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1. Controversial Points and Methodology

The study of the sources is one of the most important and basic
subjects in the field of Pali Atthakatha literature2. The source
material for this literature can be classified into six main groups:

1. The Tipitaka, i.e. the Pali Canon

2. Three post-canonical texts: the Nettipakarana, Petakopadesa and
Milindapafiha

3. The Pali Atthakathas themselves

4. The so-called Sihalatthakatha.

5. Sources from schools other than the Mahavihara fraternity

6. Other minor sources

The fifth of these can be further divided into two:

a. Views attributed to "Some" or "Others"
b. Views attributed to "Sophists” (Vitandavadins)

Of these two, the latter has been discussed by me not only in
Japanese3 but also in English4; the former will be studied here.
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The Pali Atthakathas which have been transmitted down to the
present time by the Mahavihara fraternity of the Theravada school
as its own texts frequently quote or refer to the views of "some" or
"others" (afiffe, itare, ekacce, eke, keci, pare, ye... te..., etc). These
are almost always referred to in the plural form, which indicates a
certain group, not a particular individual. The number of
references is altogether about six hundredd. The names of these
"others" are not usually given. Although the majority of them are
unknown, some can be identified, through comments in the Tikas,
the commentaries on the Atthakathas. Those which are so
identified can be divided into three groups:

1. The Abhayagirivihara fraternity and its offshoot, i.e. the non-
Mahavihara fratemity of the Theravada school

2. Some groups (sometimes particular individuals) belonging to
the Mahavihara fraternity

3. Mahayana or Hinayana schools other than the Theravadins

Of these three, the first is the largest in number and of the greatest
importance. The references in the Tikis are to "Abhayagirivasino”,
"Uttaraviharavasino (-vasika, -vasikathera)", "Sarasamasa-acariya”,
"Upatissa as the author of the Vimuttimagga", etc. These names
are always in the plural with the exception of "Upatissa"".

In addition, there can be found the proper name "S&rasamadsa”,
which is always in the locative singular, except in the compound
"Sarasamasa-acariya”. This must be the name of a text. These
names can be recognized as referring to non-Mahavihara fraternities
or their texts. By investigating these unattributed quotations from
the non-Mahaviharavasins, the present article aims to make clear
the nature of the Atthakatha source materials as well as a certain
relation between the Mahavihara and the non-Mahavihira
traditions.

Several scholars have already paid attention to these unattributed
sources. For instance, Rev. Nyanatiloka drew attention to those

Uttaraviharatthakatha and Sdrasamasa 3

which appear in the Visuddhimagga in his German translation of
that text%, as did Professor Mizuno in his Japanese translation of
the same text’, and also Rev. Nyanamoli in his English
translation of the Visuddhimagga8. Professor Bapat also referred
to them in his comparative study of the Vimuttimagga and the
Visuddhimaggag. Professor de Silva threw new light on the
unnamed figures mentioned in the Sumangalavilasini in the
introduction to her edition of the Dighaﬁkﬁw. With reference to
the unattributed sources found in the Buddhavamsatthakatha and
other Atthakathas, Dr. Horner published two articles in recent
ycarsll. All these studies, however, either are limited to a
particular text or are too brief in their discussion, so that they
never do more than bring the matter forward for consideration or
point out the problems. Accordingly, there has as yet been no
comprehensive research of a kind that can be expected to produce
reliable conclusions.

I shall now explain my methodology. The unnamed sources
which are identified as non-Mahaviharavasin (with the various
expressions already stated) in the Tikz'is12 are forty-one in number,
and they are found as follows:

1 1 Vism I 80

2 2] Vism 1102

3 (3] Vism 1148

4 [4] Vism 1268 =[35]
5 (5] Vism II 432 =[38]
6 (6] Vism II 450

7 (7] Vism II 700

8 (8] Sv 180 =[28], [37], [41]
9 [9] Sv 184

10 [10] Sv 186f =[36]
11 [11] Sv 193

12 [12] Sv 1114

13 [13] Sv 1150
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14 [14] Sv 1152

15 [15] Sv 1162 =[30]

16 [16] Sv 1184 =[27], [34], [40]

17 [17] Sv 1250

18 [18] Sv 11 437

19 [19] SvII514

20 [20] Sv II 642 =[39]

21 [21] Ps 128

22 [22] Ps 138

23 [23] Ps 154

24 [24] Ps 163

25 [25] Ps 169 =[33]

26 [26] Ps 1123
[27] Ps 1253 =[16], [34], [40]
[28] Ps 1211 =[8], [37], [41]

27 29} Ps 11302
[30] Ps III 230 =[15]

28 [31] Ps 1V 62

29 [32] Spk I 208
[33] Spk II 42 =[25]
[34] SpkIL183  =[16], [27], [40]
[35] Spk III 270 =[4]
[36] Mp 11293 =[10]
[37] Mp HI 194 =[8], [28], [41]
[38] As 421 =[5]
[39] Vibh-a 308 =[20]
[40] Vibh-a348  =[16]}, [27], [34]
[41] Pp-a 241 =[8], [28], [37]
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In the above list, the second column shows their original numbers
and the fourth column other passages that are basically the same.
Most of these duplicated examples are identical not only with
respect to the unattributed quotations themselves but also to the
passages which precede and follow. Therefore, the number in the
first column in this list indicates the real number, excluding all
duplications. That is to say, the total number of all the examples
amounts to forty-one, while the real number of examples after
eliminating the duplicates is twenty-nine. Although each example
usually contains only one unattributed quotation, in some
instances several quotations are found together, so that each
example consists of a passage concerning one topic but not
necessarily one quotation: in some instances there is more than one
quotation. The twenty-nine examples are distributed as follows:
seven in the Visuddhimagga, thirteen in the Dighatthakatha, eight
in the Majjhimatthakatha, and one in the Samyuttatthakatha. In
the following sections of this article, they will be examined one by
one in the order in which they appear in the list given above.

2. Examples found in the Visuddhimagga
1. Example One
A. Vism (I 79 foll.)

Tattha kusalattikato ti sabban' eva hi dhutangani
sekhaputhujjanakhinasavanam vasena siyad kusalani, siya
avyakatani, n' atthi dhutangam akusalan ti . . . Yesam pi
kusalattikavinimuttam dhutangam, tesam atthato dhutangam eva n'
atthi. Asantam kassa dhunanato dhutaigam nama bhavissati,
dhutagune samadaya vattatiti vacanavirodho pi ca nesam apajjati;
tasma tam na gahetabban ti.

B. Vism-mht (I 180, 4-6)
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Yesan ti Abhayagirivasike sandhayaha. Te hi dhutangam nama
pafifiatti ti vadanti. Tatha sati tassa paramatthato avijjamanato
kilesanam dhunanattho pi na siya, samadatabbata ca ti tesam
vacanam Paliya virujjhati ti dassetum - "kusalattikavinimuttam" ti
adi vuttam.

C. Ged (Taishd Vol 32, p 406b)?

Question: Who is called an observer of the ascetic practice
(dhutanga)? How many kinds of the ascetic practice are there? . . .
Answer: There are thirteen ascetic practices: these are taught by the
Buddha and are the precepts of the Buddha. These are called the
asectic practice. As regards them, the skilful (kusala), the
unskilful (akusala) and the non-characterizable (avyakata) should
not be discussed.

D. rmam par grol bahi lam las slyans pahi yon tan bstan pal3

De la sbyans pahi yan lag ni ci zig yin | . . . De la sbyans pahi
yan lag ces bya ba ni gZi bcu gsum po de dag gi spon ba gan yin
pa de ni sbyans pahi yan lag yin no | Sbyans pahi yon tan cir
brjod par bya Ze na | dge bar brjod par byaho |

As shown above, the view on the dhutafiga, which is recorded as a
divergent opinion in the Visuddhimagga (A), and which is said to
be that of the Abhayagirivasikas in its Tika (B), accords with a
view stated in the Gedatsudoron, the Chinese version of the
Vimuttimagga (C). On the other hand, the Tibetan translation of
Vim (D) does not agree with the Gedatsudoron (C) in this passage.

2. Example Two
A. Vism (I 102 foll)

Tatra purima tava tisso cariya pubbacinnanidana dhatudosanidana
ca ti ekacce vadanti. Pubbe kira itthappayogasubhakammabahulo
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ragacarito hoti; saggad va cavitvd idhiipapanno. Pubbe
chedanavadhabandhanaverakammabahulo dosacarito hoti;
nirayanagayonihi va cavitva idhiipapanno. Pubbe majjapanabahulo
sutaparipucchavihino ca mohacarito hoti, tiracchanayoniya va
cavitvd idhiipapanno ti. Evam pubbacinnanidana ti vadanti.
Dvinnam pana dhatinam ussannattd puggalo mohacarito hoti:
pathavidhatuya ca apodhatuya ca. Itarasam dvinnam ussannatta
dosacarito. Sabbasam samattd pana ragacarito ti. Dosesu ca
semhadhiko ragacarito hoti, vatadhiko mohacarito, semhadhiko va
mohacarito, vatadhiko va ragacarito ti evam dhatudosanidana ti
vadanti.

B. Vism-mht (I 221, 8)

Ekacce ti Upatissattheram sandhayaha, tena hi Vimuttimagge
tatha vuttam.

C. Ged (Taishd Vol 32, p 410a)b

Question: What are the causes of these three kinds of behaviour?
How may it be known that this is a man of greedy temperament,
that is a man of angry temperament and yet another is a man of
infatuated temperament? . . . Answer: Deeds done in the past are
causes of behaviour. The elements are causes of behaviour. The
cardinal humours are causes of behaviour. How do deeds done in
the past become causes of behaviour? One who has accumulated
good actions in past existences through desirable means becomes a
man of greedy temperament, and also one who, passing away from
a heavenly mansion, is reborn here. One who (in past existences)
has perpetrated many undesirable deeds of killing, maiming,
capturing and bearing a grudge becomes a man of angry
temperament, and also one who, passing away from hell or a
serpent state, is reborn here. One who (in past existences) has
enjoyed much drinking and has been devoid (of learning and
questioning) becomes a man of infatuated temperament, and also
one who, passing away from a bestial state, is reborn here. Thus
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deeds done in the past become causes of behaviour. How do
elements become causes of behaviour? Because of the heightening
of two elements, one becomes a man of infatuated temperament.
These are the earth element (element of extension) and the water
element (element of cohesion). Because of the heightening of two
elements, one becomes a man of angry temperament. These are the
fire element (element of heat) and the wind element (element of
mobility). Because of the equalising of all elements, one becomes
a man of greedy temperament. Thus the different elements become
causes of behaviour. How do the cardinal humours become causes
of behaviour? One who has an excess of phlegm becomes a man
of greedy temperament. One who has an excess of choler becomes
a man of angry temperament, and one who has an excess of wind
becomes a man of infatuated temperament.

There is another view: one who has an excess of phlegm becomes a
man of infatuated temperament and one who has an excess of wind
becomes a man of greedy temperament. Thus the cardinal
humours become causes of behaviour.

The above comment of the Visuddhimaggatika (B) is the only
reference so far known to Upatissa, the author of the
Vimuttimagga, and also to the text itself throughout all the
Atthakathas and Tikas. From this comment it is certain that
Dhammapala, the author of the Paramatthamafijusa, consulted the
Vimuttimagga of Upatissa. The above passage from the Chinese
version of the Vimuttimagga (C) basically corresponds with the
quotation by 'Some' in the Visuddhimagga (A).

3. Example Three
A. Vism (I 148)
Tatra patipadd-visuddhi n@ma sasambhariko upacaro,

upekkhanubrithana nama appani, sampahamsana nama
paccavekkhana ti evam eke vannayanti. Yasma pana: ekattagatam
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cittam patipadd-visuddhi pakkhannafi!4 ¢’ eva hoti
upekkhanubrihitafi ca, fianena ca sampahamsitan ti. Paliyam
vuttam, tasmi anto appanayam eva agamanavasena patipada-
visuddhi. Tatra majjhattupekkhaya kiccavasena
upekkhanubriithana, dhamméanam anativattanadibhivasadhanena
pariyodapakassa fianassa kiccanipphattivasena sampahamsana ca
veditabba.

B. Vism-mht (I 314, 11-12)

Eke ti Abhayagirivasino. Te hi evam patipada-visuddhi-adike
vannayanti, tad ayuttam.

C. Ged (Taishd Vol 32, p 417a)¢

(The three kinds of goodness: there are the initial, medial and final
stages of goodness. Purity of practice is the initial stage; the
increase of equanimity is the medial stage; and rejoicing is the
final stage.) What is the purity of practice? It is the foundation of
all goodness. What is the increase of equanimity? It is the fixed
meditation (appana samadhi). What is rejoicing? It is reviewing
(paccavekkhana). Thus there are three kinds of goodness in the
First Meditation.

If we compare the quotation from eke, i.e. the Abhayagirivasins,
in the Visuddhimagga (A) with the parallel passages in the
Gedatsudoron (C), we find that these passages on the three kinds
of goodness in the First Meditation accord with one another,
except for the explanation of the purity of practice (patipada-
visuddhi). This minor difference arises probably from an incorrect
translation into Chinese.

4. Example Four

A. Vism (I 266)
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Idani yan tam Bhagavata: "Ayam pi kho, bhikkhave, anapanasati-
samadhi bhavito bahulikato santo ¢' eva panito ca asecanako ca
sukho ca viharo uppannuppanne ca papake akusale dhamme
thanaso antaradha@peti vupasameti” ti evam pasamsitva; - "Katham
bhavito ca, bhikkhave, anapanasati-samadhi? Katham bahulikato
santo ¢' eva panito ca asecanako ca sukho ca viharo uppannuppanne
ca papake akusale dhamme thanaso antaradhapeti vipasameti? . . ."

B. Vism (I 268)

Asecanako ca sukho ca viharo ti ettha pana n' assa secanan ti
asecanako; anisittako abbokinno patiyekko!S dveniko. N' atthi
ethha parikammena va upacarena va santata; adi-samannaharato
pabhuti attano sabhaven' eva santo ca panito ca ti attho. Keci
pana asecanako ti anasittako ojavanto sabhaven' eva madhuro ti
vadanti. Evam ayam asecanakol® ca appitappitakkhane
kayikacetasikasukhapatilabhaya samvattanato sukho ca vihéro ti
veditabbo.

C. Vism-mht (I 566, 8)
Keci ti Uttaraviharavasike sandhayaha.
D. Ged (Taisho Vol 32, p 429¢c)d

Question: What is the concentration by respiration? What is the
practising of it? What are its salient characteristic, function, near
cause and benefits? What is its procedure? Answer: Inhalation
(ana) is in-breathing. Exhalation (apana) is out-breathing. On the
occasion of in-breathing and out-breathing, one concentrates, is
concentrated and is rightly concentrating. This is called the
concentration by in-breathing and out-breathing. The state in
which one's mind is steady and undisturbed is called the practising
of it. Causing the arising of perception as regards respiration is its
salient characteristic. Attending to contact (phassa) is its function.
Removal of discursive thought (vitakka) is its near cause. What
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are its benefits? If a man practises the concentration of
respiration, he attains to the calm (santa), the exquisite (panita),
the brilliant and lovely, and the blissful life (sukha vihara).

This example, which is concerned with the exposition on
"andpanasati” is exceptionally specific. It begins with two
quotations from the Samyuttanikaya (A). After quoting these two
passages from SN (V 321 §9; V 322 §11), Buddhaghosa
comments on some words or phrases in the latter quotation. When
commenting upon them, he refers to the Samyuttatthakatha of the
Mahavihara. Buddhaghosa's comments, with almost identical
wording, recur in Spk!7. On the other hand, the parallel passage
in the Gedatsudoron (D) does not contain any quotation from SN
at this point, though it partially accords with the second quotation
of Vism; with the result that it does not, unlike SN, have any
comment on "asecanaka”. Consequently, Buddhaghosa must have
consulted the Samyutta commentary of the Uttaravihara and taken
from it an alternative explanation. It is to be noted that the
explanation of "asecanaka" by the Uttaravihara is not criticised or
denied here by him.

5. Example Five
A. Vism (II 432)

Tattha keci khanapaccuppannam cittam cetopariyafianassa
arammanam hoti ti vadanti. Kim karana? Yasma iddhimato ca
parassa ca ekakkhane cittam uppajati ti; idafi ca nesam opammam:
- Yatha akase khitte pupphamutthimhi avassam ekam puppham
ekassa vantena vantam pativijjhati, evam parassa cittam janissami
ti rasivasena mahajanassa citte avajjite avassam ekassa cittam ekena
cittena uppadakkhane va thitikkhane va bhangakkhane va
pativijjhati ti. Tam pana vassasatam pi vassasahassam pi avajjanto
yena ca cittena avajjati, yena ca janati, tesam dvinnam
sahatthanabhavato avajjanajavananaf ca anitthatthane
nanarammanabhavappattidosato ayuttan ti Atthakathdsu
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patikkhittam. Santatipaccuppannam pana addhapaccuppannaii ca
arammanam hoti ti veditabbam.

B. Vism-mht (II 935, 13)
Keci ti Abhayagirivasino.

The explanation attributed to "some", i.e. the Abhayagirivasins, in
the Visuddhimagga cannot be found in the Gedatsudoron!$8,
Buddhaghosa quotes it not from the Gedatsudoron, but from some
old Atthakathas which were his source materials and which are
referred to at the end of the above passage (A). From this
evidence, it is clear that some old commentaries of the Mahavihara
had a reference on this matter to the view of the Abhayagiri, which
was rejected by Buddhaghosa.

6. Example Six
A. Vism (II 450)

Imani tava Paliyam agataripan' eva. Atthakathayam pana
balaripam, sambhavartipam, jatirlipam, rogariipam, ekaccanam
muni 'si sambuddho, n' atthi nivarana tava ti adini vatva
middharipam tava n' atthi yeva ti patikkhittam. Itaresu rogartipam
jarata-aniccata-gahanena gahitam eva, jatiripam upacaya-
santatigahanena, sambhavariipam dpodhdtugahanena, balarapam
vayodhatugahanena gahitam eva. Tasma tesu ekam pi visum n'
atthi ti sannitthdnam katam.

B. Vism-mht (IT 988, 3)
Ekaccanam ti Abhayagirivasinam.

C. Ged (Taishd Vol 32, 445¢c)°
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What are the derived material qualities (upada-riipas)? These are
the sense-organs of eye, ear, nose, tongue, body, matter as a sense-
object, sound as a sense-object, odour as a sense-object, taste as a
sense-object, femininity, masculinity, life-principle, body-
intimation, speech-intimation, element of space, buoyancy of
matter, impressibility of matter, adaptability of matter, integration
of matter, continuity of matter, occurrence of matter, decay of
matter, impermanency of matter, solid food, the basis of the
material element and the material quality of torpor.

According to the Khandhaniddesa in the Visuddhimagga (II 443
foll.), the riipakkhandha is divided into the four bhita-riipas and
the twenty-four upada-ripas: the former are the pathavi-dhatu, apo-
dhatu, tejo-dhatu and vayo-dhatu, while the latter are cakkhu, sota,
ghana, jivha, kaya, ripa, sadda, gandha, rasa, itthindriya,
purisindriya, jivitindriya, hadayavatthu, kayavififfatti, vacivififfatti,
akasadhatu, riipassa lahuta, ripassa mudutd, ripassa kammafifiata,
ripassa upacaya, rupassa santati, ripassa jarata, rupassa aniccatd
and kabalinkarahara.

Immediately after the passage listing these twenty-eight
ripakkhandhas (in the Visuddhimagga), we find the above
quotation (A), which states that some others (ekacce) include the
middhariipa in them. According to the Visuddhimaggatika (B), it
is clear that these others were the Abhayagirivasins. On the other
hand, the Gedatsudoron (C) lists twenty-six upada-rupas. Almost
all of them are the same as those in the Visuddhimagga, but the
middha-rupa is exceptionally included in them, as was pointed out
by Dhammapala. He must have known this passage of the
Gedatsudoron.

7. Example Seven

A. Vism (II 700)
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Ye pana vadanti: sotapanno: phalasamapattim samapajjissami ti
vipassanam patthapetva sakadagami hoti, sakadagami ca anagami
ti, te vattabba: evam sati anagami araha bhavissati, araha
paccekabuddho, paccekabuddho ca buddho; tasma na kifici etam,
Palivasen' eva ca patikkhittan ti pi na gahetabbam. Idam eva pana
gahetabbam: sekhassa pi phalam eva uppajjati, na maggo. Phalafi
¢' assa sace tena pathamajjhaniko maggo adhigato hoti,
pathamajjhanikam eva uppajjati. Sace dutiyadisu afffiatarajjhaniko,
dutiyadisu afifiatarajjhanikam eva ti. Evam tav' assa samapajjanam
hoti.

B. Vism-mht (IIT 1662, 1-2)

Ye pana ti Abhayagirivasino sandhayaha. Te hi
maggaphalavipassanaya aloletva vadanti.

The unnamed persons (ye ..., te ...) who are referred to in the
Visuddhimagga (A) can be identified as the Abhayagirivasins,
according to its commentary (B). We cannot, however, find any
passage closely corresponding to the above quotation of their view
(in the Gedatsudoron); we can only find in this text an explanation
which seems to have been made to answer the above criticism of
the Mahavihara fraternityf.

3. Examples found in the Dighatthakatha
1. Example Eight
A. Sv (I 80) commenting upon DN (I 5)
Saci-yogo ti kutila-yogo. Etesam yeva ukkotanadinam etam
namam. Tasma ukkotana-saci-yoga vaficana-saci-yoga nikati-saci-
yoga ti evam ettha attho datthabbo. Keci afiffam dassetva afifiassa

parivattanam saci-yogo ti vadanti, tam pana vaficanen' eva
samgahitam.
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B. Sv-t(I1160)
Keci ti Sirasamasacariya Uttaravihdravasino ca.

From the above comment of the Dighatika (B), it is obvious that
although the Sarasamasa-acariyas were not identical with the
Uttaravihdravasins, nevertheless they had so close a relationship
with one another that they shared a common explanation on this
subject. Further examples will be shown later on. Incidentally,
the above quotation of Sv (A), together with the preceding and
following passages, is basically the same as those of the
Majjhimatthakatha (II 211), the Anguttaratthakatha (111 194) and
the Puggalapafiffatti-atthakatha (241). Of these parallel passages,
the comments of the Majjhimatika upon Psl9 and of the
Anguttaratika upon Mp20 accord with that of the Dighatika upon
Sv; whereas the Puggalapafifiattitikd upon Pp-a21 does not give
any comment on this passage.

2. Example Nine
A . DN(16)

"Yatha va pan' eke bhonto samana-brahmani saddha-deyyani
bhojanani bhufijitvd te evaripam visiika-dassanam anuyutta
viharanti - seyyathidam naccam gitam vaditam pekkham akkhanam
panissaram vetalam kumbha-thunam sobha-nagarakam . . . anika-
dassanam - iti va iti evarlipa visuka-dassana pativirato Samano
Gotamo ti".

B. Sv(184)

Pekkhan ti nata-samajja. Akkhanan ti . . . Panissaran ti . . .
Vetalan ti ghana-talam, mantena mata-sarirutthdpanan ti pi eke.
Kumbha-thiinan ti caturassara-ammanaka-talam, kumbha-saddan ti
pi eke. Sobhanagarakan ti, natanam abbhokkiranam,
sobhanagarakam va patibhanacittan ti vuttam hoti.
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C. Sv-t(1163)

Sarasamase pana pekkham mahan ti vuttam . . . Eke ti
Sarasamasacariya Uttaraviharavasino ca. Yatha c' ettha evam ito
paresu pi eke ti agatatthane . . . Sobhanagarakan ti
sobhanagarakam. Sobhanagharakan ti Sarasamase vuttam.

By the expression "Sarasamase” (locative masculine singular) in
the above passage (C), it is clearly proved that the Sarasamasa was
the name of a text, implying that the Sarasamasa-acariyas are the
teachers who composed and transmitted this text.

3. Example Ten
A . DN(17)

"Yatha va pan' eke bhonto samana-brahmana saddhi-deyyani
bhojanani bhuffjitva te evaripam uccasayana-mahasayanam
anuyuttd viharanti - seyyathidam asandim pallankam gonakam
cittakam patikam patalikam talikam vikatikam uddha22-lomim
katthissam . . ."

B. Sv, Sv-t

(1) Sv (I186): pallanko ti padesu vala-ripani thapetva kato. Sv-t (I
164): Vala-ripani ti aharimani valaripani. Akappiyarip' akulo
akappiyamafico pallanko ti Sarasamise.

(2) Sv (1 87): Uddha?3-lomi ti ubhato dasam unnamayattharanam.
Keci ekato uggata-pupphan ti vadanti. Sv-t (I 164):
Uddhalomiyam keci ti Sarasamasacariya Uttaraviharavasino ca.

(3) Sv (I 87): Ekanta-lomi ti ekato dasam unnnamayattharanam.
Keci ubhato uggata-pupphan ti vadanti. Sv-t (I 164 - continued
from (2) above): Tatha ek’ antalomiyam.
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The same comment as Sv given above can be seen in Mp (II 292
foll.), and the comment of Sv-t upon Sv shown above is also
identical with that of Mp-t (I 158, 7-8, 10) upon that passage of
Mp.

4. Example Eleven

A. Sv d93) commenting upon DN (1 9)

Bhiiri-vijja i bhiiri-ghare vasantena uggahetabba-manto.
B. Sv-1(I167)

Bhiirivijja sassavuddhikaranavijja ti Sarasamase.

(A) is, needless to say, the orthodox view of the Mahavihara given
by Buddhaghosa and (B) is a divergent comment of the
Sarasamasa introduced by Dhammapila.

5. Example Twelve
A. DN (119)

Santi, bhikkhave, Khidda-padosikd nama deva. Te ativelam
hassakhidda-rati-dhamma-samapanna viharanti. Tesam ativelam
hassa-khidda-rati-dhamma-samapannanam viharatam sati mussati,
satiyd sammosa te deva tamha kaya cavanti.

B. Sv(1114)

Katame pana te deva ti? Ime nama ti atthakathaya vicarana n' atthi.
Devatanam kammaja-tejo balava hoti, karajam mandan ti avisesena
vuttatta pana ye keci kabalinkaraharipajivino deva evam karonti,
te evam cavanti ti veditabbi, ye keci pan' ahu Nimmanarati-
Paranimmita24-vasavattino te deva ti. Khiddaya padussana-
matten’ eva h' ete khidda-padosika ti vutta.
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C. Sv-t (1207)
Keci ti Abhayagirivasino.

This is a very useful and interesting example. When Buddhaghosa
was about to comment on the words "te deva" in DN, he could not
find anything concerning this phrase in the old commentary of the
Mahavihara, called simply "Atthakatha" here. He then consulted a
commentary of the Abhayagiri, which gave the above comment
upon "te deva" (B). It goes without saying that "te deva" (these
heavenly beings), the particular phrase under consideration, is
neither a technical term on doctrine nor a proper name, but a
specific phrase which is to be properly commented upon only in a
particular context. In other words, this phrase has no general
meaning, independent of a particular context. Therefore the text
which commented upon this phrase must have been a commentary,
not an Abhidhammic thesis or a dictionary work. Some similar
instances will be seen later.

6. Example Thirteen
A. DN (149 foll)

Atha kho rafiffo Magadhassa Ajatasattussa Vedehi-puttassa avidire
Ambavanassa ahud eva bhayam, ahu chambhitattam ahu
lomahamso. Atha kho rdja Magadho Ajatasattu Vedehi-putto
bhito samviggo loma-hatthajato Jivakam komarabhaccam etad
avoca. ..

B. Sv (I150)

Kasma pan' esa bhito ti? Andhakarena ti eke vadanti. "Rajagahe
kira dvattimsa maha-dvarani catusatthi khuddaka-dvarani.
Jivakassa Ambavanam pakarassa ca Gijjha-kiitassa ca antari hoti.
So pacina-dvarena nikkhamitva pabbata-chayam pavisi. Tattha
pabbatakiitena cando chadito, pabbata-chayaya ca rukkha-chayaya ca
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andhakaram ahosi” ti. Tam akdranam. Tada hi ukkanam
satasahassa pi paricchedo n' atthi.

C. Sv-1 (1280)
Eke ti Uttaraviharavasino.

Here the interpretation of the Uttaraviharavasins is rejected by
Buddhaghosa.

7. Example Fourteen
A. DN I50)

Atha kho raja Magadho Ajatasattu Vedehi-putto yavatika nagassa
bhiimi ndgena gantva, naga paccorohitva pattiko va yena mandala-
majassa dvaram ten' upasankami, upasankamitva Jivakam
komarabhaccam etad avoca: "Kaham pana samma Jivaka
Bhagava?" ti. "Eso maha-raja Bhagava. Eso maha-raja Bhagava
majjhimam thambham nissaya puratthabhimukkho nisinno
purakkhato bhikkhusanghassa” ti.

B. Sv {1152)

Kaham pana samma ti. Kasma pucchati? Eke tiva ajananto ti
vadanti. "Imina kira dahara-kale pitara saddhim agamma Bhagava
dittha-pubbo. Paccha pana papa-mitta-samsaggena pitu-ghatam
katva abhimare pesetva dhana-palakam muficapetva mahaparadho
hutva Bhagavato sammukhi-bhavam na upagata-pubbo ti
asaffjananto pucchati” ti. Tam akdranam. Bhagava hi akinna-vara-
lakkhano anuvyaifjana-patimandito chabbannahi rasmihi sakala-
aramam obhasetva, tara-gana-parivuto viya punna-cando, bhikkhu-
gana-parivuto mandala-mala-majjhe nisinno. Tam ko nama na
jAneyya? Ayam pana attano issariya-lilhdya pucchati. Pakati h'esa
rdja-kulanam, yam saffjananta pi ajananta viya pucchanti. Jivako
pana tam sutva, "Ayam raja pathaviyam thatva 'Kuhim pathavi' ti,
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nabham oloketva 'Kuhim candima-suriya' ti, Sineru-mule thatva
'Kuhim Sinerd' ti vadamano viya, Dasabalassa purato va thatva
'Kuhim Bhagava' ti pucchati. Hand' assa Bhagavantam dassemi”
ti, yena Bhagava ten' affjalim panametva "Eso Maharaja" ti adim
gha.

C. Sv-1(I280)
Eke ti Uttaraviharavasino.

Here also the interpretation of the Uttaraviharavasins is rejected by
Buddhaghosa.

8. Example Fifteen
A. DN (153 foll)

Cuddasa kho pan' imani yoni-pamukha-sata-sahassani satthifi ca
satani cha ca satini, pafica ca kammuno satini pafica ca kammani
tini ca kammani kamme ca addha-kamme ca . . .

B. Sv I 161 foll.)

Yoni-pamukha-satasahassani ti, pamukha-yoniyam uttama-
yoniyam cudasa-satasahassani, afifidni ca satthi-satani, afifiani ca
cha-satani, pafica ca kammuno satani ti pafica kamma-satani ¢’ ati
kevalam takkamattakena niratthakam ditthim dipeti. Pafica ca
kammani tini ca kammani ti adisu pi es' eva nayo. Keci pan' ahu
"Patica kammani ti pafica-indriyavasena bhanati, tini ti tini kaya-
kammadi-vasena” ti. Kamme ca addha-kamme c' ati, ettha pan'
assa kaya-kammafi ca vaci-kammafi ca kamman ti laddhi, mano-
kammam upadgha-kamman ti.

C. Sv-1(1289)

Uttaravihdrafthakatha and Sarasamasa 21

Es' eva nayo ti imina kevalam takkamattakena niratthakam ditthim
dipeti ti imam ev' attham atidisati . . . Keci ti Uttaraviharavasino.
Te hi pafica kammani ti cakkhu-sota-ghana-jivha-kaya, imani pafic'
indriyani pafica kammani ti pafifiapenti ti vadanti.

The passage from DN (A) is also found in MN (I 517), and the
comment of Ps (III 230) upon this is also basically identical to
that of Sv given above (B). However, the above comment of Sv-+
(C) differs from the comment of Ps-t (IIT 109, 26 foll.) upon the
parallel passage of Ps. In particular, the comment of Ps-{ on
"keci" does not agree with the above comment of Sv-{ on "keci"
and remarks:

Keci ti Sarasamasa-acariya.

If Ps-t was written by the same Dhammapala as the author of Sv-t,
what does the difference between these two comments mean? I
suggest that when Dhammapala commented upon this passage of
Sv, he consulted the old commentary of the Uttaravihara, omitting
any reference to the Sarasamasa, while on the other hand, when he
commented upon the identical passage of Ps, he paid attention
only to the Sarasamasa, omitting the work of the Uttaravihara. In
many other instances, he consulted the views of both these two
works.

9. Example Sixteen
A. DN (170)

Kathaff ca maha-raja bhikkhu sati-sampajafifiena samannagato hoti?
Idha mahi-raja bhikkhu abhikkante patikkante sampajana-kari hoti,
alokite vilokite sampajana-kari hoti, sammifijite pasarite
sampajana-kari hoti, samghati-patta-civara-dharane sampajana-kari
hoti, asite pite khayite sayite sampajana-kari hoti, uccara-passava-
kamme sampajana-kari hoti, gate thite nisinne sutte jagarite bhasite
tunthi-bhave sampajana-kari hoti.
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B. Sv{I184)

Sampajana-kari hoti ti, sampajafifinena sabba-kicca-kari,
sampajafifiass' eva va kari. So hi abhikkantadisu sampajfifiam
karot' eva, na katthaci sampajafifia-virahito hoti. Tattha satthaka-
sampajafiffam sappaya-sampajafiffaqn gocara-sampajafifiam
asammoha-sampajafifian ti catubbidham sampajafifiam. Tattha
abhikkamana-citte uppanne citta-vasen' eva agantva, "Kin nu me
ettha gatena attho atthi n' atthi” ti atthanattham pariganetva attha-
pariganhanam sdtthaka-sampajafifiam. Tattha ca attho ti
Cetiyadassana-Bodhidassana-Samghadassana-Theradassana-asubha-
dassana-adi vasena dhammato vadghi. Cetiyam disva pi hi
Buddharammanam, Samghadassane Samgharammanam pitim
uppadetva, tad eva khayato sammasanto arahattam papunati. There
disvd tesam ovade patitthaya, asubham disva tattha
pathamajjhanam uppadetva, tad eva khayato sammasanto arahattam
papuniti. Tasma etesam dassanam sattham. Keci pana amisato
pi vaddhi attho yeva. Tam nissaya brahmacariyanuggahaya
patipannatta ti vadanti.

C. Sv-t(1316)
Keci ti Abhayagirivasino.

The above statement of Sv, together with the passages preceding
and following it, can be seen in Ps (I 253 foll., especially 253),
Spk (I 181 foll., especially 182 foll.), and Vibh-a ( 347 foll.,
especially 347 foll.). As regards these three, only Spk-t records
the same comment as that of Sv-t shown above (C), i.e. Keci ti
Abhayagirivasino, while the other two Tikas, Ps-t (I 354, 28) and
Vibh-mt (180, 27) have no comment of this sort.

10. Example Seventeen

A. DN (I 88 foll)
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Sace agiram ajjhévasati raja hoti cakkavatti dhammiko dhamma-
raja caturanto vijitavi janapadatthavariyappatto satta-ratana-
samannagato . . . Paro sahassam kho pan' assa puttd bhavanti sura
viranga-ripa parasenappamaddana.

B. Sv (I250)

Sura ti abhiruka-jatikd. Viranga-ripa ti deva-putta-sadisa-kaya.
Evam tav' eke vannayanti, ayam pan' ettha sabhavo. Vira ti
uttama-siird vuccanti. Viranam angam virangam, Vira-kranam
viriyan ti vuttam hoti. Viranga-ripam etesan ti viranga-rupa,
viriyamaya-sarira viya ti vattam hoti.

C. Sv-t(1383)

Eke ti Sarasamas' dcariyam aha.

11. Example Eighteen

A. DN (I 14)

Dhammati esd bhikkhave, yada Bodhisatto matu kucchisma
nikkhamati, devd pathamam patigganhanti, paccha manussa.
Ayam ettha dhammata.

B. Sv (11 437)

Deva pathamam patigganhanti ti khin'asava Suddhavasa-Brahmano
patigganhanti. Katham? "Stti-vesam ganhitva" ti eke. Tam pana
patikkhipitva idam vuttam: "Tada Bodhisatta-mata suvanna-
khacitam vattham nivasetva macch’ akkhi-sadisam dukila-pattam
yava pad' antd parupitva atthasi. Ath' assi sallahukam gabbha-
vutthanam ahosi dhammakarakato udaka-nikkhamana-sadisam.
Atha te pakati-Brahma-vesen' eva upasankamitvd pathamam
suvanna-jilena patiggahesum; tesam hatthato cattaro Maha-rajano
ajina-ppaveniya patiggahesum; tato manussa dukiila-cumbatakena
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patiggahesum". Tena vuttam deva pathamam patigganhanti paccha
manussa ti.

C. Sv-t(I136)

Eke ti Abhayagirivasino.

12. Example Nineteen

A. Sv (Il 514 foll) commenting on DN (II 71)

Ubhato-bhaga-vimutto ti dvihi bhagehi vimutto, arlipa-samapattiya
rupa-kayato vimutto, maggena nama-kayato vimutto ti . . . So pan'
esa ubhato-bhaga-vimutto adkasinafic' ayatan' adisu afifiatarato
vutthaya arahattam patto ca anigdmi hutva, nirodha vutthaya
arahattam patto ca ti: paficavidho hoti. Keci pana yasma
rupavacara-catutthajjhanam pi duvangikam upekkha-sahagatam
aripavacarajjhanam pi tadisam eva, tasma rupavacara-
catutthajjhanato vutthaya arahattam patto pi ubhato-bhaga-vimutto
ti. Ayam pana ubhato-bhaga-vimutta-paftho hettha Lohapasade
samufthahitva Tepitaka-Culla-Sumanattherassa vannanam nissaya
cirena vinicchayam patto.

Giri-vihare kira therassa antevasiko ekassa pinda-carikassa mukhato
va tam paffham sutva aha: "Avuso hettha Lohapasade amhakam
acariyassa dhammam vannayato na kenaci suta-pubban?” ti, kim
pana bhante thero avaca? ti. "Riipavacara-catutthajjhanam kiticapi
duvangikam upekkhasahagatam kilese ca vikkhambheti, kilesanam
pana asannapakkhe viruhanatthane samudacarati. Ime hi kilesa
nama pafica-vokdra-bhave nil' adisu afifiataram arammanam
upanissaya samudacaranti. Rupavacarajjhanafi ca tam drammanam
na samatikkammati, tasma sabbaso rupam nivattetva
ariipajjhanavasena kilese vikkhambhetva arahattam patto va ubhato-
bhaga-vimutto”. Idam avuso thero avaca. Idafi ca pana vatva idam
suttam ahari: - "Katamo ca puggalo ubhato-bhaga-vimutto? Idh'
ekacco puggalo attha-vimokkhe kayena phussitva viharati, pafffiaya
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¢ assa disva asava parikkhind honti. Ayam vuccati puggalo
ubhato-bhaga-vimutto" ti.

B. Sv-t (I 155 foll.)

Tattha keci ti Uttaraviharavasino Sarasamas' acariya ca. Te hi:
Ubhato-bhaga-vimutto ti ubhayabhagavimutto samadhivipassanato
ti vatva riipavacarasamadhina pi samadhiparipanthato vimuttam
mafifianti. Evam ripajjhanabhagena artipajjhanabhagena ca ubhato
vimutto ti Sarasamase.

13. Example Twenty
A. DN (I 213)

Katame cattaro? Idha bho bhikkhu chanda-samadhi-padhana-
samkhara-samannagatam iddhipadam bhaveti, viriya-samadhi . . .
citta-samadhi . . . vimamsa-samadhi-padhana-samkhara-
samannagatam iddhipadam bhaveti.

B. Sv (1642)

Yath' eva hi chandam adhipatim karitva patiladdha-samadhi
chanda-samadhi ti vutto. Evam viriyam cittam vimamsam
adhipatim karitva patiladdha-samadhi vimamsa-samadhi ti vuccati.
Api ca upacarajjhanam pado pathamajjhanam iddhi sa-upacaram
pathamajjhanam pado dutiyajjhinam iddhi ti. Evam pubbabhage
pado aparabhage iddhi ti: evam ettha attho veditabbo; vittharena
iddhipada-katha Visuddhimagge ca Vibhangatthakathdya ca vutta.
Keci pana: "Nipphanna iddhi anipphanno idhipado” ti vadanti.
Tesam vada-maddan’ atthaya Abhidhamme Uttara-ciilika-varo nama
agato. Cattaro iddhipada: chand' iddhipado viriy' iddhipado citt'
iddhipado vimams' iddhipado.

C. Sv-t (II 268)
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Keci ti Abhayagirivasino. Tesu ekacce "Iddhi nama anipphanna,
iddhipado nipphanno" ti vadanti. Ekacce "Iddhipado pi
anipphanno” ti vadanti. Anipphanno ti ca param' atthato asiddho,
n' atthi ti attho.

The topic of this example is the interpretation of the "cattaro
iddhipada". As is clear from the above statement in the
Dighatthakatha, other detailed explanations of the "cattaro
iddhipada" are available in the Visuddhimagga25 and the
Vibhangatthakatha. Of these two explanations, which are not
exactly the same, that of the Vibhangatthakatha is more closely
connected with the above passage from Sv. The Iddhipada-
vibhanga in Vibh-a (308) reads as follows:

Ken' atthena iddhi? Ken' atthena pado ti? Ijjhanakatthen' eva
iddhi; patitthanatthen' eva pado. Evam idhapi iddhi ti va pado ti
va afiffassa kassaci adhivacanam, sampayuttakdnam catunnam
khandhanam yeva adhivacanan ti. Evam vutte pana idam ahamsu:
Catunnam khandhanam eva adhivacanam bhaveyya yadi Sattha
parato Uttaractilabhajaniyam nama na dhareyya; Uttaractilabhdjaniye
pana chando yeva chandiddhipado, viriyam eva, cittam eva,
vimamsa va vimamsiddhipado ti kathitam ti.

Keci pana iddhi ndma anipphanna, iddhipddo nipphanno ti
vadimsu. Tesam vacanam patikkhipitva iddhi pi iddhipado pi
nipphanno tilakkhanabbhahato ti sannitthanam katam.

Upon "keci" in the above passage, the Vibhangatika (169, 8 foll.)
comments as follows:

Keci ti Uttaraviharavasithera kira.

For the unnamed sources "keci" in the Atthakathas which refer to
the non-Mahavihara fratemity, the respective Tikas give as their
explanation the apparently alternative names: "Abhayagirivasino”
and "Uttaraviharavasithera". This fact does not prove that these

Uttaraviharatthakatha and Sarasamasa 27

anonymous sources differed from one another, but rather suggests
that the names given in the different Tikas refer to one and the
same group.

4. Examples found in the Majjhimatthakatha
1. Example Twenty-one
A MN(I1)

Idha bhikkhave assutava puthujjano ariyanam adassavi
ariyadhammassa akovido ariyadhamme avinito sappurisanam
adassavi sappurisadhammassa akovido sappurisadhamme avinito
pathavim pathavito saffjandti, pathavim pathavito safiffatva
pathavim mafifiati, pathaviya mafiffati, pathavito mafifiati,
pathavim me ti mafifiati, pathavim abhinandati; tam kissa hetu:
aparififiatam tassa ti vadami.

B. Ps (I128)

Pathavito mafifiati ti ettha pana pathavito ti nissakkavacanam.
Tasma sa-upakaranassa attano va parassa va yathavuttappabhedato
pathavito uppattim va niggamanam va, pathavito va afifio atta ti
mafiffamano pathavito mafifiati ti veditabbo. Ayam assa
ditthimafifiand. Tasmim yeva pan' assa ditthimafiffanaya mafiffite
vatthusmim sineham manafi ca uppadayato tanha-manamafiffana pi
veditabba. Apare ahu: Pathavikasinam parittam bhavetva tato ca
afiffam appamanam attanam gahetva pathavito bahiddha pi me atta
ti mafifiamano pathavito mafiffati ti.

C. Ps-t (174, 25)
Apare ti Sarasamasacariya.

The view of "apare"”, i.e. the Sarasamasa-acariyas, quoted in Ps (B)
is not found in the detailed interpretation on "pathavi-kasina” in
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the Gedatsudoron26. We may conclude that it has been extracted
from the Sarasamasa itself, because the passage referred to is a
comment upon a particular phrase, "pathavito maffffati”, which can
be expounded only in a particular context. The text which
expounded a word or a phrase (especially a phrase) in this way
must have been a commentary (upon the Canon).

2. Example Twenty-two
A. Ps (I37 foll.) commenting on MN (I 3 foll.)

Evam sabbam sakkdyabhedam ditthadihi catuhi dassetva, idani tam
eva samapannakavarena asamapannakavarena ca dvidha dassento,
ekattam nanattan ti aha. Ekattan ti imind hi samapannakavaram
dasseti; nanattan ti imina asamapannakavaram. Tesam vacanattho:
ekabhavo ekattam, nanabhdvo nanattan ti. Yojana pan' ettha
samapannakavaram catuhi khandhehi, asamapannakavaraff ca
paficahi khandhehi bhinditva, "Rupam attato samanupassati” ti (S
II 44) adina sdsana-nayena pathavivaradisu vuttena ca atthakatha-
nayena yathanuriipam vimamsitva veditabbd. Keci pana ekattan ti
ekattanayam vadanti, nanattan ti nanattanayam; apare "Ekattasafiffi
atta hoti arogo param marana . . . nanattasafiffi atta hoti" ti (D I31)
evam ditthabhinivesam. Tam sabbam idhanadhippetatta ayuttam
eva hoti.

B. Ps-t (I 88, 2-3)

Keci ti Abhayagirivasino.
Apare ti Sarasamasacariya.

This example is very important. The passage quoted above from
Ps (A) refers in parallel to two different views of unnamed groups.
These unnamed groups are respectively identified as the
Abhayagirivasins and the Sarasamasa-acariyas (B). It means that
these two groups were different.
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3. Example Twenty-three
A. MN(16)

Tasmatiha bhikkhave Tathagato sabbaso tanhanam khaya viraga
nirodha caga patinissaggd anuttaram sammasambodhim
abhisambuddho ti vadami ti.

B. Ps (I154)

Sammasambodhin ti samma samafi ca bodhim. Atha va pasattham
sundarafi ca bodhim. Bodhi ti rukkho pi, maggo pi,
sabbafiffutafianam pi, nibbanam pi. "Bodhirukkhamile
pathamabhisambuddho” ti (Vin I 1) ca, "Antara ca Bodhim antara
ca Gayan" ti (Vin I 8; MN I 170) ca agatatthanesu hi rukkho bodhi
ti vuccati. "Bodhi vuccati catusu maggesu fianan” ti (Nd I 456)
agatatthane maggo. "Pappoti bodhim varabhurimedhaso” ti (DN
[T 159) agatatthane sabbafiffutafianam. "Patvana bodhim amatam
asankhatan” ti () agatatthane nibbanam. Idha pana Bhagavato
arahattamaggafianam adhippetam. Apare pana sabbafifiutafianan ti
pi vadanti.

C. Ps-t (1115,3)

Apare ti Sarasamasacariya.

It is to be noted here that the different explanation of "apare”, i.e.
the Sarasamasa-acariyas, is introduced in parallel with the orthodox
view of the Mahavihara, yet it is not rejected by Buddhaghosa.

4. Example Twenty-four

A MNIT)

Bhagava etad avoca: Janato aham bhikkhave passato dsavanam
khayam vadami, no ajanato no apassato . . . ti.



30 Uttaraviharatthakatha and Sarasamasa

B. Ps (163)

Idani janato ahan ti adisu janato ti jinantassa. Passato ti
passantassa. Dve pi padani ekatthani, byafijanam eva nana. Evam
sante pi janato ti fianalakkhanam upadaya puggalam niddisati.
Jananalakkhanam hi fidnam. Passato ti fidnappabhavam upadaya.
Passanappabhavam hi fidnam. Nanasamangi puggalo, cakkhuma
viya cakkhuna ripani, fianena vivate dhamme passati. Api ca
yoniso manasikaram uppadetum janato, ayoniso manasikéro yatha
na uppajjati evam passato ti. Ayam ettha saro27. Keci pan'
acariya bahil papafice bhananti. Te imasmim atthe na yujjanti.

C. Pst (1147, 17-20)

Keci ti Abhayagirivasi-Sarasamasacariya. Te hi "samadhina
janato vipassanaya passato janam jandti passam passati. Evam
janana samatho passana vipassana" ti ca adina papaficenti.

5. Example Twenty-five
A. MN18)

So evam ayoniso manasikaroti: Ahosin nu kho aham atitam
addhanam, na nu kho ahosim atitam addhanam, kin nu kho
ahosim atitam addhanam, kathan nu kho ahosim atitam addhanam,
kim hutva kim ahosim nu kho aham atitam addhanam . . .

B. Ps (1 69)

Kin nu kho ahosin ti ja’ltilir'lgupapattiyo28 nissaya, khattiyo nu kho
ahosim, brahmana-vessa-sudda-gahattha-pabbajita-deva-
manussanam afifiataro ti kankhati. Kathan nu kho ti
santhanakaram nissdya, digho nu kho ahosim, rassa-odata-kanha-
ppamanika-appamanikadinam afiffataro ti kankhati. Keci pana,
Issaranimmanadim nissaya kena nu kho karanena ahosin ti hetuto
kankhati ti vadanti. Kim hutva kim ahosin ti jati-adini nissaya,
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khattiyo hutva nu kho brahmano ahosim -pe- devo hutva manusso
ti attano paramparam kankhati. Sabbatth' eva pana addhanan ti
kaladhivacanam etam.

C. Ps-t (1155, 29 - 156, 3)

Keci ti Sarasamaisacariya. Te hi "katham nu kho ti Issarena va

Brahmuna va pubbakatena va ahetuto va nibbatto ti cinteti" ti ahu.

Tena vuttam "hetuto kankhati ti vadanti” ti. Ahetuto nibbatti-
kankhapi hi hetuparamasanam eva ti.

It is noteworthy that the above view of "keci", i.e. the Sarasamasa-
Acariyas, in Ps (B) is introduced as a reference, but is not rejected.
We can find identical passages in MN (A) and SN (II 26 §18); in
Ps (B) and Spk (II 42); and in Ps-t (C) and Spk-t (II 56, 6 foll.).
The above passage of Spk-t is the comment upon the above
passage of Spk, which is the comment upon that of SN.

6. Example Twenty-six
A MN I21)

Araddham kho pana me brihmana viriyam ahosi asallinam,
upatthita sati asammuttha passaddho kayo asaraddho, samahitam
cittam ekaggam.

B. Ps (1123)

Evam Bhagava Buddhagunapatilabhavasanam attano
asammohaviharam brahmanassa dassetva idani yaya patipadaya tam
kotipattam asammohavihdram adhigato tam pubbabhagato pabhuti
dassetum, araddham kho pana me, brahmana ti adim aha. Keci
pan’' ahu: Imam asammohavihiram sutva brahmanassa cittam
evam uppannam: kaya nu kho patipadaya imam patto ti. Tassa
cittam afifidya imidya 'ham patipadiya imam uttamam
asammohaviharam patto ti dassento evam aha ti.
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C. Ps-t (1221, 28 foll)
Keci ti Uttaraviharavasino.
7. Example Twenty-seven
A. MN (I 252 foll)

Ekamantam nisinnam kho Sakkam devanam indam adyasma
Mahamoggallano etad avoca: Yathakatham pana te Kosiya Bhagava
sankhittena tanhasankhayavimuttim abhasi, sadhu mayam pi etissa
kathaya bhagino assima savandyati. - Mayam kho marisa
Moggallana bahukicca, mayam bahukaraniya, app eva sakena
karaniyena api ca devanam yeva Tavatimsanam karaniyena. Apica
marisa Moggallana sussutam yeva hoti suggahitam sumanasikatam
stipadharitam yan no khippam eva antaradhayati . . .

B. Ps (Il 301 foll.)

Yan no khippam eva antaradhayati ti yam amhdkam sigham eva
andhakare riipagatam viya na dissati. Imina ‘ham, bhante, tam
pafthavissajjanam na sallakkhemi ti dipeti. Thero, kasma nu kho
ayam yakkho asallakkhanabhavam dipeti, passena pariharati ti
avajjanato, deva nama mahamulha honti, chadvarikehi arammanehi
nimmathiyaman3 attano bhuttabhuttabhavam pi, pitapitabhavam pi
na jananti, idha katam ettha mussanti ti afifiasi. Keci pan' ahu:
Thero etassa garu bhavaniyo. Tasma, idan' eva loke
aggapuggalassa santike paftham uggahetva agato, idan' eva
natakanam antaram paviftho ti evam mam thero tajjeyya ti bhayena
evam aha ti. Evam pana kohafiffam nama hoti. Ariyasavakassa ca
kohafiffam nima n' atthi. Tasma miilhabhaven' eva na sallakkhesi
ti veditabbam. Upari kasma sallakkhesi ti? Thero tassa
somanassa-samvegam janetva tamam nihari, tasma sallakkhesi.

C. Ps-t (I 221, 8 foll.)
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Kecl ti Sarasamasacariya.
8. Example Twenty-eight

A. MN (II 262)

Kayassa bhedd param marana thanam etam vijjati yam tam
samvattanikam vififianam assa anafijupagam. Ayam, bhikkhave,
pathama anaffjasappaya patipada akkhayati.

B. Ps (IV 61 foll)

Tam samvattanikam vififfanam assa anafijupagan tam kiranam
vijjati ti attho. Ettha ca tam samvattanikan ti tassa bhikkhuno
samvattanikam yena vipakavifffianena so bhikkhu tam samvattati
nibbattati tam vififidnam anafijipagan ti kusalanafijasabhavam
upagatam assa tadisam eva bhaveyya ti attho. Keci
kusalavififianam vadanti yan tan tassa bhikkhuno samvattanikam
upapattihetubhutam kusalavififianam anaf{jipagatam assa
vipakakale tam nadmakam eva assa ti attho.

C. Ps-t (I 254, 31)
Keci ti Abhayagirivasino.

5. Example found in fhe Samyuttatthakatha
1. Example Twenty-nine

A. SN (I142)

Tena kho pana samayena Bakassa brahmuno evariipam papakam
ditthigatam uppannam hoti. Idam niccam idam dhuvam, idam
sassatam idam kevalam idam acavanadhammam, idam hi na jayati
na miyati na cavati na uppajjati, ito ca pan' affffam uttarim
nissaranam n' atthi ti.
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B. Spk (I 208 foll.)

Ito ca pan’ afiffan ti, ito pan' okasa Brahma-{thana uttarim afiffam
nissaranam niama n' atthi ti. Evam assa thama-gata sassata-ditthi
uppanna hoti. Evam vadi ca pana so upari tisso jhana-bhumiyo
cattaro magge cattdri phalani nibbanan ti sabbam patibahati. Kada
pan' esa ditthi uppanna? ti. Pathama-jjhana-bhiimiyam nibbatta-
kile dutiya-jjhana-bhiimiyan ti eke. Tatr' ayam anupubbi-katha: -
Hetth' fipapattiko kir' esa Brahma. Anuppanne Buddh' uppade isi-
pabbajjam pabbajitva, kasina-parikammam katva, samapattiyo
nibbattetva, aparihina-jjhdno kalam katva, catuttha-jjhana-
bhiimiyam Vehapphala-brahmaloke pafica-kappa-satikam ayum
gahetva nibbatti. Tattha yavatayukam thatva, hetth’ Gpapattikam
katva, tatiya-jjhanam panitam bhavetva, Subhakinna-brahmaloke
catusatthi-kappam ayum gahetva nibbatti. Tattha dutiya-jjhanam
bhavetva, Abhassare attha-kappe ayum gahetva nibbatti. Tattha
pathama-jjhanam bhavetva, pathama-jjhana-bhiimiyam kappayuko
hutva nibbatti. So pathama-kale attana kata-kammafi ca nibbatta-
tthanafi ca afffiasi. Kale yeva pana gacchante ubhayam pamussitva
sassata-ditthim uppadesi.

C. Spk-t (I 241, 26)
Eke ti Uttaraviharavasino.
6. Conclusion

All the twenty-nine examples found in the major Atthakatha texts
with reference to the comments or discussions of the Mahavihara
and the non-Mahavihara fratemities, which are recorded in parallel,
have been investigated in the previous sections. On the basis of
these examples, I shall comment on various aspects of the relation
between these two traditions and their respective works.

(1) Of the seven examples found in the Visuddhimagga, the
quotations from the non-Mahavihara fraternities' views for which
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parallel passages can be seen in the Gedatsudoron, the Chinese
version of the Vimuttimagga, are only four: Examples 1, 2, 3 and
6. For the remaining three examples, i.e. 4, 5 and 7, no such
parallel passages can be found in the Gedatsudoron. As is already
well known, the Vimuttimagga, composed by Upatissa of the
Abhayagirivihara, pre-dates the Visuddhimagga written by
Buddhaghosa of the Mahavihara, and the former text is referred to
without attribution as one of the basic source materials for the
latter text. Comparative studies of these two doctrinal works have
already been done in detail?®. The Vimuttimagga was not,
however, the only text of the Abhayagirivihara to have been
consulted by Buddhaghosa when he was writing the
Visuddhimagga. Example 4 mentioned above proves that he
referred to a certain old commentary, now lost, of the
Uttaravihara(/Abhayagirivihara) on the Samyuttanikaya, of which
further discussion will be made later. Moreover, examples 5 and 7
suggest that he made use of some other unknown source of the
Abhayagirivihara, besides the above two texts. It might have been
some oral transmission on doctrine or a commentarial work which
will be considered later.

(2) Inregard to the way in which the "different views" of the non-
Mahaviharavasins are evaluated, the twenty-nine examples can be
classified into two groups:

(a) The "different view" is criticised and rejected with some reason
or evidence: these examples are 1, 2, 3, 5, 6, 7, 8, 13, 14, 18, 19,
20, 22, 24 and 29 - altogether fifteen in number. Most of the
examples in the Visuddhimagga are included here.

(b) The "different view" is neither criticised nor rejected. This
group is further divided into two:

(i) The "different view" is stated in parallel with the orthodox view
of the Mahaviharavasins as a supplementary explanation. These
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examples are 4, 9 (first half), 10, 11, 15, 16, 17, 21, 23, 25, 26,
27 and 28.

(ii) The orthodox view of the Mahaviharavasins is not mentioned,
and only the "different view" of the non-Mahaviharavasins is
introduced. In this case, the orthodox view seems not to have
been available to be referred to. These examples are 9 (latter half)
and 14.

In any case, it is noteworthy that in fourteen examples, i.e. nearly
half of the total, the "different views" of the non-Mahaviharavasins
are never rejected but recorded either as a supplement in parallel
with the orthodox view or as the only reference without any
orthodox view. Incidentally, if we exclude the seven examples in
the Visuddhimagga, a doctrinal work, of the remaining twenty-two
examples, the cases in which the "different view" is rejected are
nine in number, and the reverse cases are thirteen: the latter cases
are in the majority. As a consequence of the foregoing, we can
conclude that, on the one hand, the Mahavihdra and non-
Mahavihara fraternities differed from one another especially on
some doctrinal points; while, on the other hand, these twin
fraternities in the same Theravada school recognised each other and
mutually supplied what was lacking in each other's commentarial
source material.

(3) Next I shall proceed to the matter of the identifications which
are made of the unnamed sources. As has already been explained
in Section One, the expressions of the Tikas, which can be
regarded as referring to the non-Mahavihara fraternity, are
"Abhayagirivasino"”, "Uttaraviharavasino (-vasika, -vasikathera)",
and "Sarasamasa-acariya”. The expressions which indicate the
names of texts belonging to this fraternity are "Vimuttimagga of
Upatissa" and "Sarasamasa”. Table I is intended to give a better
understanding of the way in which these five kinds of names have
been referred to: (1) the letter ‘a’ denotes the identification made by
the Tikas of the unnamed source in the Example concerned - when
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there is more than one reference in a given Example, a second
reference is denoted by the letter 'b’ and a third by the letter ‘¢ (2)
when 'a’' or 'b' appears against more than one name in respect of a
given Example, this is because more than one name is given by
the Tikas for the one reference; whilst (3) a letter in parentheses
means that alternative identifications are given in other Tikas when
commenting upon the identical unnamed sources quoted in parallel
passages in different Atthakathds. The commentaries cited are as
follows:

Sv  A:cty on the Brahmajalasutta (DN-1)
B: cty on the Samafffiaphalasutta (DN-2)
C: cty on the Ambatthasutta (DN-3)
D: cty on the Mahapadanasuttanta (DN-14)
E: cty on the Mahanidanasuttanta (DN-15)
F: cty on the Janavasabhasuttanta (DN-18)

Ps  A:cty on the Mulapariyayasutta (MN-1)
B: cty on the Sabbasavasutta (MN-2)
C: cty on the Bhayabheravasutta (MN-4)
D: cty on the Culatanhasankhayasutta (MN-37)
E: cty on the Anaftjasappayasutta (MN-106)

Spk  Cty on the Brahmasamyutta (SN-6)
From this Table, the following conclusions can be drawn:

(1) With respect to the Visuddhimagga, the name of the
Abhayagirivasins is the most frequent, and the Vimuttimagga of
Upatissa is expressly mentioned. Yet the Visuddhimagga makes
no reference to the Sarasamasa.

(2) In contrast to this, in the Dighatthakatha, the references to the
Sarasamasa and the Sirasamasa-acariyas are in the majority, and
the name of the Uttaraviharavasins is the next most frequent.
Throughout the whole commentary on the Dighanikaya, only the
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parts commenting on six suttas headed by the Brahmajalasutta
contain the names under consideration. (Other anonymous sources
are found in the parts of the Dighatthakatha which comment upon
these and other suttas).

(3) In the Majjhimatthakathd also, the references to the
Sarasamasa-acariyas are in the majority. The parts of the
commentary in which the names under consideration can be seen
are limited to the sections commenting upon only five suttas
headed by the Milapariyayasutta.

(4) With regard to the examples in which more than one name is
given for the same unnamed source (i.e. the names with the same
marks in the same examples in the diagram), the grouping together
of the Uttaraviharavasins with the Sarasamasa-acariyas is the most
frequent: five (or six) in all; and there is one instance of the
grouping of the Abhayagirivasins and Sarasamasa-acariyas. The
grouping of the Abhayagirivasins with the Uttaraviharavasins,
however, does not occur. It is quite clear from Example 22 that
the Abhayagirivasins were never identical with the Sarasamasa-
dcariyas. In this example, the "keci" who are first referred to are
the Abhayagirivasins, and "apare” who are next referred to are the
Sarasamasa-acariyas. The textual evidence in Example 20 proves
positively that the Abhayagirivains and the Uttaraviharavasins were
one and the same. This conclusion agrees with the fact that the
grouping of these two as different fraternities does not occur, as
described above. Therefore the Abhayagirivasins, i.e. the
Uttaraviharavasins, were entirely different from the Sarasamasa-
acariyas.

(5) Next it will be asked what the Abhayagirivasins, i.e. the
Uttaravihdravasins, and the Sarasamasa-acariyas really were. In
this respect, the view of Professor de Silva should be considered
here. She also considered the grouping of the above three kinds of
names. As an explanation for the fact that there is a grouping of
the Sarasamasa-acariyas with the Uttaraviharavasins in the material
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she investigated (i.e. DAT), but none of the former with the
Abhayagirivasins, she stated as follows30:

"Soon after the dissension in the Buddhist church during
the reign of Vattagamini Abhaya, the schismatics came to
be called Abhayagirika as opposed to the orthodoxy - the
Mahaviharikd. This usage may have gone on until the
time of Gothabhaya. The Nikayasangrahava records that
during the reign of Gothabhaya (A.D. 309-22) an
influential monk named Ussiliyatissa declined to accept
the Vaitulyavada, though the residents of Abhayagiri
welcomed the new doctrine, and went to reside at the
Dakkhinagiri together with a retinue of 500 monks. This
group, under the leadership of Sagala, came to be called
Sagaliyas. Perhaps it was after this event that the
headquarters at Abhayagiri came to be designated
Uttaravihara to distinguish it from the sub-division at
Dakkhinagiri. Now, both Uttaravihara and Dakkhinagiri
are heterodox, therefore they are both included in the
name of the first schismatics, i.e. Abhayagirivasino.
When the term Uttaravihara is used it only means the
section at the headquarters. Therefore when DAT
identifies a view as being held by the Abhayagirivasins, it
virtually means non-Mahaviharavasins, and has a wide
connotation. But when it uses Uttaravihara, only the
headquarters of the heterodox schools set at Abhayagiri is
to be understood."

With reference to this view, I can agree in part, yet cannot agree
entirely. Only the examples in the Dighatthakatha were examined
by Professor de Silva in the process of editing the PTS edition of
the Dighatika. That is to say, the material for her search was very
limited. @ She did not refer to Example 24 in the
Majjhimatthakatha, nor the examples in the Visuddhimagga,
although the latter had been studied to a certain extent. (This is a
weak point of her methodology). Certainly, the discussion would
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be simpler and clearer were we to regard Abhayagirivasin as the
name of the whole of the non-Mahavihdara fraternity, including the
the headquarters of the heterodox fraternities at Abhayagiri. I do
not think, however, that in reality these names were so strictly
defined or were used in that way. Nevertheless, I consider it
reasonable for her to have suggested that the Sarasamasa-acariyas

fraternity of the Abhayagirivihara.

Now I shall state my view. Although the original name of the
Abhayagirivihara which was founded by king Vattagamani Abhaya
was "Abhayagiri", being named after a part of his name, there is
the possibility that from the beginning this vihara was also called
the Uttaravihara (North Monastery) because of its location to the
north of Anurddhapura, the then capital of Sri Lanka. Moreover,
as the Mahavihara was situated in the central part of the capital,
Abhayagiri was always regarded as the "monastery of the north” by
the monks of these two monasteries.

In any case, of the twelve examples in which the name of the
Uttaraviharavasins is referred to in the Tikas, in five (or six)
examples their name is referred to in parallel with that of the
Sarasamasa-acariyas. This fact shows that there was a clear
contrast between these two groups. The Sarasamasa-acariyas must

mentioned above and who composed and transmitted a work
entitled "Sarasamasa”. Consequently, the Abhayagirivihdravasins
were identical with the Uttaraviharavasins, and the Sarasamasa-
acariyas were identical with the Dakkhipagirivasins. Among the
forty-three references to these names in all, the references
concerning the Abhayagirivihara in general are twenty-five in

eighteen in number. However, if we omit the seven references
contained in the Visuddhimagga, which does not refer to the
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Sarasamasa, the remaining thirty-six references which appear in the
commentarial texts such as Sv, Ps and Spk are equally divided
into eighteen from the Abhayagirivasins, or the Uttaraviharavasins,
and another eighteen from the Sarasamaisa-acariyas or the
"Sarasamasa”. This suggests that generally speaking these two
sources were treated as equally authoritative and were referred to in
these commentaries.

(6) Finally, I shall put in order the unattributed sources from
which the views of "some" were quoted. As has already been
described in (1) of this Section, of the seven examples found in the
Visuddhimagga, the four headed by Example 1 are from the
Vimuttimagga of the Abhayagirivihara, though this source is not
acknowledged. The source for Example 4 was the old
commentary, now lost, of the Abhayagiri fraternity on the
Samyuttanikaya. The sources for the remaining two are still
unknown, which suggests that some other unknown texts or oral
transmission on doctrinal matters of this fraternity existed in the
past.

It has been shown clearly that a text entitled "Sarasamasa" of the
Dakkhinagirivihara, the sub-fraternity of the Abhayagirivihara,
must have existed. It can be deduced that the quotations from
Sarasamasa-acariyas were in fact from the Sarasamasa itself.
Judging from the contents of the quotations from the Sarasamasa,
this text can be regarded as being a commentary on the Nikayas.
For instance, as in Example 8 which is the explanation of the word
"saciyoga", most of the quotations from this text consist of
interpretations of something or descriptions of something.
Moreover, in Examples 22 and 24, the quotations are
interpretations of words which form a pair ("ekatta" and "nanatta”;
"janato” and "passato"), and in Examples 21, 25 and 27 what is
being interpreted is not a word but a phrase consisting of several
words ("pathavito maffffati"; "katham nu kho ahosim"; and "yan no
khippam eva antaradhayati”). These phrases, needless to say, make
sense only in a particular context, and can be properly expounded
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upon only in relation to a particular sentence. From the above
discussion, it is clear that the text named "Sarasamasa” was a work
which commented in detail upon passages from specific suttas; yet
it was not a systematic thesis on doctrine such as the
Visuddhimagga or the Vimuttimagga. Through the investigation
of the instances concerned, this text seems to have been a
commentary upon (at least) DN, MN, SN, and AN. Incidentally,
as to the commentary on AN, there is no example except the
duplicated ones (36 and 37 in the list of Section One), but it is
rather difficult to imagine the existence of a commentary on the
first three Nikayas alone. At the same time, it is also difficult to
imagine the existence of a single commentary on all five Nikayas,
though I have no Tika material to help me to examine any
references to such a source in the commentaries on the fifteen texts
of the Khuddakanikaya. On the other hand, we find one example
in Pp-A (No. 41) as the only instance in the Abhidhamma-pitaka
commentary concerning the Sarasamasa. This is, however, a
duplicate of passages in three other commentaries, i.e. Sv, Ps and
Mp. To sum up, I believe the Sarasamasa to have been a

stated above.

Next, what was the source material, besides the source for the
Visuddhimagga, from which the interpretation of the
Abhayagirivasins, i.e. the Uttaraviharavasins, was quoted? As has
already been explained, of the examples concerning this group,
Examples 8, 9, 10, 19 and 24 are common to the Sarasamasa.
Examples 12, 14, 16, 18, 26, 28 and 29 show interpretations of
words or phrases, which can make sense only in particular
contexts. Example 12 is typical on this point: as discussed before,
the phrase commented upon is "te deva" (these heavenly beings)
and this cannot possibly be properly interpreted independent of its
context. From the above evidence, this source was beyond all
doubt a commentary upon the canon. As regards the subjects of
its comment, the great majority are from the first four Nikayas,
while a few are from Abhidhamma-pitaka texts such as Dhs
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(No.38), Vibh (No0s.39-40), and Pp (No.41). However, as to the
examples concerning AN and these three Abhidhamma-pitaka
texts, the situation is exactly the same as with the Sarasamasa.
The examples concerning these texts are duplicated by passages in
other Nikayas.

This commentary, as the Sdrasamasa, can be regarded neither as a
commentary on the first three Nikayas, i.e. DN, MN and SN, nor
as a commentary on both the Nikayas and the Abhidhamma-pitaka.
Therefore, as in the case of the Sarasamasa, this text must have
been a commentary on the first four Nikdyas. This
unacknowledged commentary that is lost today must have been the
"Uttaravihara-atthakatha”. This text is referred to at eight places in
the Mahﬁvamsatik53 1 , and is sometimes referred to as the
"Uttaraviharavasinam atthakatha". In this connection, the same
Tika quotes from another text of the Abhayagiri fratemity, i.e. the
"Uttaraviharavasinam Mahﬁvamsa"32, that is now also lost.

Saitama, Japan Sodd Mori

* ] am grateful to Mr. K. R. Norman of the University of
Cambridge for the discussions that I had with him about this
subject during my stay in England in 1985 and for one year since.

Notes

Abbreviations are as in the Epilegomena to V. Trenckner, A
Critical Pali Dictionary, Vol I, Copenhagen 1924-1928. 1In
addition, Cht = Chatthasanigayana edition; Ged = Gedatsudoron;
JIABS = Journal of the International Association of Buddhist
Studies; Nanden = Nanden Daizokyd; SHB = Simon Hewavitarne
Bequest edition; Sv-t = Dighatika; Taishd = Taisho Shinshi
Daizokyo; Vim = Vimuttimagga.
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References to Pili texts are to PTS editions except for the
following: Vism-mht = B. N. Shukla, Rewatadhamma eds.,
Visuddhimagga with Paramatthamaifjiisatika, 3 vols, Varanasi,
1969-72; Ps-t I, II = Mulapannasatika I, II; Ps-t III =
Majjhimapannasatika and Uparipannasatika; Spk-t, Mp-t, Vibh-mt,
Pp-t (in Ppk-t) being Cht editions.

1 This is a revised and abridged translation of Part IV of my book entitled
Pili bukky® chiisaku bunken no kenkyii: Attakatd no jozabu-teki ydsd or
A Study of the Pali Commentaries: Theravadic Aspects of the Atthakathas,
Tokyo, Sankibs Busshorin 1984, 19, 6, viii, 8, 718pp. The original title
(in England) of that Part (pp 559-689) is "Comparison of Views between
the Mahdviharikas and the Abhayagirikas' Lineage: An Aspect of the
Commentaries”.

2 This refers to the Visuddhimagga and the direct commentaries on the
Pili canon. They are sometimes called in this article the Atthakathas, the
Atthakathi texts, or the (Pali) commentaries.

3 Sodo Mori, op cit (n 1), pp 128-139.

Sodd Mori, "The Vitandavadins (Sophists) as Seen in the Pali
Atthakathas”, in Essays on the Pali and Buddhist Civilization, or Pali
bukkyo bunka kenkyd, edited by the Pali Bunka Kenkyikai, Tokyo,
Sankibo-Busshorin, 1982, pp 171-188.

S The list of all of them is available in my work (n 1), pp 111-128.

6 Nyanatiloka, trans., Der Weg zur Reinheit, Konstanz, Verlag Christiani,
1931-42, Ex. p 93, n 126 (p 873); p 123, n 79 (p 876); p 175, n 146 (p
883); p 309, n 133 (p 904); p 511, n 42 (p 916); p 842.

Kogen Mizuno, The Shojodoron, 3 vols, (Nanden, Vols 62-64),
Tokyo, Daizd Shuppan, 1937-40. Ex I-160, 206, n 8 (p 219), 293; 1I-
79, 420; 111-26, 480. :

Bhikkhu Nyanamoli, trans., The Path of Purification, Colombo, R.
Semage, 1956. Ex. pp 180, n 18; 104, n 19; 154, n 32; 287, n 38; 474, n
25;502,n31; 822, n5.

9 p.v. Bapat, Vimuttimagga and Visuddhimagga: a Comparative Study,
Poona, 1937. Ex. pp xli, 24, 35, 49 n 2, 95, 127 nl.

0 Lily de Silva, ed., Dighanikayatthakathatika, Linatthavannand, 3 vols,
London, PTS 1970. Vol I, pp lviti-lxv.

1 1B. Horner, "Keci: 'Some' in a Pali Commentary”, JIABS, Vol I, No 2,
1979, pp 52-56; "Keci: 'Some’ in the Pali Commentaries”, JPTS, Vol IX,
1981, pp 87-95.

Here the Tikas refer to the Paramatthamafijusa: Visuddhimagga
Mahitika and the commentaries on the Atthakathas of the Pali canon,
except for the commentaries on the Khuddakatthakathas, which either do
not exist or have not been published.
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13p v Bapat, Vimuktimarga Dhutaguna-nirdesa, New York, Asia
Publishing House, 1964, pp 74-76. Cf Genjun Sasaki, Gedatsuddron,
Kzoto, Hozokan, 1958, p 56.
1 "Pakkhanda" (PTS ed.) and "pakkhanta” (HOS ed.) have been
emended to "pakkhanna" by Professor Mizuno (Nanden, Vol 62, p 299,
n 53).
15 Following the HOS edition (p 221), the reading "patiyekko” in the
PTS edition has been emended to "patiyekko".
16 Following the HOS edition (p 221), the reading "secanako” in the PTS
edition has been emended to "asecanako”.
17 gpk 111 270.
18 Cf. Taishs, Vol 32, p 443b.
19 ps.¢ 11 160, 1.

0 Mp-t I 374, 24.
21 pp.m¢ p 61, 13 (in the Tika on Ppk-a).

2 Following Sv-t, the reading "udda-lomi" in both DN and Sv has been
emended to “"uddha-lomi".
23 Seen 22.
24 The original "Paranimmitta” has been corrected to "Paranimmita”.
25 vism II 385; cf. Ged (Taishd, Vol 32, p 441c).
26 Taishs, Vol 32, p 412b foll.
27 The reading "saro” in the PTS edition has been corrected to "saro”,
gozl)lowing the SHB edition’s Ps (I 58, 35) and the Cht edition's Ps (I 65,
28 The reading "jatilinguppattiyo” in the PTS edition has been emended
to "jatilingupapattiyo”, following the SHB edition's Ps (Vol 35, p 64, 7)
and the Cht edition’s Ps (I 71, 21).

See n 9. Cf. Kogen Mizuno, "Gedatsudoron to Shajddoron no
Hikaku-kenkyii - P. V. Bapat, Vimuttimagga and Visuddhimagga®,
Buddhist Studies, (old edition), Vol III, No 2, May 1939, pp 114-137 (a
detailed review article on Bapat's work).

30 ge Silva, op cit (n 10), p Ixi.
1 Mhv-t pp 125, 155, 177, 187, 247, 249, 289, 290.
32 ibid, p 134.
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Chinese Passages
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DRHEATE. DREAKE, )xMiAS
51T, mAEEE, WERE. 2ARE.
ZMABE. EBAB. NENRN_HE,

WThik. =PEiT. EH. “HFEA. KRFEH.
PHAME. HEBEIIER. HESEHK. O
EAE. HERiE. SRELRESH. BEYHE
Ak, BRAR. MINESR. HABITER
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f.Taisho Vol.32,p.461a: F. MMEALE

BB TSR, FEEESE. &,
FRE. FEBR. B
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