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ON THE ABHIDHARMA LITERATURE

OF

THE SARVASTIVADINS.

1. InTRODUCTORY REMARKS.

Tue Sarvastivada school is one of the oldest among the
eighteen schools of Buddhism. This enumeration of
Buddhist schools as eighteen is historical as well as official.
It has been handed down in the tradition of many schools
since at least as early as the fourth century a.p., when we
find it in the Dipavarmsa. Professor Rhys Davids has
collected the earlier evidence in a paper in the Journal of
the Royal Asiatic Society for 1891 ; and has there come to
the conclusion that already in the time of Asoka only seven
schools had retained any practical importance, and of these
seven only three or four were still vigorous and flourishing.
But the eighteen still continued to be mentioned. In the
fifth century first Buddhaghosa and then the Mahavarnsa
refer to them. Later references are as follows :—

(a) King Guhasena of Valabhi (a.p. 559) mentions (in
a grant to a monastery founded by a royal princess, Dudda)
the eighteen Buddhist schools represented in the monastery.
This is in conformity with Hiuen-tsang’s statement that the

Hinayana doctrines were chiefly studied in the monasteries
in Valabhi.!

! See Mabel Duff, ‘“ Chronology of India,” under A.n. 495, and the authorities
cited there.
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(b)) Paramirtha (a.p. 499-569) represents Asvaghosa and
Vasubandhu as being well versed in the doctrines of the
eighteen schools.!

(¢) The treatise Astadadanikaya (eighteen schools), which
is also called the “Samayabhedoparacanacakra’ (transl.
A.D. 857 and 662),2 and the corresponding Tibetan work by
Dharmakara,® enumerate the schools as definitely eighteen,
and give an account of their separation. One of the Chinese
texts, though 1t is called the * Astadasanikaya,” gives twenty
schools, recognizing as separate from the eighteen the two
original schools, Theravada and Mahasamghika (which,
however, appear under other names).?

(d) Hiuen-tsang (a.p. 629-645) often mentions the
Buddhist schools in existence as ‘eighteen,” but the schools,
the texts of which were actually obtained by him, are only
geven in number.®

(¢) I-tsing (a.n. 671-695) groups the eighteen schools
under the four heads, Mahasamghikas, Sthaviras, Sarvasti-
vadins, and Sammitiyas, giving a geographical extension
of each.’

Of these eighteen schools, the Sarvastivadins are of
particular interest, as the question from which their name
is derived had arisen, according to our traditions, already
in the time of the Buddha himself.” They were closely allied
with the Theravada school, from which they separated,
probably, before the Buddhist Council held during King

! See my translation of Paramartha’s Life of Vasubandhu (Zong-pao, July,
1904), pp. 278, 290.

? Nanjio’s Nos. 1284, 1286 ; cf. No. 1285.
3 Tanjur, B. Su., 157 ; see Wassilief, ‘* Buddhismus,”” Beitrige ii.

4 Wagsilief, l.c.; Julien, list in the Jowrnal Asiatique, Oct.-Nov., 1859,
pp. 327-361; Beal, translation of the text in the Indian Antiguary, Dec., 1880.

5 See Watters, ‘‘ Notes on Yuan-Chwang,” pp. 21, 162. The seven schools
are :—Sthavira, Mahasamghika, Mahifasaka, Sammitiya, Kasyapiya, Dharma-
gupta, and Sarvastivadin.

¢ See my *¢I-tsing’s Record of Indian Religion,” pp. xxiii-xxv.

T See, for instance, the passages quoted in Mrs. Rhys Davids’ ‘¢ Index to the
Samyutta,’”” p. 107, under Sabbay atthi.
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Asoka’s reign.! The school is otherwise called the Hetuvada
(Causationalist), a very appropriate name, in contradistinction
to the orthodox Theravadins, who, according to the Tibetan
and Chinese authorities, were known as the Haimavantas.?
The principal seat of the Sarvastividinge was Kasmira,
where their doctrine was taught in its purity and developed
into an elaborate system known as the Vaibhasika. The
great commentary on Katyayaniputra’s Jhanaprasthana,
compiled at, or probably after, the Buddhist Council under
King Kaniska, was called the ‘Mahavibhasa,” from which
the name ¢ Vaibhasika’ as that of a body of philosophers was
derived.? Kadmira was to them what Ceylon was to the
Theravading. The great Kasmirian commentary, Vibhisa

! According to the Tibetan and Chinese translations of the Samayabhedo-
paracanacakra (supra, ¢) the Sarvastivadins separated themselves from the Thera-
vadins in the third century after the Buddba’s death. In the Dipavamsa, v. 47,
the Mahimsasakas (not the Sabbatthivadins) separated themselves first from the
Theravadins, and from the Mahimsasakas, the Sa%batthivﬁ.dins, and the Dhamma-
guttas. [o any case the separation seems to have taken place before King
Asoka’s council, because some three questions in the Kathavatthu compiled by
Moggalliputta Tissa at the close of the council (eired B.c., 250) are directed (if we
may trust the commentator) against the Sabbatthivadins :—(1) Parihayati Araha
Arahati ti (Can an Arahat fall from Arahatship ?); (2) Sabbam atthiti (Do all
things exist?); (3) Citta-santati Samadhiti (Is continuation of thought
Samadhi?). To these the Sabbatthivadins would answer affirmatively against
the doctrines of the orthodox Theras. These three points, or two at least, are,
I think, clearly indicated as opinions of the Sarvastivadins in the Samayabhedo-

paracanacakra above referred to, in its Chinese translations (—- -[;']] =) 'E[;;

ff & {8 B k). Itis, however, difficult to discuss these points without
having an accurate translation of the Tibetan, and also of the Chinese versions,
of this important text. Cf. Rhys Davids, J.R.A.8., 1892, p. 8 et seq. ; Katha-
vatthu, i, 2, 6; xi, 6, in Taylor’s edition ; also my ‘¢ I-tsing’s Record,” p. xxi.

? ‘Hetuvada’ is ‘In-shwo’ ([R] §f, ‘cause-speaking’) in Chinese.
A similar meaning in Tibetan ; Wassilief, ¢ Buddhismus,”* Beitrige ii, p. 230
(Russ.), gives ‘Hetuvada.” ¢Haimavanta’ is in Chinese the ‘snow-mountain

school” (8 Ilf ).

¥ YaSomitra, ‘¢ Vibhasaya divyanti vaibhasikda iti’?; cf. Professor de la
Vallée Poussin, ‘¢ Dogmatique Bouddhique,”” i, p. 65 (p. 297), note. Hiuen-
tsang’s statement that this commentary was drawn up in the Buddhist Council
under Kaniska is ver{‘ doubtful, because the book relates a miracle which it says
oceurred formerly in the reign of that king. See Watters, ¢* On Yuan-Chwang,””
i, p. 277. Sutropadesas and Vinayavibhagds are said to have been compiled at
the council just named. There is, however, no evidence that any upadeéa was
compiled before Asanga or Vasubandhu. One of the Vinayavibhasas (No. 1125)
turned out to be a translation of Buddhaghosa’s Samantepasadika. Seemy ¢¢ Pali
Elements in Chinese Buddhism ”* (J.R.A.S., July, 1896),
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by name, though lost in its original form and only recovered
in part, seems, so far as we are able to judge from what we
have now of it, to have been by no means inferior in its
compass and merit to its’counterpart in Ceylon, the
Atthakatha (cired a.p. 420). The Sarvastivadins appear,
from this work, to have been, after their first deviation
from the original school, the upholders of a well-organized
philosophical system. This is fully borne out by subsequent
writers, especially Vasubandhu (cired 420-500), who often
refers to and criticizes the opinions of the ¢Kasmira-
vaibhagikas’ as a body of thinkers.! According to
Paramartha (a.p. 499-569) the Vibhasa was a principal
subject of philosophical discussion during the fifth century,
when there was also a grave controversy between Buddhist
and Samkhya philosophers.?

Further, the Sarvastitvavadins are referred to by Samkara-
carya (eighth century),® while the Vaibhasika system is
reviewed as one of the four Buddhist schools by Madhava-
carya (fourteenth century)® Thus the existence of the
Sarvastivadins, known later as the Vaibhasikas, can be
traced during at least fifteen centuries of the history of
Indian Buddhism.

The geographical extension of our school seems, at one
time, to have been much greater than any of the schools
of which we have any record. Fa-hien (a.n. 399-414) says

! Vasubandhu's Abhidharmakosa (No. 1267), Samghabhadra’s Nyayanusara
(No. 1265), and Samayapradipika (No. 1266) often quote the Kadmira-vaibhasika
teachers (Ka-shi-mi-la-pi-p‘o-sha-shi). There is an instance of Yasomitra’s
explanation of this name in the Abhidharmakosa-vyakhya, ch. iii (MS. Burnouf,
469a, 5): ‘“ Kim esa eva Sastrabhidharmo Jianaprasthanadilaksano dedito ’ta
idam ucyate; Kadmiravaibhasikanitisiddha iti wvistarah. Kaémire bhaval
Kaémirah ; Vibhasaya divyanti vaibhagsika iti vyakhyatam etat: santi Kasmira
na vaibhagikdh . . . ; santi vaibhasika na Kasmirah . . . ; tesdm nitya yah
siddho ’bhidharmah sa prayeneha maya defitah. Arthad uktath bhavati anyantti-
siddho ’pi deéita iti. Yad durgrhitain Ka$miravaibhagsikanayena anyanayena
VA . . . '’ (quoted in Professor de la Vallée Poussin, ‘¢ Dogmatique Bouddhique,”
i, p. 85).

? See my translation of Paramartha’s Life of Vasubandhu (Zong-peo, July,
1904), pp. 279, 287, 289; 281; and my ¢ Date of Vasubandhu” (J.R.A.S.,
Jan., 1905}, p. 47 (p. 15).

3 See below, p. 73, note 2.

t+ See Sarvadarsanasamgraha, ch. 2.
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that this school was followed in Pataliputra as well as in
China at his time.! According to Hiuen-tsang (a.n. 629-
645) the Sarvastivadins were found chiefly in Kadgar,
Udyana, and several other places on the northern frontier ;
in Matipura, Kanoj, and a place near Rajagrha in N. India;
and also in Persia in the west.?

I-tsing (a.p. 671-695) further gives a fairly minute
description of this school, he himself being one of its
adherents, and the places enumerated by him as belonging
to it are the following :—Magadha (where it chiefly
flourished), Lata (Gujarat), Sindhu, S. India (where it
had a few followers), E. India (where it existed side by
side with other schools), Sumatra, Java (where it largely
prevailed), Champa (Lin-yi) in Cochin-China (where it had
a few followers), south, west, and east provinces of China
and Central Asia (where the minor sects of the school chiefly
flourished).?

This widespread school was, according to the same author,
in possession of a Tripitaka amounting to 300,000 Slokas.
Whether this statement be trustworthy or not, an examina-
tion of the vast Buddhist literature which has come down to
us in Chinese shows sufficiently clearly that this school had
a separate Vinaya-pitaka? and a separate Abhidharma-
pitaka. An analysis of the latter is the object of the
present paper.

Before we proceed, it will be necessary for us to clear up
a doubt that hangs over the name of the school, as the
authenticity of the Sanskrit form is somewhat open to
question.

1 Fa-hien, ‘‘ Record of the Buddhist Kingdom,” ch. 39 ; Legge, p. 99.
2 Hiuven-tsang mentions some thirteen places as belonging to this school, but

the number of its adherents in India proper was not so great as in the cases of
the other schools. See Rhys Davids, J.R.A.S., 1891, p. 420,

3 See my ¢“ I-tsing’s Record,”” pp. xxii-xxiv.

+ The list of 19 works in 189 Chinese volumes of the Vinaya of the Sarvasti-
vadins is given in my ¢ I-tsing’s Record,” p. xxxvii. The Tibetan Vinaya is
said to belong exclusively to this school (Wassilief, ‘‘ Buddhismus,” p. 96).
A separate Vinaya or a portion of it, in one case, belonging to each of the
subdivisions of the Sarvastivada school, namely, the Dharmaguptas, the Mahisa-
sakas, and the Kadyapiyas, is also extant in Chinese (cf. Nos. 1117, 1122, 1111).
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2. THE NAME ‘SARVASTIVADINAS.

The earlier Chinese name used for this school is invariably
‘Sa-p‘o-to’ (Jap. ‘Sat-ba-ta’),! as seen, for example, in
the books of the Three Chin dynasty (a.n. 350-431) 2 and
of the earlier Sung dynasty (a.n. 445).* This name was
adopted by Fa-hien (a.n. 399-414), Paramariha (a.n. 499-
569), occasionally by Hiuen-tsang (a.n. 629-645), and also
by I-tsing (a.n. 671-695). ‘Sa-p‘o-to’ is supposed to
represent an original sound, not necessarily Sanskrit. The
original may have been something like ‘Sarvata,” as
Mr. Watters conjectures, who so uses it in his new
work on Hiuen-tsang. But since we have no evidence at
all for the existence of such a word, we prefer the more
probable conjecture that it represents the Pali ¢ Sabbatthi
(-vada) ’ or a similar word in some other Indian dialect. It
is most unlikely, judging from the phonetic value of the
Chinese characters, that ‘Sd-p‘o-to’ is intended for the
Sanskrit ‘Sarvasti(-vada).’* As a representation of the
Sanskrit it would be inaccurate, and although Hiuen-tsang
and I-tsing, who usually refer to every name in its Sanskrit
form, occasionally adopt this name, they do so as a concession
to the preceding translators, who represented an earlier and
different period of Buddhist literature.

The name which these two travellers have used the most
in their translations is ¢ Shuo-yi-chieh-yu-pu,” the ¢school
(which) asserts (that) all things exist’® One of them,
I-tsing, however, gives the name in a pompous form which
clearly points to Sanskrit—‘A-li-ya Mu-la Sa-p‘o-a-ssii-ti
po-t'c Ni-Chia-ya’ (‘Arya-Mila-Sarvasti-vada-nikaya’),

R ED
? Nanjio, Nos. 1135, 1136.
3 No. 1132.

¢ Mr. Thomas suggests that it may stand for ¢Sarvavada.” We do not,
however, find any instance of the use of this word by Buddhists.

R—0F &
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translating it himself, as I have given it in my English
version of his ‘ Record,” the ¢ Noble fundamental school
(which) affirms the existence of all (things).’!

We have no reason whatever to doubt the accuracy of the
name given by I-tsing, for the existence of three Buddhist
schools is spoken of by Samkaracirya in his commentary on
Badarayana’s Vedanta Sutras, the first of the three being
the Sarvasti-tva-vadinas.’? Viacaspatimisra’s Bhamati also
gives us the form ‘Sarvasti-tva-vada.’® These are practically
the same as our ‘Sarvastivadinas’ or ‘Sarvastivada.” The
Mahavyutpatti, § 275, again, gives two forms of the name,
Aryasarvastivada and Mulasarvastivada, in conformity with
the names given by I-tsing, namely, Arya-mila-sarvastivada
as the chief school and Miula-sarvastivada as one of its
subdivisions. We are thus perfectly justified in using the
Sanskrit form of the name of the school.

3. TuHeE SeveN ABHIDHARMA WORKS PECULIAR
TO THIS SCHOOL.

The Sarvastivadins had seven Abhidharma books, just as
the Theravadins had. The names of the books, moreover,
of the two schools bear, curiously enough, a striking
resemblance in most cases. This was a puzzle to us for
a considerable time, but in my note on the Abhidharma
literature in the J.R.A.S5.% T have shown that the two sets

' MyI-tsing, p. 8, 6. Ch. [ B D 5 S R R W £, E
%fﬁﬁiiﬂ!ﬂﬁ Transl.%ﬁﬂgﬁﬁ_ﬂﬁﬁs'

* Bibl, Indic., Calcutta, 1863, p. 546. The three schools given are * Sarvasti-
tva-vadinas,” ¢ Vijhianasti-tva-vadinas,” and ¢ Sarvadunya-tva-vadinas.” These
are otherwise known as the ¢ Vaibhasikas,” ¢ Yogacaras,” and ¢ Madhyamikas.’

3 Bibl. Indic., Benares, 1880, p. 413: “*Tatra ye hinamatayas te sarvisti-
tvavadena tadadayanurodhat $anyatayam avataryante | ye tu madhyamis, te
Jidnamatrastitvena Sunyatiyam avataryante | ye tu prakrstamatayas, tebhyah
saksad eva Sunyatatattvam pratipadyate | ”” These points have been discussed
by Professor Walleser, Phil. Grundl., 1904, pp. 5, 6.

¢ January, 1905, pp. 160-162.
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have no real connection, The mutual relations of the seven
books of the one set seem to have differed from those of the
other set, for in the case of the Sarvastivadins they recognize
one as the principal book and the rest as its supplements,
while in the case of the Theravadins there seems to have
been no such subordination.

The principal work of the Sarvastivadin Hinayana school !
is Katyayaniputra’s Jiianaprasthana, to which there are six
supplements called ¢ pada’ (foot), the latter standing to the
former in some such relation as that of the six Vedangas to
the Veda.?

The seven Abhidharma works are as follows (see accom-
panying list) :—

I bave given in full the several lists of the seven
Abhidharma books in order to show, on the one hand, that
the tradition of the existence of seven books was universal
among the Hinayanists, and, on the other hand, to do justice
to the Chinese and Tibetan authorities, who have reproduced
the Sanskrit names fairly correctly, for I thought that many
scholars would suspect the accuracy of the Sanskrit titles
given by them. Here an explanation will be necessary as
regards the sources from which I have derived the above
information.

I. First as to the Sanskrit. The earliest information ever
given about the existence of the seven Abhidharmas and
the names of their authors was by Burnouf, who furnished
a French translation of one passage from Yagdomitra’s
Abhidharmakosa-vyakhya in his “ Introduction & I’Histoire
du Bouddhisme indien.”® As the Vyakhya just named 1is

! The Sarvastivading are, of course, Hinayanists, The books belonging to the
school are classed in the Hinayina section of the Chinese Catalogue. See
Nanjio’s Catal., pp. 277-286.

3 Compare the citation given below, p. 78, note 1, where the Jianaprasthina
in said to be the ‘ Body’ and the rest ¢ Feet.’

3 1st ed., p. 448; 2nd ed., p. 339; Skt. MS., Soc. Asiat., fols. 95 and 10a.
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THE SEVEN BOOKS |
I. 11. 11
SANSKRIT. T1BETAN. CriNesE TRANSLITERar,
Jfiana-prasthana, (5) Ye-des-hjug (1) Yin-ya-na-p‘i-lo-(j 4
by [Jfiana-prasthana], [Jfana-pr,
Arya Katyayaniputra. ¥
Katyayana. Chia-chan.y'
Prakarana-pada, (6) Rab-tu-byed-pa (6) P¢i-lo-chi®
[Prakarana], [Praka !
Sthavira Vasumitra. b |
Vasumitra. Shih-yu |
300 years after t°
Vijfiana-kaya, (4) Runam-des-tshogs (4) Wei-ti-ya-p '
[Vijiiana-kaya], [Vijuiana
Sthavira Devadarma. by
Devaksema. Ti-p‘o-shé.|
100 years after
Dharma-skandha, (1 Chos-kyi-phun-po (2} A-pfi-ta-lo-me
) by [ Dharma-skandhal, [Abhidharm
Arya Sariputra. . by :
Sariputra. Ta-mu-chien-lien |
Prajiiapti-éastra, (2) Gdags-pahi-bstan-bcos (7) Pi-la-ti-va-pi-ti.
) by [ Prajnapti-astra], [Prajnapt
Arya Maudgalyayana. by { dwthor’s
Maudgalyayana.
Dhatu-kaya, (3) Khams-kyi-tshogs (3) Ta-tu-chia-ya-fa-t
by [Dhatu-kaya],”
Pirna. by Shik-yu
Parnpa. 300 years atter !

Sangiti-paryaya,

v
Mahi-kausthila.

(7) Yan-dag-hgro-bahi-grans

[Sangati-paryaya],

y
Maha-kausthila.

(3) A-p‘i-ta-lo-ma-sang
[Abhidharma-s

Sha-li-

1 The Chinese sounds printed in italics show that they are tramsiations and

not transliterations.

CELFEBEOR) BALE D RN R .

¢ Chia-chan-yen’ here stands for ¢ Katyayana’ or ¢ Kacchayana.” Paramirtha
gives ¢ Chia-chan-ven-¢sit’ (3 fjﬁ JE —? ; see Tong-pao, July, 1904,
p- 276, note 34), and Hiuen-tsang transcribes the name as ¢ Chia-to-yen-ni-fsii’
(3m Z fif JE F; see below the analysis of the work), both pointing to

Skt. ¢ Katyayaniputra.’

? Eﬁ:/ﬁ o % % uEE M. it A i&. ¢ Shi-yu,” ¢ world-friend,’

stands for ¢ Vasumitra.’

‘BB FE RO 8RR RE .

here stands for ¢ Vijfidna.’

‘Wei-ti-ya-na’

¢8hé-mo ’ is * darma,’ not ¢ ksema,’ in Chinese,
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1 (TipETO-CHINESE).

gii-ta-na-sha-hsi-tu-lo?

@ﬁna-éistra],

by
n [Katydyana].

~lo-na-fa-ta?
ma-péda],

by
"Vasumitra ],

‘o Buddha's nirvana.

i-chia-ya-fa-ta 4
kaya-pada},

1o [ Devadarmal,
uddha’s nirvina.

-shih-kan-ta-fa-ta®
-gkandha-pada],
by

Maha-maudgalyayana].

fa-ta sha-hsi-tu-lo®
~pada-gastra].
name is lost.)

a7 [Dhatu-kiya-pida)],

[Vyasumltra],

12 Buddha’s nirvana.

-ki-ta-fa-li-ya-ya-fa-ta®
lligiti-paryﬁya-pﬁdn],
M

i [Sariputra].

IV,

CHINESE TRANSLATION,

(1} Fa-chi-lun*®
[The Treatise on the Opening of Knowledge],
or
Pa-chien-tu 1
[Attha-gantho; Asta-granthal,
b

Y _
The venerable Chia-ta-yen-ni-¢si [Arya Kétyayaniputra].

(3) Pin-lui-tsu-tun 't
[The Treatise (called) the ¢ Foot’ on (lassification],
or
Chamg shihfin-tsu-lun 1% )
[The Treatise (called) the ¢ oot > on the division of various matters],
by
Shik-yu [ Vasumitra].

4 Shih-shén-tsi-Tun 13
[The Treatise (called) the Foot’ on the Knowledge-body],

0-lo-han Ti-p o-shc mo [Arhat Devasarma].

6) Fa-yiin-tsu-lun 1#
[The Treatise (called) the ¢ Foot * on the collection of the Laws],
by
Ta-mu-chien-lien [ Maha-maudgalyiyana].

(N Shil-shé-Tun'®
[The Treatise on Arrangement (or Construction) .
(Author's naine is not given.)

(5) Chich-shén -tsu-lun 16
[The Treatise (called) the ¢ Foot’ on the Element- body],
by
Shih-yu [Vasumitra].
2) Chi-i-mén-tsie-lun 7
[The Treatise (called) the * Foot’ on the collection of various

topics ],

¥
Sha-li-#si [ Sariputral.

ThOME R W O®R T

¢ Mu-chien-lien,’ Jap ¢ Mok- ken len,” probably from DPali ‘"\Ioggallana.

Mg . K B HE E

M:u‘k'the.difference of the authorship of this beok between Sanskrit and Chinese.
I'he title is here ¢“ Abhidharma-skandha *” instead of ¢ Dharma-skandha.”

LBWEE L HIEN G BB R % E AL
W FUR M. K .
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g
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mow being carefully studied by M. Sylvain Lévi, I referred
to him at once to satisfy myself as to the actual text. He
has kindly furnished me the whole text of Yosomitra, and
1t is from this original that I have reproduced here the
Sanskrit titles of the seven Abhidharmas.! The existence
of the “Jfianaprasthana and the rest” is spoken of again
in another part of the same work.?

I1. Turning to Tibetan authorities, we find in Taranitha’s
“ History of Buddhism” a reference to the seven Abhi-
dharmas of the Sarvastivadins.® Wassilief adds in his
note their Sanskrit names on the authority of Bu-ston,
a great Tibetan writer who flourished at the beginning of
the fourteenth century.! Dr. Fedor H. Stcherbatskoi, of
St. Petersburg, who is at present engaged in an edition
of Bu-ston’s work, was kind enough to furnish me the
actual passages of Bu-ston, in an English translation. This
is practically the sole authority for my Tibetan list, because

! In his Commentary on the Abhidharmakoéa, Karika iii, Yofomitra says:
‘“ Kathamh nama dharmapravicayah syad ity abhidharma upadistah $astra
Buddhena | ata eva | na hi vindbhidharmopadeena Sisyah sakto dharman pravi-
cayitum if1 | udita iti vade misthayam krtasamprasaranasyaitad rapam | na tu
ina utpirvasyarthayogad | udita ity uktah | upadista ity eko ’rthah | kileti
kilasabdah parabhiprayam ghatayati* || Abhidharmikapim etan matarm na tu
asmakam sautrantikdpam iti bhavah | $rayante hy abhidharmasastranirm
kartarah | tadyathéd | Jiianaprasthinasya Arya-Katyayaniputrah karta | Praka-
rapapadasya Sthavira-Vasumitrah Vijfianakayasya Sthavira-Devasarma |
Dharmaskandhasya Arya-Sariputrah | Prajhaptisastrasya Arya-Maudgalyiyanah |
Dhatukéyasya Pirnah | Samgitiparyayasya Mahakausthilah ||

* Mr. Wogihara suggests that ¢ ghatayati ’ here ought to be ¢ dyotayati.’

? Bibl. Nation., MSS. Burnouf, 114, fol. 8a: ‘¢ Sthavira-Katyayaniputra-
prabhrtibhir Jiianaprasthanddisu pindikrtya sthapita ity ahur, vaibhasikah |
quoted in Walleser, Phil. Grundl., p. 13, note 1, TFor the expression
< Sastrabhidharmo Jianaprasthanadilaksano,” see p.- 70, note 1, above.

3 Taranatha, 56 (45 Russ.) : “¢ Nach der ansicht der Vaibhasikas werden die
sieben Abhidharma-biicker fir Buddha-wort gehalten und als anfang der
erklarung’s satra die Vibhdsd angenommen; nach der ansicht der Sautrantikas
sind die sieben Abhidharma-sitras, welche die Vaibhasikas als friither entstanden
ansehen, von einfachen Sravakas verfasst und falschlich als von Sariputra u.s.w.
gesammeltes Buddha-wort ausgegeben und als anfang der erklirung’s &astras
gelten die sieben sitras.”’ Further, see next.

¢ Taranitha, p. 296 (Germ.); Wassilief, ¢ Buddhismus,’”” p. 116 (Germ.).
But the Tibetans seem to regard the Dharmaskandha as the most important of
all.  Cf. Walleser, Phil. Grundl., pp. 18-19. One of the Chinese writers also
considers the Dharmaskandha as chief; see the colophon at the end of the

analysis of this work given below.
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neither Taranatha nor his translators give the Tibetan names
of the seven Abhidharmas.!

! Bu-sten, folio 21 :—*¢* We must distinguish between the éastras dealing with
the meaning of the Buddha’s words in general, and those which deal with the
meaning of some special teaching of the Buddha.

], Grammar, which elucidates the verbal side of the scripture in general,
and logic, which elucidates the meaning of it, are said to be the two dastras
appertaining to the whole of the scripture in general, without difference of school
or teaching. But I myself hold a different opinion on this topic (namely, that
these $astras are altogether not Buddhistic, but profane sciences).

“II. Among those $astras which deal with special teachings of the Buddha,
we must distinguish three categories corresponding to the three Dharmacakra-
pravartanas, We are going to make kunown the tirst category. There, again,
among the $astras dealing with the meaning of the Buddha's teaching in its first
period, we must distinguish between those which elucidate his theoretical views
and those which elucidate the practical side of his religion. The first are the
seven Abhidharmas, namely :—

1. Dharmaskandha (égﬂ . a. k<[~ -“ﬂ.), by Sariputra.
2. Prajfiapti sastra (qﬁqlw . z;a . qgﬁ «QIN . ), by Maudgalyayana.
3. Dhatukaya (,q;m . :rj . ?ésﬂ'lﬂ .), by Parpa.

4. Vijiidnakaya ( FH- EIN . a—g;;,]gq .), by Devaksema.

=11

. Jhanaprasthina (Eﬁ . ﬁﬂ *RET -), by Katyayana.
6. Prakarana (_T\z: . \5 . ég- pa| -), by Vasumitra.
e " ~ n .
7. Samgatiparyaya (m; *ZF ¢ RY I %’;{ * AN -), by Maha-kausthila
L N
(YN T & UN-3N-),

To this I conform. But the Vaibhasikas of Kashmir maintain that these seven
are the word of the Buddha.

¢ What the Master has tragmentarily taught at different places and times to
different men has been collected by the Arhats of the Sravakas, just as the

Udanavarga (%R . 5 . q;:R . na\ . %’é}qﬂ », Ched-du-brjod-pahi-tsoms) has

been. Were it not so, then the number of three pitakas in the seriptures would
be incomplete, because the Abhidharma is, generally speaking, included in the
siitra and the vinaya, since it is occasionally taught in them. The compendium
of the meaning of these seven Abhidharmas is styled the Mahavibhasa. An
abridged exposition of its teaching is contained in the Abhidharmakosa and
similar works.

¢ (Vasubandhu says himself in the Abhidharmakosa that this kosa is an
exposition ot the views ot the Kashmirian vaibhasikas.) >’
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IIT and IV. Next as to the Chinese authorities who give
the tradition concerning the existence of the seven books.

Bu-ston, folic 173 :—*¢ 1. Lokaprajfiapti in 7 chapters.
A -~ ~
(AR 33 FRAN @ AW+ R-R5T-)

(Hjig-rten-gdags-pa bam-po-bdun.}

2. Karanaprajfiapti in 7 chapters.

(g-z]r\w]w-n . nﬂ-"ﬁ-ngﬁ-)
(Rgyu-gdags-pa bam-po-bdun. )

3. Karmaprajnapti in 5 chapters,

(¥N+ AN+ WD ‘3
(Las-gdags-pa bam-po-lha.)

¢ These three works are translated by Prajfiasena. The Vaibhasikas maintaim
that they belong to the seriptures.

¢ And although they appear to be mentioned as such in the Great Index
(R’F\ » 57 'Eﬁ -E.’ Dkar-chag-chen-po), still there is no doubt that they,

conformably to the meaning of the Sautrintikas and the remaining schools, must
be reckoned as dastras.”

Dr. Stcherbatskot writes to Mr. Thomas, of the India Office, through whom
I obtained the above information, to the following effect : — ¢ The three
prajiaptis translated by Prajfidsena must be parts of the second Abhidharma,
Le. Prajfiapti astra. If it be so, then it will result that a part of the seven
Abhidharmas was known to the Tibetans, as these three are to be found in the
Tanjur Mdo, 1xii, 1-107; 107-191; 191-257.”

With the kind help of Mr. Thomas I have compared the Chinese Loka-
prajiapti (Nanjio’s, 1297 ; below appendix) with the Tibetan. Both treat of
similar subjects, though they seem to differ much in details from each other.
In the Chinese Prajnapti Sastra itself (No. 1317) the title Lokaprajfiapti 1s
given, but its contents are missing, while the Karanaprajfiapti practically forms
the whole text. The Tibetan version of the latter has been examined by
Mr. Thomas, who furnished me an analysis of it. It gives, like the Chinese
text, the laksanas and ratnas of a Mahiasattva, and raises all sorts of questions
as to a Cakravartin, a Bodhisattva, and their surroundings. 'Thus the two
versions, Chinese and Tibetan, treat of one and the same subject, though the
latter is much more minute than the former,

The Karmaprajnapti does not exist in Chinese. From the above comparisons,
though imperfect owing to the fragmentary condition of the Chinese text, we
may assume that Dr. Stcherbatskoi is right in taking the three prajfiaptis above
referred to, to be parts of the second Abhidharma (i.e. Prajfiapti sastra). The
quotations from the Prajfiapti $astra found in the Mahavibhasa (e.g. fasciculi
136, 176) also seem to be of stmilar nature.

Mr, Thomas took great trouble in looking through the list of the Tibetan
works, but failed to find any other of the sever Abhidharmas; we can now safely
state with Wassiliet that the Sarvastivadin Abhidharmas do not exist in Tibetau,
except the Prajfiapti $astra. The Tibetan Dharmaskandha (Mdo, xx, 3;
Wa. 39-46), to which Professor Walleser refers (Phil. Grundl., p. 18), proved,
on comparison, to be an entirely different text from the Chinese one, and
consequently not one of the seven Abhidharmas in question.
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The earliest of all is an interesting note at the end of vol. xxiii
(book vi) of the Chinese translation of the Jiidnaprasthana
itself (4.p. 879). In this it is said that the ¢ Asta-grantha’
(=Jianaprasthana) is the ‘body’ (kdlya), and there are
besides six ‘feet’ (pada), amounting to 1,000,000 syllables
in all.'  The next earliest notice of the seven books is found
in Nagarjuna’s commentary on the Mahaprajiiiparamita
sutra (translated a.p. 402-405). This work mentions the
‘“ Asta-grantha-Abhidbarma and the six-divisioned Abhi-
dharma.”? There is no doubt whatever that this ¢ Asta-
grantha’ of Nagarjuna refers to Katyayaniputra’s Jiiana-
prasthana, as is proved by evidence from several sources.®
The ‘six-divisioned Abhidharma,” however, is not quite clear,
the six not being mentioned by name. But as it occurs
with the mention of the chief work, Jhanaprasthana, it is
very likely that it refers to the six supplementary works
called ‘feet’ (piida). For accurate information concerning
them it is necessary, as in other cases, to have recourse to
Hiuen-tsang (a.p. 629-645), who has translated most of
the seven works. His “ Record of the Western Kingdom,”
however, does not mention these seven as one body of
Abhidharma literature. His statements that this or that
one of the seven had been composed in some particular
locality or hermitage shows that some of them, if not all,

! See, for the original, below the analysis A, the end of bk. vi.

? Nanjio’s, 1169 ; small Jap. ed., { 1, fol. 176: J\ $3g JE ff &l 2 ;
N WO .

° Paramartha’s Life of Vasubandhu (Zomg-pao, July, 1904, p. 276):
. Katyayaniputra collected the Abhidharma of the Sarvistividins and arranged
it in eight Ka-lan-ta (Grantha), and that this work was called the ¢ Discourse on
the Opening of Knowledge ’ (Jiianaprasthana).” Cf. Wassilief, ** Buddhismus,”
P. 217 et seq. ; Walleser, Phil. Grundl., p. 146. (That the Patthana which is
citedas < Mahapakarana’ by Buddhaghosa (** Atthasalini,” pp. 7, 9, 87, 212, 409)
refers to our book wants an elucidation, because the identity of the Patthana
with our Jfianaprasthana cannot be proved.) The identity of the Asta-grantha
with the Jiidnaprasthana is open to mo doubt at all; for the earlier Chinese
translation of this work (No. 1273) bears the name Pa-chien-tu (Attha-Gantho ;
Nanjio, Asta-Khanda), while the later one (No. 1275) with similar contents
is ]ca{led the Fa-chi-lun (Jfianaprasthana), both in 44 vargas; see analysis given
below.
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were at that time very famous among Indian Buddhist
scholars.!

It is his disciple, Fu-kuang (a.n. 645-664, with Hiuen-
tsang), who gives in his ‘“ Notes on the Abhidharmakosa ”
a tradition concerning the seven Abhidharmas, one chief
text and the six pada supplements, mentioning them by
name.? K‘uei-chi (died 682), another disciple of Hiuen-
tsang, refers to this division in a colophon to the Chinese
Dhatukaya.®? I need not add here that these two obtained
this information directly from Hiuen-tsang, who may in
turn have been informed by his teachers in Nalanda or may
himself have been acquainted with a commentary, like Yaso-
mitra’s, on the Abhidharmakosa. The official order of the
works in Chinese differs from that given in either the
Sanskrit or the Tibetan authorities.

The Mahavibhasad, which is itself a commentary on
Katyayaniputra’s Jiianaprasthana, and is anterior to Vasu-
bandhu’s Abhidharmakosa, quotes mnow and again these
pada works, which fact shows again that these supplementary
works were held to be of great value for a successful

! Hiuen-tsang, ‘ Mémoires,”” 1, 201: ¢¢ Fa-chi-lun (Jianaprasthina) was
compiled by Ka-to-yen-na (Katyiyana, 300 years A.B.), while in the Tamasa-
vana vihara, a Sarvastivadin monastery in Chinapati, North Frountier’’ {Watters,
i, p. 294). ¢ Mémoires,”” i, 119: ‘¢ Fu-su-mo-to-lo (Vasumitra} compiled the
Chung -shi-fén-0 -p‘i-ta-mo-lun (Prakarana(-pada-)abhidharma -astra) in
a tope at Puskalavati (Penkelaotis)’’ (Watters, i, p. 214). The Skik-shén-tsu-
lun (Vijfiinakaya) is said to have been composed by Ti-po-shé-mo (Devasarma)
in P4i-sho-ka (Vidoka), near Sravasti (Watters, i, p. 373).

3£ 3. He is known as ‘Ta-shéng-kuang’ (K 3 JB). The

most of Hiuen-tsang’s translations (75 texts altogether) have been dictated to
Fu-kuang. His notes taken from Hiuen-tsang’s lecture on the Abhidharma-
kosa of Vasubandhu have been preserved in Japan, and are known as the ‘“ Notes

of Fu-kuang'’ (generally ‘Ko-ki,” 3§ §R). This is not included in the
official eollection of the Buddhist works. I regret, however, that this and
another important ‘¢ Notes on the Abhidharma-kofa,”” by Fa-pao (ﬂ% ﬁ),

pupil of Hiuen-tsang and I-tsing, have not been consulted in detail, for they are
not accessible to me here in England.

3 See the analysis given below,
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exposition of the principal Abhidharma text.! Thus the
seven books must have existed prior to the compilation of
the Mahavibhasa by 500 Arhats, at a time, 400 years
according to one account, or 500 years according to the
other, after the Buddha’s death.?

The names of the seven books quoted in these works are,
without exception, given in the Chinese form (see the list IV
above).

The Chinese transliterations (the list ITT above) have been
taken from the Catalogue of the Tripitaka of the Yuen
dynasty called the ¢ Chi-yuen-fa-pao-chien-t‘ung-tsung-lu 3
(or generally ¢ Chi-yuen-lu” simply), i.e. “A General
Catalogue of the Sacred Texts in the ¢ Chi-yuen’ period”
(a.p. 1264-1294). The * Chi-yuen-lu > is based on a com-
parison of the Chinese Buddhist books with the Tibetan
Kanjur, and was compiled by command of Kubilai Khan.
Preparatory to the translation of the Tripitaka into
Mongolian the Emperor Kubilai convened his priestly and
lay subordinates and constituted them a committee to
examine the contents of the Buddhist works (1,440 in
number) then extant in China and Tibet. This committee
consisted of some twenty-eight scholars of several countries,
China, Tibet, India, Turfan, Wuigur, and Mongolia.

The Chinese texts were compared one by one with their
counterparts in Tibetan, where such existed, and in cases
where none such existed the fact was carefully noted.

! E.g., Nanjio’s No. 1263, the Mahavibhasa, 17 (Jap. J3 1, fol. 748),
quotes the Prakaranapada (§fy ¥H), Vijfidnakayas (5 £), and Prajfiaptipada

(J8 %) ; the same, 23 (J3 1, fol. 998), cites the Sangitiparyaya (£ EE)
and Dharmaskandha (% ##). The Dhatukiya (8 X§) may be found

quoted somewhere, For this information and for note 2, p. 78, I am indebted
to Mr. U. Wogihara.

? Vasumitra is said to be one of the 500 Arhats who took part in compiling
the Mahavibhasa (400 years or 500 years A.B.). Two of the seven Abhidharmas
are attributed to Vasumitra, who is said to have lived at a time 300 years a.B.
Vasumitra of 400 years A.B. and that of 300 years A.8. must be different. This
is certain from the fact that the Vibhasa itself quotes his books, and mentions
him as one of the four great Sastring of the Sarvastivada school. Cf. Watters,
i, p. 274.

} i j—‘ﬁ }"ﬁ ﬁ Ej Ifi] ﬁ fﬁ, vol. ix, Nanjio, No. 1612.
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As to the contents of each work, they were satisfied to
state simply whether the two, Chinese and Tibetan, agreed
with each other or not. Almost all the Chinese titles were
restored by them to their Sanskrit forms, which, though not
always correctly given, were arrived at by a fairly accurate
system of transliteration, the Chinese sounds then current
being used for the purpose.

The work of this commission resulted, as I have said
above, in the catalogue under notice, which has been used
by Stanislas Julien and Bunyiu Nanjio as their prineipal
guide for the restoration of Sanskrit names.! This catalogue
I designate elsewhere in this paper as the “ Tibeto-Chinese
Catalogue.”

As for the names of the seven Abhidharmas, great credit
is due to the compilers of the Catalogue, inasmuch as they
have preserved the correct Sanskrit forms of the names, thus
affording us a clue to the identification of the Sanskrit works
with the Chinese. The list II1 is made entirely from this
source.

In this Catalogue it is stated that the seven Abhidharmas,
one and all, agree with the corresponding Tibetan works,
though in reality they do not seem to exist in the Kanjur
or Tanjur with the exception of one.?

The evidence we have adduced from Sanskrit, Tibetan,
and Chinese sources not being conflicting, we are fairly
justified in assuming that at an early period of their
separate history the Sarvastivadins were in possession of
ap Abhidharma literature consisting of seven books, one
principal and six supplementary, as we have seen above;
and that these works had been widely studied in KaSmira,
the seat of this school; and we can say further that the
tradition concerning them 1is comparatively trustworthy,

! M. P. Habacuc of Russia sent this catalogue fo S. Julien in 1848. After
a careful study the latter published a ‘¢ Concordance Sinico-Sanserite ” (Journal
Asiatique, Nov.-Dec., 1849, pp. 351-446). Bunyiu Nanjio, while compilin
hig Catalogue for the India Office in 1883, made use of the Concordance as wel
as the original Chi-yuen-lu.

z See above, note, p. 77.
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since it has been preserved in practically the same form in
India, Tibet, China, and Japan.

Hitherto we have merely dwelt on the traditions con-
cerning the Abhidharma works; let us now proceed to
examine the actual texts preserved in China and Japan.

4, AN ANALYSIS OF THE SEVEN ABHIDHARMA
WORKS OF THE SARVASTIVADINS.

I. INANAPRASTHANA,

By Arva KATYAYANIPUTRA.
(Skt. 1; Tib. 6; Tib.-Chin, 1; Chin. 1.)

There exist in Chinese two different translations of this
text, made in the fourth and in the seventh century. The
two bear different names, the one “Asta-grantha” (or
Attha-gantho), the other ““Jiianaprasthana,” thus confirming
the statement by Paramartha (a.p. 499-569), who, in his
Life of Vasubandhu, alludes to this work as having two
names.!

A. B.
A-pi-t‘an-pa-chien-tu-lun.? A-p‘i-ta-mo-fa-che-lun.?
Abhidharmastagrantha(-$astra) The Abhidharma $astra—
(generally called the ¢ Asta- ‘““Opening of Knowledge ”
grantha 7). (generally called the ¢ Jiiina-
Nanjio’s Cat., No. 1273. prasthana ).

Nanjio’s Cat., No. 1275.

! See my translation of Paramértha’s Life of Vasubandhu (Zong-pao,
July, 1904), pp. 276-277, and compare my study of this life (J.R.A.S., Jan.,
1905, p. 52).

P Bt 2 J\ 472 B B®. The eight < Chien-tu’ is in Paramarthe,
Le., “Kan-tu’ (B¢ HE), which he himself says is equivalent to Skt. Ka-lan-la

(Grantha). M. Sylvain Lévi suggests that ‘ Kan-tu’ or ¢ Chien-tu’ represents
more likely the Prakrit form ¢ Gantho.’

‘P BE 2 OB I 4 M. ‘Fa-chi’ may mean ‘production of

knowledge.’
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Amount: Amount :

8 chien-tu (gantho); 44 po-ch‘ii 8 groups (yiin; skandha); 44

(vaggo).! sections (na-hsi; varga).®

30 chiian (fasciculi); 554 pages 20 chiian (fasciculi); 382 pages
(ve)- (ye).

Author : Author:
Chia-chan-yen-£si * The ver_lerable Chia-to-yen-ni-
[Kat}-ﬁyaniputraj_ tsiit [Arya Ké.tyiyaniputra]

Translators : Translator:
Chii-t‘an Sang-chie-ti-po® Hiuen-tsang, a.p. 657-660.

[Gotama Samghadeva],
from Ka-pin (Kasmira),
A.D. 383; and
Chu Fo-nien (a Chinese),
A.D. 350-417.

A vaggo by T‘an-mo-pi { Dham-
mapiya | from Ka-pin (Kasmira).

These two are translations from one and the same text.
Though the originals seem to have had variant readings
here and there, the translations do not present any material
difference in general scope. At the beginning of every

1 Po-chtii (€ ) is likely ¢vaggo’ A does not seem to have been in
Sanskrit.

N.B.—Generally speaking, sections’ or ¢ chapters’ are the divisions of the
original text, whereas ¢fasciculus’ (chiian) is that made according to the con.
venience of the Chirese editors. In almost all instances these two methods of
division, original and editorial, are adopted. One fasciculus (chiian) contains
as a rule 18-21 Chinese pages (ye). Ilrll calculating we can take one Chinese
page (it is really a folio in large print) as about equivalent to one page octavo,

AE MW+ W 4 B. ‘Yin’ is aggregate’ (skandhe) in

Chinese. Hiuen-tsang’s original seems to have had ¢Skandha’ instead of
¢ Grantha.” Na-hsi’ is the tramslation of ¢ Varga,’ and means ‘interception
of breath,’ the sense of which is not quite clear to me. Perhaps as a class of
consonants, which are generally pronounced by stopping breath, is called ‘ varga,’
Hiuen-tsang may have used this translation, or one section may be understood by
him to mean the resting of one’s breath in reciting a text.

“im ik & F
Yin & fﬁ‘ }E -? . Katydyaniputra is said to have lived 300 years A.5. ;
see Watters, ‘“ Yuan-Chwang,” i, p. 294.

. & 3 fn 32 %, & fb = (Napjio’s Catal., p. 399, §39,

and pp. 405, 458).
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chapter Katyayaniputra raises a series of questions which
are subsequently to be answered by him, and then deals with
them one by one. The list of questions (the matika) is
generally left out by Hiuen-tsang, thus making his version
much shorter than that of his predecessors. Unless the
discovery of a Tibetan counterpart may be hoped for, the
Chinese version in two recensions stands as the sole
representative of the text.

Katyayaniputra’s Jiianaprasthana is, be it stated again,
the fundamental and all-important work of the Sarvastivada
school, and it seems to have occupied a prominent position
in its literature, for it i1s to this, as we have seen above, that
the six so-called ‘feet’ (pada) stand in the relation of
supplements, and it is on this again that the great com-
mentary, Mahavibhasa, has been drawn up. The original
Indian text is sald, in the earlier translation (A), to have
consisted of 15,072 slokas, or rather a corresponding number
of syllables in prose, namely, 482,304 syllables.! In what
language, however, the original text was composed we have
no means of ascertaining. All we can say is that the text
brought by Samghadeva and Dhammapiya from Kasmira
seems to have been in a dialect akin to Pali, whereas the
text used by Hiuen-tsang, as in other cases, seems to have
been in Sanskrit. But this supposition rests solely on the
phonetic value of Chinese ideographs employed in these
translations, and is not corroborated by any other evidence.

1 A preface to the book written by Tao-an (died A.p. 385), a contemporary of
the translators, gives the number of §lokas or syllables as follows: A% A -|

AFL+_E R B+ARCE) T ()EBEE
EEFTALABAFT-_BARF+EEATHE K

- =) ﬁ o |+ Y % ). (The characters in brackets
seem to be misprints of () and (=) respectively.) ‘‘The Fan (Brahmi)

text consisted of 15,072 &lokas, or 482,304 syllables. In the Chin (Chinese)
tongue, 195,250 words. This man (i.e. Samghadeva, the translator) forgot
(and could not recite) a chapter on Causes (Bk, vi, 7 below), duf said that the
number of its syllables was equal to that of the ‘Ten Gates.””” The ‘Ten
Gates ” is Bk. i1, 4, which is said to have been in 1,600 Slokas, twelve letters
(syllables) extra.
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That this book belongs exclusively to the Sarvastivadins
may be taken as certain from the fact that at the end of
each of eight fasciculi in Hiuen-tsang’s translation it is
distinctly stated, as seen from the analysis given below,
that it belongs to this school.

Hiuen-tsang himself visited the monastery Tamasavana in
Chinapati in N. India, in which there were three hundred
brethren of the Sarvastivida school, who were thorough
students of the Hinayana. He records that this was the
monastery in which, three hundred years after the Buddha's
nirvana, Ka-to-yen-na (Katyayana) composed his “Fa-chi-lun”’
(Jianaprasthana).! This statement of Hiuen-tsang also
connects the book with this school, and again we have an
indication to the same effect in the Tibeto-Chinese Catalogue
above referred to, vol. ix. Under the heading of the
Abhidharma literature the following statement occurs :—
“The Abhidharma-pitaka of the Sravakas (of the Hinayana)
consists of 38 texts (pu), 708 fasciculi (chiian), and 73 cases
(chih). The Abhidharma-pitaka is not one and the same in
all schools. Now according to (the method of) the Sarvasti-
- vada school we place the original work, ‘ body’ (kaya), first,
and the supplementary works, ‘feet’ (pada), next. The
branches thereof, the Vibhasa and the like, are placed last.
Those of the other schools come next in order.” 2

Since this work is the key to all the subsequent philo-
sophical literature of the Buddhists, T give here a somewhat
detailed account of its contents.

! See Watters, ** Yuan-Chwang,” i, p. 294.

EHBgE=T+ABLEANE L+
Sk BREHEDAIDSERE LG BB
A mERMLI@WER BHEREXREX
AR SEMRE Z
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CONTENTS OF THE JNANAPRASTHANA.

BOOK 1.
A. B.
Gaxrro I: MiscELLANEOUS. Grovr I: MISCELLANEOUS.
(% e E 8 —) (% & 8 —)
1. Lokuttara-dhamma-vaggo.! Lokottara-dharma-varga.

BRB—-ERE—) HEE—~-EHL-
What is the Lokuttara-dhamma ?>—to what category does it
belong ?—why is it the highest in the world ?—its definition
—its bearings—its relation to 22 sakkaya-ditthis®*—the
transcendental conditions compared with the other con-
ditions, ete.

It 1s stated at the end of the

first vaggo: ¢ The original
text of the vaggo consisted
of 528 slokas.”

2, Knowledge (iana)-vaggo. Knowledge-section.

BRER I (B#MED
The cause of knowledge—memory—doubt—six causes of
stupidity reproved by the Buddha — cessation of the
causes, ete.
At the end: ¢ The original

second vaggo consisted of 230

§lokas, 20 letters (syllables)

extra.”

! T have throughout attempted to restore the Indian words probably represented
by the Chinese franslations.' In doing so I have not thought it either necessary
or even desirable to confine myself to the Sanskrit forms. It seems to me more
than probable that the Jfianaprasthana at least was written in some dialect: one
thinks naturally of the dialect of Ka$mira, but we really have no certainty that
the J ﬁanaprastﬂina was not composed in Kosala. I use the nominative form in
the cases of Gantho and Vaggo because I think that the phonetic value of the
Chinese requires it.

2 See Childers, s.v.; compare Dharmasamgraha, § 23, Lokottarapafica-
skandha ; also Mahavyutp., § 4.

# Compare Childers, s.v.: visativatthuka sakkiyaditthi attavadupadanam,
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3. Individuality (puggala)-vaggo. Pu-tu-chie-lo (pudgala)-section.
ARKR = (W hESL D)

How many of the 12 paticcasamuppadas do belong to the
past, present, and future puggala?—final liberation, ete.
Several passages from the Agama quoted.
At the end: “The original
vaggo consisted of 148 slokas,
16 letters (syllables) extra.”

4. Vaggo on love and reverence.  Section on love and reverence.

(% 7% o R & W) (% &% & &8 m)

Respect out of love (pema)—respect out of honour (garava)?
—two sorts of honour (garava), with wealth (dhana) and
with religion (dhamma)-—strength of the body—Nirvana
the ultimate end, etc.
At the end: ‘“The original
text, 373 élokas, 10 letters
(syllables) extra.”

5. Ahirikanottappa-vaggo. Section on shamelessness (ahri-
kata).

GEHHRE R (% B t# 8 A

Shamelessness (ahirika)—~fearlessness of sinning (anottappa) *
—the increasing demerits (akusalamula), ete.
At the end: ¢ The original text
of this vaggo consists of 220
§lokas,”

6. Form (ripa)-vaggo. Section on characteristics (lak-
sana).

(& &R &K 7) (H # & A

The riipa-dhamma going through birth and death is im-
permanent—why can it be called a ‘form’ ?—impermanence
(anitya), ete., ete.
Attheend: ¢ The original text,
47 $lokas.”

1 Skt. prema and gaurava.

2 Mahavyutp., § 104 (49, 50), ahrikyar, anapatrapyarh ; Dharmasamgraha, § 30,
ahrikata, anapatrapa.
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7. Objectlessness (anattha)-vaggo. Section on objectlessness.

(% B £ L) E®EMBE L

All the practices of austerity are vain—things desired cannot
be sccured, ete.

At theend: ¢ The original text,
97 §lokas.”

8. Thought (cetani)-vaggo. Section on thought (cetana).

(B & & N B#e N

Thinking — reflecting — awakening (vitakka) — observing
(vicara)—unsettled mind (uddhacea) '—ignorance (avijja)—
arrogance (mana)—hardness of heart, etc.

At the end: ¢ The original

text, 326 £lokas, 18 letters
(syllables) extra.”

BOOK II.
A. B.
Ganrro IT: Grouve II:
Tre Boxp or Houman Passtons Trae Boxp or Humax Passrons
(Saiyorana). (Sanyorana).
(ff #8 he & ) (% & )
1. Vaggo on demerits (akusala-  Section on 10 demerits (dasdku-
miila). - falamiila).
F & R & —) + % &8 —)

3 samyojanas-—5 views—9 samyojanas—98 anufayas—
their details, scopes, results, ete.
At the end: ¢ The original
text, 603 Slokas, 14 letters
(syllables) extra.”

! See Dharmas., p. 69 ; Skt. auddhatya.
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2. Vaggo on those who come but Section on those who come but

once (sakadagamin).! once (sakrdagamin).
(— 7 R E D (— 7 #1 B 2)

The germs of passions, ete., still left in the sakadigdmins—
9 forms of pahana-pariiing,? ete.
Attheend: ¢ The original text,
1,040 slokas.”

3. Vaggo on man. Section on sentient being (sattva).

(AR & =) (HwHme =)
Moral defilements arising from views—those arising from
practices—4 fruits of samaififia—death and rebirth—regions
having no rebirth, etc.

Attheend: ¢ The original text,

467 §lokas.”

4. Vaggo on 10 gates. Section on 10 gates.

+M®EN (+ M #% & W)

Causes of moral defilements (1)—single cause (2)—double
cause (3) —order of various thoughts (4) — awakening
thought (5)—thought connected with indriyas (6)—com-
pletion (7)—incompletion (8)—knowledge that can destroy
the causes (prahinpa - parijia) (9)—realization of the
destruction (mirodha-siksatkara) (10).°
At the end: ¢ The original
text, 1,600 §lokas, 12 letters
(syllables) extra.”

BOOK III.
A. B.
Garwreo III: Grove III:
Krowrenee (Niwa). K~xowLEDGE (JNANA).

(8 0 E =) (B &=

! Mr. Wogihara thinks that the ‘I-hsing,” meaning ¢ one-going,’ is quite different
from the ¢ I-lai,’ i.e. ¢ one-coming,” which is the translation of ¢sakadagamin.’
He suﬁgests that it may be ¢ ekatra-ga,’ judging from an analogy of ‘sarvatra-ga’
(pien-hsing).

2 See Childers, s.v. parififta ; Skt. prahapa-parijiia.

3 T put here Sanskrit on the authority of Mr. Wogihara.
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1. Vaggo on 8 stages (sekha and Section on the branches of
asekha). learning (diksanga).

(N8R E ) (B XL -
Knowledge attained by the lower grades of sanctification—
the state of an Arhat—views (ditthi)~—knowledge (fidna)—
wisdom (pannd)}—views of those free from passion (anasava-
samaditthi),! ete.

Attheend: ¢ The original text,
430 §lokas.”

2. Vaggo on the 5 kinds {of Section on the 5 kinds.
views, right and wrong).

(h & R & ) (B W E )

Wrong views — right views — wrong kmowledge — right
knowledge—views of an asekha, ete.
Attheend: ¢ The original text,
200 slokas, 14 letters extra.”

3. Vaggo on the knowledge of  Section on the knowledge of
another’s mind (paracittafiana).’ another’s mind.

G oBRE=) (s> WE =)
What is the knowledge that discerns another’s thought ?—
the knowledge of the past life (pubbenivasanussatiiiana),’ etc.

Attheend: ¢ The original text,

132 lokas.”

4. Vaggo on the cultivation of Section on the cultivation of
knowledge. : knowledge.

(&g R EMD (g Mmem
Cultivation of the eightfold knowledge—dharmajfiana—
anvayajhiana—samvrtijiana—duhkhaj.—samudayaj.—niro-
dhaj.—margaj.—ksayaj.—anutpadaj.*—its relation with the
secular knowledge, etc.
At theend: ‘ The original text,
930 slokas.”

! Skt. anasrava-samyagdrsti (Wogihara).

? Compare Mahavyutp., § 57, 2.

3 See Childers, s.v. pubbo, vijja; Dharmas., § 76.

¢ Mahavyutp., § 57; Dharmas,, § 93; cf. Childers, s.v. fidnam.
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5, Vaggo on knowledge attained Section on 7 holy persons (arya-
by (the ariya-puggalas). pudgala).

(8 /& R £ Hf) (‘£ 2w &8 R
77 sorts of knowledge and all the bearings of knowledge

discussed.
Attheend: ‘“ The original text, At the end of this section it is
1,033 slokas.” stated : * This text belongs
to the Sarvastivada school.”
BOOK IV.
A, B.
GaxtHO IV : Acrron (Kamma). Groue IV: Acrron (Karma).
(f7 & E W) (3% g W)
1. Vaggo on wicked actions. Section on wicked actions.
(B 7 R & —) (%% f7 B —)

All details of sinful actions (3 duccaritas: kaya-, vaci-,
mano-)—their results, etc.
At theend: ““The original text,
192 glokas.”

2. Vaggo on erroneous speech. Section on erroneous speech.
(b %& B £ ) (o &% f & D)

All details of sins by speech (micchavaca)—their results, ete.
At the end: ¢ The original, 245

slokas.”
3. Vaggo on injury to living Section on injury to life
beings (himsa). (himsa).

(F & & =) (F & =)
All details of sins of killing life—their results, etc.
Atthe end : “ The original, 309 At the end: *‘This belongs to

¢lokas.” the Sarvastivada school.”
4. Vaggo on the demonstratable Section on the visible and in-
and undemonstratable. visible (vijiiapty-avijiiapti).

(A &M HERKREM (FEEMH L M
All good and bad actions (kusaldkusala) relating to the past
and future, ete.!

At the end: ¢ The original, 273
slokas.”

! Abhidharmako$a - vyakhya, ch. i: avijiapti - vijfaptisamadhisamnbhitam
kusalakufalam riparm. See §)harmas., p. 70.



92 THE SARVASTIVADIN ABHIDHARMA BOOKS.

5. Vaggo on actions bearing the Section on actions bearing the
selfsame results. selfsame results.

(8 17 & & R) (8 % # & 1)
Actions bearing the like froits, ete. Here a curious allusion
to speech is given. Speech is said to be in ten forms,
i.e., Buddha-vak, -jalpa, -vyahara, -gira, -bhasya, -nirukti,
-vak-svara, -vik-patha, action by mouth (-vak-karman),
demonstration by mouth (-vag-vijiiapti).’

At the end : *‘ The original, 185 At the end: ¢ This belongs to

$lokas.” the Sarvastivada school.”
BOOK V
A. B.
Gantro V: Tur Four GREAT Grour V:
(CarUR-MAHABHTTA). TeHE GREAT SEEDS.

(| K #E ) (kR # & h)

1. Vaggo on purc organs (indriya).  Section on the products of the
Great (mahabhita).
(F #t %K g —) (K & # & —)
The four elements—product of a combination of the four—
complete and incomplete products—their causes, ete.
At the end: ¢ The original, 392
§lokas.”

2. Vaggo on conditions (of the Section on conditions,
combination of elements).

(B 3K & ) (% @ 8 2
Conditions (pratyaya)—elements of the past—those of the
future, ete.

At the end: “ The original, 547
slokas.”

3. Vaggo on the visible truth. Section on the visible.
(R o K& =) (R R#E =)
Things belonging to the riapa-dhatu are summarily explained.
At the end: ¢“The original, 169 At the end: ¢ This belongs to
§lokas,” the Sarvastivada school.”

1 T follow mostly Mr. Wogihara's restoration of these words.
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4. Vaggo on internal products. Section on the perception-
elements.

(A & & & m) ($t %2 1 & m)
Sensations, feelings, ideas, etc., are discussed.
At the end: * The original, 210
slokas.”

BOOK VI.
A. B.
GantHO VI: Orcans (INprIva). Group VI: Oreaws (INDRIvA).

(B 18 B B & A)
1. Organ (indriya)-vaggo. Section on organs.

(#H® &L —) (# % 8 —)
22 indriyas—eye (cakkhu), ear (sota), nose (ghina), tongue
(jivha), body (kiya), mind (mano), the female (itthindriya),
the male (pumsa), life (jiva), happiness (sukha), suffering
(dukkha), rejoicing (somanassa), sorrow (domanassa),
guarding, i.e. indifferent (upekkha), believing (saddhid),
striving (viriya), recollection (sati), contemplation (samadhi),
wisdom (paiind), the unknown, the known, the yet to be
known (anaifiatam fassamit’indriyam, aifiindriyam, afiiia-
tivindriyam),! ete.

At the end: ““ The original, 314 At the end: ¢ This belongs to

§lokas.” the Sarvastivada school.”

2. Being (bhava)-vaggo. Section on being.

(AR EZ) (B M e D)
Kama-bhava—all forms of existence—ripa-bhava—arapya-
bhava, etc.

Attheend: ¢ The original, 328
Slokas.”

3. Vaggo on touch. Section on touch.
(B & R & =) (% W8 =)
16 kinds of touch, ete.

At the end: ‘“ The original, 141
§lokas.”

! Childers, s.v. indriyam ; see Mahavyutp., § 108; the last three are: anajiia-
tamajfiasyamindriyam (19), ajfendriyat (20), ajfiatavindriyarm (21).
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4. Vaggo on primal mind. Section on equal mind.

% O R £ M) (% D f B m)
Does mind continue as it commenced ?
At the end : ‘“ The original, 269
§lokas.”

5. Vaggo on mind that is primarily Section on one-mind.
produced.
(% % O % £ &) (— > % 8 h)
Do things thought come into existence at the commencement
of the activity of mind ?
Atthe end: ““The original, 242 At the end: ¢ This belongs to

flokas.” the Sarvastivada school.”
6. Fish-vaggo.! Fish-section.
(8 F B’ & N (f 8 A

Why are some complete in regard of 22 organs and others
incomplete ?
At the end: ¢ The original, 173
§lokas.”

7. Vaggo on causes. Section on attainment (prapti).

(& & €& L) (% W & 4
Are all the faculties of organs conditioned by the past ?

At the end of this vaggo there

is no number of §lokas given,

but a note is added to the

following effect: *“This vaggo

on causes was forgotten by

the translator, Samghadeva,

of Ka-pin (Kadmira), and

therefore omitted. Lately

another priest of Ka-pin

(Kadmira) named T‘an-mo-pi

(Dhamma-piya), who knew

this vaggo by heart, arrived,

visited Samghadeva in Mi-

ch‘uan, and translated this

1 ¢ Fish’ is strange, and there is no allusion to fish in the chapter. Probably
it is a misinterpretation of ¢ matsarya’ (macchariya), ‘envy’ or ‘ avarice,” one
of the twenty-four minor evil passions (upakleda); Dharmasamgraha, §§ 69, 78.
However, the Mahavibhasa explained this word: ¢ It is called ¢ fish’ because its
various phases constantly in change cannot be grasped.” We are still in the
dark as to its original meaning.
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vaggo. Thus the whole text
of the Attha-gantho was com-
plete. T‘an-mo-pi (Dhamma-
piya) said that the Attha-
gantho is the ‘body’ (kaya)
only, and there are besides
six ‘feet’ (pada), 1,000,000
syllables in all. T‘an-mo-pi
(Dhamma-piya) could recite
only two of these ¢feet,” and
the whole could not be repro-
duced in translation. While
saying this he deeply re-
gretted. This note was added
in the Ching-kuan monastery
of Yang-chou on the 19th of
the first month in the 19th
year of the Chien-yuen period
(a.p. 379) in the Chin
Dynasty (a.p. 351-395)." 1

35

BOOK VII

A.
GaxtEO VII: MEDITATION
(SaMipmT).

(E 12 & L)

1. Vaggo on conditions of the
past.

B LEBRE—)

All conditions of the past, ete.

At the end: ¢ The original, 499
§lokas.”?

B.

Grovr VII: Mepitation
(SaMapHI).

(£ & t)

Section on attainment
(prapti).
(B M e —-)
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2. Vaggo on causes. Section on causes {pratyaya).
(% R B = (& W e D
Meditations on causes and conditions in the dhyina heavens
(1-4), ete.
Attheend: “The original, 184 At the end: ‘ This belongs to
§lokas.” the Sarvastivada school.”
8. Vaggo on liberation (vimutti). Section on comprehension.

(% B R E =) (% # & =)
10 forms of meditation (kasindyatana)'—8 kinds of knowledge
—3 forms of samadhi.

At the end: ¢ The original, 578 At the end: ‘‘ This belongs to

§lokas.” the Sarvastivada school.”
4. Anagimi-vaggo. Section on those who do not
come back (anagamin).
(fr 35 & W) (# & # & m)

5 states of the anagamins.
At the end : “ The original, 157
§lokas.”

5. Vaggo on those who come back Section on those who come back
once (sakadagimin).? once.

(— 7 R & &) (—fr i & )

States of the sakadigamins—attainments of the divine eye,

etc.
At the end: ¢ The original, 501
§lokas.”
BOOK VIII.
A. B.
Gaxtro VIII: Views (Drrrai). Grove VIII: Views (DrsrI).
(R 1% E N (& N
1. Vaggo on firm meditation Section on firm memory
(satipatthéna). (smrtyupasthana).

(B Ik &R § —) EE&dL -

(1) Meditation on the impurity of the body (kayanupassana)

1 Childers, s.v. kasino ; Mahavyutp., § 72 ; my Pali Chrestomathy, p. xvii, 10.

2 The Chinese words, however, mean the ¢one-going,” for which see above,
Bk. 1i, 2, note (p. 89).
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— (2) meditation on the evils of sensations (vedananu-
passand) — (3) meditation on the evanescence of thought
(cittanupassand) — (4) meditation on the conditions of
existence (dhammianupassana),! etc.

At theend: ¢ The original, 315
§lokas.”

2. Vaggo on desire (kama). Section on three forms of being
(tribhava).
(% & &= =) - - ey
Conditions of the 3 states of being.
At the end: “The original, 186

slokas.”
3. Vaggo on consciousness Section on consciousness
(=afind). (samijiia).

B R %) W & =)
10 stages of consciousness? as to impermanence, sorrow,
andtman, impurity, death, destruction, ete.
Atthe end: ““The original, 104 At the end: “This belongs to
§lokas.” the Sarvistivada school.”

4. Vaggo on the time of knowledge.  Section on knowledge ( jidna).

(8 05 R E m) (] # & m)
Knowledge that produces an abhorrence of this life—the
relation of the knowledge with the aggregates (skandha), ete.

Atthe end: ¢ The original, 178
§lokas,”

5. Vaggo on views. Section on views.

(R & £ B (5 &8 5

Erroneous views (micchaditthi)— ignorant views — views
that there is no cause—abala, aviriya, ete.
Atthe end: * The original, 276
§lokas.”

! Mahavyutp., § 38, 1-4; see Childers, s.v. satipatthanam.

? The ten safifids are: asubha-, marana-, ahare patikkala-, sabbaloke anabhi-
rati-, anicca-, anicce dukkha., dukkhe anatta-, pahapa-, viraga-, nirodha-..
See Childers, s.v. safifia.
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6. Gatha-vaggo.

18 8]; & N)

Githa-section.

(I 1 %5 B )

Upbelieving mind—36 wicked views—passions—Brihmans,

etc.—several parables.

The 12th Gatha runs as follows:

“ Ma-sha tu-sha sang-shi-ma
sa-pi-ta-la-pi-pi-li-ta : this is
the end of sorrow.” Here
it is added that these are the
words of the T‘an-mi-la
(Damila,i.e. Tamil) language,
and they are explained:—
‘Ma-sha,’ do not care or hope
for evils; ‘tu-sha,” gladly
adapt to the law; ‘sang-shi-
ma,” check or control one’s
self ; ¢sa-pi-ta-la-pi-pi-li-ta,’
escape completely from or
abandon the state of being.!

Atthe end : *‘ The original text,

B R,

110 $lokas.”

)

& &

21 verses in all.
The

Gathd in this text is
different, and goes as follows:
“Ei-ni mi-ni kin-pu ta-ye-
pu: do not care for (evils),
(but) be satisfied, be subdued,
escape fully from the borders
of sorrow.” ¢Ki-ni,” ¢ mi-ni,”
‘kiu-pu,’ ‘ta-ye-pu’ are said
to be the words of the mu-li-
sha (mleccha), and mean re-
spectively ¢ duhkha,’ ¢ samu-
daya,’ ‘nirodha,’ and ‘marga,’
—the four arya-satyas being
expressed by the Buddha in
the barbarian dialect.?

At the end: ‘¢ This belongs to

the Sarvastivada school.”

ﬁi;ﬂ%%ﬂﬂ:lﬁig;

R f
B2 H (& %

"EE R RE SE BIH 2% KE
B OE BE 5 3 (£ B B 35). Mark that ‘ma-sha tu-sha sang-

shi-ma sa-~pi-ta-la<pi-pi-li-ta’ are said to be Damila words, whereas ¢ ei-ni mi-ni
kiu-pu ta-ye-pu’ are Mleccha expressions. My friend the Rev. Monk Jones kindly
took much trouble in trying to identify some of these words, which, however,
are not to be recognized in modern Tamil. Mr. Wogihara ingeniously identifies
the former with Sanskrit, while he considers the latter to be 2 Damila or Mleccha
version., His restoration into Sanskrit is as follows: ‘¢ M’adaya, tusya,
saméamya, sarvatra vivingdhi (4/ vic).”” This is partly confirmed by the Vibhasa-
tun (No. 1279), in which these words are represented as follows: ¢‘ Ma-sha,
tu-sha, sang-sha-ma, sa-pa-ta pi-li-la.”” A difficulty lies still in the last word
“g-pi-li-ta’ or ¢pi-li-la,” both having ‘li’ (¢» ‘n’) in the medial syllable.

e may therefore suggest, for this original, ¢vi-vpagdhi’ (+/ vrj) instead of
¢ vi-vingdhi.’ For an example of Hiuen-tsang’s translating v vry by Ch. B,
see next page, note on ‘ vajjian.’

The other Gatha in No. 1279 is somewhat different, and is as follows: ¢ Yin-
ning (duhkha), mi-ning (samudaya), ta-pa (nirodha), ta-la-pa (marga).” These
words are there said to be Damila.

-
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II. SANGITI-PARYAYA.
BY
Mami-gavstarna (according to Ya$omitra and Bu-ston).
Sirtputra (according to the Chinese authorities).
(Skt. 7; Tib. 7; Tib.-Chin. 3; Chin. 2.)

The Sanglti-parydya is the first of the six pada supple-
ments to Katyayaniputra’s Jfianaprasthana. In form it is
very much like the Puggala-pafifatti, the Anguttara method
of arranging materials according to their numerical order
being followed in both cases. This outward arrangement
was probably modelled on the Sangiti-sutta of the Digha-
nikaya; hence the name Sangiti-paryaya. The contents,
however, of the ones, twos, threes, etc., are usually different.

This book is ascribed by Yasomitra to Maha-kausthila,
and so also by Bu-ston, whereas in the Chinese translation
the author is put down as Sariputra. Both Sariputra and
Maha-kausthila are personal disciples of the Buddha.
Whether it belongs to either of these disciples or not, it
appears to be one of the old works in existence. Among
the seven Abhidharma works it is posterior to none but
the Dharma-skandha, which is frequently quoted in it,
and must therefore be anterior to it. The quasi-historical
section of this work tells us that Sariputra, personally advised
and inspired by the Buddha, thought it best to collect the
more important Dharmas taught by the Master, because the
Dharmas held by the Vajjian! Bhiksus of Pava were not
the true ones. Te convened, it goes on, his friends, and
rehearsed (sangita) the laws according as they had been
taught by the Master. This, he thought, would prevent any
dissension in the future when there was no Buddha.

! ¢ Vajjiputtiya’ in Pali is here given as [t ¥ # -f, lit.  Fathers-
and-sons-free-from-bondage.” Hiuen-tsang is thus translating the name,
deriving it from +/vej (Skt. 4/27j). Mr. Wogihara, however, says that this
pame is a translation of ¢ Nirgrantha-jaatiputra.” If so, it may have nothing to
do with ¢ vajjiputtiyas,” and note 3, p. 100, is subject to question.
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This story is repeated in a short form at the beginning of
every chapter; and at the end of the whole work the Buddha
praises Sariputra with the word “S$adhu!” and is represented
to have said that the Ekottara-dharmaparyayas (Anguttara-
dhammapariyayas)! thus rehearsed and collected at the con-
vocation of Bhiksus should be preached often by him
(S&riputra) before the public. The Buddha further turns
to the Sarngha and advises the Bhiksus to learn and recite
the Sangiti-paryiya? propounded by Sariputra.

The work was probably compiled by a Maha-kausthila at
a time after the council of Vaisali® which was held chiefly
for suppressing the ten theses of the Vajjian Bhiksus, and
later on it might have come to be ascribed to Sériputra
because he is the hero of the narrative throughout the work.

A-p'i-ta-mo Chi-i-mén-tsu-lun.t
(Abhidharma Collecting-various-subjects-foot-treatise.)
Abhidharma Sangiti-paryaya-pada(-§astra).
Nanjio’s Catalogue, No. 12786.
Amount : 12 sections (varga); 20 fasciculi (chiian) ; 326 pages (ye).
Author: Sha-li-fs# (Sariputra).
Translator : Hiuen-tsang, a.p. 660-663.

CONTENTS OF THE SANGITIPARYAYA.

1. Section on the Origin (nidina) (¥t #2 S —).
Introductory remarks about the circumstances which led
the author to a collection of the laws—dissension of the
Bhiksus of Pava, etc. Sariputra says, at the beginning

B — i%: PY, the ‘ Dharmaparyiyas-increasing-by-one (Ekottara).’
: % ﬂ fﬁ F‘j . This is the title of the work ; see below.

3 It may be soon after the council or may be centuries after it. At any rate,
it is certain that it must be after the counci{ just referred to, i.e. 100 years a.B.,
because it refers to the dissension of the Vajjian Bhiksus, and moreover it must
be later than the Sangiti-sutta of the Digha-nikiya or the Anguttara-nikaya,
on which the book seems to have been modelled, or it may belong to the period in

which the Anguttara form of compilation was prevalent.
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of every section, to the following effect: ‘Let us now
unite ourselves and collect the Dharma - vinaya, while
our Master is still in the world, in order that there may
be no dissension as to the teaching after the Buddha’s
death, and that the Brethren may live strictly in accordance
with the Brahmacarya, and the Dharma-vinaya themselves
may be handed down to a remote future, to the benefit of
the people.”

2. Section on Eka-dharmas (— ¥ fn Z).
All beings living on food,' ete.

3. Section on Dvi-dharmas (T § dnp =)

Mind and matter (nima-ripa); means for entering medi-
tation and coming out of meditation, ete.

At the end of chiian 2 it is stated : *“ This belongs to the
Sarvastivada school.”

4. Section on Tri-dharmas-(= £ da M)

3 akugalamiilas (lobha, dvesa, moha); 3 kudalamilas;
3 good and bad vitarkas; 3 dudcaritas (kdya, vik, manas);
3 dhatus; 8 pudgalas; 3 sthaviras (elders in age, in the
world, in the law); 3 rasis; 3 @pattivyutthinas (ways of
finding fault with others, by seeing, hearing, or suspecting) ;
3 vedanis; 3 vidyas, and 25 more threes.

The Dharma-skandha (Fa-yun-lun) is quoted in chiian 3 ;
at the end of chiian 3, 4, 5 it is stated : ** This belongs to
the Sarvastivada school.”

5. Section on Catur-dharmas (4 % & Jb)
4 aryasatyas; 4 §rimanyaphalas; 4 pudgalas; 4 speeches;
4 samyakprahanas; 4 apramanas; 4 smrtyupasthanas, and
14 more fours.
The Dharma-skandha (Fa-yun-lun) is quoted in chiian 7;
at the end of chiian 610 : ‘It belongs to the Sarvastivada
school.”

'— B B Btk B M {f. Al beings live on food’ put under
¢ Eka-dharma ’ may, to some, seem strange, but an instance of this is found in
the Samanera-panham of the Khuddaka-nikaya, where under the question ‘* Eka
nama ki ?’’ the answer is given as ‘‘ Sabbe satta aharatthitika.” See my

¢« Pali Chrestomathy,”” p. 243, and the authorities cited in the note, p. xv.
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6. Section on Pafica-dharmas (F 3£ du 73)-

5 skandhas; 5 upadinaskandhas; 5 sorts of attachment (to
nativity, home, love, luxury, religion); 5 balas; 5 indriyas;
6 suddhavisadevas; 5 gatis; 5 nivaranas, and 16 more fives.

At the end of chiian 11-14 : ¢ It belongs to the Survasti-
vada school.”

7. Section on Sad-dharmas (7% i & B)-

6 vijnanakayas; 6 sparsakayas; 6 samjnakayas; 6 vedana-
kayas; 6 dhatus; 6 abhijids; 6 auuttaryadharmas, and
13 more sizes.

The Dharma-skandha (Fa-yun-lun) is quoted in chiian 15;
at the end of chiian 15: ¢ It belongs to the Sarvastivida
school.”

8. Section on Sapta-dharmas (& ¥ &n J\)-
7 sambodhyangas; 7 pudgalas; 7 anufayas; 7 dhanas;
7 adhikaranasamathadharmas, and 8 other sevens.

At the end of chiian 16, 17: ¢ This belongs to the
Sarvastivada school.”

9, Section on Asta-dharmas (/\ % 4n L)
8 adrya-méargas; 8 pudgalas; 8 danas; 8 vimuktis; 8 abhi-
bhvayatanas; 8 lokadharmas, and 4 more eights.

The Dharma-skandha ( Fa-yun-lun) is quoted in chiian 18;
at the end of chilan 18: ‘It belongs to the Sarvastivada
school.”

10, Section of Nava-dharmas (Ju 3% fu -

9 abodes of beings (sattvivasas); 9 samyojanas,

11. Section on Dada-dharmas (-4 % dn § —).

10 krtsndyatanas (Pali, kasinayatana, objects of mystic
meditation)'; 10 asaiksa-dharmas.

At the end of chiian 19: *‘ This belongs to the Sarvasti-
vada school.”

1 See my ‘“ Pali Chrestomathy,”’ p. xvii, ¢ 10.
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12. Section on Admonition.

On the completion of the Sangiti collection the Buddha
praises Samputra, and says:  Well done! Well done!
Thou hast now come together with the Samgha of Pi-shus
(Bhiksus), and rehearsed - and - collected the ¢Ekottara-
dharmaparyiya’ (#§ — % J9) taught by the Ju.lai
(Tathagata). Thou shouldst, from this time onward,
repeatedly propound this to the public.” Then the Buddha
turns to the Samgha of Pi-shu (Bhiksus) and says: “ Ye
all should learn, hold, and recite the ‘Sangiti-paryaya’

(% 8 # PY) propounded by Sériputra.”

At the end of chiian 20 it 1s said : ‘‘This belongs to the
Sarvastivada school.”

ITI. PRAKARANA-PADA.

By Staaviza Vasumrirra.
(Skt. 2; Tib. 6 ; Tib.-Chin. 6; Chin. 3.)

This is the second of the six pada works of the Sarvastivadins
according to the Chinese authorities, There exist in Chinese
two translations of it which seem to have been made from
one and the same recension of the text. Hiuen-tsang tells
us that this work was composed by Vasumitra in a monastery
at Puskaravati (Peukelautis).! This shows that the book,
or at any rate the name of it, was well-known among the
Buddhist scholars at the Chinese traveller’s time. The name
must have been originally the ‘“ Abhidharma-prakarana,”
and when it assumed a position among the supplementary
treatises as a pada work, it might have come to be called
the “Prakarapa-pada.” ¢Prakarana’ is understood by the
Chinese authorities to mean ¢classification’ as seen from the
titles in Chinese.

1 Bee Watters, ¢‘ Hiuen-tsang,” vol. i, p. 214.
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A. B.
Chung-shih-fén a-p‘i-t‘an-lun.t A-pi-ta-mo pin-ler-fau-lun.’
(Various-categories-division (Abbidharma Classification-foot-
Abhidharma-treatise.) treatise.)
Abhidharma-éastra ¢ prakarana.’  Abhidharma-prakarana-pada
(-sastra).
Nanjio’s Cat., No. 1292, Nanjio's Cat., No. 1277.
Amount : Amount:

8 sections (p‘in); 12 fasciculi 8 sections (p‘in); 18 fasciculi
(chiian); 229 pages (ye). (chiian); 294 pages (ye).
Author: Author :

The venerable Shi-yu (Vasu- The venerable SAi-yu (Vasu-

mitra), 300 years after the mitra).

Buddha’s death (according to the
Tib.-Chin. Cat.).

Translafors : Translator :
Chiu-na-p‘o-to-lo (Gunabhadra) Hiuen-tsang, A.p. 659.
and Pu-ti-ye-shé (Bodhiyasas),

from C. India, A.p. 435-443.

CONTENTS OF THE PRAKARANAPADA.
A. B.

1. Distinction of 5 dharmas. Distinction of 5 subjects.

(7> % R % m)’ (B B ¥ m)
Ripa (f8); citta ()3) ; caittadharma (¢ Ff {E) ; citta-
viprayukta-sarhskira (,{p 4 33 K& 17); asamskrtadharma
(4% B 1E): these are the 5 subjects treated of in the
chapter. (Dharmasamgraha, p. 69.)

At the beginning of the text A
there is a note in which it is

1

3
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3 This title is not given in the text, but this is what it ought to be, judging

from the analogy of the other titles. The original was probably something like
¢ Paficadharma-nirdesa.’
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said that this book was trans-
lated by Gunabhadra and
Bodhiyaéas from an Indian
text, and was dedicated to
the Samgha.'

2. Distinction of knowledge. Distinction of various knowledge.
(7 B 8 & (B % 8 W)
10 kinds of knowledge: dharmajiiana (j% #§); anvaya-
jiana (8 B) ; peracittajiana (ff, »> &) ; samvrtijiidna
(fit & £ ; dubkhajiana (% %) ; samudaya- (4£ ) ;
nirodha- (J§ B); mirga- (GE F); ksaya- (F )
anutpada- (§& £ %). (Mahavyutpatti, §57.)
At the end of chiian 1 it is said :

¢TIt belongs to the Sarvasti-
vida school.”

3. Distinction of dyatana. Distinction ot dyatana.

(7 5 # A &) (P # KB o)
12 organs and objects of sense (Ayatama): caksus (HR) ;
srotra (H.) ; ghrana (&) ; jihva (&) ; kaya (£p); manas
(&) ; rapa (B) ; gandha () ; abda (B); rasa (BK);
sprastavya (/i) ; dbarmayatana (3£ BE). (Mabhavyutpatti,
106 (102); Puggalapannatti, 1.)
4. Distinction of 7 categories. Distinction of 7 categories.

7 Bt F &) (3t £ % dn)

The following are explained : 18 dhatus (Mahavyut., 107);
12 ayatanas (see last); 5 skandhas (Mahavyut., 100);
10 mahabhtmikadharmas, 10 kugalamahabhimikas, 10 klesa-
mahibhimikas, 10 upaklesabhimikas (Abhidh. kosa, 1;
Dharmasaragraha, p. 69); beside 6 dhatus, 5 sparsas,

,’ﬁ]ﬂ&*ﬂai,ﬁﬁiﬁﬁfﬁ The Hu text

(ﬁa j[) in this case may be an Indian text, or a text in the Hu language
of Central Asia,
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5 kledas, 5 drstis, 5 indriyas, 5 dharmas, 6 vijnanakiyas,
6 sparsakayas, 6 vedanakayas, 6 samjnakayas, 6 cetana-
kayas, 6 trsnakayas, and 5 upadanaskandhas.
At the end of chiian 2 it is
stated : *“It belongs to the
Sarvastivada school.”

5. Distinction of minor passions.  Distinction of minor passions.

(> B 3 fE dn) ($% B8 AR dn)
98 anuéayas: 36 of the kamadhatu, 31 of the rupadhitu,
and 31 of the arapyadhatu.

At the end of chiian 3: “1It
belongs to the Sarvastivada

school.”
6. Distinction of the things that  Exposition of the things that
can be comprehended. can be inferred, and the like (7).

(7 B % ) (B 3% % o)
Things to be known (jheya-dharma) (H} BR iE);
anasrava-dharmas (f%& {f§ §%); things to be inferred
(FF B& &, BF B & %), et

At the end of chiian 5-9: ¢ It
belongs to the Sarvastivada

school.”?
7. Discussion on one thousand Distinction of one thousand
questions. questions.

(F B & on) T B dn)
Yarious questions about §iksapadas, éramanyaphalas, arya-
vamséas, samyakprah@nas, rddhipadas, smrtyupasthanas,
aryasatyas, dhydnas, apramanas, bodhyangas, indriyas,
ayatanas, skandhas, dhatus, etc.
At the end of chiian 10-17: ¢ 1t
belongs to the Sarvastivada
school.”

8. Résumé, Conclusion.

(% # ah) (Bt & # i)
Remarks on several points already discussed.
At the end of chiian 18: It

belongs to the Sarvastivada
school.”
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IV. VIINANA-KAYA,

By Staavira Devadarmai.
(Skt. 3; Tib. 4; Tib.-Chin. 4 ; Chin. 4.)

This work is the third of the six pada treatises of the
Sarvastivada school, according to the Chinese authorities.
The title means, I think, the “body or group of (subjects
connected with) consciousness,” though the term ‘ vijiidnakaya’
1in its technical sense seems to be used somewhat differently.!
The Chinese authorities, especially the Tibeto- Chinese
Catalogue, assigns an early date, i.e. 100 years after the
Buddha’s death, to the author Devasarma. There is,
however, nothing in this work to indicate that it can
claim a higher antiquity than the date of Katyayaniputra’s
Jiianaprasthana, which is assigned by the same authorities to
300 years after the Buddha’s death. Hiuen-tsang tells us
that this work was compiled by Devasarma in P‘i-sho-ka
(Visoka), near Sravasti.?

A-pii-ta-mo shih-shén-tsu-lun.®
(Abhidharma knowledge-body-foot-treatise.)
Abhidharma-vijiiana-kaya-pada(-dastra).
Nanjio’s Catalogue, No. 1281.
Amount : 6 books (skandhas); 16 fasciculi (chiian); 310 pages (ye).

Author: Ti-p‘o-shé-mo A-lo-han (Devasarma Arhat), 100 years
after the Buddha’s death (according to the Tib.-Chin. Cat.).

Translator: Hiuen-tsang, a.p. 649.

CONTENTS OF THE VIJNANAKAYA.

Group 1: Mu-chtien-lien (Maudgalyayana) (H ¥ # #{ —).
Maudgalyayana's opinion about pudgalas, indriyas, cittas,
klesas, vijhanas, bodhyangas, etc.

At the end of chiian 1 it is stated: “It belongs to the
Sarvastivada school.”

1 See above, p. 106, 1. 1; p. 108, 1.. 2, 7, 17.

* Watters, * Yuan-Chwang,” vol. i, p. 373.
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Group 2: Pu-tu-chie-lo (Pudgale) (Ff %5 fn B & —).
8 pudgalas, 6 vijiiinakiyas, 4 smrtyupasthanas, ete.;
relation of the theory of pudgala to the theory of funyata.

At the end of chiian 2: ¢ It belongs to the Sarvastivada
school.”

Group 3: Hetupratyaya® ([ #k 2 =).
10 forms of thought; 15 forms of thought ; vijiidnakayas of
the past, ete.
At the end of chiian 4 and 5 : *“ It belongs to the Sarvasti-
vada school.”

Group 4: Alambanapratyaya® (AF #k & M)
12 forms of thought; 15 forms of thought; goodness,
badness, etc., of the past, ete.
At the end of chiian 7-10: *“ It belongs to the Sarvasti-
vada school.”

Group 5: Miscellaneous (¥ & H).
6 vijfianakdyas; 2 forms of thought to be got rid of by
adjusting one’s views and by adjusting one’s practice;
18 dhatus, ete.

Group 6 : Completion? (samanvagama) (% Bt #&| %)
Saiksa, adaiksa; completion and incompletion of thought,
ete.

V. DHATU-KAYA.
BY
Porya (according to Yasomitra and Bu-ston).

Vasunmrrra (according to the Chinese authorities),
300 years after the Buddha’s death (accord. to the Tib.-Chin, Catal.).
(Skt. 6; Tib. 3; Tib.-Chin. 5; Chin. 5.)

This is the fourth of the six pidaworks of the Sarvastivadins.
The original, probably Sanskrit, text seems to have existed
in two or three versions. The larger text was, according to
K‘uei-chi, a disciple of Hiuen-tsang, of 6,000 §lokas in

U Mahavyutp., 114.
2 Mahavyutp., 115.
3 Or ‘ consequence.’
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length, whereas the other, middle and smaller ones, were
of 900 and 500 slokas respectively. The text which was
translated by Hiuen-tsang was of 830 §lokas and was
apparently the middle one.!

It treats of all mental faculties which this school assumes
as separate elements called ¢ dhatu.’

Though Yagomitra gives the title in his Abhidharmakosa-
vyakhya as “ Dhatukaya,” T think it ought to be, as it is
in the Tibeto-Chinese Catalogue, i.e. list iil above,  Ta-tu-
chia-ya-fa-ta (Dhatu-kaya-pada),” and then it would mean
““ The pada treatise on the kaya (body or group) of Dhatus.”
Compare the title, Vijianakaya, given above.?

Chieh-shén-tsu-lun.®
(Element-body-foot-treatise.)
¢ Dhatu-kéaya-pada ’(-éastra).
Nanjio’s Catalogue, No. 1282,
Amount: 2 khandas; 16 sections; 2 fasciculi (chiian); 43 pages (ye).

Author: The venerable Sis-yu (Vasumitra); 300 years after the
Nirvana (according to the Tib.-Chinese Catalogue).

Translator : Hiuen-tsang, s.n. 663. According to a colophon
written by K‘uei-chi, a pupil of Hiuen-tsang, this translation
was finished on the 4th day of the 6th moon, in the 3rd year
of the Lung-tse period (663).4

1 See below, p. 111,

2 The shorter Tibetan glossary gives ¢dhatukiya’ along with ¢prajfiapti-
gastra,” see Minayeff, ¢‘ Buddhism,” vol. i, app. ii, § 43 (p. 128).
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CONTENTS OF THE DHATUKAYA.
Kamaypa I: Chief subjects (42 B i —).

@. 10 mahabhimikadharmas (-} J Hi §E): vedand (%52),
samjia (A, cetana (), sparfa (#%), manaskara (ff &),
chanda (%), adhimoksa (§F %), smrti (/ZF), samadhi
(Z B 1), mati (EF)?

5. 10 klefa-mahabhimikadharmas (4 KX 5 1 # #):
avidya (& 99), pramada (& B), kavsidya (W B),
asraddhya (R 15), musitasmrti (5 /&), viksepa (> @l),
asamprajanya (. {F 40), ayoniéomanaskara (JE B8 ff &),
mithyadhimoksa (¥ Ji§ 8, auddhatya (Hf &)

¢. 10 upakle$a-bhimikas ()] ﬁﬁ S i’i";) krodha aﬁ:)
mraksa (7&), matsarya ({8), Trsya (#%), pradasa (f),
vihimsa (%), upanaha ([i), maya (JE), dathya (Ff),
mada ({%).?

d. 5 moral defilements (Fo #H [&): kamalobha (#% &)
ripalobha (& ), aripyalobha (J¢ 4 B), dvesa (HE),
vieikitsa (ﬁ)

e. 5 views (drsti) (o R): satkaya (F %), antagraha

(i HX), mithya (F BK), drstiparimarda (R IR),
silavrataparamaréa (W 2£ ).

7. 5 dharmas (o ) : viterka (3§), viedra ({d]), vijiiana
(3%, ahrikya (2% 1f5), anapatripya (2% 18).

Then follow 5 sparéas (Fi. #8), 5 indriyas (1. ), and a series
of ideas, sensations, etc., all resulting from the 6 organs of
sense, i.e., 6 vijiianakayas (groups of knowledge) (75 7% &),
6 sparfakiyas (7% 8 %), 6 vedanakayas (75 % £),
6 samjnakiyas (75 M 5), 6 cetanikayas (7% B £)-

1 See Mahavyutp., 104 ; Triglotte, 68 ; Dharmasamgraha, p 69. Cf. Puggala-
pafifiatti, ii, 1-9.

z Cf. Mahavyutp., 104.
3 See last note.
¢ See Dharmasamgraha, 68.
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Kuaxpa IT: Minor Divisions (% B 4 —)-
Mutual relations of 88 categories minutely discussed under
16 sections, beginning with 5 vedands, 6 vijhidnas, and
2 akugalabhiimis (ahrikya, anapatrapya), these three forming
a separate class.

Colophon by K‘uei-chi (died a.p. 682), pupil of Hiuen-
tsang: ¢ The Dhatu-kaya is one of the six padas on the
Jianaprasthina, which belongs to the Sarvastivada school.
My personal master, Hiuen-tsang, finished a Chinese trans-
lation of this text on the 4th day of the 6th moon in the
3rd year of the Lung-tse period of the Augustan T‘ang
dynasty, while staying at the Yu-hua palace. The larger
text of this treatise consisted of 6,000 §lokas. Afterwards,
as it was found too complicated, it was abridged by a scholar
in two forms, one in Y00 &lokas, the other in 500 slokas.
The present translation consists of 830 §lokas (and is the
middle one).

“ The original text was composed by the venerable She-yu
(Vasumitra), etc., ete., etc. As I observe that the boat of
the law is sinking fast, I record the facts concerning the
translation as I witnessed (lest they should be lost
altogether).”’ !

VI. DHARMA-SKANDHA.
BY
Arva Sirrpurra (according to Yasomitra and Bu-ston).

MaHimaupeaLYavaNa (according to the Chinese authorities).
(Skt. 4; Tib. 1; Tib.-Chin, 2; Chin. 6.)

This work is the fifth of the six padas of the Sarvastivada
school. Though it is now placed among the supplementary
padas it is not inferior in its matter and form to the
principal work of this school, ie. the Jianaprasthana.
Perhaps it does not go so much into details of metaphysical
questions as the latter does, but it treats of all important
points of the fundamental principles of this school, and the
importance of this work seems to have been recognized by

! For the Chinese text, see above, p. 109, note 4.
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the writers of the other padas—for instance, the author of
the Sangitiparyaya, who often quotes it. As to the author-
ship of this work, we have no means of ascertaining whether
either, and if so, which of the two, Siriputra and Maudgalyi-
yana, was the actual writer.

The Tibetan Dharmaskandha in the Kandjur Mdo, xx
(fols. 39-46), hitherto supposed to be a version of our text,
proved on comparison to be a quite different book.!

A-pi-ta-mo Fa yun-tsu-lun?
(Abhidharma Law-aggregate-foot-treatise.)
Abhidharma Dharma-skandha-pada(-éastra).
Nanjio’s Catalogue, No. 1296.
Amount: 21 chapters (varga); 10 fasciculi (chiian); 232 pages (ye).

Author: The venerable 74-mu-ch‘ien lien (Arya Maha-maudgalya-
yana).
Translator: Hiuen-tsang, a.p. 659,

CONTENTS OF THE DHARMASKANDHA.
Section 1: Siksapadas (Z% & & —).
Five precepts (é1la), ete.
Section 2 : Srotadpattyanga (78 # % da —)-

Srotadpannas, their attainment, ete.
At the end of chiian 1 it is stated: ¢ It belongs to the
Sarvastivada school.”
Section 3 : Attainment of purity (avetyaprasada) (88 & ' =).
4 sorts of purity: As to Buddha, Dharma, Samgha, and
é1la ; stage of an arya-pudgala, ete.

Scction 4 : Result of Sramanaship (# P9 F 5 m).

4 stages of Sramanyaphala: Srotaipatti-phala, Sakrdagimi-
phala, Andgami-phala, Arhattva-phala.

1 See above, p. 77, note, towards the end.
W oBt B B E LW B & KH LIRS
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Section 5: Mental experience (abhijiiapratipad) (3 7 f To)-

Regulation of feeling in face of suffering and joy, ete.!

Section 6 : Noble race (B2 i fn 73)-
4 arya-vaméas, i.e. 4 classes of the Buddha's disciples, ete.

At the end of chiian 2: It belongs to the Sarvastivada
school.”’

Section 7: Right victory (IE B & £)-

4 forms of victory: suppression of bad that has been
produced ; prevention of bad that may come in the future;
development of good that has been produced ; cultivation of
good for the future.

Section 8 : Coustituents of magic power (31 & & /\).

4 modes of obtaining Rddhipada: meditation (samadhi);
energy (virya); memory (smrti); suppression of desire
(achanda).?

At the end of chiian 3: ¢ It belongs to the Sarvastivada
school.”

Section 9: Smrtyupsthinas (/& {£ M JL)-

4 modes of the earnest meditation: on the (impurity of the)
body (kayinupasyani); on the (evils of the) sensations
(vedananupadyand); on the (evanescence of) thought
(cittanupasyana); on the conditions (of existence) (dharmanu-
padyand).®

At the end of chiian 4: It belongs to the Sarvastivida
school.”

Section 10: Arya-satyas (B2 BF df +)-
A short account is given of the preaching of the 4 noble truths
by the Buddha at Benares, and the truths are explained.

1 These probably represent the four pratipads of Mahavyutp., § 58: ¢ Duhkha
pratipad dhandhabhijfia, sukha pratipad dhandhabhijia, dubkha pratipat ksipra-
bhijfa, sukha pratipat ksiprabhijia.”

2 But see Sanskrit and Pali; Mahavyutp., §40; Childers, p. 157. Also
Dharmas., § 46, note.

3 Of. Pali kayanupassana, etc.; see above, analysis of the JiiAnaprasthana,
Bk. viii, vaggo 1. Mr. Wogihara tells me that the form ¢anupasyani ’ occurs
in the Yogacarya bodhisattva bhimi as well.
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Scetion 11: Meditation (dhyana) (B8 & dn -+ —)-
Forms and processes of meditations are given.

At the end of chiian 5: ¢ It belongs to the Sarvastivada
school.”

Section 12 : The immeasurable (apramina) (% B M + Z)-
4 apramanas explained.

At the end of chiian 6: ¢ It belongs to the Sarvastivada
school.”

Section 13 : The formless (aripa) (% & M J =)-
4 stages of the aripya-dhatu.

Section 14: Bhavana-samadhi (& % fh -+ WM).
Meditation for cultivating the reasoning faculty {bhavana-
samadhi) is detailed.

Section 15: Branches of knowledge (Bodhyanga) (5 ﬁ fu - )
7 bodhyangas explained.

At the end of chiian 7 : ‘It belongs to the Sarvastivada
school.”

Section 16 : Miscellaneous matters' (3 FF fa -+ 73)-
Other mental faculties, passions, etc.

At the end of chiian 8: *It belongs to the Sarvastivada
school.”

Scction 17 : Indriyas (Bt & 4 ).
22 indriyas (see above, p. 93).
Scetion 18: ;’\yatanas (IE i -+ J\).

12 ayutanas (organs and objects of sense).?

Scetion 19 : Skandhas (28 M + L)
5 skandhas.
Section 20 : Various principles (Nanadhatu) (% 5+ fm = ).
6 principles; 18 principles (dhitu); 62 prineiples in all.
At the end of chiian 9: ‘It belongs to the Sarvastivada
school.”

! This is *¢Ksudravastuka,” aund is quoted in Yafomitra’s Kosavyakhya
(Wogihara).
2 See the analysis of the Prakaranapada, 3 (p. 105).
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Section 21: Pratityasamutpadas (¥ # dg — -+ —)-
12 pratityasamutpadas explained.

At the end of chiian 10: ¢ It belongs to the Sarvastivada
school.”

Colophon by Ching-mai (a.n. 664) is to the following
effect : “The Fa-yiin-tsu (Dharmaskandha) is the most
important of the Abhidharma works, and the fountain-head
of the Sarvastivida system. It is a work of Mo-ho
Mu-ch4en-lien (Maha-maudgalyayana). The Sarvastivada
school, which is superior to all other schools, is in possession
of a rich literature, such as the Jianaprasthina (¥ &)
in the eight Ganthos, the Mahavibhasa (B ) by 500
Arhats, the Nyayanusara (N IE BR) that repels one’s

doubts, and the Samayapradipika (Bf & %) that corrects
one’s error, Hiuen-tsang, master of the Tripitaka, trans-
lated the Dharmaskandha on the 14th day of the 9th moon
in the 4th year of the Hien-ching period of the August
T‘ang dynasty (a.p. 659), in the Kung-fa Garden of the
Monastery Ta-tsu-an-ssu in Chang-an, Shi kuang (Fu-kuang,
see p. 79, note 2, above) taking note, Ching-mai putting it
into literary form, and Chi-tung making a final revision.” !

" ERBRr HAEWAEXWMIAZE 2
EE -0 B2BERFURLFRBRAEZ
WE EWBRRBZHAERE—-DED L
PHEEUBZEZEBBAZE R
EETALERESR EDAERE B ®
RERZE G ER BEREDRZ AL
HAEBREBER 2 HAFAFEEGERDOTR
B S FTHEER2UHNEBARZD
WA AEEEEEERAR LB ER
BlBW .. . ZBREREELDEE N
EWEALA+DR FABRAEE S S
ABUERELIFUVNBEXER BEEH X,
B M & A% B BB #HE
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VII. PRAJNAPTI-SASTRA.

By Arva Maupcaryivana (according to Yoéomitra and Bu-ston).

The author’s name lost (according to Tib.-Chin. Catalogue).

This work is the sixth of the six padas of the Sarvastivada
school, according to the Chinese authorities. The text
preserved among the Chinese books is of doubtful character.
First of all, it was not translated until the eleventh century
(a.p. 1004-1058), and the name of its author is said to have
been lost.! In its contents the first section, called the ““ Loka-
prajfiapti,” is missing, though the title is given there as seen
from the analysis below. In a note it is stated that the
first section, ““ Loka-prajiiapti,”’ exists in the commentary,
but the text does not exist in the original (3¢ B & & W
P§ % A& ¢ Bd). However, no such commentary seems to
exist in the Chinese collection, so far as I am aware, and
nothing can be ascertained as to the real state of the text.?
There is no indication that this work belongs to the Sarvasti-
vada school, as in the cases of the other padas. Notwith-
standing this, we have to regard this work at present as
the authentic pada of this school, since there is no other
alternative that can be suggested.

Shi-shé-lun.?
(Establishment or arrangement-treatise.)
Prajiiapti-Sastra.
Nanjio’s Catalogue, No. 1317,

Amount: 14 sections (mén); 7 fasciculi (chiian); 55 pages (ye).
Author: No author’s name is given.
Translators: Fa-hu (Dharmaraksa or Dbarmapala), priest from

Magadha (who came to China a.p. 1004), and others,

A.p, 1004-1058.

! Dr, Nanjio, in his Catalogue, No. 1317, gives the author’s name ¢ Maud-
galyayana.’” The Tib.-Chin. Catalogue does not give any, and says that the

name is lost ey . The India Office copy also does not give any
JEL Py o 3’

name. So probably Yosomitra is the authority of Nanjio’s statement.

? Wassilief seems to have sometimes taken the Amrta-Sastra (No. 1278) as
the same as the Prajhapti-Sastra, but there is no sufficient ground for this
supposition. An analysis of the Amrta-§astra is given below.

"HR W KW K= ik # S R Ths book is
usually quoted in the works peculiar to this school as w % 2 &
{(Prajhapti-pada).
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CONTENTS OF THE PRAJNAPTISASTRA.

1. Instruction about the world (Loka-prajhapti) belonging to

the Abhidharma-mahadastra (F % K i & B &
e 1 =)

This section Loka-prajiiapti is practically missing; no word
is given there except a note to the following effect: *‘In
the commentary this section exists, but the text is wanting

n the original (i B R A U P3O A T W)

We know nothing of the commentary referred to.?

2. Tnstruction about Causes (Karana-prajiiapti) (B 5 % M Z)-
Out of the 7 ratnas of a Cakravarti king, stri, grhapati, and
parinayaka are spoken of,

2. The same,

The other ratnas: cakra, hastin, aéva, mani; longevity of
the king; 32 signs; 1,000 sons, ete.

4. 'The same.

The Bodhisattva’s birth in the Tusita heaven; conception
and birth on earth; Ananda, ete.

5. The same.
The Bodhisattva is the highest of all beings; Nirvana, ete.
6. The same.

32 signs of Buddha and Cakravartl king; other superior
qualities of the Bodhisattva, ete.

7. The same.

The Buddha’s teaching of 3 moral defilements, raga, dvesa,
moha ; the extremity of these three, ete.

8. The same.

Trsna (love), a great cause of life; difference of human
body in life and death, ete.

! The name ‘‘Abhidharma-mahasastra *’ is a very curious title to be used for
a supplementary pada.

* The ¢ Loka-prajnapti”’ must have been a section which treats of the world-
system, positions of the mountain Sumeru and the great ocean, motions of the
sun and the moon, etc., etc. There is a Chinese text which contains these
subjects, i.e. No. 1297, ¢ Li-shi a-p‘i-t‘an-jun,”’ which Nanjio restores to
¢ Loka-sthiti (¥)-abhidharma-$astra,” but it is more probably ¢ Loka-prajfiapti
abhidharma-§astra,”” and the first section of our book must have been something
like the text in question. An analysis of No. 1297 is given below.
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9. The same.
Drowsiness, arrogance, wickedness, talkativeness, in-
sufficiency in speech, inability in meditation ; their causes,
etc.

10. The same.
Sumeru, the highest mountain; different heights of
mountains, efe.

11. The same.
Difference of mental faculties between the Buddha and his
disciples, ete.

12. The same.
The ocean, ete.

13. The same.
Various qualities of living.beings, etc.

14, The same.
8 causes of rain; cause of a rainy season, ete.!

5. SomeE IMpPOrRTANT PHILOsOPHICAL WORKS CONNECTED
WITH THE SARVASTIVADA SCHOOL.

The seven Abhidharma works of the Sarvastivadins do not
represent one and the same period of Buddhist philosophy,
nor do they agree with one another as regards the expositions
of categories and nomenclatures in which all these books
abound. They must have come into existence one after
another in the course of several centuries before they began to
be recognized as a body of literature. It will, however, be
extremely hazardous, at the present state of our knowledge,
to try to fix a date for any of these works. Even an
arrangement according to the order of priority will be very
difficult. But so much seems to be certain, that neither
the Chinese, nor the Tibetan, nor even the Sanskrit order of
these books is chronological.?

! For some particulars of this text, see above, p. 77, note.

* Dharmaskandha, Sangitiparyiya, and Jiiinaprasthana are perhaps anterior
to the rest. Vasumitra’s works may be the latest, but this Vasumitra seems to
be different from the one who is said to be the head of the 500 Arhats who
compiled the Mahavibhasa. The Tibeto-Chinese Catalogue says that the Maha-
vibhasd was compiled 400 years A.B., while it assigns 300 years A.n. to the
Vasumitra who is the author of Prakarana-pida and Dhatu-kaya.
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Their division into one principal and six supplementary
books,! for which we have the evidence of Dhammapiya,?
A.D. 379, as the earliest, scems to be of comparatively late
origin, and was probably adopted after the compilation of
the Mahavibhasa, which represents the climax of the Sarva-
stivada philosophy.

All the important principles contained in the seven
Abhidharmas, nice points of metaphysical argument, and
the heterogeneous elements of Buddhist tradition were
reviewed, explained, and absorbed in the Mahavibhasa of
Ka$mira. This in all probability happened after King
Kaniska’s time (c. 125 4.p.).> Originally the Sarvastivadin
scholars seem to have formed themselves into two great
groups, Kasmirian and Gandharian, as they are often
mentioned in the vibhasa, but after the compilation of the
great commentary they have either united themselves or
the one has been eclipsed by the other, for we hear only
the name ¢ Kasmira-vaibhasikas’ or simply °Vaibhasikas.’
This body of philosophers acknowledged, true to their old
theory, the existence of all things (sarvastitvavada), the
direct perception of external objects (vahyarthapratyaksatva-
vada), and the like.

The Vaibhasika philosophy seems to have enjoyed some,
probably three, centuries of peace, safely deposited in its
Ka$mirian home and maintained in its purity by the
adherents of the school. Paramartha tells us a legend
according to which the system was also propagated in
Mid-India by a man named Vasubhadra, who studied it in
Kasmira, and by pretending to be mad got out of that
country.*

! Though I have called the Padas ‘supplementary,” as they are generally
understood, it is possible that the ¢Padas’ all, or some of them, were the
¢ foundations’ of the Jiianaprasthana.

% See above, pp. 94-95. Read Dhammapi (-pri) for Dhammapiya.

3 There is no positive evidence that the Mahavibhasa was compiled in the
reign of Kaniska. In 383 and 439 a.p. the name °Vibhasa~ appears in
Chinese, and the date of translation of the Mahavibhasa itself is 437-439. The
date of the original may therefore be put in . 200-400 a.p.

* See my translation of Paramartha’s Life of Vasubandhu (Zong-pao, July,
1904), pp. 279-281.
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The latter half of the fifth century A.p. brings us to
a period which we can well designate as Neo-Vibhasanism,
which coincides with the rise of the Yogacarya system and
the revival of the Brahmanic, or, at any rate, Samkhya
philosophy.  Vasubandhu, a Sarvastivadin and a free-
thinker, tried to interpret the philosophy according to his
own views. He did not slavishly follow the Vaibhasika
tenets, but here and there utilized the excellent points of
other systems, e.g. the Sautrantika, a system opposed to the
Vaibhasika, and teaching that external objects merely exist
as mental images, and are indirectly apprehended.

A powerful opponent, and an orthodox Sarvastivadin,
Samghabhadra by name, compiled two works, one as a right
interpretation of the vibhasa, and the other as a refutation of
rival philosophers, chiefly Vasubandhu (who, however, had
not formally left the school, his Abhidharma-kosa being
generally reckoned as one of the Sarvastivada books).

Samghabhadra is said to have died before Vasubandhu,!
and the Neo-Vibhasanic period seems to close practically
with the conversion of Vasubandhu to Mahayanism.?

Yosomitra, the writer of the Abhidharmakosa-vyakhya,
seems to be a Sautrantika.? I-tsing, who was a Sarvastivadin,
and brought home some nineteen works of Vinaya, does not
seem to have come across a philosophical work of this school,
though it was still followed in Nalanda and other places.*

In the fourteenth century tradition as regards the Vai-
bhasikas seems to have been still alive, for Madhavacarya
reviews the system in his Sarvadarsana-samgraha, and says:
“These Bauddhas discuss the highest end of man from four
standpoints, celebrated under the designations of (1) the
Madhyamikas, who hold the doctrine of universal void
[nihilism] ; (2) the Yogacaras, who hold the doctrine of an

I Sec Watters, i, p. 325.
? See my Vasubandhu’s Life (Zong-pao, July, 1904), p. 291.

* We do not know to which school the other commentators, Vasumitra and
Gupamati, whom YoSomitra mentions in his Vyakhya, belonged; see Bendall’s
Catal. of Cambridge MSS., add. 1041, p. 26.

+ See above, p. 71.
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external void [subjective idealism]; (3) the Sautrantikas,
who assert the inferribility of external objects [representa-
tionalism] ; and (4) the Vaibhasikas, who acknowledge the
perceptibility of external objects [ presentationalism ].” !

Of these the Madhyamika is identical with the Sarva-
§linyatvavadin, the Yogacara with the Vijfiandstitvamatra-
vadin (or the Vijianamatrastitvavadin), and the Vaibhasika
with the Sarvastivadin of Sankariicirya.? The Sautrantika
admits no direct perception of objects, but holds that
external objects exist merely as images, and are indirectly
apprehended, thus occupying the medium stage between the
Vaibhisika, who acknowledges the direct perception of
external objects, and the Yogacara, who teaches the doctrine
of an external void.

¢ Vibhasa’' means originally ‘option.” The idea seems to
be that numerous opinions collected from the compilers
(500 Arhats) were compared with one another, and the best
of them was selected as the orthodox doctrines of the school.
The Chinese explain this word either as ‘comprehensive
exposition (f fi§)’ or as ‘ various opinions (f& & H)."°
The Vaibhasika’s opinions, excellent as they are, reflect
only those of later Abhidharma teachers, and are after all
a scholiastic achievement. Against this tendency there
arose probably the Sautrantikas, who do not regard the
seven Abhidharmas as authentic Buddhavacanas! and lay
more stress on the Sutrantas of the Buddha. In their

1 Sarvadaréanasamgraha, ch. 2: ‘“Te ca Bauddha$ caturvidhayd bhavanaya
garamapurusérthmh kathayanti |Bte ca Madhyamika-yogacara-santrantika-vai-
hasika-samjiiabhih prasiddha Bauddha yathakramam sarvasunyatva-vahya-
&inyatva - vahyarthapumeyatva - vahyarthapratyaksatva - vadin Aatisthanti | ”
Professor de la Vallée Poussin translates (Muséon, vol. ii, No. 1, 1901, p. 61)
as follows: (1) ¢ Doctrine du vide complet’ ; (2) ¢ Doctrine du vide externe’ ;
(3) “ Doctrine de I'aperception indirecte des choses extérieures’”; (4) ¢‘ Doctrine
de leur aperception immédiate.”” Cf. Kern, Manual, p. 126: ‘‘ The vaibhasikas
acknowledge the direct perception of exterior objects ; the sautrintikas hold that
exterior objects merely exist as images, and thus are indirectly apprehended.”

2 See above, p. 73, note 2.

3 8ee Watters, ‘¢ Yuan-Chwang,” i, p. 277. His interpretation differs
a little from mine.

4 Cf. above, p. 75, note 3.



122 THE SARVASTIVADIN ABHIDHARMA BOOKS.

philosophical speculation they have progressed somewhat as
compared with the Vaibhasikas.

This seems to have attracted Vasubandhu, who occasionally
adopted the doctrines of the Sautrantikas.! His conversion
to the Vijianamatrika doctrine was no wonder at all, but
was quite natural seeing that the soil had already been
prepared by the Sautrantika doctrine. His conversion was,
therefore, not a miracle wrought from without by his brother
Asathgha, but was a result of his speculative requirements
from within. Thus he represents the three stages of
Buddhist philosophy, and it is but reasonable that he is
honoured in Japan as a patriarch of all Buddhist sects. In
fact, his Abhidharmakosa and Vijianamatrasiddhi are still
studied by almost every Buddhist; and two sects based on
these two treatises, named respectively *“ Kusha ” and * Yui-
shiki” (Koga and Vijianamatra), still exist in Japan (though
practically only as study). Two important commentaries
on the Ahidharmakosa, called Koki and Hosho (Notes of
Fu-kuan and Fa-pao),? written by two of the most dis-
tinguished pupils of Hiuen-tsang (a.n. 645-664), have
been preserved in Japan. They are important for a study
of the doctrines of the Vaibhasikas, the notes having been
taken from the lectures of Hiuen-tsang.

A summary of the above statement will be as follows : —

Sarvésil;ivaidins

-l -i
Gandhara- Abhidharmikas Kasmira-Abhidharmikas
(7 Abhidharmas)

Vaibhisika-$astring
(Mahavibhasa)

Neo-Vaibhasika-$astrins
l

| i
Vasubandhu (Sautrantic) Samghabhadra (orthodox)

{Abhidharmakosa and (Nydyanusara and
Abhidharmakosa-karika) Samaya-pradipika)

! See my Life of Vasubandhu (Zong-pao, July, 1904), p. 288.
* See above, p. 79, note 2.
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As to the analysis of the Vaibhasika works I prepared
a lengthy note, but decided, after reflection, to make it as
short as possible, for these works really ought to be treated
of in a special paper. Now let us proceed with the analysis.

I. ABHIDHARMA-VIBHASA AND ABHIDHARMA-
MAHAVIBHASA.

A CoMMENTARY ON KATYAYANTPUTRA'’S JNANAPRASTHANA.

The interesting question of the date of the Vibhasas is
carefully avoided in the present paper, for the more I study
these texts the more I get puzzled, several fresh difficulties
being confronted one after another. We may have to
abandon the theory that the Vibhasas were compiled in the
Buddhist Council under King Kaniska.! There may have
existed several vibhasds before the compilation of the Maha-
vibhasd, for the name valbhdgika’ does not seem to be
originated entirely from the Mahdvibhasa.? According to
Paramartha, Katydyaniputra himself compiled a vibhasa
with the help of Asvaghosa of Saketa, whose part in the
work was to put it into a literary form.* This, again, may
be true, seeing that two of the vibhasis found in Chinese
are attributed to him, though perhaps wrongly. Hiuen-
tsang tells us that in the Council under Kaniska the com-
pilation of an upadesa (on the siitras) and of a vibhasd (on
the Vinaya and Abhidharma) was the chief object. Though
we have no evidence, in Chinese at least, of the exisfence
of an upadesa before Asamgha’s time (c. 450 a.p.), yet In
the vibhisa there is a mention of the name. The name

I Watters has already advanced an opinion that it was not compiled in the
Council, (1) because the Mahavibhasa refers to Kaniska as a former king;
(2) because Vasumitra is mentioned as one of the four great Sastrins; (3) because
Vasumitra and Paréva are quoted in the work *On Yuan-Chwang,” i,
pp. 274-276. But these points must be re-examined, comparing all existing
vibhasas. Seemy note, J.R.A.S., April, 1905, p. 415.

2 The Mahavibhasa itself mentions ¢ Kasmira-vaibhasika masters’ (Chia-shu-
mi-lo-p*i-p‘o-sha shi). Whether this is the translator’s chance mistake for
¢ Kaémira §astrins > remains to be seen.

3 Tong-pao, July, 1904, p. 278.
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of China occurs in the text as Chih-na (Cina)! or Chén-tan
(Cina),® a name considered to have been originated from
the Imperial Chin dynasty of China (B.c. 221-203).

The number of slokas, moreover, in the vibhasa is
variously recorded as more than 100,000 by one,® and as
about 1,000,000 by Paramartha.t The date of its com-
pilation, again, is said to have been “400 years after
the Buddha’s death ” by Hiuen-tsang,’ “500 years a.p.”
(1.e. sixth century) by Paramartha’ and ‘more than 600
years A.B.” by Tao-yen.”

Vasumitra, whom we seem to connect always with the
Council under Kaniska and with the compilation of the
vibhasa, is a mystification to us. Watters in his new work
mentions at least seven Vasumitras, all of more or less
importance,® though of these we are concerned with only
two, i.e. the author of the Prakaranapada and one of the
compilers of the vibhasa.

All these points casually noticed in our authorities seem
to be conflicting and confusing. They may, however, turn
out to furnish, after a thorough investigation of the subject,
some important clues to the actual state of history in that
interesting period of Buddhism.

Now as to the Chinese translations of the texts the earliest
18 dated in A.p. 383, which serves as the ferminus ad quem
for the activity of the Vaibhasikas. A reference to the
Abhidharma-vibhasa or simply the vibhasa is found in other
works subsequently translated (a.D. 434, 557, ete.).

We have to distinguish the simple vibhasa from the
Mahavibhasa according to their contents, no matter what

5 3.
#& H.

* Hiuen-tsang, see Watters, i, p. 271, and Tao-yen, & }ZE, in his preface

to No. 1264. See below, p. 128.

t Tong-pao, July, 1904, p. 279.

5 Watters, ‘“ Yuan-Chwang,” p. 270; and below, p. 129, L. 15.

& Tong-paoe, July, 1904, p. 276.

7 See above, note 3,

8 ¢Yuan-Chwang,” i, pp. 274-275.




ABHIDHARMA-VIBHASA. 125

they call themselves. We shall name them, for the sake
of convenience, the smaller and larger Vibhasas. One of
those described below (A) belongs to the former category,
and two (B, C) to the latter.

A (the smaller).

P4-pio-sha-lun.t

Vibhésga(-$astra).

Nanjio’s Catalogue, No. 1299.
Amount : 3 chapters; 42 sections; 14 fasciculi; 400 pages.
Author: Chia-chan-yen-tsi (Katyayani-putra).?
Translator : Seng-chie-p‘o-téng (probably Samgha-vartin)? of
Kipin (Ka$mira), a.p. 383.

CONTENTS.

‘““The Exposition of the A-p‘i-t‘an-pa-ch‘an-tu (Abhidhamma-
attha-gantho),* 1.e.: (1) miscellaneous; (2) bond of passions
(samyojana); (3) knowledge (jiiana); (4) actions (karman);
(5) 4 elements (caturmahabhita); (6) organs (indriya) ;
(7) meditation (dhyana); (8) views (drsti).”’

i. Introductory ()55 [ Hit ).

ii. Small-chapter (s)v #).5
Sections 1-15: All categories about passions and things
connected with them, from 3 samyojanas to 98 anusdayas.

iii. Great-chapter, explaining the Ten Gates (ff -+ P§ K ).

Sections 16-42: All categories about matter and mind;
sphere of the activity of mind; 22 indriyas; 18 dhatus;
12 ayatanas; & skandhas; 6 dhatus; 4 aryasatyas;
4 dhyinas; 4 apramapas; 4 aripyas; 8 vimuktis;
8 jhanas; 3 samadhis; 4 births, ete.

8
e
¥
-

i i & T
‘2 BX 7&, Chin. JE JH, ie. ‘assembly-appearing.’ This was

restored to Samghabhiti, but ¢ p‘o’ is often for ¢ var,” e.g. in varma.

= NANRE.

may be something like ¢ culla-vagga ’ or ‘ culla-khanda.’

&
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The venerable Vasumitra is often mentioned, but this does
not mean that he is quoted in the text. It seems to have
been the case that when opinions differed during the com-
pilation Vasumitra, Parsva, or other elders were referred to,
and their opinions were recorded, mentioning them by name.

Under the four satyas (section 32) the Buddha is said to
have taught them also in Tamil: *“In the language of the
T‘an-mi-lo (Damila) land:— Yen-nei (suffering); mi-nei
(the cause); ta-pa (destruction); ta-la-pa (the way) :—thus
he taught the end of suffering.”! Then he is represented
as having taught the same in the other barbarian language:
‘“In the language of the Mi-li-cha (Mleccha) land :—Ma-sha,
tu-sha, sang-sha-ma, sa-ba-ta, pi-li-la:—thus he taught the
end of suffering.” 2

B (the larger).
A-p‘i-t‘an-p‘i-p‘o-sha-lun.?
Abhidharma-vibhasa(-treatise).
Nanjio’s Catalogue, No. 1264.

Amount : Originally 8 chan-tu (gantho), 44 sections (vaggo), in
100 fasciculi, but lost during the war between the Northern
Liang and Wei, a.p. 439. 'They were collected afterwards,
but only 3 ch‘an-tu (gantho), 16 sections (vaggo) were
found, and made into 82 fasciculi, 400 pages (ye).

Author: Chia-chan-yen-¢siu (Katyayani-putra).*

Translators : Fen-t‘o-p‘c-mo (Buddhavarma) and Tao - tai,®
AD. 437-439 (or rather a.p. 425-427).°

-

4
B
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f. above, p. 98.

n&lﬁ; i

4 See above, p. 125, note 2.
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8 See below, p. 128, 1. 9.
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CONTENTS.
i. Introductory (B )

ii, Miscellaneous (% 1 JF).
Section 1: Lokottaradharma-varga (i 3 — 3 5 —).!

Among those mentioned we find Vasumitra, P‘o-t‘an-
tou (i.e. Bhadanta Buddhadeva), Ghosa, Paréva,
Aniruddha, ete.?

a

,»  2: Jhana-varga (2 45 ).
s 8: Pudgala-varga (A & =).
o 4 Love (preman) and reverence (gaurava) (3B #%

sn MM).

»» o1 Shamelessness (ahrikya) and fearlessness of sinning
(anapatrapya) (JC Hf 18 & F)-

., 6: Rapa-varga (f& fn %)

,» 7: Anartha-varga (9 3% fa )

,, 8: Cetana-varga (B, 38 &h /).
Vakkula, Buddhadeva, etc., mentioned.?

iii. Samyojanas ({if Y& ).
Section 1: Akuéala-varga (42 3% fn —).

., 2 Sakrdagami-varga (= 7 & —)

,, 8: Pudgala-varga (A fu =).

y, 4: Ten Gates (- P9 fm ).

Parsva, Mahakausthila, etc., are mentioned.

iv. Knowledge (%8 1@ J&).
Section 1: 8 margas (/\ if§ iy —)
,»  2: Paracitta-jiidana (fls % —)
,, 3: Bhavani-jhana (& % & =)5
,, 4: Samprayogas (associations) (4 JE fn P3)-
(The end.)

! Mr. Wogihara tells me that ¢ lokottara’ ought to be ¢ lokagra,’ the meanmg
being the same.

‘AR EHESBEY EE WIE R BE
R-ECE IR RE

¢ But see Mr. Wogihara’s note, p. 89, n. 1.
3 Cf. Bhavana, p. 114, 1. 11.
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In a preface by Tao-yen' it is said: “ At a time more
than 600 years after the Buddha’s death there were in
N. India 500 Arhats . . . . who compiled the vibhasa in
order to suppress various opinions. A priest Tao-tai? went
to the west of the Omion range, and obtained the Sanskrit
text in 100,000 verses.

¢« A Sramana of India, Feu-t‘o-p‘c-mo (Buddhavarma),
came to the territory of Liang (), and was ordered to
translate the text in the middle of the 4th moon, A.p. 425
(Z, J), with the assistance of more than 300 men, Chi-sung,
Tao-lang,® and others.

“The work, which amounted to 100 fasciculi, was all
finished in the 7th moon, a.n. 427. In the meantime Liang
was destroyed and all the books were lost. Again copying
the text they produced 60 fasciculi.

‘“ After the death of the Buddha a Bhiksu named Fa-
shéng * (Dharmottara) wrote a treatise called the ‘ Heart of
the Abhidharma’? in 4 volumes. Again, Chia-chan-yen-#si
(Katyayaniputra) compiled the Abhidharma in 8 Gantho,
44 sections in all. Afterwards 500 Arhats compiled the
Vibhisa, explaining again the 8 Gantho. When it was
translated, it consisted of 100 fasciculi in a larger form.
The Emperor Tai-wu of Wei destroyed Su-ch‘d (J§ #),
the capital of Liang, and the book was lost. However,
60 fasciculi were collected, and were divided by a later hand
into 110 fasciculi.! The fragment is of 3 Gantho, 5 other

L8 HE-

*3& 3, see Nanjio’s Catal,, p. 413, No. 7.

‘BEBBEF =T & M

* 33 BF, Nanjio (Nos. 1294, 1288), puts ¢ Dharmajina?’ but ¢ Dharmottara’
1s a priest who founded a school called ¢ Ta-mo-yu-to-1i’ (Dharmottari), which

is translated 3 | or 3% & (No. 1284). One text (No. 1294) says
ﬁ l:l:l JB§ , the ‘best of the laws’ (i.e. Dharmottara).

P Bt 2 5 SR, No. 1288. There is a chapter called Dhamma-
hadaya-vibhanga in the Vibhanga, Mrs. Rhys Davids’ edition, p. 436.
¢ In fact, 82 fasciculi are entered in the Chinese collection.
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Gantho being lost altogether.” The three Gantho agree

on the whole with C.

C (the larger).
A-p‘i-ta-mo-Za-p‘i-p‘o-sha-lun.!
(Abhidharma-large-vibhasa-treatise. )
Abhidharma-mahavibhasa(-sastra).
Nanjio’s Catalogue, No. 1263.

Amount : 8 groups (skandha); 43 sections (the last Gatha section
of the Jidnaprasthina being omitted in the Commentary) ;
200 fasciculi (chiian); 1,438,449 Chinese letters; 3,630

pages.
Authors: 500 great Arhats.

Translator : Hiuen-tsang, o.p. 656-659.
The Tib.-Chin. Catalogue, vol. ix, mentions this text as :—

Mo-ho-wei-p‘o-sha-sha-hsi-tu-lo,>2 400 years after the Buddha’s
death.

Maha-vibhaga-§astra.

CONTENTS OF THE MAHAVIBHASA.

Introductory remarks, in which the tradition that Katyayani-
putra compiled this work is discussed, and the names ¢ Abhi-
dharma’ and ‘Jfiianaprasthana’ are variously explained.

i. Miscellaneous group (% #& —).
8 sections (see the analysis of the Jnanaprasthana).
ii. Samyojana-group (#&% 3 ).
4 sections.
iii. Knowledge-group (%8 & =).
5 sections.
iv. Action-group (Z ¥ IM).
5 sections.

v. Great Element-group (K i 7 F)-

4 sections.

‘P OBE B K

? Maha-vibhasa-Sastra, i.e.

B wEA KW R KB
B s K W g .
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vi. Organ-group (# & 7%).

7 sections.

vii. Meditation-group (& £ -L)-
5 sections,

viii. View-group (F # 7).
5 sections.

The last, 44th section, being Gathas, is stated to be easy, and
is not explained in the work.

At the end of every one of the 200 fasciculi it is stated
that the text is a commentary on the Fa-chi-lun (Jiiana-
prasthana) belonging to the Sarvastivida school.! This
being a commentary, the contents are practically the same
as those of the Jianaprasthana, and a detailed analysis is
omitted here.

This great commentary was much studied by Watters,
who remarked in his ‘ Yuan-Chwang” (vol. i, p. 277) as
follows: ““ The extent of the commentators’ investigation is
doubtless overstated (by Hiuen-tsang), but there is evidence
of great study and research in the Vibhasa and in the
Mahavibhasa.? In these books we find an extraordinary
acquaintance with Buddhist learning of various kinds, and
also with Brahmanical learning, including the original
Indian alphabets, the Vedas, and their Angas.”

The Vibhasa is, indeed, a great encyclopezedia of Buddhist
philosophy. All the opinions of several ancient and con-
temporary philosophers of various schools are carefully
registered and discussed. Whether we have in this Agva-
ghoSa’s share or not?® it is certainly a masterwork, unique
in its merit and scope. During the period of its compilation
there seem to have been several philosophers who are
generally styled the ¢ Abhidharma-mahasastrins.”* There

l -
R—-0AF HESR
2 Watters apparently did not come across the fragmentary Vibhasi (B),
Nanjio’s No. 1264.
3 Tong-pao, July, 1904, p. 278: ‘ When the meaning of the principles had
been settled A$vaghoa put them ome by one into literary form. At the end of
12 years the composition of the Vibhasa was finished.”

4 Fij it & B % iy #8 Bfi, ¢ A-pti-ta-mo-various great Doctors.’
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were two bodies of such sastrins, differing in their views
from each other, and these are often referred to in the text,
whenever differences occur as to their views, as ¢ Kasmira-
gastrins’ and ‘Gandhara-sastring.”! As for the Lokottara
principles, the text cites the views of several schools and
philosophers ; among others I may mention here the
following names: ¢ Vibhajyavidins,” ‘Sautrantikas,” * Dharma-
guptas,” ¢ Vatsiputriyas,” © Mahisasakas,” those who hold the
difference of Cetana from Citta ; ¢ Dharmatara (Dharmatrata),’
¢ Buddhadeva,” ¢ Migo-yin (Ghosa),” ¢ Parsva,” ¢ Vasumitra,’
¢ Katyayaniputra,’? ete. The books quoted in the text are
also numerous, but I am rather afraid to state anything
definitely until every page of the 200 fasciculi has been
studied carefully.

I may here add that there is another work bearing the
name Vibhasa, attributed to Dharmatara (Dharmatrata) above
mentioned.

Wu-shi-p‘i-p‘o-sha-lun.
Five-subjects-vibhasa-treatise.
Nanjio’s Catalogue, No. 1283.
Amount : 3 chapters; 2 fasciculi; 36 pages.
Author : The original ¢ Wu-shi’ (Five-subjects, probably ¢ Pafica-
vastu’), by Vasumitra; the vibhasa commentary, by

Dharmatara (Dharmatrita), who is said to be Vasumitra’s
uncle.

Translator : Hiuen-tsang, A.p. 663.

CONTENTS.
1. Rapa-vibhanga.
2. Citta-vibhanga.
3. Caitta-dharma-vibhanga.

The ¢ Five Subjects’ referred to are : (1) subject (one’s self) ;
(2) object; (3) bondage; (4) causes; (5) absorption (?).

‘im iR W OB B K RO Bk B B # R AT

C ) B, RCRD AW, i % B IR F & 1E B,
B ooxwmE &K 8 K 5 (Mao-yin’ means
“excellent sound,” Skt. Ghosa), i, it A&, 1 B iy JE ¥.
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II. ABHIDHARMA-KOSA AND THE KARIKA.

By VasuBanpnu,

The importance of the Abhidharma-kosa was fully
recognized by Burnouf, Kern, and subsequent scholars
through Yasomitra’s Abhidharma-kosa-vyakhya-sphutartha.
This work has come down to us, in Chinese, in two forms,
one containing verses (602 karikas) only, and the other being
prose explanations of the verses. Paramartha tells us that
the prose text was compiled at the request of the Ka$mira-
vaibhasikas.! Of course the verse text is included in the
prose one.

A.
A-pi-ta-mo- chii-shé-shih-lun.?
(Abhidharma-kosa-explaining-treatise.)
Nanjio’s Catalogue, No. 1269.
Amount: 9 sections (p‘in); 22 faseiculi (chiian); 613 pages (ye).
Author: Pfo-su-p‘an-tou (Vasubandhu)? (e. 420-500 a..).
Translator : Chén-t7 (Paramartha),* o.p. 563-567.

B.
A-p‘i-ta-mo-chii-shé-lun.®
(Abhidharma-kosa-treatise.)
Nanjio’s Catalogue, No. 1267.
Amount : 9 sections (p‘in); 30 fasciculi (chiian); 559 pages (ye).
Author : The venerable Sh¢-ch‘en (Vasubandhu).®
Translator : Hiuen-tsang, a.p. 651-654.
The above two are mentioned in the Tib.-Chin. Catalogue,
vol. ix, with the following names:—
A -p“-ta-lo-mo-ko-sha-sha-hsi-tu-lo.’
(Abhidharmakosa-§astra.)

! See my Life of Vasubandhu (Zong-peo, July, 1904), p. 287; Watters,
“luan Chwang,” i, p 210.

F'Iﬁﬂiéﬁ H & & W

i 5.
# R
A2 W
# .
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C.

A -p‘i-ta-mo-chii-shé-lun-pang-sung.!
(Abhidharma-kosa-treatise-original-verses.)
Abhidharmakosa -karika.

Nanjio’s Catalogue, No. 1270.

Amount: 602 verses; 8 sections (p‘n); 2 fasciculi (chiian);
53 pages (ye).

Author: The venerable Ski-ch‘sn (Vasubandhu).
Translator : Hiuen-tsang, 4.p. 651,

The Tib.-Chin. Catalogue, vol. ix, gives the following name :—
A-pi-ta-lo-mo-ko-sha-chia-li-chia.?
(Abhidharmakosa-karika.)

CONTENTS OF THE ABHIDHARMAKOSA.

1. Distinction of Dhitus (7 Bl B i —). 44 verses.

2 " Indriyas (7 ) # & ). 74 verses.

3 " Lokas (72 7 # & =)3 ‘99 verses.

4, ,,  Karmans (% B £ 5 EH) 130 verses.

5. ,, Anuéayas () B Bf HE e L)t 69 verses.
6 " Aryapudgalas (73 B 12 B & 73)° 83 verses.
7 ', Jianas (20 B & 5 ). 61 verses.

8. v Samadhis (43 B & da /\).* 39 verses.

9. Refutation of Atmavada (F{ T # fu JL)-

Yadomitra’s Abhidharma - koda - vyakhya - sphutartha gives the
titles of the chapters as follows?:—

1. Dhitu-nirdedo ndma prathamarm Kosa-sthanam,

2. Indriya-nirdeso nama dvitiyam Kosa-sthanam.

W =
ﬁﬁﬁm%

i

” .

faJ

[X]

ﬁ%

A
'3
.

=)

-

A
A,
5 A’

=]
A g
§ A, _—_—'-: ﬁ R fﬁ, ¢ Ban-mo-p‘o-ti,” which seems to be Skt. samapatti,
¢ attainment,” but may be a mistake for ¢ samadhi.’

7 Bee Professor Bendall, Catalogue of the Cambridge MSS., p. 26, Add. 1041.



134 THE SARVASTIVADIN ABHIDHARMA BOOKS.

Trtiyam Kosa-sthanam.

Caturtham K.

Anusaya-nirdefo nama pancamam K.
Sastham K.

Saptamam K.

Astamam XK.

. Deest,

To the ordinals, 3, 4, 6, and 7, we can with perfect safety add
the titles, respectively, ¢ Loka-nirdedo nama’, Karma-nirdego nama,
Aryapudgala - nirde$o nama, and Jhana-nirdefo nama. But the
eighth and ninth offer some difficulties. According to Paramartha
the eighth appears to he something like ¢ Samiapatti,” but this may
be a mistake arising from a similar sound. Mr. Wogihara holds
that it ought to be *Samadhi-nirdesa’ (8). The ninth is not
given as a special chapter in the Abhidharmakoga-vyikhyd, but
a passage corresponding to the ninth of the Chinese exists in the
Sanskrit text, and it is, according to Mr. Wogihara, ¢ Atmavada-
pratisedha’ (9).!

At the end of each of the 30 fasciculi it is expressly
stated that this work belongs to the Sarvastiviada school.

The Kasmirian vaibhasikas are referred to or cited in this
work, seven times as ‘Chia-shu-mi-lo-p‘i-p‘o-sha Masters’
(Kasmira-vaibhasikas), twice as ¢ Sastra Masters of Kasmira’
(Kasmira-dastrinas), and ten times as ¢ P‘i-p‘o-sho Masters’
(Vaibhasikas). Of quotations from other sources I have
not noticed many. The Prajiapti-pada is quoted once
(chilan vi) ; the Yogiacarya and the Vatsiputriya schools are
referred to also once (chiian xxii, xxx). I may have missed
several others in my cursory perusal.

© P NS s w

I11. ABHIDHARMA -NYAYANUSARA AND
ABHIDHARMA-SAMAYA-PRADIPIKA.
By SamcHABHADRA.

Paramartha tells us ? that Samghabhadra, an opponent of
Vasubandhu, compiled two sastras in Ayodhya, one, entitled

! Formerly Mr. Wogihara suggested, from an analogy, ¢pudgalabhin veéa-
pratisedha.’

2 My Life of Vasuhandhu { Tang-pao, July, 1904), pp. 289-290.
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the “ Illustration of the Samaya,” ! containing 10,000 $lokas,
which merely explain the doctrines of the vibhasa, and the
other bearing the name ¢ Conformity to the Truth,”? in
120,000 slokas. The latter, he continues, refutes the Kosa
in favour of the vibhdsa. Samghabhadra is said to have
challenged Vasubandhu to a personal debate, which the
latter did not accept.

Hiuen-tsang, too, relates this anecdote,® and says that the
Nyayanusara was first called the ¢ Kosa-hailstone,”* but
the name was changed into ‘ Nyadyvanusara,” after the
author’s death, by Vasubandhu, out of respect to his
opponent.® Samghabhadra was, of course, not the teacher
of Vasubandhu, as Taranatha represents him. On the
contrary, they do not seem, from the statements of Para-
martha and Hiuen-tsang, to have been even acquainted
with each other,

The ““Samaya-exposition,”’ the author himself tells us, is
a compendium of his earlier work ¢ Nyayanusara,”” which
is too elaborate and abstruse for general students. The only
difference is that the shorter work is a simple exposition of
the vibhasa tenets, while the larger text is devoted more
to a detailed refutation of the tenets of other teachers.
Vasubandhu’s Kosa-karika itself, being a summary of the
vaibhasika doctrines, was not objectionable to any followers
of that system; the only objection being directed to the
prose exposition of the kosa, in which some doctrines of the
Sautrantikas are found incorporated.®

This being the case Sammghabhadra cites freely the karikas
of his opponent, and explains them according to the orthodox

'3 = EE HD sR. ‘Samaya’ means ‘doctrines.” ¢ Illustration’ or
¢ exposition * may be ¢ pradipika ” or ¢ dipika.’

‘B H wR. Thisis ‘nydyanusara.’

3 Watters, *‘ Yuan-Chwang,” i, pp. 325-327.

‘ {H % ﬂé’ 5. This may be Skt. ¢ Kosa-karaka’~ as Julien supposed.

® This story cannot be accepted because the author himself says that he called
it ‘nyayanusara.’ See below, p. 137.

& See my Life of Vasubandhu { Zong-pao, July, 1904), pp. 287-288.
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views of his school. A comparison of the two rival philo-
sophies of the Neo-vaibhasika period would be extremely
interesting. But it is impossible for us to attempt anything
of the sort in the present paper.

A.

A-p‘i-ta-mo-shun -chéng-li-lun.t
(Abhidharma-conforming-right-principle-treatise.)
Abhidharma-nyayanusara.

Nanjio’s Catalogue, No. 1265,

Amount: 8 sections (p‘in); 80 fasciculi (chiian); 1,751 pages (ye).

Author: The venerable Chung-hsien (Samghabhadra).?
Translator: Hiuen-tsang, a.p. 653-654.

The Tib.-Chin. Catalogue, vol. ix, gives the following name : —
Ni-ya-ya-a-nu-sa-lo-sha-hsi-tu-lo.?®
Nyaya-anusara-sastra.

Paramartha gives the name of the author as:—
Seng-chieh-p‘o-to-lo.¢
Samgha-bhadra.

CONTENTS OF THE NYAYANUSARA.

1. Discrimination of general subjects (3§ & F & —).

2 ., particular subjects (¥ £ Bl fn ).
3 . causes (¥ & # My =).

4. s actions (P 2E fn [M)-

5. y passions (anusdaya) (3% #§ IR S F)
6 ' noble persons (Ht B 2 &

7 s knowledge (B %2 fn ).

8 ' meditation (3% £ &n 7\)-

At the end of each of 80 fasciculi (except fasc. 9) it is
stated that this work belongs to the Sarvastivada school.

‘P OBt E B M IE B .
‘BEEEXR
"MAFEMERRY RN R
‘f3 i iKPE SR
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The Samgitiparyaya, Dharmaskandha, and Prajiaptipada
are mentioned in ch. 1 as Mo-ta-li-chia (Matrikas), The
Theravadins are often quoted and refuted, at least nine times.
The Kas§mira-vaibhasikas and Vaibhasikas are referred to
twice or thrice. Among the other works or schools quoted
we find the Prakaranapada (often), Vijianakayapada, Jnana-
prasthana, and Prajiaptipada; the Sautrantikas, Vibhajya-
vadas, Yogacaryas, etc.

B.

A-pti-ta-mo-Asien-tsung-lun.
(Abhidharma-illustrating-doctrine-treatise.)
Abhidharma-samaya-pradipika.?

Nanjio’s Catalogue, No. 1266.

Amount : 9 sections (p‘in); 40 fasciculi (chiian); 749 pages (ye).
Author: The venerable Chung-hsien (Samghabhadra).?

Translator : Hiuen-tsang, a.p. 651-652.

The Tib.-Chin. Catalogue, vol. ix, gives a quite different title
from ours:—

A-p‘i-ta-lo-mo p‘i-lo-chia-lo-mo (?)-sha-sa-na-sha-hsi-tu-lo.*
Abhidharma-prakarana-§asana-§astra.®

CONTENTS OF THE SAMAYAPRADIPIKA.

1. Introductory (& fi =—).

Preliminary remarks about the doctrine, in which Samgha-
bhadra says: ‘‘I have already written a treatise and called
it ¢ Shun-chéng-li,) ¢ Conformity to the Truth’ (Nyaya-
nusira). Those who are fond of philosophical speculation
have to study it. With the phrases and sentences so

1 3 s I

Bt E B B S
* Pradipika’ is our conjecture; it may be some such word of like meaning.
3 See note 4, p. 136,

LT L L ES B TR R
& This is, it will be noticed, the authority for Narjio’s restoration. If this
were ‘sasanaprakarana’ it would be an appropriate title. But as Paramartha

gives the name ‘san-mo-ye (samaya) exposition,” we have to reject the
restoration of the Tib.-Chin. authorities.
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detailed and elaborate, a research into it is a matter of
difficulty. One will not be able to understand it unless
one works hard. In order to make it easy to be understood
by curtailing the elaborate composition, I again compiled
an abridged treatise and called it ¢ Hsien-fsung,’ ¢ Exposition
of the Doctrine’ (Samaya-pradipika). 1 embellished and
preserved his verses (Vasubandhu's Karika), and regarded
them as the source of reference.

“I cut short those extensive concluding arguments
which are found in the ¢ Shun-l/i’ (Nyiyanusira), and set
forth the right expositions against his proofs (Vasubandhu’s
gastra) to illustrate the true excellent doctrines to which
we adhere.”’ 1

2. Discrimination of general subjects ($ A& HH i —).

3 N particular subjects (3¢ 22 B & Z).
4 y causes (P #t # & =)

5. . actions (3§ FE & ).

6. " passions (anusaya) (3t B EK & Fo)
7 . noble persons (¥t B & [ 75

8 ” knowledge (P& 5 fn L)
9 ’s meditation (¥t & & /\)-

At the end of the text there is a verse which contains the
following remark: “ One should not only hold fast to what
the Teaching (itself) is capable (of giving one), but also
direct one’s own mind toward the true principles. Therefore
one should conform to the sdastra (that gives) the Truth
propounded by the Buddha, and further conform to the
A-kiu-mo (agama, ¢ teaching ’) of the Truth.”?

'E SRR B MEIE R $BFEHNER K
AIREBREZ ELGSHAERBRR
XA BT, HE M m B ESE A RMED
BEMERSRRFBHEEETPER #
wmE R Y %

ELE R XE LR TR R NS
% &% It & M, IE 28 faf % M. He is here para.
phrasing the name of his larger work, i.e. ‘ nyayanusara’ or ‘satyanusara.’
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At the end of each of fasciculi 11-20 and 31-40 it is stated
that this text belongs to the Sarvastivada school.

Among the authorities quoted there are Kasmira-vaibha-
sikas (fasc. 21, 36, 40), Kasmiras, Vinaya-vaibhasikas, Yoga-
caryas; the Abhidharmakosa, Dharmaskandha, Prajiiapti-
pada, the larger text Nyayanusara itself, etc.

6. SoME oTHER Books oF IMPORTANCE BELONGING TO THE
SARVASTIVADIN ScHOOL (APPENDIX).

There are, beside the seven Abhidharmas and the philo-
sophical books directly connected with them, some other
works which are attributed to the Sarvastivada school.

Omitting all doubtful ones I may here give a short
account of some of the Sarvastivadin works which have been
referred to by me in the present paper, or have been
regarded as important by some other authorities.

L.
A-pii-ta-mo Kan-lu-mi-lun.t
A-p‘i-ta-lo-mo a-mi-li-ta sha-hsi-tu-lo (Tib.-Chin. Catalogue).?
Abhidharma-amrta(-§astra).
Nanjio’s Catalogue, No. 1278,
Amount: 16 sections; 2 fasciculi; 55 pages.
Author: Ch‘l-sha (Ghosa).?
Translator: Name not recorded, but the text registered as translated
under the Wei dynasty, a.n. 220-265.

CONTENTS.
1. Dana and §ila (fF jf6 ﬁ ﬁ h —)-
2. Forms of birth (& & da =
3. Beings that live on food ({f ﬁ £ =)

'\‘ﬁlﬁl" i B H OB KR
WOEER KN OREES B R A

*BE #p. A colophon at the end gives this name. The Mahavibhasa
(uotes him, sce above, p. 127, line 6; p. 131, line 10.

=]
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Karmans (ZE & ™).
Skandbhas (J& ¥ A & o).
Samskaras (fF du 73
Causes ([ & 8 5§ L)
Pure indriyas (& B &h /\)-
Passions (samyojana and anuéaya) (§5 8 G JU).
10. Anasravas (& (& A du +)-
11. Knowledge (%8 dn + —).
12. Dhyanas (& & da + Z)-
13. Miscellaneous meditations (3§ % da
14. Thirty-seven stages of the holy (= -+
15. Four aryasatyas (P4 &F & -+ Fo).
16. Miscellancous (3 & + 73)-

This work is nowhere indicated as belonging to the
Sarvastivadins, except that the entry in the catalogue
(Tib.-Chin. and Nanjio) is made among the Sarvastivadin

books.

Woassilief ! gives this work in the place of the Praj fiapti-
pada (one of the six padas) without stating his authority or
the reason for which he assumes the identity of the two
names. All I can say at present is that from its contents

this work may well belong to the school.

1L
A. A-p‘i-tan-sin-lun.
A-p‘i-ta-lo-mo ha-la-ta-ya* (Tib.-Chin. ).
Abhidharma-hrdaya.
Nanjio’s Catalogue, No. 1288.
Amount: 10 sections; 4 fasciculi; 96 pages.

Author : Fa-shéng (Dharmottara).’
Translator : Seng-chie-ti-po (Samghadeva) and Hui-yuen, A.p. 391.

© W I d ;e

m ).

o T

1 See his Buddhismus, p. 116 {German).
h o8t B0 R F B E R M oW BN T
* ﬁg ]ﬁ, ¢ Law-superior’ (not Dharmajina, but) Dharmottara; he is the

originator of the Dharmottari school ({£ L, fi. % , or % ﬁi %

% A1), Seep. 128, note 4.
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B. Fa-shéng A-pi-tan-sin-lun.!
Dharmottara Abhidharma-hrdaya(-§astra).
Nanjio’s Catalogue, No. 1294.
Amount : 10 sections; 6 fasciculi; 139 pages.
Author: Yu-po-shen-to (Upasanta).

Translator: Na-lien-ti-li-ye-shé (Narendrayasas), a.n. 563.

This 18 a commentary on A.

C. Tsa-a-p'i-t‘an-sin-lun?
Miscellaneous Abhidharma-hrdaya(-sastra).
Nanjio’s Catalogue, No. 1287.
Amount: 11 sections; 16 fasciculi; 362 pages.

Author: Fa-kiu (Dharmatara or Dharmatrita),® said to be an uncle
: of Vasumitra.

Translator: Seng-chie-p‘o-mo (Samghavarma), a.p. 434,

This is another commentary on A. I give here its
contents, which are practically the same as those of A and B.

CONTENTS.
1. Introductory (& & —)-

2. Dhatu (> B & ).

3. Swiskara (7 dn =)-

4. Karman (Z€ fn ).

5. Anusaya ({E fn A)-

6. Aryapudgala (‘B T2 & 73).
7. Knowledge (%8 fa L)-

8. Samadhi (%€ ff 7\)-

‘B OW OB = 0 .
TR W B & D W
Pk s, ¢ Law-deliverer.” Dharmatrata (Nanjio), but it may be Dharma-

tara. The name °Ta-mo-to-lo’ (,% m f& ?.E) is given in the intro-
ductory chapter.
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9. Shu-to-lo (sitra) (& % & & JL)-
10. Miscellaneous (% i ).

[ The Cuntents for B and A are identical up fo this point.]

C. B. A,
11. Conclusion Deest. Discussions
(# a + —) (7 dm )

In this book the Abhidharma-vibhasd is mentioned, which,
it says, i1s the authority for the exposition given by the
author.

The work C is expressly said to belong to the Sarvastivada
school by Hui-chi! (6th century), while the text B is also
mentioned by Tao-yen (6th century), side by side with
the Jianaprasthana and as if anterior to this work of
Katyayaniputra.?

111,

Li-shih-a-p‘i-ttan-lun.
(Construction-world-abhidharma-treatise.)
Loka-prajiapti-abhidharma(-§astra).?

Nanjio’s Catalogue, No. 1297.

Amount : 25 sections; 10 fasciculi; 200 pages.

Author: Author’s name unknown.
Translator: Chén-f7 (Paramartha), a.p. 557-568.

CONTENTS.

Motion of the earth (3 By S —)-

Jambudvipa (7§ f&] ¥# #& dn 2)-

Six great countries (75 K B g =)

Yaksas (€ X W fn M)

Lu-ja-gi-li (Rajagiri) elephant (i§ B & # R E & 1)

Four continents around the Sumeru (J4 K T & )

N

' #% [, See his preface to the Abhidharmakosa (No. 1269).

2 See above, p. 128, 1. 17.

3 j ﬂ Fﬁ] ﬂ!],t % %ﬁ, ¢ Li-shih,” is ¢ Loka-prajhapti’ (not *Loka-
sthiti). B §X, ¢ Shi-shé’ is practically the same as 3F , ‘Li,’ both meaning
¢ constructing ’ or ¢ establishing.’
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7. Measure of time and size (£t B w L)

8. Heavens (K ¥ K& & 7\).

9-17. The Sudarsana; the regions around the heavenly capital,
i.e. Trayastriméat, Dhrtarastra, Viridhaka, Viripaksa,
Vaiéravana, ete.; deseription of the gardens belonging to
them, etec.!

18. The battle of Indra and Asura (K 3'5 X El 4 ).
19. Motion of the sun and the moon (H B 7 & - L)-
20. How day and night divided (Z i & J)-

21. Births (52 ﬁ[—_ m H —)

22. Longevity =E8B & j'['

23. Hells (i{u Eﬁ on j"‘ _-__‘,)
24. Three lesser ealamities of the world (v = £ & Jf W).

25. Three greater calamities (K = K da H F)-

This work is nowhere indicated as belonging to the
Sarviastivadins. But as I said elsewhere,? this work treats
of the subject which the Prajiiapti-pada (one of the six padas)
omits either by mistake or on purpose, and fills the gap
admirably, giving us an idea what the Loka-prajiapti was
or would be likely to be. There is nothing against our
regarding this work as a Sarvastivadin work.

There are two or three other works which belong or seem
to belong to this school. I may add their names here
without entering further into details.

p—

-]

IV.
Ju-a-pi-ta-mo-fun.?
Introduction to the Abhidharma.
Nanjio’s Catalogue, No, 1291.

-

)| SR 2HERE ZE0B KR KA
BHOf6 fg ®), 2 W ¥ X ) B ¥
M w),82#%M.

See above, p. 77, note.

AW B E E R

M X &
%

2
3
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Amount: 2 fasciculi; 34 pages.
Author: Sa-kan-ti-la.!

Translator : Hiuen-tsang, a.p, 658,

This states expressly that it belongs to the school, and
it treats of the 75 elements (dharmas), in 8 categories
(padartha), peculiar to this school. They are :—Riipa (11),
citta (1), caittadbarma (46), cittaviprayuktadharma (14),
and asarskrta (3).

V.
Shé-li-pu-a-p‘i-tan-lun.?
Sariputra-abhidharma-treatise.
Nanjio’s Catalogue, No. 1268.
Amount: 4 divisions; 33 chapters{varga); 30 fasciculi; 620 pages.
Author: Sariputra.
Translator : Dharmagupta and Dharmayagas, A.p. 414-415.

This has no correspondence with the Samgiti-paryaya
(one of the six padas), which is attributed to Sariputra
(No. 1276), but of course freats of the usual Abhidharma
subjects.

Among the matters we find (1) avatana, dbatu, skandha,
satya, indriya, bodhyanga; (2) dhdtu, karman, pudgala,
jiana, hetu, smrtyupasthana, rddhi, dhyana, marga,
klesa; (3) samgraha, samprayoga; (4) sarvatvaga, hetu,
namarupa, samyojana, sarhskara, sparsa, cetana, kusala,
akusala, samadhi.

VI.
Swui-stang-lun.®
Laksananusara(-§astra).
Nanjio’s Catalogue, No. 1280.

& (%) 7B Wi i, ‘Sakan-ti-la’ Julien and Watters (i, p. 280)

think that this name represents Skandhila,” while Nanjio restores it to
¢ Sugandhara.” See No. 1291,

SR EL R T X
‘B R
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Amount: 2 fasciculi; 41 pages.
Author: Gunamati.!
Translator: Paramiartha, A.p. 557-569.

This treats of 12 nidanas and 4 aryasatyas. It quotes the
Vibhiasa-masters, and mentions Vasubandhu by name. Vatsi-
putriya, Juina, Sammitiya, Ulika, and other teachers are
referred to.

7. CoNCLUSION.

The above list practically comprises all the important
works of the Sarviastivadins which have come down to us
in Chinese. In addition to these we are, as I have noticed
elsewhere,? in possession of a complete set of the Vinaya
works belonging to this school. Thus, having both the
Abhidharma and the Vinaya of a school closely allied to
the Theravadins, who have also preserved these branches
of Buddhist literature, a comparative study of the two sets
will, if carried out properly, contribute a great deal towards
our knowledge of the history of development of Indian
Buddhism.

The activity of this important philosophical school, as
illustrated in its literature, covers at least not less than
ten centuries of the intellectual life of India. Before they
could begin their separate existence the Sarvastivadins had
to fight their way against the original Buddhist school, in
consequence of which they are said to have retired from the
valley of the Ganges to the new home of Kasmira.

Toward the closing period of their activity they had to con-
front the overwhelming influence of the so-called Mahayanism.
However, they remained a Hinayana throughout the struggle,?

1 This may be Gunpamati, the author of a commentary on the Abhidharma-
koéa (see above, p. 120, n. 3), who is very likely the pupil of Vasubandhu of
that name.

2 See above, p. 71, note 4.

3 According to I-tsing, who is a Sarvastivadin, what constitutes the difference
between Mahayiana and Hinayana is the worship of a Bodhisattva. The name
Bodhisattva, indeed, is not found in any of the books. His ‘¢ Record,”’ pp. 14-16.
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true to their traditional doctrine of Sarvastitva,! and served
as a stepping-stone, as it were, between the original form of
Buddhism and the later developed system of it.2 When
their literature, now presented in an analysed form, becomes
completely accessible in a European language, several gaps
in the history of Buddhist India will, I think, be filled up,
and the growth and decay of religious ideas of the Buddhists
be made more intelligible to us. With this hope for the
future I may now be allowed to conclude my present paper,
unworthy and imperfect though it is, My examination of
the Abhidharma works is by no means exhaustive, nor is it
uniform as regards the method of carrying it out. My
perusal could only be cursory, and consequently my trans-
lations are often tentative. It would have been next to
impossible for me to produce my paper, even in its present
shape, had it not been for the valuable help of Mr. Wogihara,
who is well versed in this field of Buddhist literature.
His remarks, as seen in the notes, reflect a careful study
of some important texts, the Bodhisattvabhiimi, the Abhi-
dharmakosa, and the like.

I also express my sincere gratitude to Professor Rhys
Davids, to whose suggestion and care the present paper owes
its existence.

! The two schools which constituted the Mahiyanists of the seventh century
were the Sunyavada (Madhyamika) and the Vijfianavada (Yogacarya). My
I-tsing’s Record, pp. xii, 15.

* Agvaghosa, Asanga, Vasubandhu, etc., originally Sarvastivadins, eventually
became Mahayanists.




