, witanto, with the
various readings cuttanto, uttamanto (Ib. p. 272).

“So bhikkhu uttanto anassisako kilam akési” (Suttav,
Par. iii. 5. 22): “That bhikkhu, becoming suffocated and
unable to get his breath, (through his brethren tickling him)
died.”

THASOTU®.

“Taii ca appativiniyan ti| tai ca pana dhammam anivatti-
tabhavivaham niyyanikam abhikkantatiya ¢idsofijana-sava-
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namanoharabhivena (sic) avasecaniyam (sic) asecakam (sic)
anisittakam pakatiya ’va mahidvasdm tato eva ojavantam | ”
(Theri-Gatha, p. 181).

At first sight ¢4dsoty appears to be a blunder for phdsuto,
but probably the original reading was fhdnaso tu, ete. ¢ truly,
indeed’; so that instead of ¢idsotujana®, we must read thdanaso
tu jand®.

The Commentary explains asecanaka! (Theri-Gatha, v. 55)
by andsittaka (see my note on dsevakattam, in the Anguttara
Nik. 1. p. 102).

There is a somewhat similar passage in the Suttavibhanga,
see 1. p. 271, where asecanaka is explained by andsittaka, abbo-
kinna and pdtekka, none of which words are in Childers ; nor
has he any mention of upasecana (cf. mamsupasecana) in Sutta-
vibhanga Sekkhiya, 69, p. 204. See also Cullavagga, v. 19 ;
Thera-Gathé, v. 842, p. 80; Jat. ii. p. 422; Jat. iii. pp. 29,
32, 144, 516.

DANDA-YUDDHA. PATTALHAKA.

There is a reference to these terms, which occur in the
Brahma-jala-Sutta, p. 9; in Jat. iii. p. 541, vv. 112, 113:
“dapdeli yuddham pisamajjamajjhe,” is explained in the Com.
by dandayuddha.

Mitam d/hakena=dhaiila-mépaka-kammam., See Sutta-
vibhanga, I. xiii. 1. 2,

DISO-DISAM.

It is well known that de/, as well as ava, becomes o (see
Ed. Miller’s Pali Gr. p. 12). Is diso disam, in Dr. Olden-
berg’s edition of the Thera-Géthé (p. 63, vv. 615, 616), a relic
of the Sk. corresponding phrase where diso is the ablative
disas, or i3 it the same as disdcidissin, which we find in the
Milinda Paiiha, pp. 259, 26022 Pali has no instances of an

! See Milinda Pafiha, p. 405 ; Suttav. Par, iii. 1. 3.

2 Silam vilepanam settham yena viti diso disam.—(Thera-Gatha, v. 615.)
Sitam settho ativiko yena vati diso disam.—(Ib. v. 616).
(udakam} uddham-adho disdvidisam gacchati.—(Mil. Paitha, pp. 259, 260.)




NOTES AND QUERTES. 83

ablative case in -0 answering to Sk. -as, except -fo (=-tds),
and, moreover, it usually treats dis¢ as a fem. noun in -d, cf.
disdridisa with Sk. disodisas, Mil. Paiha, p. 398 (see also
p. 251), Sk. dinmidha with Pali disdmilha; and Sk. aparas-
param with Pali apardparam.

I think we must, with Prof. Fausboll, write disodisam
(Jat. iii. p. 491) as one word.!

DHAMMASUDHAMMATA.

For this compound see Thera-Githa, vv. 24, 286, 479.
Is the reading dhammesu dhammatd, Jat. i. p. 325, a

mistake, or a various reading for dhammasudhammatd ?
(Jat. i. pp. 461, 462; Jat. ii. pp. 159.)

NIKHADANA.

In the passage from Jataka, ii. p. 405, quoted in illustration
of Kélasutta, ¢ vdsi-pharasini khadana-muggare’ is wrongly
printed for wvdsi-pharasu-nikhddana-muggare, where nikhd-
dana must be ‘a chisel.’” It occurs in the Suttavibhanga, i.
Par. iv. 1. 3, Sangh. vi. 1. 1. The translators of the Vinaya
Texts render it by ‘spade’ (Cullav. vi. 15. 2).

For nikhddante in the Ang. Nik. p. 113, 1. 3 from bottom,
read nikhddanena.

NIDDHUNIYA.

This term is given as one of the synonyms of makkha
(Puggala-Paiifiatti, p. 18). Is it from the root dhvan, ‘to
cover,’ meaning  concealment,” * hypocrisy ’ ?

NIMINATI

Niminati, not in Childers, signifies ‘to barter,” from the
v J/me; nimimhase (Jat. ii. p. 369); nimineyya (Jat. iil. pp.
63, 222); nimini (=paricattesi), Jat. iii. p. 63, is written
niminng (10, p. 221).

1 We find disddisam in a foot-note.
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PAKKATTHAPETVA.

Udakam pakkatthipetrd ‘ having caused the water to boil’
(Jat. i. p. 472). We ought, perhaps, to read pakkutthdpetva.
Prof Fausboll gives, in a foot-note, the variant reading
pakkutthdpeted. There is authority for pakkutth® and pakkatih®
(pakuth). Cf. pakkatthate khirasmim=‘in boiling milk’
(Telakatdhagdthd, p. 53, last line), pakkatilutatele (Dham.
p- 178). In the Theri-Gatha Authita is explained by pakiu-
thita (see v. 504), pakkuthite udake (1b. p. 182).

Childers has no examples either of the simple use of
vkeath or of its compounds. See Dr. E. Miller’s Pili Gr.
p- 41; Vinaya Texts, ii. p. §7; Suttavibhanga, i. Par.
iv. 9. 4.

PANCANGULIKA.

This curious word occurs several times in connection with
tree-worship, and is rendered by Childers ¢ a measure of five
fingers’ breadth.” DProf. Fausbsll translates gandha-paiicasn-
gulika (Jat. ii. p. 104) by ‘five finger-lengths of scent.’
See Jit. iil. p. 23, where it occurs again. In Jat. iil. p. 160,
we have the very curious compound lhitapaiicanguliking,
1.e. ¢ blood—paiicangulikas’ made of the human viscera
(antavatti). At the ““Feast of the Dead,” a goat brought
to be sacrificed is washed and ornamented about its neck
with a paficangulika, which Prof. Rhys Davids calls ‘a
measure of corn’ (see Jat. i. No. 18, and Eng. Trans. p.
227). In Wilson’s Essays on the Religion of the Ilindus, vol.
ii. p. 171, we read that ¢ Cows and bulls are washed and fed
with part of an oblation first offered to Indra; being also
painted and adorned with leafy and flowery chaplets.”

Professor Senart points out the use of paicanguln in the
Mahdeastu (p. 269, 1. 14; note p. 579), and thinks that it
was some kind of ornament, and this view must be correct.
But what kind of ornament was it ? It was probably com-
posed of shoots or sprouts of five finger-lengths, artificially
scented, arranged in the form of a hand, and hung round
some object of worship.
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Turnour (Mahév. p. 193) translates paic® by ¢ ornaments
radiating like the five fingers.” See Cullavagga, v. 18, 1.

The Hindus appear to have made decorations or ornaments
of this kind. ¢ The Vijankura is what is known in MarAthi,
at least in Konkan, by the name wgarana, or rujavana,
‘young sprouts of corn,” generally of rice or wheat, artificially
grown under shade and watered with any dye that the young
blades are required to take. The blades assume the desired
colour, and after they grow to the height of five or six inches,
they are put by the women in their hair, like flowers. It is
also known by the name of saravara, or dhanya. On the
dasara holiday it is worn by men of the lower classes on their
turbans ” (Raghuvamsa, ed. Shankar P. Pandit, pt. ii. pp. 58,
59).

Could the original expression have been paiicankurike ¢ the
collection or aggregate of the five sprouts,” corrupted to
paicangurika, and then to paiicangulika ?

PATINASIKA, PATISISAKA.

These words are not in Childers; the first means ‘a false
nose’ (Jat. i. p. 455), the second ‘a false top-knot.’
Patisisakam patimuncitra (Jat. il p. 197 ; Milinda Paiiha,
p. 90).
PATIMANETI.

Navam patimdnento, ¢ waiting for (looking out for) a ship’
(Jat. il p. 423). See Jat. 1. 258; Cullavagga, vi. 13, 2;
Suttavibhanga Pér. iii. 5, 4; Bhikkhunivibhanga Par. i. 1.

We have no use of +/man with prati in this sense in
Sanskrit, but P4li has numerous examples of forms and
meanings not to be found in Sanskrit. Childers has not
registered the meaning of niharati that belongs to papdmeti.
See Jat. ii. p. 28; Thera-Gaths, ii. 53, 59 ; Suttavibhanga
Par. iil. 5, 4.

PARIPATETL

Childers has no example of the causal of paripdtati; but
see Jat. ii. p. 208, and Milinda-Paiiha, p. 367, where
paripdtiyanto —* being attacked.’
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PALIPA.

This word occurs in three passages in our printed texts.

(1) “Uttinnd pankd palipd, pitald parivajjitd” (Thera-
Gatha, v. 89).

(2) “Latthi-hattho pure 4sim so ddni migaluddako

ashya palipd ghord nasakkhim piram etase” (Theri-
Gatha, v. 291).

The Com. explains palipé by kamapankato ditthipai-
kato ca.’

(3) “Panko ca kdm4 palipd ca ndma” (Jat. iii. p. 241).

The Com. explains palipa by ‘ marsh, quagmire.’

 Palipo wvuccati mahékaddamo yamhi laggh silikara-
migaddyo pi sihdpi virandpi attinam uddharitvd gantum
na sakkonti,” etc.

Sk. has no form corresponding to palipa. It has, however,
palva-la = Pali pallula in the sense of ‘pond, pool,” which
must be a derivative of a simpler palva (not found in the Sk,
Dictionaries), to be compared with Greek myAés {=maAFos)
makwos, Lat. palus (cf. Sk. palala, palita ‘mud, mire,” Ir.
poll ¢ mud,” whence Eng. pool’).

In Pall such a form as palea would become palla or paluca
or paliva (cf. Pali belura, bella with Sk. bailva and bilca).
P in Pali often occurs as the representative of a Sk. v; as
paldpa, chapa=Sk. paliva, ¢dra; so a Sk. palra would in
Pali become palipa.

The curious form pali-patha (Dh. 73, 432) ‘a miry road,
slough, quagmire,’ is by Childers referred to Sk. pari-
patha; but Pali has pari-pantha in the sense of ‘obstacle,
danger,” so that the first element in palipatha is not pari, but
pali in the sense of ‘muddy, miry.” The Scholiast says that
palipatha metaphorically denotes ¢lust’ and the other Alesas,
and thus corresponds closely to the sense of palipa in the
passages already quoted.

The root-meaning of pal seems to be ‘grey, hoary,” cf.
Sk. palita < grey,” paldgni ‘bile’ (lit. ¢ black-fire,” melancholia),
pal-k-nt, Hindi palaknt ‘an old woman ;’ Gr. meAhos; Lat. palleo.

~
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PATIYAMANA, CIKKHASSANTA, ACAMAYAMANA,

“Ditthapubbo pana tays maharaja koci ahind dattho manta-
padena visam patiyaméno visam cikkhassanto uddham-adho
acayaméno ” (Milinda-Paiiha, p. 152).

Of the three participles in the extract quoted above, the
editor says he ““ can make nothing.”

(1) But may not pdtiyamdnu be referred to the v/pal
“to remove, meaning in the causative ‘to expel, eradicate’
(cf. the use of dkaddhati, Jat. iii. p. 297); or can it be
referred to the causal of pradat ‘to cause to go forth, to
expel’?

The old Siithalese version renders it by baswana laddawa.

(2) Cikkhassanta must, I venture to think, be referred to
Vkshar “to ooze out,” and here signifies ¢ causing to ooze out.’

The Old Siihalese version has sankin duwana laddiwa=
‘causing to run out softly.

(3) Adcanmyamdna, if the reading is correct, must be re-
ferred to 4/ cam, “to rinse,” with the causal sense of ‘to wash
out, purge, cleanse.”

Dr. Trenckner remarks that pacedean® and deam® mean ¢ to
resorb,” and must belong to 4/cam, though we find them
written pacedram® and deam®. Here perhaps we ought to
read dramayamana, the caus. part. of dean®.

The Siihalese version does not help us in its substitution
of “temana laddédwa,’ unless it means ¢ washing out,” instead
of “ wetting’ or ‘moistening.’

The general sense of the passage quoted is by no means
difficult to make out, if we recollect that there were three
ways of treating a person who had been bitten by a snake:
(1) by causing the offending reptile to extract or resorb’
the poison; (2) by muttering spells; (3) by the use of
drugs as emetics or purgatives.

We find some reference to these methods in Jat. i. p. 3115
iil. p. 297 ; Milinda Paiha, p. 150.

In the first reference paccdcamati (text has paccdvamati) is
explained by kaddhati, and in the second dcamdmi is equiva-
lent to dkaddhdma.
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The Milinda Paiiha extract might be translated as follows :
“But have you ever before seen, great king, a man who
has been bitten by a snake expelling the poison by means
of a spell-verse, causing the poison to ooze out, and [by
means of drugs] purging himself upwards and downwards.”

I now give the corresponding passage from the Old Siii-
halese version, by Hinati- Kumbara-Sumangala- Unnanse :
(p- 191 of the 1877 Colombo edition) :

“ Maharajaneni wisa windsa karana nadwu mantra pada-
yakin, wisa baswana ladddwu, wisa sanhin dweane ladddwn,
wisa (rddhadho bhiyayehi ausadha julayena femana ladddicw
nayaku wisin dasta karana laddiwu kisiwik topa wisin
dakna ladde deeyi.”

PILIKOLIKA.

Pilikolita is equivalent to akkhigithaka (Theri-Gétha,
v. 393). The commentary gives pilikd as the first part of
the compound, but makes no remark upon the second ele-
ment.  Was the original pilikdcillika or pilikarilita from
pilikatvellika?  Cf. Sk, ira-villika © a pimple.’

Pali has pilakd “a boil, pustule’; but this is the only
passage where pilikd is to be found. For deri=o see Diso-
disam. Is the Commentary right? can the word be referred to
pili-kothaka? Cf. Hindi kotha, Sk. lotha ¢inflammation or
ulceration at the angles of the eyelids.’

PUNNAGITATA.

This term is mentioned in connection with festival decora-
tions (see Jat. i. p. 52; Eng. Trans. p. 66). Prof. Rhys
Davids renders it a ¢ well-filled water-pot.” It occurs again
in the Dipavaisa, vi. 65; xiv. 80: pupnaghatam subham
[thapayantu], translated by Dr. Oldenberg as ‘auspicious
brimming jars’ (Dham. p. 149 ; Mahdvamsa, p. 193). I find
punnapatta=punnaghata in the Pltimatsa Jataka, iii. p. 535,
where I have translated it by ‘the flowing bowl, the full
bowl,” and have added the following note of explanation :
“The full bowl was a lucky omen. It sometimes denoted
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a box crammed with presents to be distributed at a feast”
(Folklore Journal for Jan. 1885).

PUPPHA-CHADDAKA.

Ahosim puppha-chaddako (Thera-Géthé, v. 620). Puppha-
chaddako “a flower-seller, garland or nosegay-maker.” Cf.
Sk. pushpaldva  a nosegay-maker.’

Puppha-chadda-kamma is mentioned as one of the ‘low’
occupations in the Suttavibhanga, ii. 2. 1. Chaddaka in
ripiya-chaddaka has a different signification.

PONTI.

This oceurs in Theri-Gatha, v. 422. The Com. shows we
must read pofi ‘cloth,” ef. L.’s reading, pothi. DBut ponti
might be a dialectic form, cf. Mardthi bontha=¢a cloth
thrown over the head and body as a cloak.’

BUBBULAKA.

“Vattani-r-iva kotar’ ohitd majjhe-bubbulaki sanssuka”
(Theri-Gétha, v. 395).

The Commentator explains majj2° by ““akkhidala-majjhethi-
tajalabubbalasadisa.”

The only meaning that is given by Childers to bubbulakd
is ‘bubble.” Cf. Sanskrit budbuda, ¢ pupil of the eye,” and
Marithi bubila, bubala, ¢ the eyeball, the pupil and iris.’

BHA-KARA, YA-KARA.

These terms occur in the Suttavibhanga Péc. il 2. 1
amongst the ‘low’ terms of abuse (hino akkoso); cof.
Marathi ca-kdrs, a cant term for ‘a backbiter,” and bak-
bhaka, bakbaka ¢ gabbling, chattering,” bhupakdra * the
whoop of monkeys,” bhokdra, a contemptuous term for the
mouth or face when distorted by bellowing or yawning.
The term kdtakotacikd (Péc. 1i. 2. 1), another term of abuse,
is explained by the Commentary as a compound in which
kata = purisa-nimitta, kotacika = itthi-nimitta, cf. Iindi
kdda=pudendum virile (compare Tela-kat-g. verse 79).
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BHAKUTI, BHAKUTIKA.

In the Suttavibhanga I. Sangh xiii. 1. 3. we find bhdkutika-
bhdkutika ¢ frowning severely,” and abbhdkutika ‘smiling’ (i.e.
‘not frowning ’).

Dr. E. Miller (Pali Gr. p. 11) says bhdkuti=Sk. bhrikuti
‘eye-brow,” but in the passage referred to it must signify
‘a frown’; of. Marathi bhrukuti “a frown, contraction of
the brows.’

We also find bhakut: =Sk. bhrukuti in Jat. No. 329, p. 99:
“Cileti kannam bhakutim karoti,” spoken of a monkey that
wriggles its ears and frowns in order to frighten the young
princes in the palace of Dhanaiijaya.

The translators of the Vinaya Texts have wrongly rendered
“kviyam abalabalo viya mandamando viya bhakutibhdku-
tiko viya” (Cullav. i. 13. 3): “ Who is this fellow like a
fool of fools, or like an idiot of idiots, or like a simpleton
of simpletons P’ It should be “ Who is this fellow (coming
along) as if (he were) very feeble, as if very sluggish and as
if frowning severely P”’

Buddhaghosa explains it by sankutita-mukhatiya ; he
secems to have got this meaning out of wttdnamukha. See
note on Swikutika.

BHUMISISA.

This word occurs in Dipavarusa, xv. 26, and Dr. Oldenberg
translates it by ‘hill”  In Jat. ii. p. 406 it seems to mean
the highest point of sloping ground.

BHENDU or GENDU?

In Jataka iii. No. 359, p. 184, we find the compound
¢ ratta-kambala-bhendu,” for which there is the variant read-
ing “ratta-kambala-gendu,” with which we may compare
“ ratta-kambala-puija® ’ (Jas. 1. No. 12, p. 149).

Prof. Davids translates, ‘a cluster of (red) kamala-flowers’
(see Jat. i. No. 72, p. 319). In Thera-Gith4, v. 164, we find
sufa-bhendu (explained by the commentary as ‘anekasata-
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niyytho”), for which we find the variant reading sata-gendu
(see Jat. ii. p. 334).

It is quite possible in Siihalese MSS. to mistake bhendu
for gendu. The question is, however, which is the correct
reading? I am inclined to read gendu in all cases, and to
compare it with gedu-ka “a ball” The meaning of gepdu in
“ratta-kambala-gendu’” must be ‘a tuft,tufted ball,” or cluster,’
cf. Marathl gepda ¢a tufted head of flowers like the globe
amaranth.” It also signifies ‘a knob, a boss of silk or silver,’
and this meaning seems to explain bhendu (i.e. gepdu) in
bhendu-pilandhandni (Jt. 1. No. 93, p. 386).

Cf. Siiihalese gedi ‘a ball,” and gedigé ‘an ornamental arch.’

MAMSASULA.

Mamsasila occurs in the Sasa-Jatika. In my translation
of it,! I have, in following Childers, wrongly translated it by
“spit’ instead of ‘a bit of roasted meat,” corresponding to
Sk. salyamdmsa ‘roasted meat’ (see Jat. iil. p. 220, 1L 13,
15, 16).

Sila means a stake, the impaling stake, also a skewer, spit,
but it also represents a form sulla = Sk. silya (see Jat. iii.
p- 220, 1. 16). In fact, Pali sila represents English stake
and stenk. So Pali mala stands for Sk. mila and milya.

It is curious to find that Childers omits the very common
phrase sitle uttdseti “ to impale’ (Jat. i. pp. 826, 499, 500).

Fausboll has male dvupited (J. iii. p. 35, 1. 11), for which
we ought td read (nimbassa) sile . . . drvupited, corresponding
to appenti nimbdsilasinim (Jat. 1iL. p. 84, 1. 26).

MARUMBA.

For examples of the use of this term see Mahédvarhsa,
p- 169, 1. 8; Dipavaiusa, xix, 2. Dr. Oldenberg says, “I
cannot define the exact meaning of marumba. Turnour
translates this word by ‘incense,” which is decidedly wrong.
To me it seems to mean something like ‘gravel”” It

1 Folklore Journal for Nov. 1884
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generally occurs in combination with pdsdnae, sekkhara and
kathala (Suttavibhanga ii, Paec. x. 1. 1). Inthe Milinda-Paiiha,
p. 197,! we find khara ¢ sharp’? applied to marumba. It may
be compared with Marathi murima “a kind of fissile stone’;
Hindi murama ¢ a kind of gravelly soil.”

MUCCHATI, MUCCHETI.

Childers quotes nuuceati in the sense of “to curdle,” under
muncati (v muc), but perhaps we ought to read nucchati,
from the v/ murcch. He has no example of 4/ mucch, in the
sense of ¢ to tune.” cf. vipam mucchetrd, Jat. iii. p. 188.

Cf. “ MisilavinAvadako pi vinam uttama-mucchaniya muc-
cheted vadesi ” (Jat. it p. 249, 11, 2, 7, 13).

“ Vinam muccheti” (Jat. iii. p. 188).

MUTTHASSATI.

In the first volume of his Dictionary Childers, influenced
no doubt by the use of the root muk and its derivatives,
made muttha to be another form for milha or muddha. In
the additional matter appended to the second part of the
Dictionary he refers it, on account of pamuitha, to the root
maush.

The translators of the Vinaya Texts, Mahavagga, x. 3, in
a note on pari-muftha (bewildered), also lend their support to
this etymology of muttha (though Sk. parimush usually means
‘ to steal ’), and refer to the Sanskrit mushitd-smriti in Kathé-
Sarit-Ségara, 56 :—

“ Atha ’ekadd ’anlipdsyaiva samdhiyam askhalitinghrikah
sa sushavapa Nalah pana-madena mushita-smritih,” i.e. < Nala
lost his senses through drunkenness and forgot to say his
evening-prayer and to wash his hands.’

But Pali, as far as we can judge from the printed texts,
does not use mutthassati in this sense.

1 Tu this passage draffa = ‘whirlpools,” gasgalaka *eddies,” vasika ¢hends,
windings ’; but I can make nothing out of cadika. Oune MS. has vadika, but
ought we not to read velika “surges’?

¢ Is this an error for Authala ¥
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Sati in Buddhist phraseology had acquired for the most
part a higher meaning than ‘senses’ or ‘involuntary con-
sciousness,” and denoted ©attention,” that was under the
control of the will, as seen in such phrases as kdyagatd sati,
‘meditation on the body,” marana-satim bhareti="to dwell
on the thought of death,” safi-patthdna="* earnest meditation,’
sati-sampajaiia=*mindfulness and thoughtfulness.” In fact
the use of the English mind in the sense of ‘to remember,’
and to attend,” suggests ‘mindful’ and ‘ mindfulness’ as fit
renderings of sata and sati (in suto sampajaniio, asaiicicen
asatiyd). Mutthassati, ‘ inattentive, unmindful,’ is opposed
to upatthasati (in the Sallekha-Sutta), ‘attentive, mindful,’
just as mufthd sati (Thera-Githa, v. 98, 99) is opposed to
upatthd sati. * Satim patthapetum ”=*to fix the attention.’

The correct expression in Pali for “to lose one’s senses
through drink,” is visanii Loti, and evisannibhidta = Sanskrit
mushita-smriti.

(1) «Apatabbayuttakam pivitva risaizizibhutd satim patthé-
petum asakkontd” (Jat. 1. pp. 362; see wisanii honti, 1b.
p- 361 ; wisaniit kated, Ib. p. 269).

(2) “Yathd bhandam gahetvi madhum pivanto eisaitiiiio
hutvéd sisam ukkhipitum na sakkonti” (Thera-Gatha, p. 181).

« Satim paccupatthipetum asakkonto” is used of a person
who, through grief on account of loss of wealth, is unable to
have command over his feelings (Jat. i. p. 333).

At one time I thought that muffic might be another form
of muechita, from the root murcch, just as we find wssita for
wechitu=ucchrita, and iftha=icchita. Now a form mussati
does actually occur in Cullavagga, x. 8, in connection with
the feminine mufthassatini, for which we find a variant
reading muyhati (see Cullavagga, p. 327), which shows that
there existed some confusion between the two forms.

The reading pammuttha (Dhammapada, pp. 247, 248;

! Tassd mutthassatinivd gahito-gahito mussati.
Upalavanpd had such an unrctentive memory that she forgot the Vinaya,
though it was frequently repeated to her.
In the Mahdvagga we find sati-vepullapatio applied to one who had regained
full possession of his faculties.
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Jat. iii. 5111) seems to be an orthographical error for
sammuttha. Dr. Oldenberg always prints sammuttha, with
the variant reading pamuftha (Suttavibhanga i. Pac. 1. 2. 6;
and pp. 165, 275).

In the Puggala Paiiatti, pp. 21, 25, we find, asa synonym
of safi, the term sammussanatd, which must be referred to
a Pali verb mussati, which, as we have already seen, does
occur. See Sutta Nipata, iv. 7. 2.

On looking over the Dhatu-maiijisa I find mus ¢to steal,’
and mus ‘to wander [in mind]’ explained by sammose (cf. sati-
sammosa,> Milinda-Paiiha, p. 266; Sept Suttas Palis, p. 248;
Puggala Panfatti, iil. 7), muldeimhe.

This 4 mus ‘to wander, to be bewildered,” must, we
venture to think, be referred to Sk. mrish vergessen vernach-
lassigen, sich aus dem siune schlagen (B. and R.). Sk.
mrishd becomes in Pali musd, so that there is no difficulty in
regard to the regularity of its form. In Prakrit we find
pamhusai, pamhuttha; pamhattha® (Ravanavaha, 6. 12.), which
Dr. E. Muller, following P. Goldschmidt, refers to 4/ smrish
(Pali Gr. pp. 67, 58).

RINDI.

“ Pinavattapahitauggatd ubho sobhate su thanaki pure
mama
Te rindi va lambante nodakd >’ (Theri-Gatha, v. 265).

The editor says, “I am unable to make out the correct
reading.””  Dr. Pischel has laid his readers under great
obligations by his liberal quotations from the Commentary,
without which no emendations could be attempted.

The Comment explains te »indi as follows :—

“ Thertti* va lampantanodakd ¢ | te ubho pi me thana
anudaka galitajald venlidandake thapitam udakabhasmi viya
lambanti.”

A foot-note gives the reading pamn{tha.

Cf. samuioha in this sense (Puggala Panfiatti, p. 21).
In Rév. xi. 58, iv. 42, it is glossed by pramushita.
This seems a mispelling for t¢ riti, i.e. te ritti.
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The various readings for fe rindi are theriti, theriti, therinds,
terindi, therthi, from which we might construct the readable
te ritt’ tva lambante, ete,

But te rittica is for fe rittd iva, a long vowel being elided
before iva. Cf. md pahyjiti for ma palujje iti (Mahaparinib-
bana-Sutta, p. 36; see Childers, “ On Sandhi in Pali,” 105. 15).

Ritta of course refers to thanakd, and means ‘ empty, dry,’
and this is supported by the comment, which describes the
breasts of the Theri as containing no moisture, and hanging
like dry water-bags at the end of a bamboo-stick (-bhasmd
in the Com. is a blunder for -blastrd).

Ritta and rittaka are common terms for ‘ empty’ from the
root 7ific (not in Childers). See Theri-Géatha i. 93, p. 183;
Jat. iii. p. 492.

LAKUTA.

Laluta “a club’ (Milinda-Paiiha, pp. 367, 368); cf. Hindi
lakuta ¢ a stick”; Sk. luguda; Pali lagula; Marathi ldkida,
lankida.

VAGGULI-VATA.

See Note on APASSENA.

Vagguli-vata seems to mean the ¢swinging-penance,” and
answers to Marathi bagdda “a religious mortification.’
“Swinging by means of a hook introduced under the muscles
of the back, from a cross piece passing over a post either
planted in the ground or fixed on a moving cart.”

VAJJHA.

Vajjha-stikariyo, i.c. ‘barren old sows’ (Jit. ii. p. 406, L. 5).
The more usual form is waiyjha (Jat. iil. p. 426; Suttavi-
bhanga, ii. p. 70).

VAMBHETI or VAMHETIL

Dr. Oldenberg always prints cambhet! (see Suttavibhanga
Sangh. iii. 3. 1; Thera-Gatha, v. 621).

Tt is often used in contrast to wkkamseti, as “n’eva attdnam
ukkamseti no param cambheti” (Ang. Nik. pt. iv.).
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Prof. Fausboll prints cambheti, of. < Parassa ce vamhayitena
hino”=¢if one becomes low by another’s censure’ (Sutta
Nipita, v. 905). ¢ Khuthsenti eamhenti’ (Jat. i. p. 191).

In Jat. i. p. 356, 1L 3, 6, 10, vamheti signifies ¢ to boast,’
and in Jit. i. p. 359, vamha=pavikatthita, vikatthita.

Prof. Senart compares nircamhans in Mahavastu, p. 314,
with camieti, and this would doubtless be all right if eriiih
‘to roar,” or vaigh ‘to blame,” were the true root, but I think
the MSS. are in favour of cambl®. In an excellent MS. of
the Apadéna, in my own possession, I always find camb’®,
and not cam /!

Professor Fausholl also prints sumhdmi for sumbh® and
dsumhi for dsumbhi (Jat. iii. p. 185; Jat. iii. p. 435); but
see dsumbl® (Suttavibhanga ii. Pac. viil. 1, p. 265), nisumbh®
(Thera-Gétha, v. 302).

VIDAMSETL

Just as the roots glrish and /Arish give rise to ghamsati and
hamsati, so, in later texts, we find vidumseti for the more
usual ¢idasseti.

* Pavittho padipo andhakiram vidhameti, obhdsam janeti,
dlokam vidamseti, ripini plkatini karoti” (Milinda-Paiiha,
p- 89).

Pilandhanam cidamsenti (Theri-Gatha, v. 74, p. 131).

Cf. 4lokan ca dassessdimi (Dipavamsa, xil. 31).

VILAPANATA.

This word occurs as one of the synonyms of multhasacca
(Puggala Paiifatti, p. 25), while avildpanatd is that of sati.
These must be referred to the /%, cf. apildpana (Milinda-
Paiiha, p. 37). See Dr. Rhys Davids’ note on wupalupand at
Mabéparinibbina Sutta, i. 95.

VISIYATI.

“Kamam bhijjatu ’yam kéyo mamsapesi visiyarum”’(Thera-
Gatha, 312). Visiyati is not in Childers; it means ‘to be

1 We find parisumdl® in Jit, iii. p. 347,
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reduced to atoms, to be broken to pieces,” from the root ¢ri=
¢ar, cf. Mahavastu, p. 23 :—

“Te dani narakapald kasya déni ylyam atra safijndpaya-
mani pratyudgacchatheti tim praharanti yath& dadhighatiki
evam chryanti vigiryantl,” of. seyyast, viseyyasi, visinna (Jat.
i. 174 ; Dh. 147).

VEGHA-MISSAKENA.!

This is confessedly a difficult word to deal with. Dr.
Rhys Davids says its meaning is not clear, and for it he
adopts another reading. It occurs in the Maldparinibbina
Sutta (ed. Childers, p. 22):

“Seyyathapi Ananda jarasakatam cvegha-missakena yapeti
evam eva kho Ananda vegha-missakena maiiie Tathigatassa
kéyo yhpeti.”

This passage Dr. Rhys Davids translates as follows:

“ And just as a worn-out cart, Ananda, can only with much
additional care be made to move along, so methinks the body
of the TathAgata can only be kept going with much additional
care” (Buddhist Suttas, in “ Sacred Books of the East,” vol.
xi. p. 37).

The translator prefers the reading of the Burmese MSS.
vel:ha-missakena, and takes vekha to be a shortened form
of Sanskrit avekshd ‘care, a most ingenious way of getting
some meaning out of the word. Buddhaghosa, however,
gives a different explanation of it. His words are:

« pegha-missakend ti bahabandhana - cakkabandhanadina
patisankharanena vegha-missakena.”

The commentator evidently understood regha in the second
part of the sentence (as it stands in the text) in a meta-
phorical sense:

“ maiiiie ti jarasakatam viya regha-missakena maiiie vapeti
arahatta- phala-veghanena catu-iriyipatha -kappanam hoti
nidasset1.”

The word seems to be used metaphorically, however, in
the following verse, where regha® is an adjective:

1 See Academy, Oct. 4, 1884, No. 648.
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“Ye kho te vegha-missena ninatthena o kammuna manusse
uparundhati pharusupakkama jand t pi tath’ eva kiranti
[sic] na hi kammam panassati” (Thera-Gdthd, ed. Oldenberg,
p- 20, 1. 143).

The learned editor offers no note of explanation beyond
the quotation from the commentary, (“reghamissend ti va-
rattakkhandhéadini siladisu vegha-dinena veghamissend ti pali
so ev’ attho”), and refers to Dr. Rhys Davids’s Buddhist
Suttas.

Looking for the present only to the interpretations of the
commentaries, it is evident that vegha is to be explained by
‘band,” ‘tie’ (bandhana), or by ‘bit of leather,” ¢thong,’
‘strap,” ete. (varatta-kkhandddi). According to Buddha-
ghosa, an old cart had to be kept from dropping to pieces
by lashing of the shafts and wheels with pieces of string,
rope, leather, etc. It seems to have been an ancient usage,
and still survives, if the following description of “ Riding in
a Dak” is to be relied on :

It is interesting to see the nondescript vehicles—crazy
concerns, with plank trucks, bamboo frames, and not a pin,
bolt, or scrap of iron about them, the pieces of the rickety
things all tied together with ropes and strings. With a knife
we could in two minutes make one of them as complete
a ruin as Holmes’ ¢ One-horse Shay’”” (Our New Way Round
the World, London, 1883, p. 129).

We cannot, I venture to think, explain regha-missakena,
according to the Swmangala Vildsini, both literally and
metaphorically in one and the same passage without de-
stroying the balance of the whole sentence, and spoiling the
comparison intended by Buddha between an old cart and the
enfeebled body of an old man. The translation from the
Pali already quoted might be amended somewhat as follows:

“And just as an old cart, Ananda, is kept going by lash-
ings of ropes, etc., so methinks the (enfeebled) body of the
Tathégatha is only kept up (or supported) by bandages,
ligatures, ete.”

The body of an old man would need some protection from
heat and cold, hence the use of a bandhana. The modern



NOTES AND QUERIES. 99

Hindus, for instance, protect their faces by the use of the
dhétha-bandhnd, the *dhatha” being (according to Bate’s
Hindi Dictionary) “a handkerchief tied over the head
and ears.”

But how about the curious form vegha ?  What are its
etymological connections P With Dr. Davids, I unhesi-
tatingly adopt, for other reasons than his, the Burmese
reading vekha, or rather vekiha, and would refer it to San-
skrit veshka, ‘a moose, lasso’ (with lusso compare English
lace and lash). Bohtlingk and Roth give only two references
for the use of reskka (Cat. Br. iii. 8, 15, and Katy. Cr. vi.
5, 19). On referring to the second quotation, I find that the
commentator explains veshka by gald-veshiaka.

The change of skk to kkh is quite regular, cf. Sanskrit
nishka and Pali nikkha. Etymologically, vekkha is equivalent
to einculum, and must be referred to the root vik ‘to bind,’
preserved in Sanskrit vesif, Latin vincire, ete.

Professor Kern says: It seems to me somewhat doubtful
whether the Pali word cegha must be considered to repre-
sent a bad reading. So far as I am able to judge, vegha
is quite correct as to its form, and admits of a ready ex-
planation. I would venture to take it as the equivalent of
Sanskrit vighna, ¢ difficulty, trouble,” so that the meaning of
the well-known passage in the Mahéparinibbana Sutta would
come to this: just as an old cart moves with difficulty,
so does the body of TathAgata. Missakena is here used
adverbially, whereas veghamissa in Thera-Géatha, as quoted
by Dr. R. Morris, is an adjective, meaning, if I am not
mistaken, ¢ molesting, troublesome.’

“JInstances of Sanskrit ‘i’ passing into Prakrit ‘e,” es-
pecially in syllables which are long, naturally or by position,
are not wanting, e.g. Sanskrit dpida, but Prékrit and Pali
drelo, dreld ; idrga becomes edisa, erisa; for Vigrabld, Vigrd-
mitra, Vigrantara, Pali shows Vessabhi, Vessdmitta, Vessantara.
In Prakrit we find penda as a substitute to Sanskrit pinda,
and in one of the inscriptions at Barhut dnddhapedika for
Andthapindika. By a similar process Sanskrit vighna will
become iggha, teggha, vegha, or viggha, vigha, vegha. The
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change of the original vowel sound points to a tendency in
some dialects to pronounce the ‘i’ in the manner of the
English ‘i e.g. in ship, and the Dutch short vowel in the
corresponding word sckip, the plural of which is sounded
schepen, with a lengthened ¢8.’

“There are a few instances of a short ¢i’ passing into
e—e.g. in Pali mahesi, Sanskrit mahisths, veha in vehdgamana.
The discussion of these cases would be superfluous, as throw-
ing no more light on the word in question.

“I have tried to show that the change of vighna into regha
may have taken place according to well-established phonetic
rules. I am, however, not prepared to uphold the theory
that vegha is necessarily the remote offspring of vighna; for,
in the language of the Zend-Avesta, we meet with voighnd,
where the particle showed itself in Guna form. It is Jjust
possible that, along with the form vighna, there existed in
some Indian dialect another—zeg/ina, which would correspond
to voighna, except in gender.”

To this I replied that “ If we were quite sure that cegha
has the sense of ‘difficulty’ or ‘trouble’ in the Ppassages
already referred to, then Prof. Kern’s suggestion would be
perfectly convincing. Pili has the word viggha, which
Childers rightly refers to Sanskrit zighna: and it is quite
possible, too, for a prakritised variant tegha to have co-
existed along with viggha, for we have nekkha, as well as
nikkha (from ‘niska’), and ¢nghdle and angira. But there
are one or two points that seem to militate against Prof,
Kern’s theory that rvegha=* difficulty.’

“1. The explanation of the two commentators quoted 1is
dead against it. Their interpretation, traditional though 1t
be, should count for something. My etymology is based
upon the remarks of the commentaries, and, if they are
wrong, my explanation and derivation fall to the ground.
I venture to think that binding ’ or ¢ obligatory > would suit
the context of veghamissena better than troublesome.’

2. The force and appropriateness of the comparison seem
to be spoiled by the use of reglha in the sense of ¢ difficulty ’;
for would there not be a difficulty in keeping up or main-
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taining anything that was old and shaky ? Why should an
old cart be specially mentioned ? Why not an old bed, chair,
lamp, in fact anything old and rickety ?

“Jt is possible to let the reading of the Sinhalese MSS.
stand as a variant of wekka or vekkha. Dr. Trenckner has
shown that Pali has such duplicates as legefi and laket:,
lagula and lakuta, chagana and chakana,t paligha and palikha.
Why, then, may there not have been a eegha as well as a
vekha ?2  Perhaps the form vegha was preferred to velha be-
cause, as sacrifices were an abomination to the early Buddhists,
they would not be anxious to preserve that form of the
word which would remind them of its true origin and con-
nexion with sacrificial rites.

“ Whether vegha or vekha be the correct form, or whether
it is to be explained as ‘difficult,” etc., must be left for those
more competent than myself to decide; but Prof. Kern’s
explanation is valuable and suggestive; and he certainly
proves that a Pali form vegha is a representative of Sanskrit
vighna.”

VERAMBA.

Veramba-vdta seems to mean ‘a strong sharp cutting wind’
(see Jat. iil. pp. 255, 256, 484 ; Thera-Gatha, vv. 597, 598).

The Jataka contains a story of a conceited vulture that
flew beyond its proper range, and passing through the black-
wind, got under the influence of the veramba-wind and was
reduced to atoms (see Dhammapada, p. 163). A variant
reading gives verambha. The root seems to be ramblh or
lambh “to roar, bellow,” cf. Sk. rambhd ‘lowing.’

SADDHA.

At p. 84 of the “Journal of the Pali Text Society,” for
1883, Mr. Bendall requests his readers “to cite any further
authority for saddia=¢raddha” that they may come across.

1 ¢f. Pali lakdra (not in Childers) ‘a chain attached to a well,’ with Mardthi
loigara (Mil. P. p. 378). R

% The literary Pritkrits have mekha for megha, and Mardthi has regha for
rekha, showing that gk and %% were unstable sounds, not accurately discriminated,
and showing a tendency to pass into /.
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The following instance is from Prof. Carpenter’s transcript
of the Ambattha-Sutta (i. 27, 28) : “ Api nu nam bréhmana
bhojeyyum saddhe vi théalipake vé yafifie v pdhune vé t1.”

Mr. Bendall says (Journal, p. 80) that ““there must have
existed a various reading for the words pamuncantu saddham.”
We find this in the Pirdyana-Sutta of the Sutta-Nipita,
v.23:

“Yathé ahti Vakkali muttasaddho

Evam eva tvam pi pamuicayassu saddham.”
which is thus translated by Prof. Fausboll in “Sacred Books
of the East,” vol. x. p. 213: “ As Vakkali was delivered by
faith, so shalt thou let faith deliver thee.”

Muttasaddha does not usually mean “ delivered by faith ”;
that is expressed by sadd/id-vimutia.

Dr. Rhys Davids has another rendering of this passage in
his “ Hibbert Lectures,” p. 173.

SANKUTIKA or SANKUTITA.

Sarnkutika, not in Childers, occurs in Jat. il. p. 68, in the
sense of ‘cowering, squatting with knees up to the nose,
doubled up with cold’ In Jataka, ii. p. 225, we find
sankutifo nipqjji, where a various reading has sa[7]kutiko for
sankutiko.

Buddhaghosa, in his comments on bhdkutika bhdkutika, has
sankutite puckered, drawn up.” Sankutika seems to be
correct, and may be compared with wkkutika ¢crouching,
squatting on the haunches,” cf. “ pafikutito patisakki” (Culla-
vagga, vii. 3, 12).

SAMBADHA.

“ Ekacca apagatavatthd pakatabhibhaccha-sambddhatthand
(Jas. i. p. 61).

Professor Rhys Davids (Jataka, Eng. Trans. p. 81) trans-
lates the foregoing passage as follows :—¢ Some with their
dress in disorder—plainly revealed as mere horrible sources
of mental distress.”” But sambddhatthdna signifies  private
parts,” cf. sambddha = muttakarana (Suttavibhanga, ii. p. 260,
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Pic. ii. 2), pudendum muliebre, Sk. sambadhana. 1t also
occurs in Mahédvagga, vi. 22. 1-3; Cullavagga, v. 27. 4.

HIRAHIRAM.

Hirakiram karoti signifies ‘to cut into strips.” In Jat. 1. p. 9,
“muija-tinam hérahiram katvd ”=¢‘making (three) strips or
strings out of (the fibre of) muija-grass’ as a girdle for the
bark-dress of an ascetic.

In Dham. p. 176, it seems to mean ¢ to ribbons, to strips.’
Childers gives no etymology. Can it be referred to a Sk.
hira = *strip, band,’ cf. Sk. hira=mekhald ?

HURAM.

For Auram in the phrase “idha v& Auram va” (Kh. 7;
Dham. 4) various etymologies have been proposed.

Prof. Fausboll (Dhammapada, p. 409) suggests scaran.
Prof. Kern, according to Childers, ingeniously refers it to
Sk. aparam. Neither of these explanations accounts for the
initial 4, which here seems to be organic, and therefore
unlike the 4 in hetwm and heva, that ought to be written
R’ etam and & eva.

The editor of the Dhammapada renders huram by ¢illic,’
and he is no doubt right as far as the mere sense goes, for it
is opposed to idka ‘here, in this world’; and the phrase “idia
.. . huram” is equivalent to “idha . . . pecca,” “idha . . .
paraloke.”’ 1

As paramhi is so often opposed to idha in the sense of
¢in the other world,” it seems very doubtful whether luram
can be a prakritised form of aparam. It would not be an
easy matter to quote any passage in PAli where apara has
reference to the other or next world.

Huram is a rare form occurring only, as far as we know,
in the poetical books, and may after all be an archaic term.

1 In our own language ¢ kere and there’ are used to denote ¢ this world and the
next’ ; cf. Hymus Ancint and Modern (225) :
¢« Brief life is here our portion,

;I‘he téarlesg life is thef.’e.” )
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Can it be referred to Sk. Awruk (hiruk), a weakened form of
an original Auwrak ‘out of sight, away.” Cf. Sk. tiriyak and
mandk with Pali éiriyam and manam.

HURAHURAM.

Hurdhuram has generally been connected with the fore-
going huram. It occurs in v. 334 of the Dhammapada :—

“ Manujassa pamattacirino tanha vaddhati maluvd viya

so palavati hurdhuram phalam iccham v& vanasmim vé-
naro.”’

Prof. Fausboll renders this as follows : —

“ Hominis socorditer viventis libido increscit maluva velut,
is currit Zuc ef illuc fructum desiderans sicut in sylva simia.”

Prof. Max Miiller renders it thus :—

“The thirst of a thoughtless man grows like a creeper;
he runs from life to life, like a monkey seeking fruit in the
forest.”” !

Gray’s version is nearly the same, and he translates Zurd-
huram by ¢ from one existence to another.’

The only authority for the renderings “ from life to life, ete.,
is the commentator’s explanation bhave bhave (in various
rounds of re-birth). But this phrase is comparatively a
late one, cf. “Das’ime . . . kdyanugatd dhammé bhave bhave
anudhivanti” (Mil. Paiha, p. 233). In the older books too
the term sandhdvati is usually employed for samsarati (see
Sept Suttas Pilis, p. 21).

Prof. Kern looks upon Aurdhuram as another form of Sk.
aparasparam, which we find in Pali as apardparam, frequently
used with verbs of motion in the sense of ‘on and on,’
‘ continuously.” But, as Childers remarks, there are very
great difficulties in the way of this identification. Objection
too must be taken to Childers’ comparison of Aurdhihuram
with phaldphalam, since we have no proof that hura was
ever employed as a noun in the sense of ‘ birth’ or ‘re-birth.’
If Zwram be an adverb, meaning ‘yonder,’” then huram
huram like sigham sigham might become hurdhuram, the

! In the first edition Prof. Max Miiller translates 2u7° by ¢ hither and thither.’
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nasal vowel being replaced by a long one, as in stka for
simha and sdrambha for samrambha. It is not very clear,
however, that Auram, in the phrase ““idha vd huram vi,”” has
any etymological connection with Aurdhuram.

The simile in v. 334 of the Dhammapada does not quite
bear out the explanation of ‘from birth to birth,” or ‘in
various births.” The monkey in seeking for fruit in a forest
does not run on continually from one state of life to another,
but he does run about eagerly, excitedly, and restlessly
from place to place intent on getting something to eat and
on satisfying the cravings of hunger.

The desire or lust of one who lives thoughtlessly increases
in this world and causes him to go about eagerly and
hankeringly in search of that, and that alone, which shall
satisfy his desire; and we note too that in verses 333, 334,
‘loke’ occurs with reference to faphd.

We may of course apply the term ‘running’ metaphori-
cally to the thought of the careless liver, cf. ““cittam eidhdrvati
ekaggatam na labhati” (J&t. i. p. 7). A good illustration
of tanhd causing people to run about eagerly in this life is
contained in Jat. ii. No. 260, “ime sattd udaraditd faphd
vasena vicaranti; tanhd ca 1me satte wicdreti.” 'The whole
story is an excellent comment upon the word now under
consideration.

The meaning of Aurdiuram might be explained by *far
and wide,” corresponding to an older wram wuram, with in-
organic % ; but it is far more probable that it is of the same
origin as the Mardthi FTET ‘regretting, uneasy hankering,’
and signifies ¢ eagerly, hankeringly.’

ALLUSIONS TO JATAKA STORIES IN MANTU.

In Manu, bk. iv. verses 30, 192, and 197, we have allusions to
the crane and caf as symbols of cruelty and craft, taken, doubt-
less, from two well-known old Hindu tales. The story of the
crane is the Bake Jdtaka, No. 88, 1. 220. See Eng. transla-
tion by Dr. Rhys Davids, pp. 817-821; that of the cat is
the Bilira Jataka, No. 129, Fausboll, i. p. 460.
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There is also a reference to the cat in Manu iv. 195:

“ Dharmadhvajo sadd lubdha¢chidmiko lokadambhakah
vaidalavratiko jneyo himsrah sarvabhisandhakah.”

Dr. Hopkins notes that Medhatithi, one of the com-
mentators on Manu, says that some read the following
verse from the fourth book of the Mahabhéarata :

“Yasya dharmadhvajo nityam suradhvaja ivo ’cchritah
prachannini ca pipéni vaidilam nima tad vratam iti.”
With the foregoing we may compare the following verse
from the Bilara Jétaka :
“ Yo ve dhammadhajam katvd nigulho pipam &care
vissdsayitvd bhitani bildram ndma tam vatan ti.”’

ONOMATOPOEIAS.

In Jat. iii. p. 223, we find the carious onomatopoeia ahuld-
liya “a roar of laughter,” cf. Sk halakald a shout’; hulahdli
‘a joyful shout, or exclamation.’

Another word of this kind is daddabla and dabhakka (Jht.
iil, p. 76) the pattering sound made by the falling of a bilva
fruit on the leaves of a palm-tree,” hence the denom. dadda-
bhayati (Ib. p. 77). Perhaps the y/dabh ‘to deceive’ has
some connection with it; cf. Marathi dhab-dhaba ¢ used of
the sound of water dashing down from a height, of heavy
bodies falling rapidly.’

Kinakinayati kinikindyati ‘to ring like small bells’ (kin-
kint), see Jat. iii. p. 319.

Surusura, Gogerly says, ‘sucking up food’; Childers,
“a word imitative of the sound made when curry or rice is
eaten hastily,” but gives no reference {see Pit. 22 ; Sekkhiya
Dhammé 51; Vinaya Texts, part 1. p. 65). In the Sutta-
vibhanga, il. p. 197, it is used to represent the sound made in
drinking milk.

Iili “a splashing sound ’ (Jat. if. p. 863 ; Jat. iii. p. 225) ;
‘a tinkling sound’ (Jat. ii. p. 397). Cf. Sk. kilakila ¢ a sound
expressing joy.’

Capu capu is used to express ‘grunting at stool’ (see

e e e T
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Khudda Sikkha, xvi. 5, p. 98); ‘smacking the lips’ (Pat.
50th Sekkhiyad Dhamma).

Ghurughurdyati “snoring like a pig’ (Jat. iil. p. 538).
Cf. murumura ‘a crunching sound in eating raw flesh’ (Jat.
i. p. 461); whence the denominatives murumurdpeti, muru-
murupeti (Jas. il p. 134).

Hukku ¢ the noise made by a jackal’ (Jat. iii. p. 113). Cf.
Maratht Awki, hukki, hika ‘the cry of the jackal” Hindi
hukhuka ‘sobbing, crying.’

ICiki, sound made by monkeys (Jat. ii. p. 71).

Khatakhata, ‘a noisy sound, chattering’ (Mahdvagga,
v. 63). The translators of the Vinaya Texts render it
‘harsh tones.” Cf. Sk. khatakhatdya, ‘to spring or issue
forth with a mnoise” Marathl Ahathhata, ¢ fuss, bother,
altercation, chattering.’

Vaggu, ‘a sweet sound made by a young peacock’ (Jat, ii.
p. 439).

PARROTS sxp HILL-PADDY,

“The parrots brought nine thousand loads of hill-paddy,
which was picked out by rats” (Dipavaimsa, vi. 11,
pp. 42, 147).

On parrots furnishing ‘hill-paddy,’ see Jét. i. pp. 325, 327,
Mahévam. p. 22.

TRACES OF JATAKA TALES IN THE PANJAB.

In the story of “ Rdjé Rasdlé” in R. C. Temple’s
Lecexns or THE PansAs (p. 45), we have a very interesting
and curious variant of the Suvannakakkata Jdtaka (Jat.
iil. p. 293), in which a scorpion takes the place of the crouw,
and a hedgelog that of the crab in the PAli story. The
hedgehog kills both the scorpion (Kalir) and the serpent
(Talir). See Folk-Lore Journal, vol. iii. pt. 1, p. 243.

In Wipe-Awake Stories we find a very inferior variant

1 Cbilders has no instances of kdjati=pavadati (Jat. ii. p. 439, v. 130).
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of the Vinarinda Jditaka (Jat. 1. p. 278) under the title of
“The Jackal and the Crocodile.” In the Pali story it
is a monkey that outwits the crocodile. In the story of
“The Jackal and the Partridge” we have a variant
of the Swisumdra Jitaka (Jat. ii. p. 158). In the Panjabi
legend the crocodile is outwitted by the partridge telling
the crocodile that “the jackal is not such a fool as to take
his life with him on these little excursions; he leaves it at
home locked up in the cupboard.” In the Jataka tale it
is the monkey that pretends that it has left its heart behind,
hanging on an udumbara tree.




