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PREFACE

It was in the spring of 1972 that I first visited a Northern Thai

monastery: a rural wat, some 3km from Lamphun Municipality. I was
surprised by what I saw: a good dozen elderly men clad in faded and worn-
out blue cotton shirts, their sunburnt faces laughing, some puffing sweet-
smelling clouds out of their long green khiifioo cigars, sitting on mats

surrounded by hundreds of palm-leaf manuscripts, undoing their
wrappings, reading a little bit of this, a little bit of that, chatting and
exchanging views about their favourite stories: Northern Thai literature,
at that time almost unknown outside the region, appeared to be still pretty
much alive among the Lan Na people — at least, in the hearts of the older
generation. To see so many "simple folk" reading Northern Thai script at
ease, and discussing literary works was surprising; what made me feel
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perplexed, was the contradiction lying in the fact that most of these
manuscripts had been left untouched, as I came to learn, for years, in half
a dozen partly rotten, wooden caskets — a prey for termites, mice and
mould.

These elderly lay-men were, by the way, volunteers from the community
of Wat San Rim Ping who had been asked the previous day, by Acharn
Singkha Wannasai (1920-1980), my teacher and project advisor, to lend a
helping hand to a "Farang" wanting to study and record valuable examples
of the Northern Thai literary tradition on microfilm, in order to preserve
them and make them known abroad.

At that time, not only the manuscripts, but also the language and
literature of Northern Thailand seemed doomed to slip into oblivion. The
following years, however, witnessed considerable change; today, Northern
Thai language and literature, arts and culture are enjoying growing
attention. Scholars from Thailand and abroad, but above all, the people of
Northern Thailand themselves, including folk artists and members of the
Buddhist Sangha, have joined in the task of preserving Lan Na's literary
heritage.

The present study grew out of an involvement in these endeavours.
Having evaluated a considerable number of manuscripts in the course of
previous research, preservation work, and teaching responsibilities, the
idea of making an in-depth study of colophons was sparked by discussions
with Professor Dr. Oskar von Hiniiber (Universitit Freiburg) who had for
several years been tracing the ancient Pali tradition of Lan Na. His
articles, published in various journals since 1983, were especially
stimulating for this study. He also took it upon himself to check my Pali
transliterations, and verify the beginnings and endings of the thirty
manuscripts introduced here, in the standard editions. So now that the
study has been completed, my sincerest thanks go first to him for his
encouragement and personal interest in the progress of the work.

I am further indebted to Professor Dr. Udom Roongruangsri, my
colleague at the M.A. Program "Lanna Language and Literature". Chiang
Mai University, who shared generously his time and expertise in
discussions of the contents and the wording of some of the older
colophons.

Thoughts also go back to Professor Dr. Bernhard Kolver (Universitiit
Kiel) who spent, some ten years ago, many an afternoon discussing the
problems of how to come to grips with the abundance of variants in
Northern Thai manuscripts from different historical epochs and various
geographical origins. The transliteration system which evolved out of this
cooperation proved useful again for preserving the linguistic evidence

The Colophons of thirty Pali manuscripts from Northern Thailand 5

contained in the colophons.

This article would not have taken its present shape without the
continuous contributions — practical, intellectual, and emotional — made
by my wife, Ingrid, during every phase of the work.

I am further obliged to John Cadet (Chiang Mai) for going through an
early draft of the translation of several colophons. In the final stages of
writing Laurie Maund (Chiang Mai University) took great pains in
polishing the English, at the same time adding valuable suggestions.

The map was prepared by Bordin Wongjunpong under the supervision
of Asst. Professor Dr. Nuansiri Wongtangswad (Chiang Mai University).
Chuanpit Lilit proved herself reliable and circumspect as ever, when
helping in preparing the manuscript, and assisting in computer work. The
special characters and signs were designed by Phichak Limprasutr,
Chiang Mai; the retyping of the data section (Part B) as well as the
rearrangement of the Introduction which had to be transferred from a
different word-processing system, was done by myself. All errors or
misprints are therefore entirely mine.

Other persons have, knowingly or unknowingly, also contributed to
the completion of the present study: the colleagues involved in the
"Preservation of Northern Thai Manuscripts" Project, who had to
compensate for my absence during field trips and meetings; likewise those
from the Department of Thai, and the M.A. students who showed
understanding and patience when I had to absent myself from "Riian
Doem", our common workstation at the Faculty of Humanities, for longer
periods during past semester breaks.

I should also like to take this opportunity to express again my deep
appreciation for the continuous support extended by the National
Research Council of Thailand as well as the National Library, Bangkok. I
am especially obliged to Professors Maenmas Chavalit and Kulasap
Gesmankit for their personal interest in the work and their readiness to
help with its progress in every respect. Special thanks are due for the
permission to go through preliminary hand-lists of the holdings of
Northern and Northeastern Thai manuscripts at the National Library, and
to have microfilm copies made of a considerable number of relevant texts.

As may be inferred from the foregoing acknowledgments, the present
study could be pursued due to a combination of favourable conditions; the
most exceptional being the privilege of a continuous stay in Northern
Thailand, made possible through the seconding of a lecturership for the
M.A. Program "Lan Na Language and Literature”" at the Department of
Thai, Faculty of Humanities, Chiang Mai University, by the German
Academic Exchange Service (DAAD) since 1983. Furthermore, the work
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was greatly enhanced by the results of previous research projects
conducted by the author with the support of the German Research
Association (Deutsche Forschungsgemeinschaft [DFG], Bonn) between
1971—1983. The texts under study were easily accessible, since a copy of a
microfilm collection including the texts presented here, set up in 1972—
1974 in the course of the Project "Dokumentarische Erfassung literarischer
Materialien in den Nordprovinzen Thailands”, had been donated to
Chiang Mai University (Department of Thai) by the German Foreign
Office, in 1977/78. Thanks to a grant given to the above-mentioned M.A.
Program by the Volkswagen-Stiftung, Hannover, in which were included
two high-quality microfilm readers, these microfilms could be
conveniently made use of for the present study.

Finally, I should like to express my gratitude to the Pali Text Society
for publishing the study in the Society's Journal, and for providing a grant
to be used for expenses that occurred in the course of producing camera-
ready copy. 1 am especially obliged to the editor of the PTS Journal,
Professor K.R. Norman, for taking it upon himself to make the editorial
changes needed for publication.

Last but not least, mention must be made of the authors and the
scribes, as well as the donors and supporters of the past who joined hands
in the making of the manuscripts presented here. It is through their efforts
that we can study Lan Na's literary heritage and witness the pre-eminent
role Buddhism and literature formerly enjoyed in the hearts of the people.

Chiang Mai, April 1990 Harald Hundius

Note on Transcriptions.

1. For the edition of the Colophons the Transliteration System as
introduced in HUNDIUS 1990 (pp. 215 foll) is used. Its main features are
explained in Part B, 1.1, below.

2. For phonematic transcriptions the system introduced by Mary R. Haas
(see HAAS 1964 [for Central Thai], 1958 [for Northern Thai]; see
Bibliography) is used, with some minor modifications stated in Part
B, 1.2

3. Names of persons, places and monasteries etc., as well as official titles
and ranks mentioned in the colophons, when referred to in the
translation or in the main text, are generally given in transliteration,
however, in a simplified version of the system mentioned above (1.; for
details see B, 1.1.2., § 18).

4. Commonly known names of persons, monasteries, towns or other
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geographical places are referred to in a broad phonetically oriented
transcription known as "General System" (s. JSS, 33, 1941, pp. 49 foll).
Official or widely used orthography in forms like Luang Prabang,
Vientiane, Chulalongkorn, etc. is maintained. (When deemed helpful
for verification, phonematic notation in accordance with the
pronunciation in modern Central as well as Northern Thai has been
added). Likewise, Romanized spellings of personal names are, if
known, given in the form used or preferred by their holders.

. A number of Pali and Sanskrit words and special terms, e.g.

Buddhasasana ("Buddha's Teachings”), Nibbana (Skt: "Nirvana"),
peta ("hungry ghost"), aksara ("character, letter") etc. are written in
accordance with commonly used Romanization.

List of Abbreviations* and Signs

AD Anno Domini (Christian Era)

BE

clf

Buddhist Era (Christian Era + 543)
century (Christian Era)
classifier

CPD A Critical Pali Dictionary (begun by V. Trenckner, 1924-48)

CS
CT
Dc

Cilasakardja ("Little Era"” = Christian Era minus 638)
Central Thai (Siamese, Standard Thai)

no Documentation number, i.e. Item-Number in: Hundius (1976b;
Verzeichnis der auf Mikrofilm erfaBten literarischen Dokumente
aus Nordthailand [1972-1974)).

don donor (of a manuscript)

foll
ms

n.d.

following

no manuscript number (as recorded on microfilm)
no date

nono. no number (i.e. palm-leaf folio without pagination on the

microfilm)

lI;I_olfth(em) That (Tai Yuan, Kam Miiang, Lan Na Thai)
ali

number of palm-leaf page(s) as recorded on microfilm

page

recto

reigned

Sanskrit

sponsor or supporter (of the making of a manuscript)
Verso
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Luang Prabang

THAILAND

NORTHERN

LEGEND

ies of the M

Provincial Capitals.

District Towns,

Places Mentioned in the

Colaphons
—.— Boundary betwsen States

Rivers

SCALE

1 2500000

50

- Chiang Ma|<‘.

98°

3
20 |-

181

102°

101°

100°

99°

NB:
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Abbreviations of names of Pali works are those used in the CPD,
as are the numbers attached to the Pali titles which refer to the
categorization used in that work. If those numbers are put in square
brackets, the respective text is not mentioned in the CPD.

a number (usually 1-5) following a palm-leaf page no. refers to the
line, an attached "a", "b", "¢" to the section thereof.

The following signs have been used:

transliteration

phonematic transcription

illegible or difficult to read (on the microfilm)

supplements by me

deletions suggested by me; also used with parts of proper names
which appear to be used merely or predominantly as epitheta

omantia and may therefore not be taken as parts of the genuine
names.
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PART A : INTRODUCTION
1. Background: The Sources.

1.1 The Pali Tradition of Northern Thailand in an
Historical  Perspective.

The subject of this study is "colophons”, short paragraphs written by
the scribes in their native language, Northern Thai, as an accompaniment
to the main text which is written in Pali. Engraved on palm-leaves, they
have survived the tide of the times, sometimes under preciously gilded
wooden covers and wrapped in faded silk, hidden in huge wooden caskets,
in well over 3,000 monastic libraries scattered throughout the eight
northernmost provinces of Thailand.

Taken from a selection of Pali manuscripts, the "Holy Scriptures" or
"Dhamma Texts" of the Theravada School of Buddhism, among these
some of the oldest known manuscripts from Southeast Asia that have
come down to us, the colophons offer glimpses of a distant past, dating
back to half a millennium ago.

It was a time of religious zest: Lan Na, the Tai Yuan kingdom
established by King Mangrai in the 13th c., had been consolidated and
reached a high level of prosperity and cultural blossoming. After a time of
intensive scholarly exchange with Singhalese-reform Buddhism, in the
15th-16th c. a number of learned Lan Na monks had emerged as masters
of Pali, the holy language of the Southern Buddhist tradition. Such was
their mastery that they were not only able to translate the huge corpus of
Buddhist Scriptures from P3li into the vemacular language, Northern
Thai, but were also able to produce scholarly as well as literary works of
their own.

During this period, while numerous texts belonging to the Theravada
tradition were copied from foreign sources, the script that had come to be
used for Pali texts was adapted to be used for writing Northern Thai
(NT), as well.l It is this type of script, the "Lan Na Dhamma Script" or
/tia muap/, as it is generally called by its users, which came to be the

1 The earliest dated evidence of the Lan Na Dhamma Script used for writing a

vernacular Northern Thai text that has been identified to date, inscribed on the base
of a Buddha Image kept at Wat Chiang Man (NT [Wad Jiian "Hman|, /wat ciag
man/), Chiang Mai, dates from AD 1465 (CS 827). It comprises two short lines
(mentioning the names of Buddhist dignitaries who supported the casting of the
Buddha Image, and the name of the laywoman-sponsor) which are preceded by two
lines written in Pali. Cf. Penth 1976:55 foll.

1 ne cowpriony uf wrirly rail manusceripls Jrom iNorinern 1 ndiana 11

main media of written communication from the 16th—17th century until
well into the middle of the 20th century.2

Through this script, the promulgation of the Buddhadhamma was
greatly enhanced: the canonical works were disseminated in bilingual
(PAli-NT) versions called |woohaar| (/woohian/)*, and this in turn gave
rise to a huge literary production, drawing upon local as well as foreign
themes and plots. In fact, the bulk of the Lan Na literary heritage,
religious as well as secular, has come down to us through the "Lan Na
Dhamma script”.3

A certain part of the Lan Na literary tradition, however, continued to
be copied in the original monolingual Pali versions. These were mainly
canonical texts or those connected indirectly with the Tipitaka, as well as
a number of scholarly works used for study purposes. Furthermore, Pali
was chosen as the medium of several works composed by Lan Na scholars:
among these commentaries and subcommentaries on canonical and post-
canonical texts, treatises on cosmology, religious chronicles and treatises
on Pali grammar.4

It is to this Pali tradition of Lan Na that the thirty manuscripts
included in the present study belong. They cover a period in history of
well over four centuries: the earliest dating back to the turn of the 15th~
16th century, the "Golden Age" of Pali Literature, when Lan Na, as an

2 Two other scripts have been used for Northern Thai in the past. The first, called |Fak

Khaam| ("Tamarind-Pod"), a derivation of a contemporary Sukhothai script, which
appears to have been used solely for epigraphy, is documented in inscriptions dating
mostly from the 15th—16th c. The second type, previously called |Khgom Miiiian|
(/kh3om muag/) by such scholars as Singkha Wannasai and which is nowadays
mostly referred to as |Daily Nidee$| (/thaj nith€et/), has been used for transmitting a
number of works of "classical" Lan Na poetry. Only a good dozen (palm-leaf)
manuscripts written in this script have survived, the majority of which date from
the first four decades of the 19th ¢. A facsimile of this alphabet can be found in
Notton 1925: plates 21--24.

Cf. P: vohara "expression, speech”.

A detailed description can be found in: Hundius 1990:119 foll. This script was also
the subject of a study completed in 1981 by Kong Kaeo Wirapracak and Niyada
Thasukhon (see Bibliography).

4 Cf Ceedds 1915. A list of thirty Pali works (not including the Paffiasa-Jataka or
"Fifty Apocryphal Jatakas" also generally ascribed to the Pali School of Chiang
Mai) known or believed to have been written by scholars of the Lan Na tradition is
given in: Likhitanonta 1980:71 foll. The Paiifiasa-Jataka has recently been re-edited
— on the basis of texts belonging to the Burmese tradition — by the Pali Text
Society. See Jaini 1981, 1983.
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independent kingdom, was enjoying a peak of cultural blossoming under
King Miiang Ko (1. 1495-1526).

The colophons in four of the eleven holographs originating from this
period, state that they were written in 'Daa "Sgoy (NT /tda s35j/, CT /thaa
s30j/; written according to the "General System": Ta Soi), once apparently
a centre of Buddhist learning and Pali studies, the location of which has,
up to the present time, withstood scholarly endeavours.*

It can be taken as a reflection of the political history of Lan Na during
the following two centuries, rather than an accident, that only very few of
the thirty manuscripts under study date from the 17th-18th c.: subjugated
under Burmese suzerainty, the population was subjected to incessant
warfare, foreign exploitation, and internal rivalries to such an extent that
- material and psychological preconditions for cultural and literary
productivity must have been severely impaired.>

The majority of the remaining holographs stem from the early 19th c.
when, after throwing off the Burmese yoke through an alliance with
Siam, the five principalities of Lamphun, Lampang, Phrae, Nan, and
after its reconstruction, Chiang Mai, enjoyed, as vassal states under
Siamese suzerainty, far-reaching internal independence and relative
prosperity.

An individual to whom special recognition is due for his important
part in the quest for literary reconstruction during this time, is a monk
named Kaficana Mahathera, mostly called |Gruu Paa Kaficana| among
Northerners, who was probably a native of Phrae. The colophons taken
from manuscripts made under Kaficana's aegis, while representing only a
tiny part of his heritage, still do convey a glimpse of the political and
socio-economic conditions under which this charismatic religious leader
exercised his influence far beyond the boundaries of his home principality,
over the entire region of Lan Na, and even into the kingdom of Luang
Prabang.

The most recent holograph of the collection under study here was

*  See, however, Part B, Post-script to 05, Remarks, below.

This conclusion may be drawn from the conspicuous scarcity of manuscripts of that
period to have so far come to light. The discovery, in 1968, of several caskets of
palm-leaf manuscripts hidden in a cave in the present district of Mae Sarieng, the
majority dating from the 17th c., also hints in this direction: obviously, the
manuscripts had been brought into safety when the Tai Yuan population living in
that area became caught in the crossroads of warring Burmese and Tai Yuan troups.
Cf. Keyes 1970:232. In fact, 'Daa "Sgpy may also have fallen victim to the turmoils
during the Burmese subjugation of Lan Na (cf. v. Hiniiber 1988:23).
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written in 1869, by the initiative of another important reconstructor of
cultural, and especially literary, traditions of the North, viz.
Anantaworaritthidet who ruled over the principality of Nan from 1853
until 1893. This manuscript may be regarded as one of the last witnesses
of the living Pali tradition of Lan Na before it gradually came to an end in
the first half of the 20th century. 6

Several factors contributed to the decline of Pali studies in what was
once the home of the famous Pali School of Chiang Mai. Perhaps the
most far-reaching were the successful efforts of the Central Government in
Bangkok to establish administrative control over the whole country,
including the principalities of the North which had become increasingly
threatened by British and French Imperialism. These reforms which
changed an administrative system that had been in practice since the 15th
¢., were started during the reign of King Chulalongkorn (r. 1868-1910),
and paved the way for the country's development into a modern Nation-
State.”

As far as religious education, and especially Pali studies, were
concerned, basic changes were introduced as well, culminating, in the first
decade of this century, in the reorganization of the Buddhist clergy, and
the introduction of a centralized, national monastic education.
Consequently, monks from the North were required to study Pali on the
basis of texts belonging to the Siamese tradition, written in a different
script, i.e. either Khmer (|Khgpom|) or Siamese (Central Thai), and
advancement in the Sangha, as well as admission to the Buddhist
Universities which had been established in the capital, Bangkok, became
tied up with the passing of centralized examinations based on those

6 The last major effort to keep alive the scholarly Pali tradition of the North was
undertaken, as it seems, in the twenties and thirties under the leadership of |Gruu
Paa Siiwijeeyy| (/khuu baa siiwicaj/) [AD 1878-1938], a charismatic Northern Thai
monk scholar and fervent preserver of Lan Na literary and cultural traditions who
copied a number of Pali manuscripts by himself, e.g. the Khuddakanikaya
comprising 16 phuuk, dating from AD 1926. On the gilded "mai hlaap of this neatly
written manuscript a colophon is engraved similar to those found on the manuscripts
made under [Gruu Paa Kaficana] in the previous century. This manuscript which
belongs to the holdings of |Gruu Paa Siiwijeeyya's| home monastery at a village
called /badn paag/ (Amphoe Li, Lamphun), was one of those used by Singkha
Wannasai (1920-1980) for his part in the preparations for the first printed edition
of the Lan Na Tipitaka completed recently (see below).

A detailed account of the politics of reform as pursued in the field of education, is
contained in: Wyatt 1969. For the initiatives to expand secular as well as religious
education into the provinces, including the North, see especially pp. 234 foll.
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texts.8

While Northern Thai, despite the gradual introduction since the early
twenties of a centralized secular school system based entirely on Central
Thai, still remained the common medium of oral, and, at least in the
religious sphere, written communication up to the period of World War 1II,
an aggressive "National Unification Policy" enforced during the first
years of the war, practically penalizing the study and teaching of
Northern Thai language and script, dealt a severe blow to the monasteries
of the North in their function as guardians of the literary tradition.9

Since that period, an ever decreasing number of people have learned to
read and write the Northern Thai script during their customary stay in a
monastery. This contrasts with the generations of the previous five or six
centuries who had received monastic elementary education based on the
study of Northern Thai. Consequently, today it is, above all, the members
of the older generation who are still able to read Northern Thai. Among
these, only very few can be found who are familiar with ancient
manuscripts such as those belonging to the Pali tradition of Lan Na,
which thus have ceased to be copied.

Nowadays, while Northern Thai is still being used in everyday
communication by some four million people living in the North, the
general trend towards modernization and secular education, together with
the overwhelming impact of the centralized national mass media — a
process which accelerated tremendously with the implementation of the
First National Economic and Social Development Plan in the early
sixties — have contributed to its decreasing status in modern society,
especially since the written tradition no longer seems to have any
relevance for the majority of the younger generation.

Counter-acting this process of decline, however, is an increasing
awareness, particularly wide-spread among culturally minded academics
and members of the Northem Sangha, of the value of the cultural
traditions of Lan Na, which are felt to be threatened by the impact of
rapid social and economic change brought about during the past two or
three decades. The feeling that the heritage of the past is seriously

8  Seealso Gosling 1983:92 foll.
9 An impression of the atmosphere of intimidation prevailing in monasteries in
Lamphun province can be obtained by reading the brief account given by Singkha
Wannasai (cf. Wannasai 1980:7-9) who relates the occurrence of the bumning of Lan
Na palm-leaf manuscripts in a number of monasteries in Lamphun and Phrae
provinces, as well as the resistance among devout adherents of the Northemn tradition
against the attempts to enforce the usage of Siamese or "Central Thai" (CT) instead
of Lan Na scriptures in the monasteries.
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endangered, is increasingly shared by the central authorities.

The constitution of Chiang Mai University, founded in 1964 as the
first University outside Bangkok, explicitly states that one of her four
basic duties is "to promote and enhance the study and preservation of the
cultural heritage of the region". The introduction, in the following years,
of teaching courses and research in Northern Thai language and literature,
a trend later to be followed by provincial Teachers' Training Colleges, and
Cultural Centres, heralds this new attitude.

Concerns about the growing negligence of the regional literary tradition
led, again beginning in the early sixties, to increased efforts to preserve
this part of the cultural heritage of Lan Na for future generations. A
noteworthy example, initiated by the Northern Sangha, is the edition of a
printed version of the complete Lan Na Tipitaka, which was recently
accomplished after an effort of 15 years, and with remarkable public
support, under the leadership of a Chiang Mai Monastery, in 1988.

1.2 Surveys of Manuscripts and Relevant Research.

1966 saw the completion of a survey of manuscripts in the possession of
Northern monastic libraries, focussing on Lamphun province, which had
been supported for several years by the Siam Society, Bangkok. The
leading scholar responsible for this survey, Acharn Singkha Wannasai,
Lamphun, later contributed substantially to another Project which, funded
by the Deutsche Forschungsgemeinschaft (DFG), aimed at setting up a
microfilm collection of manuscripts representative of the indigenous
literary tradition. It is from this collection, set up between 1972 and 1974
from manuscripts in some 95 monastic, as well as private, libraries that
the thirty manuscripts under study have been drawn.10

Fortunately, the microfilming of important manuscripts of the Lan Na
tradition was to be continued, a few years later, by another project, jointly
supported this time by two Japanese organizations, viz. the Toyota

10 The microfilms, comprising about one thousand titles, are available both in the
National Library, Bangkok (since 1974), and at Chulalongkomn University
(Department of History, as a donation from the German Foreign Office in 1978/9),
Bangkok; Chiang Mai University (Department of Thai, also a donation from the
German Government), as well as at the Universities of Kiel and Gottingen, Federal
Republic of Germany. A preliminary handlist of the texts contained in the microfilm
collection, which include a large number of parallel versions, exists in the form of a
computer print-out (see Hundius 1976b) and is available upon request from the
author.
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Foundation and the National Museum of Ethnology, Osaka. This led to
the establishment of microfilm documentations which, taken over in 1981
by the newly established Social Research Institute of Chiang Mai
University, comprises by now some 4,000 texts, the majority belonging to
secular fields of knowledge such as traditional law, customs, astrology,
history, medicine, etc. A selection of about a hundred texts written
entirely in Pali is also included.!!

Since 1987, another project, aiming at the preservation of manuscripts
in situ, that is at local monastic libraries, was started by Chiang Mai
University's newly founded "Center for the Promotion of Arts and
Culture”, with support from the German Foreign Office's Cultural
Assistance Program. This project, which has been supplemented by a
microfilming unit to record valuable manuscripts, will further enrich the
source basis for Northern Thai, as well as Pili, studies in the future.12

By making the manuscripts more easily accessible, and also by
drawing the attention of scholars from abroad to the rich literary heritage
of Northern Thailand, the microfilm projects appear to have motivated
Western Pali scholars once again to turn their interest to the Pali tradition
of this region, thus reviving a field of study which had been left
unattended for more than half a century. For it was as early as 1915 that
the great French scholar of Southeast Asian Studies, George Ceedés, had
given proof of the existence of a significant Pali tradition in the area of
the former Kingdom of Lan Na. His "Note sur les ouvrages palis composés

11 part of this microfilm documentation consists of manuscripts first recorded during
1972-1974 (DFG-Collection), which were re-microfilmed because of their special
value (nos. 17, 18, 20, 21, 25, and perhaps also 24 of the present study). In addition,
the SRI surveys brought to light several previously unknown holographs. Included in
the SRI collection is the oldest dated manuscript discovered to date in the North.
This manuscript (a copy of parts of the Jataka-atthakathd-vannan3), written in AD
1471 (CS 833), is also the second oldest known in Thailand (the oldest one, a copy of
the Saratthapakasini, dates from AD 1440; see v. Hiniiber 1985:3). According to
figures mentioned in the printed catalogue of 1986a (Foreword, without pagination),
a total of 13,726 phuuk comprising 3,694 texts, including an unknown number of
parallel versions, had been photographed, as of March, 1986, on 145 reels of
microfilm. In the meantime, they have increased, as Acham Phanphen Khruathai
(M.A)) kindly informs me (May, 1989), by an additional twenty reels. The titles of
the texts recorded, together with some basic additional data covering the contents of
145 reels, have been published in successive inventory lists or short catalogues (see
Social Research Institute [ed.] 1986a-b).

12 Since recording work began, in November 1987, some 200 reels have been

microfilmed (as of May, 1989). In this project, which is scheduled to continue until

September 1991, Northern Thai and Pali manuscripts are classified and microfilmed

separately, which will considerably facilitate working with the texts.
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en pays thai", despite being outdated now in some respects, has remained
a basic source for the study of this subject until today.!3

Ten years thereafter, Ceedes edited and translated parts of two
important works mentioned in his earlier article, viz. the Camadevivarisa
and the Jinakalamali, two religious chronicles compiled by Northern Thai
monk-scholars in the 15th and 16th centuries, respectively.

When reading the editor's notes today, one is left wondering why
Ceedes, who undoubtedly had access to Northern Thai, based his edition
solely on "Southern", i.e. Siamese, sources without even mentioning the
existence (or non-existence) of a single Northern Thai manuscript. His
main sources in fact were versions printed in Siamese script which were
checked with one manuscript each. These, as may be assumed, were
written in "Khgom", ie. a variant of the Khmer, script which was
customarily used for the transmission of Pali texts in Siam until the end of
the 19th c.14

The question will probably never be answered; yet in the light of
evidence gained in the early 70s, the assumption may be not too far-
fetched that Ccedes did not at all deliberately discard Northern Thai
manuscripts, but that this omission rather reflects the unavailability at
that time of Northern Thai manuscripts at the National Library in
Bangkok, or its predecessor, the Wachirayan (Vajirafiana) Library. This
assumption at least would fit in with observations made in 1971/72,
when, during preparations for the Project "Documentary Collection of
Northern Thai Manuscripts”, a survey was made at the National Library,
Bangkok, on Pali works known or believed to have originated in Northern
Thailand. The survey led to the conclusion that a considerable number of
such titles could be located. What was striking, however, was the
discovery that only versions written in "Khgom" script could be found, but
not a single one in Northern Thai script.

In this context, it may be worth mentioning that, according to

13 See Coedes 1915.
14 See Caedes 1925. According to remarks made by the editor, a lot of misprints and
other errors had to be corrected, a task which benefitted substantially from the
collation with the manuscripts mentioned above, thereby giving early proof of the
fact to be observed ever since, that printed editions of Pali texts in Thailand have to
be used with considerable reservation and care. Ceedés, in 1966, made yet another
important contribution to Pali studies by writing a catalogue of Pali (and Northern

Thai) manuscripts in the possession of the Royal Library of Copenhagen (for details,
see Bibliography).
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Northern Thai oral history, several boat-loads of Northern Thai
manuscripts were taken to Bangkok from monasteries in Lamphun in
the late 18th or early 19th c. It was presumed that they were to be used
for the restoration of the Buddhist scriptures which had been lost
since the devastation of Ayutthaya, the former capital of Siam, by
Burmese armies in 1767.15
No enquiries have been made about this event up to the present time;
the whereabouts of the manuscripts remain an enigma, but it can at least
be surmised, judging from the existence of numerous copies of Northern
Thai works written exclusively in "Khgom" script, that they at least
served their purpose before being allowed to pass into oblivion.16
It thus seems justified to draw the conclusion that factors related to
cultural policy may have been decisive in preventing Ceedes, who worked
in the archives of the capital during a time of "Nationbuilding", from
getting hold of any direct witnesses of the Pali texts of Northern Thai
origin he studied and edited. Incidentally, this situvation has remained
basically unchanged, as it seems, until today: conspicuously, not a single
one of a good dozen studies on, or editions of, Pali texts from the
Northern Thai tradition undertaken by Thai scholars during the past few
decades made use of a Northern Thai manuscript.17
It seems that factors related to politics were decisive in preventing the
"discovery" of the Northern Thai literary heritage including its Pali
components, in yet another instance in history, when it was at the brink
of arousing the attention of European scholars, once again in the second
decade of this century.
It was a compatriot of George Ccedes, namely Louis Finot, who, in

15 Verbal communication by Singkha Wannasai in February 1972 who referred to
information handed down through generations by the monk community of Wat San
Ton Thong (NT /wit sin tdn thop/), Lamphun (situated some 2km to the SW of the
present city of Lamphun, on the way to Pasang). In 1786, a Council was convened in
Bangkok with the aim of reassembling and reestablishing the Pili canon. It took a
whole century until the first printed version of the canon could appear. For details
see v. Hiniiber 1983:75.

16 Prof. v. Hiniiber has drawn my attention to the fact that a certain number of
Northern Thai manuscripts found their way to Japan in the 19th c. as a gift by King
Chulalongkorn; possibly at least some of these might belong to the above-mentioned
ones which are not traceable at present.

17 For details see v. Hiniiber 1987a. The studies referred to are predominantly
unpublished Master's degree theses. Written in Thai, they have remained
unaccessible to scholars of Pali in the West. As far as texts included in our collection
of 30 are concemed, hints about studies and editions of Pali literature undertaken by
Thai scholars are given in the "Remarks” to the colophons.
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1917, published a monograph entitled "Recherches sur la littérature
laotienne”. In this study mention is made and comments given on a
considerable number of texts, the titles of which were, during the DFG
Research Project, discovered to belong, in fact, to the literary tradition of
Lan Na. Enquiries and surveys pursued in the Bibliothéque Nationale,
Vientiane, and the Bibliotheque Royale, Luang Prabang, in 1974, pointed
to the fact that Finot, in his study of 1917, had actually included genuine
Lan Na manuscripts (examples of which, due to centuries of cultural
exchange and co-operation, had been kept at those libraries) without,
however, identifying them as such.18

The Pali manuscripts from Northern Thailand thus had to wait for
another 65 years until a German P3li scholar, Professor Oskar von
Hiniiber, drew attention to them. O. v. Hiniiber was able to give proof of
the pre-eminent importance of the Pali tradition of Northern Thailand for
Pali studies by showing, to mention one example, that ancient
manuscripts from this region have preserved grammatical forms which, in
the traditions of Ceylon, Burma, and Siam, have been lost due to later
recensions by learned monks whose alterations have created puzzles and
problems unexplainable from the point of view of historical linguistics.19
Yet the fact that a certain number of Pali texts known to have been
recorded on microfilm for over a decade, such as those included in this
study, have not been classified until today, clearly reflects the present
state of research.

However, in view of the increasingly accessible number of Pali
manuscripts belonging to the Lan Na tradition, and the increase in
scholarly interest, prospects are certainly encouraging. The present study,
by editing, translating, and commenting on colophons, written in the
vernacular language, of Pali manuscripts from Northern Thailand, will

hopefully contribute to paving the way for further studies on these
important sources.

18 My earlier assumption that Finot's sources might have been Laotian versions, or
adaptations, of these texts could be refuted when it was found that a number of the
texts in question bore inventory numbers of the Ecole Frangaise d'Extréme Orient
identical with the numbers given in Finot's study. (For details see Hundius 1976b).

19 For details on the results of research done during the past six years, emphasizing

the importance of the Lan Na tradition for the study of canonical texts and our

knowledge of Pili, see various articles written by O. v. Hiniiber since 1983; for
instance an article concerning the oldest known manuscript of the Milindapaiiha (=

04 of the present article), and the history of the Pali language as reflected in the

manuscript tradition of Southeast Asia. Cf. v. Hiniiber 1987a, 1988.
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2. Subject, Aims and Scope of the Study.

The thirty Pali manuscripts under study here are, as indicated above,
all taken from the microfilm collection "Literature from Northern
Thailand" set up during research undertaken in 1972-1974 (DFG-
collection; see HUNDIUS [1976b]). As implied by the title, this project
focussed on indigenous Northern Thai literature; nevertheless, a total of
forty-eight texts written entirely in Pali were included in the
documentation as well, due to their exceptional importance.

First of all, some of these texts represent the oldest manuscripts that
‘have survived, not only in the North, but in the whole of Thailand and
Southeast Asia. Others represent works of Southeast Asian origin,
including several that have been composed by scholars from Lan Na.
Finally, a number of manuscripts were microfilmed because of their rarity
or because they contained previously unknown texts.

Eighteen titles out of the total of forty-eight Pali texts were identified,
during a survey of the microfilms in 1976-1977, as belonging to a special
category of texts used in Buddhist rituals and ceremonies, including
"magic chantings". These texts, called |suut mon| in Northern Thai, have
been in use for everyday religious practice through the centuries and can
be found at virtually each and every monastery in the North. Since they
constitute a group of their own, often consisting of rather short texts with
equally brief colophons, it was decided to exclude them from the
present study.20

The texts called |suut mon| and |gaathaa aagom|("magic chantings")
left apart, the thirty Pali manuscripts under study here represent the
complete sub-group of Pali works included in the DFG collection of 1972~
74 (See, however, Remarks to no. 26, Part B, below). It may be of interest
here to take a brief look at the composition, with regard to their origin
and content, of this sample of the Pali tradition of Lan Na. Included are

(1) ancient specimens of canonical or semi-canonical texts (e.g. nos.
08, 11; 04), as well as

(2) texts which are either directly or indirectly connected with the
Tipitaka (e.g. 01, 02, 03, 05, 06, 07).

(3) Works of the Southeast Asian Pali tradition are represented by nos.

20 This category of texts, the majority of which can be affiliated with the "Paritta”
genre, should be made the subject of a special study. For some relevant
bibliographical data, see v. Hintiber 1987a:13.
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12, 20 and 21, 23, possibly including nos. 09, 10.

(4) Works composed by scholars from Lan Na or those generally
ascribed to this tradition, are represented by 15 and 16, 17 and 18,
19, 24, 27 and 28.

(5) Three works are of as yet unknown origin: nos. 22 (Lokasanthana),
25 (Varisamalini), as well as 29 and 30 (Paramatthavibhiisani),

but may also be surmised to be of Southeast Asian origin, especially
no. 25.21

As far as their content is concerned, the thirty Pali manuscripts under
study here include

(1) Scholarly works (e.g. 09, 10, 12, 26, 29 and 30), among these an
ancient copy of a famous Pali grammar written by a Burmese scholar
in the 12th c. (Saddaniti [12]), as well as a treatise on Pali metre
written by a Singhalese monk, which exerted a strong influence on
the poetic tradition of Thailand and neighbouring countries
(Sangharakkhita's Vutfodaya [26]).

(2) Lan Na's contribution to cosmological Pali literature is exemplified
by Sirimangala's CakkavaJadipani (Nos. 15 and 16; possibly also by
no. 22 [Lokasanthana) which is of as yet unknown origin).

(3) Literature pertaining to the political and religious history of the
region is represented by two works composed in the 15th c. by
Bodhiramsi, probably a native of Lamphun, viz. Camadevivarisa,
the "Chronicle of Naan Caamadeewii", the legendary founder of the
ancient kingdom of Haripufijaya (nos. 17 and 18), and the
Buddhasihiriga-Nidana, the chronicle of a highly revered Buddha
Image called Buddha-Sihinga, believed to have been brought to
Chiang Mai from Ceylon and enshrined at Wat Phra Singh, Chiang
Mai.

(4) Last, but not least, the most popular literary genre among Buddhist
Thai peoples is also represented, i.e. narrative literature, above all
the Jatakas (nos. 03, 05, 06, 07), including the most popular of
these, the Vessantarajataka (13, 14, 19), and also including an
example of the non-canonical Jataka tradition, the Maha-
Sivijayajataka (nos. 27, 28), and the Dhammapada-Atthakatha
(01, 02).22

21 Cf. Remarks to 25, below.

2 may be worth mentioning here that the non-canonical Jataka tradition of Lan Na
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It thus may be said that the thirty manuscripts included in our study
can be regarded as a representative cross-section of the Pali tradition of
Northern Thailand both with regard to their origin, and their content. It
is hoped that the present study will contribute to attracting more interest
in the Pali tradition of Northern Thailand by making accessible the
vernacular colophons of the thirty selected manuscripts.

The original purpose of the present study was to make available the
information contained in the vernacular colophons of important Pali
manuscripts from the Lan Na tradition to scholars of the Pali language
and Southeast Asian Buddhism, who may not be able to read Northern
Thai.

Apart from this original purpose, however, when working with the
colophons, it soon became clear that these texts also deserve considerable
interest as historical sources in their own right.23 Covering a period of
almost four centuries, the oldest dating from the same period (late 15th
century) from which the earliest known epigraphical sources written in
Northern Thai have come down to us, they contain valuable data for
future studies of the development of the Northern Thai language and
script. As written messages from the scribes to the reader, the colophons
also contain valuable material for the study of social and religious history;
not only concerning Buddhism and the beliefs associated with the making
of manuscripts, and the aspirations attached to "meritorious deeds" of
this kind, but also concerning social, and, to a certain extent, economic
relations between those involved.

In view of the above-mentioned situation, where Northern Thai
studies are still in their initial stage, and hardly any primary sources are
available in the form of editions, it seems advisable to present the
material in such a way that it will be of benefit to different groups of
readers. Therefore, the colophons are presented in three different forms:

(1) in transliteration,

has remained productive up to the present time. Most of the recent creations, written
in Northern Thai, are adaptations from works written in the Shan States. About
twenty examples which include works written by Singkha Wannasai in the
seventies, have been included in the microfilm collection.
23 Incidentally, it was an Indologist, as it seems, who first drew attention to this fact,
when searching for vestiges of the ancient Pali tradition of Thailand. Cf. v. Hiniiber
1987a, 1988. Also, the first transliterations of Northern Thai colophons are to be
found in his "Short catalogue of Pali manuscripts kept at the Siam Society,
Bangkok" (1987a).

The Colophons of thirty Pali manuscripts from Northern Thailand 23

(2) in phonematic transcription,
(3) in transiation.

A few remarks are necessary to explain the reasons for rendering the
texts in both transliteration and phonematic transcription. Transliteration
and phonematic transcription serve two different groups of potential users:
the first is for those who focus on the written text, the second is directed
at those whose point of departure is the spoken language.

ad 1:

The transliteration system used here was developed on the basis of a
detailed study of the phonological and the writing system of Northern
Thai.2# It has been specifically designed to cope with the particular
problems posed by this kind of source material.

The basic situation is characterized by the fact that a structurally
monosyllabic, tonal language is written by means of a script designed for
the transmission of texts composed in an Indo-European language (Pali)
with a widely different phoneme inventory. While Lan Na scholars of the
past succeeded in finding practical solutions to problems arising from
these discrepancies, it is difficult to "Romanize” Northern Thai
graphemes in a functionally equivalent way.2?

In addition to this structural problem, the task of transliterating
Northern Thai manuscripts is further complicated by the occurrence of
numerous allographic writings and inconsistencies. The number of poly-
and homographies sometimes leaves the reader in perplexion, and causes
problems not only for the transliterator, but also for the editor of texts in
Northern Thai (or Central Thai) script, as well as for lexicographic

24 ¢f. Hundius 1990. Out of a variety of introductions into the Northern Thai script
that exist, the following may be recommended for beginners: Davis 1970,
Phayomyong 1968, Roongruangsri 1984, Wannasai 1975 (unfortunately out of print)
and, in printed Northern (and Central) Thai letters, Watcharasat 1985. (For details,
see Bibliography).

25 Anarea particularly illustrative of the difficulties inherent, is the notation of vowels.

Northern Thai has more vowel sounds than Pali, including a number of diphthongs.

To represent these additional vocalic sounds, synthetic writings were created by

combining graphic elements from the available sign inventory. Grouped around the

initial "carrier" consonants, these three-dimensional configurations cannot be

Romanized in a corresponding way, but have to be rearranged into linear sequences

of symbols. Such an approach is used by scholars who are basing their

transliteration of Northern Thai vowels, analogically to that of the consonants, on
the Pali value of each individual element (cf., for instance, Father Schmitt, in: Pavie

1898, H. Penth 1973, O. v. Hiniiber 1987a foll); certain Northern Thai vowels are

thus represented in the transliteration by a series of up to six letters. For more

details, see PART B, 1.1.2.1, § 13, below.
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work.26

On the basis of studies of manuscripts from different areas and

different periods, done over the past fifteen years, it can be concluded that
this phenomenon is caused by different factors which need to be
understood in order to deal with the texts in a suitable way.
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Northern Thai orthography does not seem to have ever been fixed
into a definite and obligatory, generally accepted system;
inconsistencies are rather the rule, since the earliest times from
which written documents have survived. In view of the complexity
of the writing system, especially where the rendering of vowels and
tones is concerned, it can also be surmised that many scribes were
not sufficiently competent to understand and maintain a given
orthographical standard — which, at any rate, was never explained
in an analytical way — and it is a truism to be witnessed all over the
world that by mere copying, errors and mistakes are generated.

Part of the variations in orthographic usage seems to be related to
different "schools” or local writing traditions which, like similar
conventions elsewhere, are subject to change in the course of time.

Another category of allographic writings appear to reflect phonetic
instability, or indicate an ongoing process of sound change.?’

Furthermore, one has to reckon with exogene interference, as
numerous Northern Thai manuscripts were written by Tai speaking
people from the Shan States (Khiin and Lii from the region of
Chiang Tung) or Sip Song Pan Na (Chiang Rung) who had migrated
into what is present Northern Thailand during centuries of constant

26

27

The awareness in Thailand of these problems has grown in recent years, as could be
observed during a conference on the transliteration of Northemn Thai texts into
Central Thai script which was held in Chiang Mai, in November 1987, under the
auspices of the newly founded Center for the Promotion of Arts and Culture and
which was attended by some sixty scholars from all parts of the country.

This holds true, for instance, for the "waxing and waning" of vowel length (most
affected are the high vowels /i, ii/, and /u, uw/) which can be observed in Northemn
Thai up to the present and is obviously reflected in an abundance of manuscripts.
This is an example where the findings of synchronic linguistics may lead to
explanations of patterns of inconsistencies observed in the manuscripts. For more
details, see Part B, 1.1, below.
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contacts and exchange.28

In view of the complexity of the situation briefly outlined here, it

seems advisable, when editing Northern Thai primary sources by means of
a transliteration, not to eliminate any evidence, but to keep it available for
further analysis; for this evidence can yield valuable information in several
areas, namely :
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@
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Information on the strains and schools of the literary tradition will,
by helping to identify the writing usage of different times and
different places, make it possible, for example, to trace transmission
lines of important texts, or to determine the age and origin of literary
works.

Material may be found for studies on the historical development of
the language, and the interaction between dialects.

Historians might find the data helpful when trying to trace
demographic migration patterns.

When the principles of textual criticism are to be applied in editing
manuscripts, the allographic evidence found in the witnesses must
be thoroughly analyzed in order to be able to identify the
"Leitfehler”, i.e. significant errors or variant readings which are
instrumental for the tracing of transmission lines of codices, their
status and their mutual affiliation,

Last, but not least, the details of the original writings are
indispensable for any re-examination of interpretations and
translations of the texts. In a situation where considerable numbers
of ambiguous writings and inconsistencies must be coped with, and
numerous homographies must be interpreted and differentiated in
order to identify the semantic substance contained in the text, it is
only by ensuring access to the original writing that the
interpretation of a given lexeme by the translator can remain open for
reconsideration.

The transliteration system used in the present study meets the

requirement to preserve evidence contained in the written sources in an
economical way (by using index numbers), while making an effort to

28

It is worth mentioning, for example, that the inconsistency in writing and the failure
to differentiate between the diphthong /ua/ and its phonetically related monophthong
/a9/ is of significantly higher frequency in manuscripts from areas with large numbers
of people from Khiin and Lii descent (such as large areas in Lamphun, Phayao or
Chiang Rai provinces) than in those from districts with predominantly Tai Yuan
population: in Khiin and Li ancient /ia, ua, ua/ were monophthongized to /fee, 29,
00/, respectively.
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assist the reader in identifying the lexemes.2%

ad 2:

As for the phonematic transcription, the system developed by Mary R.
HAAS — the one most widely used in Thai Studies -— is used in a form
adapted to Northern Thai. This will help in making the texts accessible to
those who are familiar with the spoken language, especially
anthropologists and social scientists.3® Those who do not know Kam
Miiang, will still be able to identify lexemes which are cognate to Central
Thai.

Scholars whose interests rest solely with the written texts, such as
Pali scholars who have no knowledge of Thai, may still appreciate
the opportunity to learn how the written forms should be pronounced.

ad 3:

As for the translations, these endeavour to stay as close as possible to
the original. In cases where words have had to be supplemented in order
to convey the meaning of the original, square brackets are used, so that
translations and originals can be easily compared.

Thus the study will hopefully offer some help and serve as an incentive
for those wishing to become involved with written Northern Thai sources
in the future.

3. The Colophons.
3.1 The Collection of the Thirty Pali Manuscripts.

Pali — extensively used in Buddhist ritual — has always remained a
language for scholars in the Buddhist countries of Southeast Asia. The
scribe of one of our manuscripts, dating from 1759 (28 [7)), gives
expression to this situation in a humorously coloured |galoon| - verse:

"... Pali words are deep and subtle ...

elusive is their meaning and often difficult to grasp ...

if words are dropped, no hint is given — only Enlightened Ones will
know ...".

29 For details, see Part B, 1.1, below.

30 A useful introduction into spoken Northern Thai is given by Pumell (1962)
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It is easy to imagine that the majority of people who volunteered or
who were assigned the task of copying Pali manuscripts did not know
Pali sufficiently well to know exactly what they were writing about. To
an even lesser degree were they able to use Pali as a means of
communication.

In Lan Na, it thus became customary to add information pertinent at
the time when the manuscript was copied, in the vernacular language,
Northern Thai. In a paragraph of one to three lines, sometimes up to one
page, the name of the text was given together with information on the
time and place where the holograph was written; the identity of the
writer, and those who initiated or sponsored the making of it, specific
circumstances and motives related to this pious deed, and on the wishes
that those involved hoped to see fulfilment as a result of the 'merit’ (NT
/bun/ < Pali: pufifia) gained. They may also contain information of a
technical kind, for the benefit of future readers of the holograph. Finally,
there may be passages of a kind that suggest the scribes were giving
expression to their own situation, including their emotional state — a
feature rather unique to the Northern Thai tradition. These are the
‘colophons' on which this study is focussing.

It appears that early scholars of Pali literature generally dismissed the
colophons written in the vernacular languages as inessential. Ceedés
(1966), to quote an eminent example, in his catalogue of Pali, Northern
Thai and Siamese (Central Thai) Manuscripts kept at the Royal Library,
Copenhagen, gives translations only of the concluding Pali words which
are used to 'seal off' the text proper, contenting himself with giving a
summary description of different areas of content that may be expected to
be covered in the vernacular colophons, without hinting at the
informational value contained in many of them.

Nowadays, however, awareness has grown of the fact that the
information contained in colophons can be of considerable importance.
This holds true, for example, when manuscripts are evaluated for the
editing of texts, especially so when the principles of textual criticism are
to be applied.3!

Furthermore, as far as manuscripts from Northern Thailand are
concerned, the colophons also deserve attention as historical sources in
their own right. In this respect, the Pali manuscripts from which the

31 See for instance v. Hiniiber (1988: 7) who quotes an example where the editor of the

Samyuttanikadya (L. Feer in his PTS edition of 1884), by not taking into
consideration the information contained in the colophons of a manuscript that he
used, overlooked a clear indication of the special importance of this source.
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colophons presented in this study are taken, emerge as a special group due
to their age and quality.

About half of them are dated from or can, in the case of four torsi, be
attributed with a high degree of certainty to the 15th—16th centuries, an
historical epoch when Lan Na — at that time still an independent
kingdom — enjoyed a period of religious zest and cultural blossoming. The
oldest among them thus bear witness to an important stage of Lan Na
history, a period, however, from which written documents are rare and
were, until not too long ago, understood to have survived exclusively in
the form of epigraphy.32 The majority of the remaining manuscripts date
from the middle of the 19th century, a time when, after more than two and
a half centuries of war and internal unrest under Burmese domination,
conditions once again became more conducive to cultural concerns, and
literary traditions were revived with renewed zest.

3.2 Content of the Colophons.

In the following section, cultural and historical evidence contained in
the colophons of the thirty Pali manuscripts under study, will be
considered.

3.2.1 The Purpose and Organization of Making Dhamma
Manuscripts.

In the colophons the impression is conveyed that the Dhamma
scriptures are, indeed, accorded a central place in Northern Thai Buddhist
tradition and ritual. The belief is illustrated that, if Buddhism is to be
kept alive, the basic texts must be copied continually.

"Written ... in support of the Excellent Teachings of Buddha
so that they may stay for five thousand years ... " (15 [6])

is a motive which is, in one form or another, mentioned in most of the
manuscripts.

In the case of our Pali texts, the making of a holograph is very often
initiated by a senior member of the Sangha. The manuscript is made
either by using monastic funds (cf. 03; 05) or by joining with a lay-person
wishing to make a donation. As the colophons show, in the early 19th

32 geeAl, p. 1, footnote 1, supra.
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century, the making of a manuscript was often a huge cooperative effort
involving a monastic initiator (|muulasaddhaa, pathamamuulasaddhaal
or |"gau saddhaal)*, a 'leading lay supporter’ (NT/Pali: |upathambhaka| or
[paccayadaayaka, °daayikaal) from the lay community, often a dignitary
(up to the Rulers of Nan and Phrae, as well as the King of Luang
Prabang), and 'all the members of the lay community’. Women donors,
however, as is interesting to note, are usually identified in reference to
their husbands, uncles, or — in one case — to their father.

The colophons do not give details on the preparation of the palm-leaves
used for manuscripts.33 Writing, or to be more precise, the engraving of
manuscripts, was usually organized in such away that individual members
of the monastery or the lay community, in general former monks or
novices, were asked to copy a 'phuuk’ (fasciculus), or several 'phuuk’, each.

Obviously, it was a great honour — but at the same time an onerous
task, and some degree of persuasion, or "social pressure” seem to have
been applied. There is also evidence showing that a remuneration has been
paid to the scribes.3* In some cases, an individual monk or abbot explicitly
states that he did the writing all by himself; such statements convey the
feeling of special responsibility on the part of the scribe, and, at the same
time, may be taken as an indication of the importance, and the quality of
the work.

Evidence contained in the colophons thus leads to the conclusion that
certain individuals played a special role in initiating and organizing the
task, in motivating both the monastic and lay communities to cooperate
in the making of manuscripts.

322 Making Manuscripts as a Means to Acquiring Merit,
There are constant references in the colophons showing that those

involved in the making of 'Dhamma scriptures' — as initiator, sponsor, or
scribe — could expect certain benefits in terms of their own balance of

Cf. the Pali term adikammasadhaka
33 For the technique of preparing palm-leaves, see Schuyler, in: JAOS, 29, 1908, pp.
281-283.
34 @ our sources, a monetary reward |'gaa miiii|, is mentioned in two manuscripts only
(29, 30), both written in AD 1869. The earliest evidence of a remuneration paid for
the copying of manuscripts known up to now have been found in several colophons
from the 16th c., published by v. Hiniiber 1987a. For details, see below, p. 44,
footnote 42. See also v. Hiniiber (forthcoming) for more data on financial and
economical aspects of the making of palm-leaf manuscripts.
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"bun' (< P puifia) and ’kam' (< P kamma), merit and demerit.35

“May the writing of this Dhamma [manuscript] help to give
support to myself until I eventually reach Nibbana" (28 [12])

is how one of our scribes expresses his hopes. In many cases these wishes
are extended to cover close relatives: parents, brothers and sisters and —
in one case — even teachers (15 [8]). One of the colophons written in
Luang Prabang illustrates, in an imaginative way, the belief, also
common in Northern Thailand, that merit can be transferred to the
deceased as well (19 [4]).

323 Aspirations for Results of Merit

The wish most often mentioned in the colophons is for the "Three Kinds
of Happiness, the ultimate goal being Nibbana" (see, for instance, 26 [1])
which means that the scribe asks for happiness during his present, and
future lives in the World of Man (|miiiian gon|), in the Heavenly Worlds
(Imiitian "faa]), as well as during his eventual stay in the 'World of
Nibbana' (|miiiian nibbaan|), the 'Place of Immortality’, which is
perceived as the ultimate goal.36

Apart from this, many scribes also make wishes further specified.
These often include progress on the path of moral development as denoted
by Buddhist terms like attaining the Magga-phala (27 [2]) or "Path-
Fruition"; being reborn with the consciousness of the "Three Noble Root
Conditions" (27, [1]); or to be rewarded with the "Mundane” and
Supermundane States” (08 [5]). Intelligence and wisdom — both in
worldly and spiritual contexts — are also among the aspirations stated in
several instances. Wishes for good health and "not to be reborn as a poor
man" (27 [1], dating from AD 1759) rather represent an exception.

What strikes the contemporary reader is the preponderance of spiritual
and intellectual over material wishes that find expression in the

35 Two particular texts, copies of which abound in the monasteries of the North,
called|aanisofi "saan dhamm| ("The Benefits of Making [or Donating] Dhamma
Manuscripts”), and |aanisonn khilar dhamm| ("The Benefits of Writing Dhamma
Manuscripts”) illustrate in detail the rewards which can be expected in future lives,
by actively contributing to the making of Dhamma manuscripts.

36 1 am indebted to Hnaan Buntha Siphimchai, a longtime monk of a Chiang Mai

monastery, for this information which is well confirmed also in literary sources such

as |Gaddhanaama-Jaatakal (longer version).
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colophons: this seems to hold true for both lay-men and members of the
Sangha, for men and women alike. Any distinction on the basis of the
wishes expressed appears to be impossible, judging from our sources.

One factor accounting for this remarkable degree of consensus may be
that the majority, if not all, of the scribes shared the same educational
background, and had undergone a period of life in a monastery. Those
among them who were not members of the Sangha at the time of writing
the manuscripts can usually be identified, by the terms |hnaan| or |"ngQy|
preceding their names, as being former monks or novices.37 They may not
have renounced material aspirations altogether, but may have curbed them
and in any case, may have come to understand that they belong to a
different plane.38

3.24  Social Aspects of the Making of Manuscripts.

With regard to the distribution of work, on the one hand, and benefits,
on the other, the colophons reveal an interesting pattern: in the making of
manuscripts, lay-men and members of the Sangha, commoners and
members of the nobility co-operate closely for a common cause. They may
contribute in various ways, by helping to prepare or provide the writing
material, by being a full-fledged 'sponsor’, which included the procuring of
payment (/kEe kaa muu/) for the scribes, by doing the writing itself, or by
initiating and helping to organize the task, like the 'leading monastic
supporters' as they are called in the colophons — yet there is no indication
to be found of any tendency to differentiate the value of these different
contributions in correlation to the merit acquired.

Focussing on the manual task of engraving the letters into the palm-
leaves, the custom of dividing up each work into separate 'phuuk' or
fasciculi to be written by different people deserves attention, since it is a
way of sharing both the burden and the benefits, in terms of 'merit’ and

37 Correspondingly, Northern Thai has a special expression to denote male grown-ups
who have never received ordination, as a Bhikkhu or a Samanera, and spent some
time in a monastery, as "raw men" {/khon dip/).

38 mnan anthropological study of present-day Thai society, the suggestion is made that

everyday concerns, like securing "good fortune" and "protection”, are generally dealt

with on the plane of spirits (cf. Mulder 2.1985:40, and passim). In fact, numerous
indications can be found in Thai literature which appear to be in line with such an
interpretation; see for instance Sunthon Phu's travel poems, in particular his Nirat

Miiang Kling, composed in 1807. Cf. Hundius 1976a: 50 (stanza S); 51 (stanza 17);

54 (stanza 54), and passim.
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social recognition. It appears as a remarkable way of giving members of
all social strata, including the farming population (but with the exception
of the slaves, as may be assumed) an opportunity to cooperate directly in
the most noble task of preserving the second part of the Triple Gem, the
Dhamma, and thereby relate to it in a most intimate way — even though
most of the scribes may not have understood the meaning of the words
they were copying.

3.25 The Colophons as Media of Communication and
Personal  Expression.

It is one of the conspicuous features of the Lan Na tradition and,
needless to say, extremely helpful for research — that the vast majority of
the manuscripts are precisely dated, as well as marked with their place of
origin. This can not be taken for granted: an exactly and reliably dated
manuscript is not at all common, for example, in Northeast Thailand,
Laos, or the Shan States. Obviously, the Northern Thai custom of adding
such personal notes in Northern Thai language to the Dhamma texts
contributed directly to the high frequency with which such information
about time and origin of a manuscript have been recorded by the scribes
since ancient times.

Reading the colophons, with their often meticulous way of rendering
the day and time when the writing was completed, often in accordance to
three different calendrical systems (see, for instance, the colophons of our
manuscript nos. 29, 30, written in Nan) one cannot help feeling that this
was considered an historical moment by the writer. The wording
frequently conveys a feeling of elevation the scribe may have experienced
for having part in their production. In the simple style of colloquial
Northern Thai, or in humorously elaborated verse form (cf. 28 {7, 8)]),
many of our colophons manage to preserve the mood which prevailed at
the moment when their writers' task was accomplished: be it the joyous
mood of "spreading loving-kindness among the villagers", the happiness
of having spent Lent with a meritorious task in a monastery of special
charm, or the solitary feeling in a remote area, inundated by the August
rains which inspired one of our scribes to compose a poetical line: they
definitely invest the holographs with a personal dimension. We can
virtually see the farmer in his bamboo hut, in the light of a small oil lamp,
engraving the letters on to the palm-leaf pages (cf. 30 [1]); and even
though this is only mentioned to explain why the writing is not as neat
and regular as it should be, the scribe, through his association with the
Dhamma text, nevertheless manages to transcend the narrow limits of his
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own life.

Obviously, the opportunity to leave a personal mark in the Dhamma
text and to link one's own name to it and thus save it from the law of
impermanence "as long as palm-leaves last”, must have functioned as an
emotional reward, or compensation, for the painstaking effort of writing
it.3% At the same time, this phenomenon might be seen as just another
strain of the well-known tendency in Northern Thai culture favouring
personal expression, for which courting dialogues in narrative literature,
as well as the former custom of /2&w sdaw/ with its extemporizing
exchange of witty courting verses between the younger people of either
sex, bear ample evidence.40

3.2.6 Remarks Pertaining to the Quality of the Copying
Work.

The colophons, which reflect the specific situation at the time the
writing of a manuscript was accomplished, naturally were the most
suitable medium to carry information for the use of the prospective reader
of the holograph.

In the present context, remarks pertaining to the quality of the
manuscript deserve special attention. Scribes who were not very familiar
with the Pali language or the system of writing Pali texts were of course
aware of possible mistakes and errors in their copying work and,
therefore, frequently admonish the reader that the text should be used
attentively and with a critical attitude since there might be inaccuracies
due to the writer's limited knowledge.

Although some of the latter remarks may be motivated by a tendency
to make understatements, which is a common feature of traditional
politeness in Thailand, it would certainly not be wise to discard all of
them as mere 'polite formulas'. For there are also a number of scribes who

39 This may also explain why this custom has survived to the present: most notebook
copies of Northern Thai manuscripts, made in 1972-1974, were closed with the
exact time (hour, day, month, year, etc) when the copy of any one phuuk was
completed, and by such small personal notes. Examples can also be found in
contemporary printed editions of Northem Thai literature; see, for instance Singkha
Wannasai's epilogue in his edition of the classical Lan Na poem |Mandharaa maa
rop Jiian ‘Hmai] (Wannasai 1979).

40 Examples can be found in Roongruangsri 3.1981. In this context, it may also be

recalled that the genre of the travel poetry (nirat ) which is unique in classical Thai

literature for its personal character, is believed to have originated in Lan Na, where
it has remained highly popular as a literary genre until today.
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imply that their text may be used with confidence since "Monk X wrote it
all by himself”, and in quite a few colophons it is explicitly stated that the
text had been thoroughly checked with the original (see, for instance, 15
[5); 23 [5]; [10)]). In some cases, even details of the time and place of
origin of the original are given. In a number of manuscripts stemming
obviously from one and the same scribe (05, 07, 08), after finishing the
laborious work of copying a phuuk of a Pali work, rather harsh
exhortations are given to future users:

"... whoever takes [this manuscript out for] worship, ... do not
add any writing on it, do not [try to] make any corrections; if [you
do] not follow [my advice, you will] be [reborn as] a peta ("hungry
ghost"). After worship, see to it that it is brought back again
quickly, [for] hard work it was, indeed, to make it; so do take good
care!" (05 [2]).

3.27 Evidence on Historical Personalities and Places.
3.2.7.1 The Venerable Gruu Paa Kaficana from Phrae.

Eight of the most valuable and rare Pali manuscripts under study here
refer to a senior monk, the Venerable Gruu Paa Kaficana, probably a
native of Phrae. Belonging to the "Forest-dwelling" (Arafifiavasin) group
of the Theravadins whose members follow stricter rules of monastic
discipline, this monk-scholar became, in the course of time, a highly
charismatic religious leader whose fame spread throughout the entire Lan
Na region, and well beyond into the Laotian Kingdom of Luang Prabang.

By his initiative and under his leadership, his home monastery,
|Aaraam 'Suunl "Hmeer| (today: Wat Sung Men), rose to become a centre
of Pali and Buddhist studies. Manuscripts were systematically collected
and numerous copying campaigns covering Phrae, Nan, Chiang Mai,
Chiang Saen, Rahaeng, and Luang Prabang were pursued. As the
colophons translated in the present monograph testify, Gruu Paa Kaficana
succeeded in mobilizing large numbers of people, from ordinary villagers to
members of the ruling Royalty in his own and in neighbouring countries,
to join in the meritorious endeavors of |"saann dhamml], ie. producing
manuscript copies of Buddhist scriptures.

As can be inferred from the colophons of the manuscripts, the peak of
the copying efforts lay in the 1830s. In 1835-36 no less than 242 palm-leaf
manuscripts comprising 2,825 phuuk were copied in Luang Prabang
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alone,4! for the better part scholarly texts like (sub-) commentaries on
canonical and post-canonical Pali literature, Pali Grammar, a great many
of which are in bilingual (Pali/ NT or /Lao) versions, including numerous
works of the indigenous learned tradition, for instance a complete Nissaya
version of the Paffiasa-Jataka.*? The charisma of Gruu Paa Kaficana
was so extraordinary indeed that the manuscripts collected under his
aegis have been so well preserved by successive generations that they have
been able to survive to the present day in a well-kept condition.
Comprising well over 15,000 phuuk, this collection represents the largest
one known to exist in a single place in Northern Thailand.#3

Although still very much alive in the memory of the people of Sung
Men, this eminent monk-scholar of the North has remained virtually
unknown outside the region. While little is known about his life up to
now, references in the manuscripts suggest that he will emerge as one of
the most important rebuilders and preservers of Northern Thai culture and
literary tradition since the expulsion of the Burmese. His influence may
well have reached even further: it is tempting to speculate that there may
have been a political dimension behind the efforts of restoring the Lan Na
literary tradition, jointly undertaken by the Rulers of the Northern Thai
principalities, and the King of Luang Prabang and one of his sons, the

41 These figures are mentioned in a stone inscription set up at Wad Wijuur (mostly
written as Vat Visoun or Vixun), Luang Prabang, in CS 1198, Year of the Monkey
|pii rwaay san| (AD 1836) to commemorate the accomplishment of his historic 99-
manuscript copying endeavour. In the inscription which has been published, in
facsimile, transliteration and French translation, by Father Schmitt in: Mission
PAVIE, 11, 1898:357-363, it is stated in detail how much money was spent, and by
whom, for the making of the manuscripts: the King of Luang Prabang (ie.
Mangthathurat, r. 1817-1836, called |Mandhaa| in the inscription) is said to have
contributed 85 |"tan| of silver, the |"Cau Raajjawon| spent purified silver (jnoén
"laan|) weighing 18,202 Baht, = 7 |'kaal, 2 |dddn|; and the lay people of Phrae
centributed silver weighing 1 |'jan|, 10 {taamliin|, 10 |slin|. For the gilding of the
palm-leaves 2,800 gold leaves were used. The King of Luang Prabang sponsored the
making of 34 bundles, the Prince Raajjawon 177, and 31 were made through
contributions from the people of Phrae. (Father Schmitt's transliteration and
translation, admirable as they remain after almost a century, need a few corrections).
42 Among the palm-leaf manuscripts kept up to the present in the library of Wat Sung
Men, there is also a list of the works (NT |"seen dhamm|) which were copied in
Luang Prabang. An edition of the Lan Na version of the "Fifty Apocryphal Jatakas"
is presently in preparation by a research team of the Department of Thai, Chiang
Mai University, supported by a grant from the Toyota Foundation, Japan.
43 The holdings of Wat Sung Men have recently been recorded on microfilm under the
"Preservation of Northern Thai Manuscripts Project” mentioned above.
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"Cau Raajjawon, under the aegis of a highly revered Lan Na monk 44
3272 ‘Daa "SgQy.

Another historic centre of Pali Buddhist literature, mentioned in the
colophons of the oldest manuscripts under study, is a place called |'Daa
"Seoy| (NT /tda s35j/). This township has not yet been located; one may
only surmise that it must have been a settlement situated on the banks of a
river, probably the Ping River.* 'Daa "Sgoy, according to what can be
inferred from the colophons of a number of manuscripts dating from the
end of the 15th to the second half of the 16th c., appears to have
developed into a prosperous township, possessing a number of monasteries
where many important Pali manuscripts were made through monetary
donations provided by apparently well-to-do citizens.45 The highest
ranking Buddhist dignitary of this township bore, according to ancient
Northern tradition, the title Mahasangharaja.46

No archaeological vestiges or any historical evidence referring to 'Daa
"Seoy have as yet been found.4’ In addition, a considerable number of
villages and monasteries is mentioned in the colophons, only a few of

44 Cf. for instance the joint sponsoring of manuscript 19 (see below) by the Ruler of
Phrae, the King of Luang Prabang, and his son, the "Cau Raajjawon of Luang

Prabang in which the Venerable Gruu Paa Kaficana may have played a mediating
role.

*  See 05 (Post-script to Remarks), Part B, below.

45 This may be inferred from what is indicated in the colophons of a number of

manuscripts from 'Daa "Soy presently kept at the Siam Society, Bangkok, and
described by O. v. Hiniiber (in: JSS, 75, 1987, pp. 49 foll); mention is made, for
instance, of amounts of money spent for their making: in one (no. 55, CS 893 [AD
1531]) the sum of “one hundred [466n|" (/pén phatcdj 130 nfig/) is mentioned; on
several phuuk of another holograph (no. 61.), a split-up sum is given, viz. fifty /baat/
for the writing (/kfa laaj muw/), one /féay/ for the palm-leaves (/kia laan/). In another
colophon (front cover of no. 54., dated CS 923 [AD 1561]), the scribe speaks of
gilded manuscript caskets /hiit kham/ made for a monastery named /wit paa maj/;
the common tenor in all colophons of manuscripts from 'Daa "Sqgy is clearly that of
a rather prosperous community.

46 As far as the ecclesiastical status and authority of a "Mahisanghar3ja" in the
context of 16th century Northern Thai rural society is concerned, this position cannot
be compared, of course, with that of the "Supreme Patriarch”, the highest-ranking
Buddhist dignitary, of present-day Thailand; it may, perhaps, have been comparable
to that of a /cw khand? tambon/ of today.

47 For more details, see Part B, Remarks to 04, 05, below.
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which can be identified on the basis of sources available today. (See
Index D and E, where places not yet identified are marked with *).

Monastic and administrative titles and ranks, as well as names of
historic personalities referred to in the colophons (and listed in Index C),
will be of interest for further studies into the regional history of Northern
Thailand.

Future research will certainly have to take into account the wealth of
data contained in the colophons of thousands of manuscripts which have
been made or will soon become available through microfilm recordings
being undertaken by various institutions.

3.3  Composition of Variant Colophons — an Example.

Unlike manuscripts in neighbouring areas, such as Northeastern
Thailand or Laos, for example, manuscripts of the Lan Na tradition
usually contain several colophons; often each phuuk of a respective set will
be furnished with one. This practice, apart from providing space for
communication and personal expression, also offers advantages of a
technical kind. Since palm-leaf manuscripts, unlike medieval books in the
West, are not firmly fixed to their cover, but the seperate phuuk or
fasciculi can be removed individually — for recitation or reading out to
the lay people during Buddhist congregations, for worship, as well as for
study — a separate colophon for each phuuk must therefore have proved
very practical for the purpose of identification.

Colophons belonging to the same holograph may differ with regard to
contents, but in many cases they are very similar, if not almost identical,
especially when written by the same scribe. Notwithstanding, they may
convey important clues for a correct interpretation of texts written in
archaic style or idiomatic language.

Sometimes, the exact meaning of a particular phrase becomes fully
clear only when other variants are available which express the same idea,
but use a different wording. The following short analysis, based on the
text of six closely related colophons taken from four manuscripts that were
written by a certain scribe in the 16th century for two monasteries in 'Daa
"SgQy, may serve as an example:

1. 05 Jataka (Pappasanipata) AD 1550, colophon (2)

2. 07 Jataka (Sattatinipata), same year, (1)

3. 08 Samyuttanikaya (Sagathavagga) AD 1549, (2), (5), (6)

4. Samantapasadika (54, Collection of the Siam Society) AD 1561,
Front Cover (see v. Hiniiber 1987:48).
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The colophons may be broken down into the following components:

(1) ( The Pali text of +) title
a. Pannasanipata
b. Sattatinipata
c. Sagathavagga
d. Samantapasadika

(2) (cIf + ) demonstrative
a. an "nii "this"
b. "nii "

(3) Subject (title or name of spp/don) + Predicate "to make"

a. mahaasangharaajaa "cau + "saan
(b..., c..., d..., etc.)

(4) Date: "in the Year of (name of Cyclical Year)"
a. nai pii kog sed
(..., c..., etc.)

(5) Cillasakardja + "dai + (number) + numerative ( + ld)
a. culasakraaja "dai 912 tuua ldi
(..., c..., d..., etc.)

Translation of (la) — (5a):
"This [manuscript of the] Panndsanipata was made at the behest of the
Venerable Mahisanghardja in the Year of the Dog, CS 912",

(6) a."phuu dai “Whoever ..."
b. kullaputt ton dai “Whoever {among you], sons of good

family..."

c.puggala ton dai "Whoever..."

"takes out for worship ..."
b. au prason "takes [out for] worship ..."
c.au bai prason "lddw "having taken out for worhip ..."
d. yiilim bai prason "ldaw  "having borrowed out for worship ..."

(7) a.au bai prason

"not truly knowing the
meaning and wording ..."

(8)  a.'po "ruu attha 44 sapdaa "cdin "dad
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)

(10)

(11)

(12)

(13)

(14)

(15)

(16)

17)

b. 'po "ruu attha 144 sapdaa "cadn "not clearly knowing

the meaning and wording."

a 'yaa nap pléin siia "do not make corrections ..."
b. 'yaa nap pléén siia 'dad "

c. 'vaa pladn siia 'daa "

d. 'go'yaa pladn siia 'daa "

a. 'vaa nap khiian 'sai thddm "do not add any writing on it ..."
b. 'gp 'yaa nap khiian 'sai thidim 'dai "

c. 'vyaa khiian 'sai thddm "

a. 'po dii "{that is an] evil [deed]..."

b.'poau  "[if you] do not follow [my advice]..."

a. peen phreet "[you will be reborn] as a peta ("hungry ghost ...")
b. peen phreet jaam "

a. prason "ldaw "after worship ..."
b. 'miilia prason "lddw "

“see to it that it is
brought back again quickly ..."
b. yia blan au maa ‘son "wai 'dan kau (=a)
¢. yia blan maa 'son (= al)

a. yia blan au maa 'son 'dan 'kau 'd4i

a. "saan yaak nak 'kda "it was very hard to make it ..."
b. "saan yaak nak 'k#4 naa jlag " (=a)
c."saan yaak nak 'kdd  jlaa " (=a)

a jain "duuay diiiin "do take good care!"
b. 'gooy jadn "duuay diiiin "
C. 'gooy jddn "duuay 'dai "

a. "hiii pufi caamréon 'kdd "phuu peen daayaka "nan 'tgg “dau
nibbaan diiiin

"may the merit {acquired by sponsoring the making of this
manuscript] contribute to the donor's eventual attainment of
Nibbana."
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b. ‘cun peen pracaiy "gaam juu daayaka "phuu "saan "nan 'tgQ
"dau thé6n amatanibbaan déon

"may [this meritorious deed] contribute to the donor's eventual
attainment of Nibbana, the place of Immortality."

c. 'cun  "hili peen pracaiy 'kdd an “dai lookiya Jid
lookuttarasampatti ki upaasikaa "phuu "saan "nii diiiin rau 'go
anumoodanaa "duuay 144

"may [the merit acquired by sponsoring the making of this
manuscript] contribute to the laywoman-donor's attainment of the
Mundane as well as Supermundane states. May I also express my
sympathetic joyfulness [for this meritorious deed]!"

Put into formulas, the composition of the variant colophons may be
seenclearly:

05 (2):
la+(3-5)+6a+7b+8a+10a+9 + 11b+ 12a + 13b + 14a + 15b +
16a

07 (1):
(1b-5)+6a+7a+10a+9 +11a+12b+ 13a+ 14a+ 15a + 16b

08 (2):
(Ic-5)+6b+7d +14a+ 15¢c + 16a + 17a

08 (5):
(Ic [+SN]-5+6b+7a+9 +10b+ 11la+ 12b + 13a + 14b + 15a +
16b + 17¢

08 (6):
(Ic-5)+6a+7b+8b+9a+10c+1la+ 12b+ 16b + 17b

Samantapasadika , AD 1561, Front Cover:
1d+3+(.)+6¢c+7d+ 14c + 16¢c.

As may be seen from the above analysis — to cite but two examples —
the identification of components (7ab) or (1la,b) as condensed
conditional clauses (no conjunction is used!) would have been much more

The Colophons of thirty Pali manuscripts from Northern Thailand 41

difficult, or, at least, remained doubtful, had the general idea not been
expressed several times and in various wordings.48

48 Apart from a particularly condensed style which is characteristic for many of the
older colophons, further problems arise from obsolete words or expressions, in our
example, for instance, the following ones:
|prasofi| "to worship"; |jaam| "to try"; |nap| (lit.:) "to count"; |yia] (lit.:) "to make"
(cf. German:"mach, daB du sie [die Handschrift] schleunigst wieder zuriickbringst!");
|sapdaaj < Skt/P §abda, sadda "sound, word, grammar": a form up to now only found
in a number of colophons from 'Daa "Sggy; here translated as "wording” (as
suggested by O. v. Hiniiber who also identified the form as such).
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PART B: THE TEXTS
1. Technical Remarks.
1.1 The Transliteration.

The transliteration system used for the edition of the colophons is
introduced and explained in detail in HUNDIUS 199049, where a collection
of variant writings and allographs comprising some 250 forms is given to
be used as a reference for further research. The Romanization introduced
there and applied in the present study is not conceived as a definite or
codified, fixed system, but rather as a practical tool for handling the
multitude of primary sources written in Northern Thai and related
languages and scripts that are becoming accessible at present.

The way of differentiating between variant writings found in the
manuscripts, elaborate as it may seem, is considered of paramount
importance, in order to maintain direct access to the original writings, so
as to avoid evidence of linguistic or historical relevance being eliminated
or blurred before research on the texts has even begun. The allograph
inventory as set up in the above-mentioned study is, of course, incomplete
and open for expansion. Hopefully others will find it useful and develop it
further.

Basically, the transliteration used here is an extension or rather an
elaborated version of the system used by G. CEDES in his Recueil des
Inscriptions du Siam (vol. I, Bangkok, 1924) which has been adopted and
slightly altered by subsequent scholars, for instance A.B. Griswold, and
D.K. WYATT (in his edition of the Crystal Sands Chronicle of Nakhon Si
Thammarat, 1975), as well as S. EGEROD (1961) who, by making further
adaptations, used it for historical-comparative studies in Tai
Dialectology, including CT and NT.

Since these systems were not adequate enough to come to grips with
the specific problems involved in Romanizing Northern Thai sources (as
outlined in PART A 2, supra), the system used in the present study was
developed. It is designed to meet the double requirement

49 This study of the phonological and writing system of Northern Thai, entitled
"Phonologie und Schrift des Nordthai", resulted from a research project aiming at
establishing foundations for the study of Northern Thai Literature ("Grundlagen zur
Erschlies-sung der Literatur Nordthailands"). Research work was conducted, with
the support of Deutsche Forschungsgemeinschaft (DFG), from 1977 to 1980, at Kiel
University (Seminar fiir Orientalistik, Abteilung fiir Indologie; Director: Professor
Dr. Bernhard Kélver).
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(1) to preserve the evidence contained in the originals,
and, at the same time,
(2) to facilitate the identification of the written words.

In order to achieve the most functional solution for the structurally
different subsystems of consonants, vowels, and tone markation, these are
treated differently.

1.1.1 Consonants.
1.1.1.1 General Principles.

§ 1 Conforming with common usage, the consonant symbols of the
Northern Thai script are transliterated according to their value in
Pali or Sanskrit.50

§ 2 Additional symbols created for the representation of consonant
phonemes particular for Northern Thai are generally differentiated
against the symbols from which they are derived by underlining.5!

§ 3 Alographic rendering of word-final consonants, as well as
significant form variants, are marked by index numbers.

1.1.1.2 Rationale.

§ 4 The practical advantage of basing the transliteration on the Pali
values is that they are reflecting an historical stage of sound
development which is surmised to have been common to all or the
majority of Tai languages and dialects.32

50 There are a number of symbols, however, which perform double functions: they are
used for (1) representing consonants, and (2) for the representation of NT vowels (viz.
lyal, [wal, and the "vowel carrier" [the equivalent of CT /220 3ar/]; for details, see
below). When used in their second function, those symbols are rendered as part of the
vowel transliteration.

51

Including the NT equivalent of CT /oo taw/, since |t] is reserved for the equivalent of
CT /doo dek/ which is not represented in the Dhamma Script (where |d| is used
instead), but is in others, e.g. the |Fak Khaam| and the |Daiy Nidee$| scripts as well
as in the traditional secular Laotian (and Northeastern Thai) alphabets often called
|Daiy "Neoy| Script.

52 Cf. Brown 2.1985, Gedney 1967, and especially Li 1977.
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§ 5 The symbols used in the transliteration, since they reflect an
historical sound stage, contain a clear distinction between
consonants belonging to what is called, in Thai linguistics, the
"high"”, "middle", and "low" consonants.

These groups, of which the high and low have now coalesced
phonetically, were obviously, at a time in distant history, once
distinct, the "high" being used to represent voiceless aspirated, the
"middle" pre-glottalized, and the "low" voiced consonant sounds.
The distinction between symbols belonging to these three classes,
which is needed for the identification of the tones, is thus implicitly
given in the transliteration.

§ 6 Basing the transliteration of the consonants on the Pali value offers
the advantage of providing a common base of reference for a broad
variety of Tai languages and dialects whose subsequent sound
developments led into different directions. Against this background,
it is an unambiguous, and at the same time, the most functional way
of handling them.

1.1.1.3 Specific Information.

§ 7 The aksara |va| of the Pali alphabet which is maintained when
transcribing Pali texts, is rendered as |wa| when it is used for
writing NT /w/.

§ 8 The "vowel carrier" symbol (equivalent to CT /foo ?aap/) is
represented by |zero|, for in the Romanized text it is implicitly
indicated by the spaces between words: any transliterated word
beginning with a vowel symbol can therefore be understood to be
written with the "vowel carrier” symbol in the NT text.53

§ 9 Final (i.e. syllable closing) consonants are, in the script under study
here, regularly written as subscripts, either in their regular form or
as simplified secondary graphs (ligatures). This device, indicating
word boundaries by the use of positional variants, is matched in the
transliteration implicitly by the spacing of words; therefore basic

53 In (loan) words written with a Pali initial, the Romanized vowels are underlined; see
§ 26, below.
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and secondary graphs are rendered by a single symbol.

§10 Deviations from this rule (for example the use of regular linear
symbols [with or without the NT equivalent of the Skt virama],
superscripts or diacritica instead of subscripts) which may render
the writing ambiguous, are marked by index numbers.

1.1.2  Vowels.
1.1.2.1 General Principles.

The major innovation of the Romanization system introduced here
concerns the treatment of the vowels, which, as stated by D.K. WYATT
(1975:xi) "have never been provided for to the full satisfaction of all" in
the framework of existing transliteration systems.

§11 NT vowel writings, whether consisting of a single symbol or of a
configuration of elements, are generally rendered according to their
phonological value according to the present spoken language.>4

§12 For Romanization symbols are used, as far as possible, that are not
identical with those of the phonematic notation, but may allow for
an association with the sound represented (a suggestion made by S.
Egerod), e.g. |ii, iiii| for /a, ww/, |6, 60| for /e, 99/, |4, 44| for /e, &g/,
|9, 09| for /o, 09/ etc.

§13 The requirement to differentiate between allographic forms, which
abound in Northern Thai manuscripts, is met by the use of index
numbers. Basic writings which were identified as quasi-standard in
a sample of representative documents of different periods and
locations are set up as "graphemes” and Romanized accordingly, i.e.
without number, while variant writings or "allographic forms" are
marked with an index number starting from .2 upwards, relating to a
reference list of allographic writings collected in HUNDIUS 1990: 215
foll.53 To give an example, the adhortative particle /t32/ which would

54 While the phonological subsystems of consonants and vowels are more or less
identical among Northern Thai (sub)dialects, minor differences do exist between the
tones (see 1.3, below). The present study is geared to the Nan dialect. As far as
vowels in closed live syllables are concerned, see § 24, below.

355 The graphemes were established after an evaluation of a broad cross-section of data
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turn as |deidah, deidah, deid, deid, deidodah, deiddah| etc., if
transliterated according to the Pali (or Sanskrit) value of each of its
graphic elements, will be rendered as |d6, do,, dos, dde, do,, dos| etc.
in the present system.56

1.1.2.2 Rationale.

§14 Using a phonological basis for the Romanization appears to be the
most appropriate way of dealing with NT vowel writings, especially
in view of the complex graphemes with their multifunctional use of
certain symbols and graphic elements.

§15 This approach offers the advantage of Romanizations which are
close to present (and, one may add, past) language reality, and
consequently, relatively easy to read.>’

§16 In Romanizing NT vowel graphemes, the use of index numbers
appears to be the most economical way of differentiating between
allographic writings which include mutual overlappings between
forms which should have been differentiated and used consistently,

material, including manuscripts from the 15th to the 20th centuries, epigraphical
documents, several traditional primers as well as more recent textbooks. Since the
system has been set up for a practical purpose, i.e. as a tool for future editing of
important primary sources, the graphemes are generally those writings which occur
most frequently in a fair majority of carefully written manuscripts, most of which
date from the 19th century.
56 The "atomistic” approach of transliterating Tai vowels, introduced, as it appears,
by Father Schmitt at the end of the 19th century, though logically consistent in
itself, has a number of serious drawbacks. As the above example illustrates, the
transliterations are sometimes difficult to read; furthermore, diacritica which are
mostly used multifunctionally in Northern Thai manuscripts (cf. Hundius 1990: 154-
5) cannot be rendered adequately; essential and insignificant graphic elements are
treated equally, to name but a few. Its basic weakness, however, lies in the fact that
the transliterated graphs have no relationship to Tai phonology.
5T The advantage gained seems not to be counterweighed by historical considerations:
according to the present state of knowledge in the field of historical phonology (see,
for instance, Brown 2.1985, Li 1977, Egerod 1961), it may be safely assumed that
the vowel system of Northern Thai has undergone only limited change during the
past five to six centuries from which written sources have come down to us. This
change has been mainly confined to the "waxing and waning" of vowel length and
the monophthongization of /ia, ua, ua/ to /e(e), 9(2), o(0)/ respectively. For details see
Hundius 1990:21foll; cf. also Hartmann 1976.
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if "text-book" rules were to be applied, so as to avoid ambiguity.

§17 An additional advantage of using index numbers is the fact that the
list of allographic variants can be expanded ad libitum, so as to
accommodate additional forms that may be identified in the future.

§18 Another advantage lies in the possibility that in circumstances
where the need to preserve, or record, details of the original writing
does not exist, the use of index numbers can be reduced or totally
disposed of without affecting the identification of the phoneme, or
lexeme, respectively. Such a "broad" Romanization is used, for
instance, in the present study (Part A, and in the translations and
“Remarks" of Part B) for proper names mentioned in the colophons
(which are transliterated in Part B according to the "narrow"
system). Titles of literary works, names of historical persons etc. are
treated in the same way.

1.1.2.3 Specific Information.

§19 By analogy to the phonematic notation, vowels interpreted as long
are transliterated by double symbols; including, for the sake of
convenience — and by analogy to the NT writing system where long
diphthongs are separated from short ones — the first parts of the
(phonetically long) diphthongs, viz. }iial representing NT /ia/, |iiiia|
(faa/), and |uua| (/ua/) whose short variants are accordingly rendered
as |ia| (/ia?/), |ua| (/wa?/), |ua| (/ua?)).

§20 Written long vowels in closed "live syllables”, i.e. those ending in a
continuant (some of which have been shortened secondarily under
conditions determined by tonal influences), are maintained as long,
e.g. |peen| /pén/ "to be", |no6n| /gen/ silver”, |"toen| /t3p/ “must”,
etc., as well as |-aam| representing /-am/.

§21 |wa| (in Pali texts: |val), when used for representing NT /ua/, is
written |uual.

§22 Correspondingly, Skt/ Pali |ya| is rendered |iia] when representing
fia/.

§23 The NT equivalent of CT /?aj mdj muan/ which is occasionally used
in ancient manuscripts, is rendered |aii|.
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§24 Complementarily used allographs (positional variants), like the ones
used for syllable final, and for interconsonantal position,
respectively, are indicated implicitly, by word boundaries (cf. § 9,
supra).

§25 In the case of "dead syllables", i.e. those ending in /-p, -t, -k /, and
/-2/, where short and long vowels are crosswisely correlated with
different tones, vowels are consistently differentiated as to their
length, so as to allow for a correct identification of the tone. An
ambiguous form like written |k66d|, for example, must be interpreted
either as /kdst/ "to be born" or as /kat/ "to intercept” etc. If the
context leaves no doubt that the first is meant, it would be rendered
|kood|, if the second one is meant, it would be written [ko,d| (here
the index number is used to indicate that in the original the symbol
normally representing a long vowel is written).

§26 Underlining of certain vowels (especially syllable final |-a|, but also
word initial |i-|, |u-| etc.) is used to indicate that the vowel writing
as found in the original manuscript is following the rules for Pali,
instead of those for NT. The same applies for opposite cases, i.e.
when, for example, the NT graph |oo| is used for writing |o| in a
Pali text.

1.1.3 Tones.

Since tone indication in Northern Thai orthography, as found in the
manuscripts, is marked by the same degree of inconsistency as in the case
of vowels, a similar, though simpler treatment is applied.

§27 The principle of preserving the evidence of the original is adhered to,
while, at the same time, an interpretation of the tonal phoneme is
given. Such an interpretation is often necessary for an identification
of the lexeme.

§28 The tonal phoneme considered to be the correct one in the context
of a given word (or syllable) is marked by the respective tone marker
before the lexeme, whereas the actual tone markation found in the
manuscript, if different, is written after the transliterated word.

§29 Symbols used are, in accordance with Thai usage, ||, |"|, and

The Colophons of thirty Pali manuscripts from Northern T hailand 49

|zero|, or an elevated |°|, respectively; |zero| before a given lexeme
indicates that no tone mark should be written for correct realization;
an elevated dot or |°| after the lexeme is used to convey to the reader
that in the original, contrary to the rules of orthography, no tone
mark was written.

NB: |zero| after a given lexeme indicates, in accordance with § 28, that
the writing found in the original is identical with the writing
considered as correct by the editor (and noted before the
transliterated word).

1.2 Note on the Phonematic Notation.

The phonematic transcription used in the present study is a slightly
modified version of the system introduced for NT by S. EGEROD (1957)
and Mary R. HAAS (1958) which has been used, for instance, by S.
EGEROD (1971) and V. BRUN (1976) in their editions of Northern Thai
texts (s. Bibliography).

Unlike the HAAS-System, syllable final occlusives are interpreted as
/-p, -t, -k/ ( instead of /-b, -d, -g/), and the high back unrounded vowels
are written /fu/, fuy/ instead of /y/, /yy/. The corresponding diphthong is
written /aa/ instead of /ya/.

1.3 Note on the Pronunciation.
1.3.1 General Remarks.

Consonants and vowels are generally pronounced similar to their CT
cognates; with most speakers, however, /kh-/, sounds more like the
fricative [x]. Some vowels, especially /e, eg/ tend to be nasalized. While
the phonological structure of the tone systems of Tai Yuan (sub-) dialects
is basically identical, slight differences are to be observed in the
pronunciation between major subdialects like those of Nan, Phrae, Chiang
Mai, Lamphun. The following table shows the variations.

1.3.2 Tonal Quality and Phonological Affiliation of the
Tones.

Live Syllables*

Syllables ending with a long vowel or /-m, -n, -g, -w, -i/.
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Nan (Phrae ) Chiang Mai Lamphun
1. A2 /zero/ [35] m-r [33] m-e [33] m-e
2.B1 /°/ [33-22] m-e [22] l-e [22] l-e
3.B2 /7 [21] m-f [31] m-f [31] mf
4.C1 I/ [44"]  h-e [44') h-e [44"] h-e
5.C2 /7 (53] hf [4573] h-f (52] hf
6.A1 [T/ [13] l-r [13] l-r {13] Ir

Dead Syllables™*

Nan (Phrae) Chiang Mai Lamphun
DS1 /zero/ h-r [45] mlr [34-23]// mr[34] //
DS2 /7 h-e [55] h-e [55] I~/ h-e [55] [/
DL1 /Y/ ml-e [33-22] le [22] I le [221 /Y
DL2 [/ I-f  [21] m-f [31] /7 m-f [31] /Y

Abbreviations:

A, B, C = historical tone classes; 1 = ancient voiceless, 2 = ancient voiced
consonants; DS = dead syllable with short vowel, DL = dead syllable with
long vowel (for details, see Li 1977). Tonal quality: m = mid, | = low, h =
high; e = even, r = rising, f = falling; * = concomitant glottal constriction.
1.3.3  Ambiguities of Pronunciation.

1.3.3.1 Loss of /-?/ in connected speech.

In connected speech, unstressed DS syllables ending with /-2/

ok

Syllables ending with /-p, -t, -k, -2/.
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generally lose their final glottal component, as well as their tonal quality
to be heard in isolative (syllable-per-syllable) speech style. Such syllables
will be transcribed accordingly, i.e. /funmarked/ without /-¢/. Since the
loosening of glottal striction is a gradual process depending mainly on the
accuracy of pronunciation and the speed of speaking, consequently a
certain degree of ambiguity persists.

Similar variations can be observed in the pronunciation of a number of
mostly Indic loanwords which are read in slightly different ways such as
the examples given below:

(Pali/ Skt.) (a) (b) (c)
tika > fti? kaa/ ftikaa/ /tikkda/
dipani > /ti? pa? nii/ /tipanii/ /tippanii/
jotaka > /fcoo tat? ka?/ /cootaka?/ [cootakka?/
Sakardja > /sa? ka? laa cd?/ /sakalaacid?/ /sakkalaacad?/
likhita > /i? khit ta?/ Mlikhita?/
Mlikkhitta?/sobhatiy  /sGo pha? ti?/ /sGophati?/
/sOophatti?/sthita) /sa? thit/ /sathit/
/satthit/ ’
etc.

Column (a) shows the pronunciation when syllables are read one by
one, while forms in columns (b) and (¢) are to be heard in normal
connected speech.

As can be seen, the change occurring in all these cases runs down to the
loss of a syllable-closing glottal stop which is then substituted by the
following consonant in a phonetical process of "regressive assimilation”
caused by the universal tendency towards using the least possible amount
of energy in sound production.58

Forms listed in column (b) may be regarded as examples of "learned”
pronunciation, whereas allomorphs listed under (c) which represent the
most commonly heard forms among present speakers, may be interpreted
as belonging to the colloquial style of speech.

As for the phonematic transcription of such words, the written forms
as found in the originals have been used as the basis of the notation:
those that are found to conform with or be more closely related to
etymology are transcribed according to the more learned style illustrated in
column (b), whereas allomorphs which are written in conformance with

58 As to the tonal change of dead syllables in connected speech, see Hundius 1990: 74
foll.
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colloquial pronunciation, are notated correspondingly.
1.3.3.2 Final particles.

In the colophons a number of expressive final particles and
exclamations are used, the tonal quality of which may vary, e.g.

/dee, dge, dee/;
/h39j, hoaj, hd(a)j/;
/naa/
/n3s,"ndq/;
/m3o, "ndo, n3, n5/
13, 10,15/
12799/

etc.

Such forms have been notated in accordance with present common
59
usage.

1.3.3.3 Tonal quality of certain syllables ending with /-am/.

'In a number of mostly disyllabic loanwords, if the first syllable ends
with /-am/, its tone will change from tone class "A" to tone class "B" (in a
few cases: "C"), e.g.

/camloan/> /camlasn/ "to prosper”
/kémlag/ > /kamlag/ "strength”
/kdmpeep/ > /kampeeg/ "wall"
/kimpi/ > /Kampii/ "holy scripture" (< Pili gambhira)
/samlaan/ > /samlaan/ "to be well, happy"
/timnaan/ > /tamnaan/ "chronicle"
/*pampen/ > /pamper/ "to perform, pursue"
/*lampaay/> /lampaay/ "to contemplate”
fMlambaak/ > Nldmbaak/ "to be hard, troublesome"
etc.

However, since some of such words are still pronounced with "A" tones
by some speakers, in the present study words belonging to this category
are transcribed as members of tone class "A", except when a tone marker

59 On the tonal quality of final particles, see Hundius op. cit., pp. 100 foll.
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in the original indicates a change of tone class.®0
1.4 The Pagination of Palm-leaf Manuscripts.

The pagination of palm-leaf manuscripts is traditionally done by a
combination of a consonant and a vowel written on the reverse side of
each folio in accordance with the alphabetical order, the first phuuk
starting with the first consonant of the alphabet, viz. ka, ka, ki, ki,
ku, ko, ke, kai, ko, kau, kam, kah; kha, kha, khi, khi, khu, kha
etc. ...; ga, ga, gi, gi, gu, gi etc., providing a pagination for a total of
33x12 (= 396) folios or 792 pages. In cases of still longer manuscripts, the
pagination may be further extended by adding a |-yal to the consonants,
viz. kya, kya, kyi, kyI, kyu, kya, etc., followed by khya, khya, khyi,
khyi, khyu, khyi; gya, gya, gyi, gyi, etc., and so on. Ideally, one phuuk
would consist of 12 folios or 24 pages. In reality, however, variations and
inconsistencies abound, especially in more recent manuscripts. (See, for
example, the manuscript descriptions in Hundius [forthcoming], a critical
edition of a Northern Thai Jataka text [Balasarikhya-Jataka]). To
facilitate location of, as well as quotation from text passages recorded on
microfilm, Arabic numbers have been added. Since this has been done in
general only for pages containing the main text, there are quite a number
of palm-leaf pages to be found on the microfilm which have no
pagination. These are, in the present study, referred to by (1) the
abbreviation "no no.”, and (2) by stating the number of the palm-leaf page
they are preceded by, or they are preceding on the microfilm.

1.5 Glossary of Special Words.

'boo ook lay sponsor or supporter of a monk or
novice

"original manuscript" (lit.: "old ms")
from which a copy is made

capap (chapap) 'kau

capap hniiiia ditto (lit.: "upper manuscript")
"cau mahaajiiwit "Lord of Life"
"cau miiiian chief, ruler (lit.: "Lord") of a miiiian

(g.v.); also used to designate the rulers
of states and principalities under

At any rate, phonetical quality of A and B tones on the above-mentioned syllables
(words like /pimpep/, /limpaag/ or /ldmbaak/ left apart) is very much alike, due to a
tonal reduction process effective in connected speech. For details, see Hundius op.
cit., pp. 70 foll.
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'‘doon, dhaan
‘dad

dii-hlii

do

dii-hlii do

"gau saddhaa
or muulasaddhaa,
pathamamuulasaddhaa

gruu paa “cau

"hnaa dap (rap, dhap) "g(l)au
“hnaa dap (rap, dhap) p(l)aay
hnaan

mad

mad "ton

mad k(l)aan

mad plaay

"mai hlaap

miilian

muulasaddhaa
"nQQy

phuuk

phuuk "ton

phuuk plaay (paay)
Rassabhikkhu

*

Harald Hundius

Siamese supremacy

to make a thorough check

final particle; emphasiser

lit.: "good, good; splendid!"
adhortative particle

emphasising formula at the end of a
wish; mostly translated: "may this
come true”

initial or leading supporter of the
making of a new manuscript (cf. Pali
adikammasadhaka)

highly respected senior learned monk
mostly of high age

front cover folio

back cover folio

former monk

bundle (of palm-leaf fasciculi)

first bundle

second bundle [of a set of three]

last bundle

wooden wedge of a palm-leaf
manuscript, mostly indicating title(s),
no. of phuuk, date of writing, name of

monastery to which the ms belongs etc.

(fortified) settlement or township,
urban living-place, city, city state,
principality, kingdom, land*

same as "gau saddhaa (q.v.)

former novice

fasciculus

first (lit. "beginning") fasciculus

last fasciculus

junior monk, i.e. a Bhikkhu who has
received ordination a short time,
possibly only one year or up to five (?)

For a discussion-of the various meanings of |miidian|, cf. Wyatt 1984:7-8.
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years ago. This, however, is only a
guess.
saddhaa (1) faith, confidence (in Buddha's
teachings), (2) (member(s] of a) lay
community
"internal", i.e. monastic supporter(s) of
the making of a new manuscript or
other common religious efforts

saddhaa baay nai

saddhaa baay nook “external”, i.e. lay supporter(s) or
sponsor(s) of common religious efforts

sissa follower(s) of a senior or learned monk
(Pali: pupil, student)

wiian area within city walls or fortification;
sometimes synonymous with miitian

yaam koon naay 7.30-9.00; translated as "at the time of

the morning drum”
yaam trid (thad) "k(l)ai
‘diian 9.00-10.30; "at the time of the
forenoon horn"
10.30-12.00; "atnoon"
12.00-13.30; "in the afternoon”
13.30-15.00; "at the time of the
sunset drum"

yaam 'diian
yaam tuud "jaay
yaam koon ldin

yaam trid (thad) "k(Dai
'gaam 15.00-16.30; "at the time of the
evening horn"

NB: For a more complete list of the divisions of the time according to
the Northern Thai tradition, see TUIKEO 1986:107.

1.6 Remarks on Dates and Calendrical Systems.

All dates and calendrical references made in the colophons are rendered
as such, ie. no attempt has been made to make any calculations, e.g. of
the days of the lunar calendar. As for the CS (Ciilasakaraja) Era, the dates
can be converted into the Buddhasakardja era or into the Christian era by
adding 1181 or 638 years respectively. The correctness of the cyclical year
can be checked with the help of SAO SAIMONG (1981) and
SWANGPANYANGKUN (1988). A survey of Southeast Asian chronology as
found in dated manuscripts is given in: BECHERT et al. (1979: xix foll). For
further bibliographical data relating to Southeast Asian calendrical



56 Harald Hundius

systems, see v. HINUBER 1987b:15.

As for the animal names of the twelve branches, or "children" of the
cyclical year (NT |luuk pii|), as these are called in Northern Thai
tradition, there are some variations within the Chinese and the Southeast
Asian traditions. The 12th "child" (NT ["gai|), elsewhere representing
the Pig, is called "Year of the Elephant" in the Lan Na tradition (cf.
DAVIS 1976:12) and is translated accordingly in the present study (cf. also
the chart contained in SWANGPANYANGKUN (op. cit., p. 6) where both
pig and elephant are placed together).

1.7 Note on the Description of the Manuscripts and the
Presentation of the Colophons.

The following information is given:

1. A running number used for reference to the manuscripts under study.

2. The name of the text, as found in the CPD.

3. The categorization of the text as mentioned in the CPD. If no
mention is made, but a classification according to the CPD system

appears to be unproblematic, a categorization is added in square
brackets.

4. The name of the author.

5. The number of the microfilm roll referring to the DFG-Collection,
followed by the location of the respective text on the roll, given in
inches.

6. Number of the text within the DFG-Collection (as laid down in
HUNDIUS 1976b). Abbreviation: "Dc no".

7. Manuscript number, i.e. a preliminary inventory no. used within the
Project "Dokumentarische Erfassung literarischer Materialien in den
Nordprovinzen Thailands”, 1972-1974. This number appears on the
cover folios of the fasciculi (phuuk) recorded on microfilm.
Abbreviation: "ms no".

8. Number of fasciculi (phuuk) recorded on microfilm.

9. Number of lines written on the palm-leaf manuscript.

10. Information as to whether the text recorded may be considered as
complete or not. In several cases a thorough check of the entire text
would be necessary to make a definite statement about completeness.
This is beyond the scope of the present study. Therefore, the
information given is, to a certain extent, to be taken as preliminary.

11.  The year when the holograph was written (given in Ciilasakardja
era).
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12.

NB:

13.
14.

15.

16.

17.
18.

19.
20.
21.

NB:

The year according to the Christian era (AD); obtained by adding
638 to the Cillasakar3ja year.

If no date is mentioned, the abbreviation "n.d.” together with an
estimate of the probable date is added. This estimate rests upon
the physical appearance, the style of the script and the orthography
used.

Name of the monastery where the original was found (in 1974).
Location of the repository, i.e. district (Amphoe /?amphss/) and
province (/cagwat/).

Beginnings of the Pali texts, preceded by information concerning the
location on the microfilm (if necessary).

Location of the respective text in the generally used editions (as far

as traceable). (This information is kindly provided by Professor O.

von Hiniiber).

Ends of the Pili texts and their location on the microfilm.
Transliteration of the Northern Thai Colophons, preceded by their
location on the microfilm.

: Shorter Pali passages interspersed in the vernacular text are also

transliterated. In some cases where lengthy portions written in Pali
(mostly wishes expressed by the scribes) are included in a NT
colophon, these Pali passages have not been transcribed, however.
Any such case is identified.

Phonematic transcription of the transliterated texts.

Translation.

Remarks, containing information on special terms, comments on the
translation, bibliographic data, etc.

In accordance with the aim of the present study which is meant as
an introduction into NT colophons, every NT colophon to be found
on the microfilmed manuscripts is identified and treated in the way
outlined above. Their presentation is done according to the order of
their appearance in the manuscripts. In order to avoid unnecessary
repetitions, identical colophons are identified as such and rendered
only once. Those with only minor alterations from others previously
presented, are given only in transliteration, while reference is given
where the phonematic transcription and translation of the previous
specimen can be found. In one case (no. 12, Sadd), due to particular
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repetitiveness, the above-mentioned presentation according to the
order of appearance of the colophons, had to be abandoned.
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2. The Manuscripts and their Colophons
01. DHAMMAPADA-ATTHAKATHA 25.2.1

Roll 8,035". Dc no 0227, ms no 693. 1 phuuk, 5 lines. Incomplete. CS 883
= AD 1521. Wat Lai Hin (NT /wit 13j hin/; see Remarks). Amphoe Ko
Kha (NT /ko? khaa/), Lampang.

Begins:
...Jiifla dassanakaram akasiti jighacchati, Dhp-a II 261,19

Ends: phuuk 1.48 = khah v ,line 5
bhante vimanam me nattham na dani kim karissami ‘ti vutte
alam devadhite, Dhp-a III 301,29

Colophon.
Front Cover Folio.
|pil, "ruuan; "sai’ sakraaja 883 tuua dhammapada "nii; mahaatheen

suuar; prahyaa "cauj, "saain’ "wai’ peen muulasaasnaa bra gootama "cauj,
5 ban pii, (...)]

/pii liap s3j sakalaacd?* peet 130j peet sip sdam tla thamma?patd? nii
mahdathéen stan phiniiia cdw sHag wdj pén muuldsiasanaa phae
kootama? caw hda pan pii (...)/

* Possibly the form |sakraaja| may have been read /sakhaatca?/. To my
knowledge, this particular writing has been found up to now only in
manuscripts written in ‘Daa "Sgoy; cf. 04 (1); 05 (2): cula®; 06 (1);
07 (1), 08 (2, 5): cula®, below. It could therefore be useful for the
tracing of the place of origin of ancient holographs.

Translation.
In the Year of the Snake, [C] S 883, the Venerable Mahaatheen Suuar
Prahyaa had this [manuscript of the] Dhammapada [-Atthakatha] made
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as a foundation for the Teachings of Lord Gotama [so that they may last
for] five thousand years.

Remarks.

The same colophon appears on the back cover folio (preceded by p 48 =
khah v).- |suuar prahyaa| is obviously not a personal name, but an official
title or rank of a scholar; cf. Inscription no. 9 (Sukhothai, Wat Pa Daeng
[CT /wdt paa deep/], probably AD 1388, plate 3, lines 9-10) where a |naay
suuar prajfiaa| is mentioned as the first of a number of scholars (CT /ndk
praat/); for the text of the inscription see CEDES 2.1983:153. A |[theer
suuar| is mentioned in Inscription no. 95, line 10; cf. KHANA
KAMMAKAN ... [ed.] 1970:61. As for the toponym /13 hin/ "stone shoulder"
(17) from which the monastery draws its present name, this seems to stem
from a rather recent CT distortion of the former NT appellation /laaj hin/
NT “stone side, bank" still well-known by the older people of this
community, which is also testified in the colophons of numerous
manuscripts to be found in this unique rural treasure-trove of ancient NT
manuscripts. Yet another name of this village, however, appears in the
colophons of older manuscripts written in this monastery: for instance, in
the colophon of a copy of the Samacittasuut, Chapter 6, written by
Khattiyarafifiawaasii Bhikkhu in CS 1164 (the actual given date is CS
1167, but this would not fit with the Cyclical Year mentioned), Year of
the Tiger (|pii 'tau yii|) = AD 1802, the place is called [ra hrin| (read:
M@t hin/ "deserted rock/ stone", or: "a stone left behind").

02. DHAMMAPADA-ATTHAKATHA 2.5.2.1

Roll 8, 042". Dc no 0232, ms no 587. 1 phuuk, 5 lines. Incomplete; n.d.,
probably 16th c. Wat Lai Hin. Amphoe Ko Kha, Lampang.

Begins: p1=ha r,line 1
tena me tvam pakkosapito 'ti @ha mahardja kim te saddo suto 'ti,
Dhp-all 6,8

Ends: p 46 = Jah v, line 5
so kasahi talilyamano, Dhp-a I 39,3
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Colophons.
(1) p 3 = ha r, on left margin

|dhammapada 144 sundarapaiifico "saan |
/thamm@patd? lee stntdld?pianiioo sdag/

Translation.
Dhammapada [-Atthakathd] - Made at the behest of Sundarapafifioo.

(2) p 5 =hi 1, on left margin

|"wai® kap bra dhaad "cauj, lambaan 14|
/wdj kap phd thiat caw lampaag/

Translation.
[Made] for {the worship of] the Great Relic of Lambaan.

(3) p9 = hu 1, on left margin

ldhammapada sundara "saan’ "wai’ kap bra, dhaad "cauj, laambaan|
fthamm3patd? sintd1d? sFan wéj kap phd thiat cdw lampaap/

Translation.
Dhammapada [-atthakathd] - Made at the behest of Sundara [pafifioo] for
the [worship of the] Great Relic of Lambaan.

Remarks.

According to colophons (2) and (3), the manuscript was meant as a
Dhammadana (a gift; offering) for worship of the Great Relic of Lampang
which is enshrined in the great stupa of Wat Phra That Lampang Luang
(NT /wit phi thAat lampaay Idan/), sitnated in the present
district(tAmphoe) of Ko Kha, about 15km to the West of Lampang (and
some 3km from Ban Lai Hin).
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03. JATAKA 25.10.1; Mahosathajitaka

Roll 8, 040". Dc no 0231, ms no 1123. 1 phuuk, 5 lines. Incomplete; n.d.,
probably 16th/ 17th c¢. Wat Lai Hin. Amphoe Ko Kha, Lampang.

Begins: no no. = ka v, preceding p 2, 4, 6, etc.
namo tass' atthu. paficdlo sabbasenayati, Ja VI 329,20

Ends: p 46, line 5
gamavasino pokkharanim pe[sentu, Ja VI 341,29

Colophon.
Front Cover Folio (in very small characters).

|mahoosatha mahaatheen (p)aa "cauj, (riiaf) suun, "wai’ kap wad (un?)
miiiian; nai wiian|

/mahdosatha? mahaathéen baa(?) caw liag(?) stiug wdj kap wit (2un?)
muan naj wiap/

Translation.

Mahosatha[-Jataka]. The Venerable Mahaatheen Paa (?)* Riian Suun
{had this manuscript made] for Wad (..) Miiiian in the city [of 'Daa
"S0Qy?l.

* The written form |paa] found in this ancient manuscript might
alternatively be interpreted as representing /paa/ (lit.: "wood, forest")
which would then indicate that this monk-scholar belonged to the
school of the "Forest-dwellers".

Remarks.

In Thai and Lao tradition, if not generally in Southeast Asia, the Pali
word for "medicine” is spelled osatha (regular form: osadha). This holds
true also for the Pafifiasa-Jataka manuscript M (Mandalay) used in the
PTS edition of the Burmese version of the "Fifty Jatakas". Cf. JAINI 1981,

83:passim. The style of the script and the manuscript itself are very
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similar in appearance to the oldest palm-leaf manuscripts found in Wat
Lai Hin which originally belonged to monasteries in ‘Daa "S@gQy. See also
Remarks to 04.

04. MILINDAPANHA 2.6

Roll 8, beginning. Dc no 0224, ms no 685. 9 phuuk, 5 lines. CS 857 = AD
1495. Incomplete (s. Remarks). Wat Lai Hin. Amphoe Ko Kha, Lampang.

Colophons.
(1) phuuk 15, p 58

|sakraaja "dais 857 t,uua naii, pii dap "hmauj, milindapanhaa naay sin

prahyaa "saan” "wais kap hoo, pitaka ‘daa’ "soQy’ 1|

/sakalaaci?* d3j peet 15oj hia sip cet tia naj pii dap m3w milinta?pinhda
naaj sin phinfiia sdag wdj kap h3o pitaka? tda s35j lee/

* This writing which is to be found in several other colophons of the 16th
century (see below) might also have been read as /sakhaatcd?/.

Translation.

[C]1 S 857 - In the Year of the Hare - [this manuscript of] the
Milindapafthaa was made at the behest of Naay Sin Prahyaa for the
library of [a / the Monastery in] 'Daa "Sqgy.

(2) phuuk 2.1 = ghah r; 2.48 = khah v; phuuk 7.28 = chah v, on left
margin

imilindapafihaa naay sin prahyaa "saan’ "wais kap heQ, pitaka ‘daa’
"sQoy’|

/milinti?pinhda naaj sin phinfida sdag wdj kap h3o pitaka? tda s3oj/
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Translation.
Milindapaiihaa - Made at the behest of Naay Sin Prahyaa for the library
of [a / the Monastery in] 'Daa "So¢gy.

Remarks.

The phuuk of this manuscript are microfilmed in the following order: 1, 2,
10, 7, 5, 4, 11, 6, 15. The text of phuuk 2 and 11 is photographed
beginning with the end. This manuscript which originally consisted of 15
phuuk, has been described by O. v. HINUBER (1987a). In August 1987,
two more phuuk which are probably complete (8, 14) and some stray
leaves (belonging to 9) were discovered in the course of works carried out
at Wat Lai Hin under the "Preservation of Northern Thai Manuscripts
Project”. Thus, at present, only phuuk 3, 12, and 13 of this invaluable
manuscript which is the third oldest dated manuscript in Thailand known
up to now, seem to be entirely lost. Cf. v. HINUBER 1988b:173. The
colophons represent one of the earliest documents of NT language written
in the type of script that came to be known as "the" Northern Thai script
par excellence, despite the existence of at least two other types of scripts.
For details, see HUNDIUS 1990:119 foll; PENTH (1976). This is the earliest
mention of 'Daa Sggy to have so far come to light. See 05, below.

05. JATAKA 2.5.10.1; Pannasanipdta

Roll 8, 037". Dc no 0229, ms no 692. 1 phuuk, 5 lines. Incomplete. CS 912
= AD 1550. Wat Lai Hin. Amphoe Ko Kha, Lampang.

Begins: no no. = ka v, preceded by Front Cover Leaf with colophon (1)
udayhate (!) janapado 'ti, Ja V 1933

Ends: p 46, line 5
datva piyam ummadanti adittha
addha piya mayham janinda esd, Ja V 219,7*

Colophons.
(1) Front Cover Folio, on left margin.
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|[kap was srii 'uir; miiian, [3] yo.ssa "dauj, "faa nai miiiian; [3] 'daa’
"sooy” 44|

/kap wit salii ?0n muay fidtsa? tdw fda naj muap tda s30j lee/

Translation.
[Made] for Wad Srii 'Ur Miitian {Yossa "Dau "Faa} in Miiian 'Daa

"SoQy.

(2) ibid., in the middle of the page

|pannaasanipaata jaataka mahaasafigharaajaa "cauj, "saan’ nai, pii ko.d
sess culasakraaja [2] "dai’ 912 tuua ldd “phuu’ dai au praso,n 'pg’ "ruu’
attha 144 sapdaa "c#4n® "ddd’ ‘'yaa’ nap khiian [3] 'sai’ thdim 'gQ’ 'yaad’
plddn siia, 'd44” 'po” au peen phreed; (‘miiiia;) praso,n "ladw’ yia, blan au
[4] maa 'so,i° 'dan’ kau® 'ddi° "saan® [yaak] nak 'kdd' naa jlad jadn
"duuay’ (diitin)|

/pinnaasa? nipdata? caataka? mah3asipkhdtlaacaa cAw sdap naj pii kot
set clnldsakalaacd? ddj kAw 13oj sip ?et tlia lee phiiu daj ?aw phasdy bd
Iiu ?attha? 182 saptaa c¥ep tée jda n@p khian saj théem k5 jaa peep sia dee
bd faw pén phéet mia phasdp léew fila? pan ?aw maa sOp dag kaw die
sdap fidak nak kée naa calee ceep d§j tuun/

Translation.

Panndsanipata-Jataka  [this manuscript was] made at the behest of the
Venerable Mahaasafigharaajaa in the Year of the Dog, CS 912.- Whoever
[among you] takes [this manuscript out for] worship, [if you do] not
clearly know the meaning and the wording, do not add any writing on [it]:
do not [try to] make any corrections; if [you do] not follow [my advice],
[you will] be {reborn as] a peta. After worship, see to it that it is brought
back again quickly, [for] hard work it was, indeed, to make it, so do take
good care!



66 Harald Hundius

NB: the wording is partly obsolete today (see Part A, 3.3, supra,
footnote 48). |prason|: < Skt prasams "to praise”; |'po aul: cf. the
idiomatic expression: /thda bd ?2aw kam .../ "if you don't listen ...".

Remarks.
This phuuk obviously belongs to the same manuscript as 07. For a similar
colophon, see v. Hiniiber 1987b:48. The toponym 'Daa "S¢gy is mentioned
in the colophons of a number of manuscripts dating from the end of the
15th c. to the second half of the 16th c., most of which are presently kept
at Wat Lai Hin, while some are kept at the Siam Society, Bangkok; see
ibid., p. 49 foll (nos. 54-57, 60, 61). As mentioned above, the location of
'‘Daa "Sggy has not yet been established (see, however, Post-script,
below). Professor Dr. Prasert Na Nagara kindly informed me in 1987 that
the late Professor Saeng Monwithun, a well-known scholar in Pali and
Northern Thai history, identified a place situated on the Yom River, to
the NW of Sukhothai, named Lakhapuri in a Sukhothai Inscription
written in Pali in AD 1399, with a Thai settlement called Miiiian S#iin
which, according to Professor Saeng, was being called Miiiian "Srooy 'at
the present time'; cf. KHANA KAMMAKAN ... [ed.] 1970:55. This
(uncommented) suggestion seems to have met with little response.
Associate Prof. Aroonrut Wichienkeeo (Chiang Mai Teachers Training
College), who is presently engaged in the identification and localisation of
ancient settlements in the North of Thailand, has yet to come across any
mention of Daa "So@y in the 20 NT chronicles so far checked [October
1988], as her sister, Lamoon Janhorm (M.A.), kindly informs me. As O. v.
Hiniiber has observed, the marked difference between the text of the
colophons in 04 (Mil, AD 1495), where neither the name of the
monastery to which the manuscript was donated is given nor the word
|miitian| or |wiiaf| is used when referring to 'Daa Sggy, and the
colophons in 05, 06 (as well as a number of other manuscripts from this
place, which have been described by O. v. Hiniiber in his above-mentioned
catalogue) written a few decades later, might be no accident, and the
assumption could be induced that at the time that the Milindapaiiha
manuscript was donated, 'Daa "Sggy had just been established as a
settlement, possessing, in AD 1495, just one monastery.
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Post-script.

A few days before sending this monograph to England for printing, the
question of the location of 'Daa "Sg@y seems to have found an answer. On
a hand-drawn, yet detailed and scaled (1:200,000) map, showing the route
along which King Chulalongkorn's Chiang Mai born Royal Consort,
Queen Dararasmee (/phrd? riatchachaajaa ciw  daaraardtsamii/),
travelled by boat up the River Ping to Chiang Mai, in AD 1908, the name
|wiian "srgoy| (NT /wiag s30j/) is placed at an ancient site on the west
bank of the /mée pip/, opposite to a once well-known rapid called /kép
§30j/, in a distance of about 22kms to the NW of the present Bhumibol
Dam, Tak province; an area which has been inundated since the early
sixties (see Map, p. 9, supra). Thus, it may be concluded that the
archaeological remains of ancient 'Daa "Sg@y now lie buried beneath some
50-60 m of water belonging to this artificial lake. For the above-
mentioned map, and some old photographs of the /kép s3oj/ rapids, see
SATTARAPHAI (2.1989, I, p. 132, 143; map on inside back cover).

06. JATAKA 2.5.10.1; Tinsanipata

Roll 8, 033". Dc no 0226, ms no 540. 1 phuuk, 5 lines. Incomplete. CS 876
= AD 1514. Wat Lai Hin. Amphoe Ko Kha, Lampang.

Begins: 2 = ka v, line 1
namo tassa bha[ga]vato arahato sammasambuddhassa. kimchando
kimadhippayo, Ja V 1,3

Ends: 46 = kham v, line 5
deva eko yakkho dissamanariipena, Ja V 22,11

Colophon.
Front and Back Cover Folio.

|pii; kaap se,d {8} sakraaja "dai’ 876 tinsanipaata mahaa upaasaka
buua gaam 'taan’ miitia;n "saan” "wai” kap wad suuar, khuua "nan’ (?)|
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/pii kdap set sakalaacd? ddj peet 13oj cet sip hok [tia] tipsa?nipdata?
mahia fubaasaka? pua kham tdag muag sdag wdj kap wit stan khia
ndn/

Translation.

Year of the Dog - [C] S 876. [This manuscript of the] Tinsanipata was
made for Wad Suuar Khuua at the behest of the Great Layman Buua
Gaam 'Taan Miiian.

Remarks.

|buual: cf. present NT /piia?/ "garland, string”; |'taan| "to represent”; |'taan
miiiian| "foreigner": this epithet might be used to indicate that the holder
of the name Buua Gaam or his forefathers did not belong to the Tai Yuan
ethnic group (?). |suuar khuua|: in the Sukhothai Inscription No. 9,
among monastic dignitaries, a |paa suuar deeb| is mentioned, which, at
least as far as |suuar] is concerned, appears to refer to a highly qualified
official (cf. also Remarks to 01, supra). |wad suuar khuua| may perhaps
be reminiscent of its founder who held the title of |suuar khuua| ("Bridge-
Inspector”?).

07. JATAKA 25.10.1; Sattatinipata

Roll 8, 036". Dc no 0228, ms no 691. 1 phuuk, 5 lines. Incomplete. CS 912
= AD 1550. Wat Lai Hin. Amphoe Ko Kha, Lampang.

Begins: p1 =kar, line 1
devatanusi gandhabbo 'ti, Ja V 312,15

Ends: p 41, line 5b - p 42, line 1a
Sonananda-jatakam  dutiyam. iti  jatakatthakathdyavijataka-
patimanditassa Sattatinipatassa [42.1]tthavannana nitthita, Ja V 332,26

Colophons.
(1) Front Cover Folio, reverse side, in the middle of the page.
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|sattatinipaata jaataka an "nii; mahaasangharaajaa "cau’ "saan’ nai, pii
ko.d sess [2] culasakraaja "dai 912 tuua ldd "phuu’ dai, au bai praso,n
'yaa® nap khiian 's[3]ai’ thddm 'yaa’ pladn, siia, 'daa’ 'pQ’ dii, peen

"saan’ yaak nak 'kdi’ 'gooy” jidn "duuvay’ diilin|

NB: For phonematic transcription and translation, see 05 (2); sole
difference: |'po dii| "[that is an] evil [deed]" is used instead of
I'pe au|.

(2) Front Cover Folio, reverse side, on left margin.

|ga ka ka kha kap was srii, 'ur; miiiia;i yo,s "dauj, "faa’ nai miiiian,
‘daa” "sQoy" "hnii, 144]
(For phonematic transcription and translation, c¢f. 05 (1); |"hnii} "here")

(3) phuuk 3, p 23, on left margin

|mahaasanigharaajaa "cau’ "“saan® 1|
/mahdasdpkhalaacaa cdw sdap lee/

Translation.
Made at the behest of the Venerable Mahaasangharaajaa.

(4) p2 =ka v; p 22, on left margin.

|kap was mahaasroohmanna srii, ‘ur; miiiia;h yo,s "dauj, "faa’ ‘daa’
"spQy” "hnii’ 44|

/kap wit mahdasaldmmana? salii ?in muar) fiot tdw fda tAa s3oj nii les/
Translation.

[Made] for Wad {Mahaasrohmana} Srii 'Ur Miiiian {Yo,s "Dau "Faa},
here in ‘Daa "SoQy.
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Remarks.

The words in {} constitute epitheta omnantia; the first, "Great Noble"
(< Skt $ramana), only found in this manuscript, may very well (according
to a suggestion made to me by Prof. Udom Roongruangsri) refer to the
Mahaasangharaajaa which could be taken as a hint that it was this
monastery where the highest-ranking Buddhist dignitary of 'Daa "SoQy
resided. The second, "renowned up to the Heavens", is used in the
colophons of several other manuscripts from this monastery (cf. 05 [2];
08 [1,4, 7).

08. SAMYUTTANIKAYA 2.3; Sagithavagga

Roll 8, 100". Dc no 0265, ms no 582. 2 phuuk, 5 lines. Incomplete: phuuk 3
and 4 of a set of 4 phuuk (see Remarks). CS 911 = AD 1549. Wat Lai Hin.
Amphoe Ko Kha, Lampang.

Begins: 1 [= phuuk 3],p 1 =1na r,line 1
pavi]vitto bhante ayasma sariputto, SN I 63,28

Ends: 2 [= phuuk 4], p 36 = jah v, line 5
sandasseti samadapefti], SN1113,3

Colophons.
(1) phuuk 3, Front Cover Folio, reverse side, preceding p 2, 4, 6 etc.

|"saa® "wai’ kap was srii 'un; miiiian,; yo,ssa "dauj, "faa’ nai miiiian,
'daa” "sgoy" "hnii® 144]

/s3an wdj kap wat salli ?Un muar fidtsa? tdw fda naj muar taa s5oj nii lee/

Translation.
Made for Wad Srii 'Un Miiiian {Yossa "Dau "Faa}, here in Miiiian 'Daa

"Sooy.

(2) phuuk 3, Front Cover Folio, reverse side, in the middle of the
page|paalii sagaathawagga an "nii’ naan gaam baa miia, hmiilin® "ngQy
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traa "saan’ nai pii kad "rauj, culasakraaja "dai’ 911 tuua 144 [2b] kulaputt
to,n dai au bai praso.n "lddw’ yia, blan au maa 'so,i’ “"wai® ‘dan” 'kauj,
'ddd”  “"saan’ yaak nak 'kdd’ (3b] jlad j44n “duvay’ diin “hiii® puf,

caamroon 'kdd "phuu peen daayaka "nan’ 'tgo” "dau}, nibbaan diiiin|

/baalii sakaatha?wakka? ?an nfi naag kham paa mia muun ndoj thalia
sdap naj pii kat ldw cinldsakalaacd? d3j kiw 135j sip ?et tha lee
kinlabut ton daj ?aw paj phasdp léew fiia? pan ?aw maa sdp wij dig kaw
dee sdap fidak nak kee calee ceep dOj tsun  hiie bun cimlaan kie phifu pén
taafiaka? ndn t3o tdw nippaan tuun/

Translation.

This [copy of the] Pali {text of the] Sagathavagga was made at the behest
of Naan Gaam Baa, the wife of 'Hmiiiin "Nooy Traa, in the Year of the
Cock, CS 911. Whoever [among you], sons of good family, takes [this
manuscript out for] worship, see to it that it is brought back again
quickly, [for] hard work it was, indeed, to make it, so do take good care! -
May the merit [acquired by sponsoring the making of this manuscript]
contribute to the donors eventual attainment of Nibbana.

NB: |kulaputt ton dai|: the use of the clf /ton/ (which is common in NT
when referring to members of the Sangha, including holy objects like
Buddha statues etc., and the Royalty can be taken as an indication
that it is specifically (younger) monks and novices who are

addressed.
(See also 05 [2], above).

(3) Front Cover Folio, reverse side, on left margin

|"wai” kap was srii 'un” miiiia;n 'daa’ "spQy” lii
/widj kap wit salii ?0n muan tia s39j lee/

Translation.
[Made] for Wad Srii 'Un Miiiiani, 'Daa "Sooy.

(4) phuuk 3, last folio, no no., preceded by p 48, on left margin
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|"wai® kap was srii 'unj miiiian; yo,ssa [2] "dauj, "faa’ nai miitian, 'daa’
"soQy” "hnii; 44|

/widj kap wat salii ?Un muap fidtsa? tdw fda naj muan tda s3oj nii lee/

Translation,
[Made] for Wad Srii 'Un Miiiian {Yossa "Dau "Faa}, here in Miiiiann 'Daa
“Soey.

(8) ibid., in the middle of the page

|paalii sagaathawagga samyuftanikaay an “nii; naan gaam baa miia,

‘hmiitin° "ngQy® traa "saan’ nai pii kad "rauj, cula[2]sakraaja "dai’ 911

tuua 144 kulaputt ton dai au bai praso,n 'yaa” nap plidn, siia, 'go’ [3]

'vaa’ nap khiian 'sai’ thdim 'dia’ 'po’ dii; peen phreed jaam prason
"l44w° yia, blan au maa 'so,i" "wai’ [4] 'dan’ 'kauj, 'ddd’ "saan® yaak nak
'kad® 'gooy’ jadn "duuay’ diiin 'cun; "hiiii’ peen pracaiy 'kd#’ an "dai’
yan lookiya 144 lookuttara sampatti 'kdd upaasikaa "phuu’ "saai’ "nii’
diiiin rau,, 'gg” anumoo[6]danaa "duuay® 43|

foaalii sakaatha?wdkkd? sipfilitta?nikdaj ?an nii naag kham paa mia
maian ndoj thalda sdag naj pii kat ldw cunldsakalaaci? dij kaw 139j sip fet
tia lee kunlibut tOn daj ?aw paj phasdy jaa n3p péeg sia k5 jaa ndp
khian s3j thfem die bd dii pén pheet caam phasdy léew fifa? pan Taw
maa sOg wdj dag kdw die sdap fidak ndk kée k5j ceep dOj taun  clp hifu
pén phatcdj kie ?an d3j flap lookiffd? &2 lookuttald?sampattiz kee
?ubaasikda philu sdag nfi taun  law k5 ?aniimootanaa dgj lee/

Translation.

This [copy of the] Pali [text of the] Sagathavagga, [being part of the]
Samyuttanikiya, was made at the behest of Naann Gaam Baa, the wife of
'Hmiitin "Nogy Traa, in the Year of the Cock (ipii kad "rau|), CS 911.
Whoever [among you], sons of good family, takes [this manuscript out
for] worship, do not [try to] make any corrections; do not add any writing
on [it]}; [that is an] evil [deed; you will] be [reborn as a] pefa! After
worship, see to it that it is brought back again quickly, [for] hard work it
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was, indeed, to make it, so do take good care! - May [the merit acquired
by sponsoring the making of this manuscript] contribute to the
laywoman-donor's attainment of the Mundane as well as Supermundane
states.* May I also express my sympathetic joyfulness [for this
meritorious deed].

* Lokiya (P) : "Mundane”, [...] all those states of consciousness and
mental factors [...] which are not associated with the supermundane
paths and fruitions of Sotapatti etc.;

Lokuttara (P): "Supermundane”, [...] the 4 paths and 4 fruitions of
Sotapatti etc., with Nibbana as ninth; see Nyanatiloka 1972:91.

(6) phuuk 4, Front Cover Folio, reverse side, in the middle of the page

[same as (2), above, until ---] |911 tuua |44 "phuu’ dai au praso.i 'pg’
"run’ attha 144 sapdaa "cdiin® ‘'yaa’ nap plddn siia, 'yaa’ khiian 'sai’

thddm ‘po’ dii peen phreed jaam ... 'gooy” jdén "duuay’ diilin 'cun; peen
pracaiy "gaam juu daayaka "phuu’ "saai® "nan® 'tpQ° "dauj, thoon
amatani[5]bbaan doon|

/... kKdw 139j sip ?et tia lee phiiu daj 7aw phasSp bd hiu ?attha? ¥? saptaa
cEep jaa nAp péep sia jaa khian s3j théem bd dii pén phéet caam ... k3j
ceeg d0j twun cup pén phatcdj kdm cuu taafidka? phiilu sFapg ndn
30 tdw thdy ?am3tanippaan toon/

Translation.

[For the beginning, see (2), above] .., CS 911. Whoever takes [this
manuscript out for] worship, [if you do] not clearly know the meaning and
the wording, do not [try to] make any corrections, do not add any writing
on [it; that is an] evil [deed; you will] be [reborn as] a peta ..., so do take
good care! - May [this meritorious deed] contribute to the donor's eventual
attainment of Nibbana, the place of Immortality!

NB. The written form transliterated here as |attha| /?attha?/ (< P attha
"meaning, sense") is ambiguous: it allows for another reading, i.c.
latth| /?at/ "“id." Both forms are found in NT literature. The first
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may be considered as the more learned variant prevailing in literary
style, the second one, representing an old loanword in NT, is
predominantly used in everyday speech.

(7) ibid., on left margin

|"saaft® kap was srii 'un; miiiian, yo,ssa "dauj, "faa’ nai miiiian, 'daa’
"spoy’ "hnii” 144|

/s3an kap wit salii ?un muay fidtsa? tdw fda naj muan tia s3oj nii lee/

Translation.
[Made] for Wagd Srii 'Un Miiiian {Yossa "Dau "Faa}, here in Miiiian 'Daa

"Sooy.

Remarks.

On the contents of this manuscript, see O. v. HinUBER 1983:80.-

|gaam baa|: /kham/ "gold, golden"; /paa/ (prima facie): "to lead, take
s:)mebody to some place personally”. This would make, semantically, a
rather strange name. A different interpretation, suggested by Prof. Udom
Roongruangsri, seems more convincing. As is well known, words like
fkEew/ "jewel" or /kham/ "gold" are widely used in NT names as decorative
expressions of affection and should not be taken as part of the genuine
name. Cf. names like /kham ?3aj/ etc. where only the second element can be
considered as the real personal name. Taking into account the Thai habit
of affectionately, or out of familiarity, calling people by only the last
syllable of their full names, the real given name of |[Naan Gaam Baa| may
have been |Bimbaa| "mould, moulded” (< Skt/P bimba) which would make
a very common girl's name. For a similar case, see |Sddn Gaam Daa| in
20, phuuk 12.
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09. PATTHANA-MAHAPAKARANA-ATTHAKATHA
[3.3.7]

Roll 9, 104". Dc no 0266, ms no 580. 1 phuuk (= phuuk 57?), 6 lines.
Incomplete, CS 945 = AD 1583. Wat Lai Hin. Amphoe Ko Kha,
Lampang.

Begins: p 1 = jha r, line 1

sahajatapaljccaya va na  honti  sahajatadhammavasena  pana
nissayapaccayadihi pavattisabbavato tasmi vare patikkhitteso varo
parihdyati evam idha 'pi afiffamafifiapaccayadhammavasena sahajatadihi
pavattisabbhavato tasmim pati[2]kkhitte so (v)aro parihayati, Tikap-a
(N®1972)213,5=(B° 1956)471,21.

Ends: p 37 = ne v, line 6

vipulavisuddhabuddhind Buddhaghoso 'ti garahi gahitanamadheyyena
therena kata sakalassa ‘'pi abhidhammapitakassa atthakathd mah3
anantafianavisayassa patthdnamahapakaranassa atthakathd anantaiia,

Tikap-a [end of text]

Colophons.
(1) Front Cover Folio.

"5 Paftthanamahdpakaranafthakatha "
(2) Back Cover, reverse side, preceded by p 37

|na 5 sa{a}kraaja 945 ma- mii chnam, p° upaasikaa 'mii ciiam peen
pratyayadaayikaa|

/hda  sakalaacd? kdw 13oj sii sip hd3a m3?mee sanim patthiand?
mah3apakaldnd?  ?atthakath3a fubaasikia mée clam pén
phatfiafia? taafiikia/
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Translation. .
[phuuk] 5 - [C] S 945, Year of the Goat.- [The making of this manuscript
of the] P° was supported by the lay-woman named Ciiam.*

* I'midid ciiam| lit.: "Mother Ciiam".

Remarks.

This text has been edited in Tikap, Dukap, cf. CPD, Epilegomena 3.7,1;
further: The Paficappakarana-Atthakatha, vol. III Yamaka-
Patthana-Atthakathd, ed. by M. Tiwary. Nalanda 1972 (N°).

(O. v. Hiniiber). Note the Sanskrit form pratyayadayika (instead of the

Pali word paccayadayika also used in the colophons) which appears to be

rather unique.

10. ABHIDHAMMA-GULHATTHA-DIPANI  3.9.3

Roll 8, 039". Dc no 0230, ms no 588. 1 phuuk, 5 lines. Incomplete; n.d.
(16th c.?). Wat Lai Hin. Amphoe Ko Kha, Lampang.

Begins:
Jlena balena ca 'ti adhippayo. jaramaranasambandha [commentary
onVibh-a 188,20 ] 'ti jaramaranahetuka anabhisambandha 'ti bhobye ...

Ends: p 47, line 4b-5

atthakathacariyassa hi nama katta Buddhaghosena 'ti vuttam. samattan
ti  dhammasamma[S]tam  paticcasamuppadadhammattam pati
vijjhatd ‘ti attho majjhimam va patipadam ariyam atthamgikamaggam.
sammohavinodaniya vibhangatthakathaya gulhaditthadipa[48.1] na(!)
nitthita

Colophons.
(1) Front Cover, r

Ingk pufi, tjuuanjat "td4m" “saan’ 144
mahaa fiaanasagmuddamangala- meedhaawii "cau, peen upathambhaka
"saar|
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/nak bun (cuagci? ?) t¥em sday lee
mahda flaandsamiittd?mapkala?meethaawii cdw pén  ?upathimphika?
sdar/

Translation.

Written by the pious Juuanja (?) - supported by the Venerable
Mahaa Naanasamuddamangalameedhaawii.

NB: Added by another hand (of apparently recent date) is the word
Guladipani.

(2) ibid., rear side

| Sammohavinodaniya Gulhatthakathd 144 "saan® "wai’ ‘biiiiaj "hiiii’
Jjootaka buddhasaasanaa traap, 'tpo; "dau; jaraa Li|

/simmooha?winoot3nifid? kunhatthakathda lee  sfiap wdj pda hiu
cootaka? pdtthd?sdasanaa thalaap td> tdw calaa lee/

Translation.

[The Pali text of] the G° - Made to support Buddha's Teachings so that
they may survive as long as the palm-leaves last.

(3)p 48, line 1

|mghaa flaanasamuddamangala "cau; uppathambhaka "saan
Sammohavinodaniya Vibharigatthakathdya Gujhatthadipana(!) nitthit7 |

/mahda fiaan@samiittimapkald? cdw fuppathimphaka? sdap .../

Translation.

[The making of this manuscript was] supported by the Venerable Mahaa
Naanasamuddamangala.

(4) Back Cover, r
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|gulhadiipanii 148  "saan’ “"wai® 'biilia; "hiiii® jootaka buddhasaasanaa
14|
/kunhatiipanii lee sfiag wdj pfia hie cootaka? piitthd?sdasanaa lee/

Translation.
[The Pali text of the] G° - Made to support Buddha's Teachings.

Remarks.
This text, a subcommentary on Vibh-a, was previously unknown.

11. DIGHANIKAYA 2.1; Samailifaphalasutta

Roll 8, 031". Dc no 0225, ms no 699. 1 phuuk, 5 lines. Incomplete; n.d.,
probably 1st half of 16th c. Wat Lai Hin. Amphoe Ko Kha, Lampang.

Begins: Front Cover [no no.] r, preceding p 2, 4, 6 etc.
evam me sutam. ekam samayam bhagava, DN 47,2

Ends: p 75, line Sa

Jkam dhammakajanam j{iJvitana vo rope(ss)atha imasmim ye
vassabh(e)sane virajam (vi)tamalam dhammacakkhum upajjissa(t)ati.
idam avoca bhagava attama[, DN1 86,7

Colophon [in Pali}.
p 76, line la

[Samafifiapha]lasuttam dutiyam

Translation.
[Samaififiapha]la-suttam - 2nd [sutta of the DN].

Remarks.
The unusal high number of folios is due to the fact that this phuuk
contains the complete text of the Samafifiaphalasutta.
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12. SADDANITI 5.2; Author: Aggavamsa (AD 1154)

Roll 8, 171". Dc no. 0241, ms no 843. 18 phuuk, 5 lines. Incomplete;
phuuk 8, 21-26, 28, 29, 32-40. Last bundle (7). CS 923 or 953 = AD 1561
or 1591, respectively (see Remarks). Wat Phumin (NT /w3t phuumin/).
Amphoe Muang, Nan.

Begins: phuuk 8, p 1, line la
iti nipaccate [E°® nipphajjate] tvafi ca uttama sattavo sattavd sattavanti,
Sadd 648,14

Ends: phuuk 40, p 60 = jhid v, line 4c-5

ari[5]maddanapuravasina aggavamsacariyena katam
Saddanitippakaranam(!) nitthitam. pamanato idam pakaranam sattatiya
bhanavdtehi sattatumthehi [read: sattuttarehi] gathdsatehi ca
nitthangatam, Sadd 928,21

Colophons.
(1) phuuk 8, Front Cover Folio, r

|culasankraaja "dai; 9°(2)3 tuua sreijh nai piis rakaa dai,ya bhaasaa
‘'waa’ pil, "ruuan; "rau, saddanitti phuuk, 8 luusk, naan khaaw sriis
'yuu' "paan ‘daa® huua riiiian (sic!) ban "hiii® "saan” kap

buddhasaasnaa 1|

[cunl3sipkhaatcd? ddj kdw 130j saaw (?) sfam tla salet naj pii lakia
tajfid?phaasda waa pii ldap 14w sattAnitti? phiuk peet liuk naap khiaw
salii juu bdan tda hia lsan pan hiu sap kap piitthd?sdasanaa lee/

Translation.

CS 9273 - Completed in the Year of the Goat (lpii rakaal), [which
corresponds to] the year called |"ruuan "rau| in the Dai tradition. [This
copy of] the 8th phuuk of the Saddaniti was made in support of Lord
Buddha's Teachings at the behest of the son/ daughter* of Naan Khaaw
Srii who lives in "Paan 'Daa Huua Riiiian Ban.
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* By the term |luuk| no indication is given as to the sex of the "child”;
[luuk| may also be plural: "sons and/or daughters, children”. Native
speakers however feel that in this context, the scribe is referring to a
single donor.

NB: identical colophons are engraved on the Front Cover Folios (recto
side) of phuuk 26, 29, 36, 37, 38. Only a few words are added in the
following colophons (2) and (3).

(2) phuuk 24, Front Cover Folio, r

|phuuk, 24 culasafkraajja "dai’ 9(2)3 tuua srejh naii piis rakaa dai,ya
bhaasaa 'waa’ piis "ruuan; "rau, saddaniti luuk, naan, khaaw srii; mii
'yau® 'daa” huua riiian ban mii kusalachan "haii® "saan® "wai; kap

saagnaa bra buddha "cau’ 'toes "dau’ S000 wassaa phuuk, 24|

/phiiuk saaw sii cunldsdpkhiatcd? d3j kaw 13oj saaw (?) sdam tia salet
naj pii 1akda tajiia?phaasda wia pii hiag ldw sattdniti? 1iuk naag khaaw
salii mii jiu tAa hia lsvan pan mii kutsala?sin h3j sdap wdj kap
sdasanaa phi? pilitthd cdw t3o tdw hda pan witsda phiuk saaw sii/

Translation.

phuuk 24 - .. [This copy of] the Sadd was made out of the meritorious
intention of the son/ daughter of Naan Khaaw Srii who lives in "Paan
'Daa Huua Riiiian Ban, in support of Lord Buddha's Teachings (Pali:
Buddhasasana) for the entire 5,000 years.*

* It may be worth mentioning that the Pali loanword |wassaa| (Pali:
vassa ), which is used here as a synonym of |pii| "year" conveys the
connotation of the rainy season, the time of the year when the
monks and novices are expected to stay at their home monastery,
and devote their time to studying and giving sermons to the lay
community.

(3) phuuk 33, Front Cover Folio, r
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... "hiili" "saan” mii mahaa wajirapafifioo "cau; peen upathambhaka : 33|

/.. h#u sfap mii mahda watcila?pdnfioo cdw pén fuppathimphika?
sdam sip sdam/

Translation (last part).
... Made at the behest of ... , the Venerable Mahaa Wajirapaiifico being
[the leading monastic] supporter. [phuuk] 33.

NB: Identical colophons are engraved on the Front Cover Folios (recto
side) of phuuk 34 and 35. A different wording is to be found at the
end of the following colophon (in this partly illegible colophon only
the date [but not the name of the Cyclical Year] is mentioned).

(4) phuuk 22, Front Cover Folio, r

[namatthu jina(v)arapavara fcuua waadt culasankraaj "dai® 9°53 tuua
srejjh (written: srajhee) saddanitti phuuk, 22 luuk, naan khaaw sriis
'y’ "paan’ ‘daa’ huua riiian ban “hiii® "saan® peen praccaya 'k’

fiaana(...)|

/mamatthu? cind?wilapawald ... cinldsipkhaat daj kdw 13oj hda sip sdam
tia salet sattdnitti? phiuk saaw s3op liuk naap khaaw salii jiu b3an
tda hia lsan pan hfu s3ap pén phatcafid? ke flaana(...)/

Translation (last part).

CS 953 - completed. Sadd - phuuk 22: made at the behest of the
son/daughter of Naann Khaaw Srii who lives in "Paan 'Daa Huua Riiiian
Ban ... as a contribution to {the attainment of] (...) knowledge (...).

NB: The following colophon (5) represents a shorter version (containing
no dates, years etc.):

(5) phuuk 8, Front Cover Folio, v (preceding p 2, 4, 6 etc.)
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|saddaniti mad plaay saddanitti phuuk, 8 luuk, naan, khaaw sriis
'y,uu’ 'daa huua riiiian ban "hiii’ "saan’ kap buddhasaasnaal

/satt3niti? mat paaj sattdnitti? phiuk peet lduk naap khdaw salii jiu
bian tAa hila lwan pan hiu sdapg kap piitthd?s3asanaa/

Translation.

Sadd - last bundle [See Remarks). Sadd - phuuk 8. Made at the behest of
the son/ daughter of Naan Khaaw Srii who lives in "Paan 'Daa Huua
Riiiian Ban, in support of Lord Buddha's Teachings.

NB: Identical colophons are engraved on the verso sides of the Front
Cover Folios of phuuk 8, 29, 36, as well as on the verso sides of the
Back Cover Folios of phuuk 22, 25, 26, 35, 37, 38, and on the Front
Cover Folio, recto side, of phuuk 40.

(6) phuuk 21, Front Cover Folio, r

|sakkaraaja 953 piis thp, daiyabhaasaa 'waa’ piis "ruuan; "hmau’
gimhantaraduu diitia;n 7 "khiin® 15 'gaam’ (sic!) saddanitipakarana mad
plaay mahaa aggasaamiis; "cau, wad candamooliis sriis saddhammakitti
"saan’ ka kha ko |

/sakkalaacd? kdw 13oj hAa sip sdam pii tho? tajfid?phaasia waa pii
Mag maw kimhinta?ldduu dswan cet kh#in sip h3a khim
sattAniti?pakaldnd? mat pdaj mahda ?akkAsdamii cdw wat cantd?moolii
salii satthammakitti? s3ag/

Translation.

[C] S 953 - Inthe Year of the Hare (|pii the|) called |pii "ruuan "hmau|
in the Dai tradition, in the Hot Season, in the 7th [lunar] month, on the
15th day of the waxing moon. Sadd - last bundle; made at the behest of
Mahaa-Aggasaamii the Venerable Lord Abbot [of this monastery (?), ie.
Wat Phumin?] Candamoolii Srii Saddhammakitti.
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NB: The words following |"cau wad| obviously refer to the holder of an
ecclesiastical title (cf. {7] phuuk 32, below, where the double
appearance of the word |"cau| leaves no doubt about this), and not
the name of a monastery which one would normally expect to find at
this position. Therefore, the name of the monastery can only be
surmised. Virtually an identical colophon (only the words |7 "7th"
and {"khiin| "waxing" do not appear) is engraved on the recto side
of the Front Cover Folio of phuuk 23. Similar colophons (however,
without year, name of Cyclical Year, month, day, etc.) are to be
found in phuuk 21, Front Cover Folio v, as well as in:

(7) phuuk 32, Front Cover Folio, r

|saddanitipakarana somde,cch "cau, wad candamuuliis  sriis

saddhammakitti "cau; "saan’ phuuk, 32|

/sattdniti?pakaldni? sOmdet ciw wilt cantdmuulii salii
satthammakittizcdw sfag  phiuk sdam sip s3op/

Translation.

Saddaniti-Pakarana - Made at the behest of the Venerable Lord Abbot
Candamoolii (here written: Candamuulii) Srii Saddhammakitti. -
phuuk 32.

(8) phuuk 40, Back Cover Folio v (preceded by p 60), on right margin:

|saddanittipakarana  "dai’ (... ... 'hmaii’) hnansiiii hniiiia capap 'nif’
'daan’ khiian pii sakkaraaja 855 (tuua)]

/ddj ... m3j ndpstu nda cabap néy tdan khian pii sakkalaaca? peet 130j hda

sip hda tua/

Translation.
(...) the previous holograph [ i.e. the one from which this manuscript was
copied?] was written in [C] S 855 (= AD 1493).
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NB: On the front cover folio, recto side, of phuuk 40, the title Sadd is
written additionally in Khmer script, accompanied by some further
notes in Khmer script, the last three words seemingly to be read /cop
paj lasj/ "... has come to the end"”.

Remarks.
The mention of the date of writing the original manuscript, from which
the present one was copied, is very rare. As for the date of the manuscript
found at Wat Phumin, two conflicting years are given: CS 9(2)3, Year of
the Goat |pii rakaa|, and CS 9(5)3, Year of the Hare |pii thg| (the latter
date appears on phuuk 21 and 23 only). In fact, the middle of the 3-digit-
numbers, as they appear in the colophons, can be interpreted as both
either "2" or "5". It could be tempting then to assume that some of the
phuuk were actually written at different times, i.e. one part in CS 923, the
other one 30 years later? The puzzle centering around the correct date of
this manuscript has, indeed, a few more components. One is the fact that
all colophons were quite obviously written by the same scribe, in an
orthography of undoubtedly very ancient style; how can it then be
explained that two different cyclical years are mentioned (Year of the Hare
vs. Year of the Goat) which match with CS 923 and 953, respectively?
Another strange fact is the mention, on the Front Cover colophon of
phuuk 8, that this phuuk belongs to the same "last bundle” of the Sadd
like all the other fasciculi: this would mean that the last bundle of this
text must have consisted of 40 phuuk — a number fairly exceeding the
normal size of palm-leaf bundles the largest ones of which generally
comprise not more than 20-24 phuuk. Although it would be tempting
to think of possible answers to the problems, it is preferred here to wait
for a more detailed study of the manuscript which is about 300 years older
than the one used by Helmer Smith for his edition of this important Pali
grammar. For a study of old NT orthography, the colophons of this
manuscript offer some interesting pieces of evidence one of which is the
consistent differentiation between the equivalents of |ai| (/?aj mdj maalaj/)
and laii| (/?7aj mdj mian/), a characteristic which is also found in the
colophons of other early Pali manuscripts of this collection, for instance
in 04 (Mil). Another peculiarity is the shape of the character |y,| used
for representing ancient /*?j/ (or /*?fl/, resp.): a digraphic combination of
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the NT equivalent of the CT /700 ?aag/ plus |-y|, i.e. a true equivalent of
the CT digraph /200 ?hay/ plus /joo jdk/, a form which is widely used in
ancient Northern Thai manuscripts of the 16th c. (as for the shape of this
character, see HUNDIUS 1990: 176, allograph no. 144, variant no. 4).

13. JATAKA 2.5.10.11 [?); Vessantarajataka-
[atthavannand-] tikdi ("TIKA MAHAVESSANTARA")

Roll 9, 042", Dc no 0250, ms no 974 (previously no. 758 [2]). 1 phuuk, 6
lines. Incomplete. CS 940 = AD 1578. Wat Bun Yuen (NT /wit bun fiuan/).
Amphoe Sa {/sda/), Nan.

Begins: p 1 = jha v, line 6

Jva dgantvad imam braharafiam pattomhi tayo bede ca janami mahallako
ca homi na taruno tvam eva r[iilpassa mayham puttasankhata dhanam
datva saggam gamissase va[2] [sa]ce tvam ;pajficubho, [commentary on
Ja VI 544,20+]

Ends: p 46 = fiah v, line 6

] naya pana mando 'ti afifiariti vuttattd ca. mando bhogavinase cadhake
muj(j)a patusva 'pi abhidh@nappakarane vuttatta ca. kim nu jhayasi
kim kd@ranama yasi (ada?) [commentary on Ja VI 565,5%]

Colophons.
(1) p 26 = na v, left margin

|kap was paak, nuuaj
/kap wit paak gua/

Translation.
[Made for] Wad Paak Nuua.

(2) no no., preceded by p 46 [= fiah v]
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[tikaa mahaaweessantaragjaataka an "nii’ “saafi; nai pii, plock, yii
culasakraaj "dai’ 940 tuua ldi|

ftikda mahdawéetsintald? caataka? %an nfi  sfap naj pii pdek iiii
cunldsakhaat daj k3w 13oj sii sip tlia lee/

Translation.
{This copy of the] tika* on the Mahavessantarajitaka was made in the
Year of the Tiger |pii pook yii|, CS 940.

* tika (P): 'subcommentary'
NB: This and the following text belong to the same manuscript.

Remarks.

This text is different from the Linatthappakasini, on which see v.
HINUBER 1985:15-20; its relation to the Mahavessantaravivarana
preserved in the National Library, Bangkok (cf. v. HINUBER 1983:83), has
still to be investigated. (O. v. Hiniiber).

14, JATAKA 25.10.1; Vessantarajitaka-Atthakathd

Roll 9, 043". Dc no 0251, ms no 758 (previously no. 758 [3]). 1 phuuk (=
phuuk 3), 6 lines. Incomplete. CS 940 = AD 1578. Wat Bun Yuen. Amphoe
Sa, Nan.

Begins:pl=tha r

puritatta evam tam bhavantam maflamano ahan tam putte yacitum
agami dasatthdya putte me yacito dehi tvanti yojani. evam adito
patthaya paficannafl ca mahanadinam upatti veditabba, [commentary on
Ja VI 543,6*]

Ends: p 48 = cah v, line 6

pakampitva nirantaram anekasataravam anekasahassarivam nadanti
ravanti uccarenti ahosi. saddo te tidivam gato 'ti sadhukarasaddo tava
da, [commentary on Ja VI 571,9%]
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Colophons.
(1) The following Pali colophon is written on the reverse side of the Front

Cover Folio (preceding p 2, 4, 6, etc.).

|ia ca phuuk; 3. idam atthakattha Mahdvessantarajatakam mahatherena
Sujatanacakena pafifidvisesam nama antevasi(...)[2] tva arame
Sippikamukhe nama thapitam | |23,

Translation.

From aksara na to aksara ca, 3rd phuuk.- This [copy of the]
Atthakathd (commentary) on the Mahavessantarajataka, [a work of]
excellent insight, was made at the behest of the Mahathera
Sujatanacaka, while staying (...) at a M<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>