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A Gåndhår¥ Version of the Simile of the Turtle  
and the Hole in the Yoke* 

1. Introduction 

The simile of a blind (or one-eyed) turtle, which surfaces every hundred 

years, inserting its neck into a single hole in a (wooden) yoke that is 

floating on a vast ocean is well known in Buddhist, Jain, and even 

Brahmanical literature, where it is used to illustrate the rarity of 

something occurring, such as birth as a human being. 

 Among the numerous Gåndhår¥ texts preserved in the Senior 

collection of Kharo!†h¥ Buddhist manuscripts is a short sËtra for which 

this powerful image is central.1 Appearing as the third of six texts 

written on scroll 22r (ll. 31–56), which is one of the longest scrolls in 

the collection, the sËtra represents a Gåndhår¥ version of the second of 

two Påli suttas found in the Sacca-saµyutta of the Saµyutta-nikåya 

which utilise this simile (nos. 56.47–48 ; V 455–57). The uddåna entry 

for these two Påli suttas is chigga¬ena ca dve vuttå (S V 459,11),2 where 

chigga¬a- “hole” is a reference to ekacchigga¬aµ yugaµ “yoke with a 

single hole” of the simile. Based on this uddåna entry, the Burmese 

edition (Be), for example, gives Dutiyacchigga¬ayuga-suttaµ as the title 

of the second sutta (S no. 56.48 ; V 456,18–457,16).3 Although the 

Gåndhår¥ sËtra lacks a title, the uddåna-like reference to it in the 

                                                             
*I would like to thank members of the Early Buddhist Manuscript Project 
(Seattle), including Richard Salomon, Collett Cox, Timothy Lenz, and Stefan 
Baums, for their comments on my reading of the Gåndhår¥ passage. I am also 
indebted to Richard Salomon, Stefan Baums, Arlo Griffiths, and Oskar von 
Hinüber for their remarks on several of my interpretations.  

1For the Senior collection, see Salomon 2003 and my introductory chapter to 
Glass 2007. I am currently writing a detailed catalogue of this collection 
(Allon [forthcoming]) with financial support from the Australian Research 
Council.  

2Ee reads chiggalena against chigga¬a- of the text (see below). 
3A title for this sutta is not recorded in the Påli commentaries. 
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“index” scrolls nos. 7+8 (l. 6) is ekatarmao yuo “yoke with a single 

hole” (see below for further discussion).4  

 There is apparently no Sanskrit parallel to this sËtra. Where the Påli 

Saµyutta-nikåya has two chigga¬a suttas (nos. 56.47–48), the Chinese 

Saµyuktågama (SÓ), Zá åhán j¥ng 雜阿含經, has only one, no. 406 

(T 2 no. 99 108c6–20).5 The Chinese sËtra is a closer parallel to the first 

of the two Påli suttas (no. 56.47). However, as it shares many elements 

in common with our Gåndhår¥ sËtra and with the second Påli chigga¬a 

sutta, it will be utilized in the following study. Like the Påli suttas, the 

Chinese sËtra forms part of the saµyukta on the (four) truths, the 

Dìxiångyìng 諦相應 (= Påli Sacca-saµyutta).6 

 In the Gåndhår¥ sËtra and in the second Påli chigga¬a sutta, the 

simile illustrates the rarity of the occurrence of the optimal conditions 

under which one may attain enlightenment, those conditions being the 

presence of a Tathågata, his teaching the Dharma, and one’s birth as a 

human being (according to the order of the Gåndhår¥). Both sËtras 

advance the Four Noble Truths as the subject most worthy of attention 

when these conditions are in place (this being the factor that qualifies 

the Påli sutta for inclusion in the Sacca-saµyutta).  

 In the first Påli chigga¬a sutta and in the Chinese sËtra, the simile 

illustrates the rarity of human birth only, as it does in many of the 

occurrences discussed below. These two sËtras also refer to the Four 

Noble Truths. 

 In an interesting article entitled “Middle Indo-Aryan Studies IX : 

The Blind Turtle and the Hole in the Yoke” published in 1972, 

Mr Norman discussed occurrences of this simile in Påli and Jain 

literature. Space does not permit me to publish the full Gåndhår¥ sËtra 

here, but as this Gåndhår¥ version of the simile contains several very 

                                                             
4For a brief discussion of the two “index” scrolls, see Salomon 2003, pp. 80–83, 
and § 5 of my introductory chapter to Glass 2007. 

5In Yìn Shùn’s reordering of the SÓ this sËtra is no. 598 (1983, Vol. 2, p.!130), 
while according to the Fóguång (1983, Vol. 1, p. 22) it is no. 405. 

6There are no uddånas in this section of the SÓ. 
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interesting features, the most notable among them being the preserva-

tion of an archaic word for the hole in the yoke, I present here an 

edition, translation, and analysis of this section of the text in honour of 

Mr Norman’s eightieth birthday and as a token of my admiration for his 

scholarship and in gratitude for all I have learnt from him.7 

2. The Gåndhår¥, Påli, and Chinese versions of the simile 

The edition of the Gåndhår¥ text (RS 22r, ll. 33–43) presented here is 

based on a reading of the digital colour and infrared images. Further 

work on the manuscript is unlikely to significantly improve the reading 

of this section of the text, unless some of the small, currently unplaced 

fragments are found to belong to this section of the manuscript. In order 

to save space, I have combined the edition and reconstruction. Text that 

is difficult to read is contained within square brackets [ ] ; ak!aras of 

uncertain reading are marked by a question mark ? ; reconstructions are 

marked by an asterisk within parentheses (*). 

 The reading of the Påli parallel (S V 456,18–457,5) is based on the 

four main published editions : European (Ee), Burmese (Be), Sinhalese 

(Ce), and Thai (Se).8 The reading of the Chinese version follows the 

TaishØ edition (T 2 no. 99 p. 108c7–14).  

 The numbering of the major divisions of the text (§§ 1, 2, 3) follows 

that employed by the European edition (Ee) of the Påli. To facilitate 

analysis of the text, I have subdivided § 3 into two subsections (§ 3a and 

§ 3b) in the case of the Gåndhår¥ and Påli, and into three (§§ 3a–c) in the 

case of the Chinese. 

                                                             
7The full text will be published in the near future along with the other texts on 
this scroll in the series Gandhåran Buddhist Texts, Seattle : University of 
Washington Press. 

8The readings of Be and Ce are based on the electronic versions as the printed 
editions were not available to me. See abbreviations for details. 
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§ 1. 
Gåndhår¥ 9bhayava ?10 eêa[ê aya] : (l. 33) 

 The Bhagavat said this : 

Påli (bhagavå etad avoca) :11 

 The Bhagavat said this :  

Chinese 爾時世尊告諸比丘。(p. 108c7) 

 Then the Bhagavat said to the monks :12 

§ 2. 
Gåndhår¥ sayaâavi bhik!ava aya mahapa"avi [34] [eko]êia asa. tatra 

puru![e] ekatarmao yuo pak!ivea. [35] tam eˆa purime vaêo paàimo 
saharea paàimo vaêa 13puri14me [36] saharea utare vaê[a] dak!iˆo 
saharea dak!iˆa 15va[êe 16u17t](*a)18[r](*o)19 s(*a)h(*a)re(*a). [37] 
20atra hasa kaˆa kachavo va!aßaêa umi[ jo] va!aßaêa[sa 21acaeˆ](*a) 
[38] 22saha samiêa umic[e]a.23 (ll. 33–38) 

 “Monks, suppose that this great earth were one mass of water, and a 
man were to throw a yoke with a single hole into it. An easterly wind 
would carry it west ; a westerly wind would carry it east ; a northerly 
wind would carry it south ; a southerly wind would carry it north. In it 

                                                             
9 Frag. A. 
10The reading could be !u. 
11Missing in Ee, Be, Ce, and Se (see commentary below). 
12I am indebted to Lily Lee and Rod Bucknell for their comments on my trans-

lation of the Chinese text. 
13Frags. A+Bb-2. 
14Frag. A. 
15Frags. A+Am-5. 
16Frags. A+Am-2. 
17Frag. A. 
18Frag. Bc-2. 
19The original reading could have been -ro or -ra, but not -re. 
20 Frag. A. 
21Frags. A+B. 
22Frag. A. 
23The scribe discontinued writing this line to avoid writing across the raised join 

between two sections of bark. 
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there were a blind turtle which, emerging after a hundred years, with 
the passing of a hundred years, would emerge over and over.  

Påli seyyathåpi bhikkhave ayaµ mahåpathav¥24 ekodakå25 assa. tatra 
puriso ekacchigga¬aµ26 yugaµ pakkhipeyya. tam enaµ puratthimo27 
våto pacchimena saµhareyya pacchimo våto puratthimena 
saµhareyya uttaro våto dakkhiˆena saµhareyya dakkhiˆo våto 
uttarena28 saµhareyya. tatrassa kåˆo kacchapo so29 vassasatassa 
vassasatassa accayena sakiµ sakiµ ummujjeyya (p. 456,18–24). 

 “Monks, suppose that this great earth were one mass of water, and a 
man were to throw a yoke with a single hole into it. An easterly wind 
would carry it west ; a westerly wind would carry it east ; a northerly 
wind would carry it south ; a southerly wind would carry it north. In it 
there were a blind turtle which would emerge once each time with the 
passing of each hundred years. 

Chinese 譬如大地悉成大海。有一盲龜壽無量劫。百年一出其頭。海中 
有浮木。止有一孔。漂流海浪。隨風東西。(p. 108c7–9) 

 “Suppose the great earth were completely covered by a great ocean, 
and there were a blind turtle of long life, an immeasurable kalpa [in 
duration], which poked his head out every hundred years. In the ocean 
there was a floating piece of wood with only one hole, floating on the 
ocean waves to the east and west according to the wind.” 

§ 3a 
Gåndhår¥ 30[39] ta ki mañasa avi ˆa ’!e kaˆo kachava va!i[aê](*a)sa ajaeˆa 

saha â(*am)[i][40]êa umi[jata] am[a]spi ekatarmao yuo grive 
pak!ivea. (ll. 39–40) 

 What do you think, would this blind turtle, emerging over and over, 
with the passing of a hundred years, insert its neck into that yoke with 
the single hole ? 

                                                             
24~pa†hav¥ in Ce and Se. 
25ekodikå in Se, Ce and in the two Sinhalese mss (S1, 3) used for Ee (S2 was not 

used by the editor for this volume of S). 
26~chiggalaµ throughout Ce. 
27purimo in the Sinhalese mss (S1, 3) used for Ee. 
28uttare in the Sinhalese mss (S1, 3) used for Ee. 
29so is missing in the Sinhalese ms S3 used for Ee. 
30Frag. B. 
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Påli taµ kiµ maññatha bhikkhave api nu so31 kåˆo kacchapo vassasatassa 
vassasatassa accayena sakiµ sakiµ ummujjanto 32 amusmiµ33 eka-
cchigga¬e yuge g¥vaµ paveseyyå ti (p. 456,25–457,2). 

 What do you think, monks, would that blind turtle, emerging once 
each time with the passing of each hundred years, insert its neck into 
that yoke with the single hole ? 

Chinese 盲龜百年一出其頭。當得遇此孔不。(p. 108c10) 

 Would the blind turtle, poking his head out every hundred years, meet 
this hole or not ? 

§ 3b 
Gåndhår¥ aêicam eêa bhayava [41] suêalavam eva ya e!e kaˆo34 kachavo 

va!ihaêa omica va!ihaêa35sa aca[e]36[42]ˆa saha samiêa37 [43] 
umijata amaspi ekatarmao yuo grive pa"i[mu](*ce)a 38ˆa [va] 
pa"imu[ce](*a). (ll. 40–43) 

 It would be by chance, Bhagavat, it is very rare indeed, that this blind 
turtle, emerging after a hundred years, with the passing of a hundred 
years, emerging over and over, would put that yoke with the single 
hole on his neck, or he may not put it on. 

Påli adhiccam idaµ bhante yaµ so kåˆo kacchapo vassasatassa vassa-
satassa accayena sakiµ sakiµ ummujjanto amusmiµ ekacchigga¬e 
yuge g¥vaµ paveseyyå ti  (p. 457,3–5). 

 It would be by chance, venerable sir, that that blind turtle, emerging 
once each time with the passing of each hundred years, would insert 
its neck in that yoke with the single hole. 

                                                             
31kho in Se, Be and in the two Burmese mss (B1, 2) used for Ee. 
32ca is added in the Sinhalese mss (S1, 3) used for Ee. 
33amukasmiµ in the Burmese ms B2 used for Ee. 
34 The scribe has marked both the e and o måtrås on ˆ. He probably wrote the o 

måtrå second in accordance with the spelling elsewhere. 
35êa could also be read as ha. 
36The bottom of the e ak!ara is preserved on frag. Bb-2.  
37The scribe has left the line short to avoid writing across the join between two 

sections of bark. 
38Frags. B+Bd-1. 
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Chinese 阿難白佛。不能。世尊。所以者何。此盲龜若至海東。浮木隨 
風。或至海西。南．北四維圍遶亦爾。不必相得。(p. 108c10–13) 

Ónanda said to the Buddha : “It would not be able to, Bhagavat. Why 
is that ? If this blind turtle should arrive in the eastern part of the 
ocean, the floating piece of wood might, according to the wind, arrive 
in the west, south, or north of the ocean. Going around the four 
directions in this way, they would certainly not meet each other.” 

§ 3c 
Chinese 佛告阿難。盲龜浮木。雖復差違。或復相得。(p. 108c13–14) 

The Buddha said to Ónanda, “Although the blind turtle and the 
floating piece of wood may miss [each other], perhaps they may also 
meet each other.” 

 The wording of this section, which is missing in the Gåndhår¥ and 

Påli, seems odd, unless the Buddha is merely confirming that they may 

or may not meet each other. 

3. Commentary 

§ 1. The Buddha addresses the monks 

The Såvatthi–Jetavana nidåna and initial interchange between the 

Buddha and the monks are missing in the Påli editions and in the 

manuscripts used for them. However, as this passage is given in full in 

the first sutta of the Mahåvagga of the Saµyutta-nikåya in Ee (V 1), Be, 

and Ce (and elsewhere throughout the Mahåvagga) and in the first sutta 

of the Sacca-saµyutta in Ce and the Sinhalese manuscripts (S1, 3) used 

for Ee, it has clearly been omitted through scribal abbreviation. 

Undoubtedly, this passage would have been included when this sutta 

was recited, as would the conclusion to this sutta which is also 

abbreviated in the Påli editions and manuscripts (see Allon 2001, 

pp. 253–55). 

 The nidåna of this Gåndhår¥ sËtra is repeated in the next sËtra on this 

scroll (RS 22r, ll. 57–59). It also occurs twice in a collection of three 

Ekottarikågama-type sËtras (EÓ-G) preserved in the British Library 

Kharo!†h¥ collection (Allon 2001, pp. 225–32, 253–55). 

 bhayava ? eêa[ê aya] (l. 33) : The reading in the line 57–59 example 

of this phrase is bhayava [!u] eêaê aya. The ak!ara of uncertain reading 
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(?) in line 33 could be read as [!u], as in this second example. The 

corresponding Påli expression is bhagavå etad avoca. The nominative 

singular corresponding to Påli bhagavå / Skt bhagavån is bhayava or  

bhaãava throughout the Senior manuscripts and bhayavadu in the EÓ-G 

(Allon 2001, pp. 113–14). However, in the one complete example of the 

equivalent of Påli bhagavå etad avoca in EÓ-G (l. 28) the reading is 

bha[ya]va[!u] rather than bhayavadu as expected. In my edition of that 

text I took this to be a scribal error and amended it to bhayava<*du> 

(Allon 2001, pp. 225–26, 232), but these two examples in the Senior 

manuscripts suggest that this amendment may not have been justified. 

Given that bhayava / bhaãava is the nominative singular in all other 

contexts in the Senior manuscripts, it is possible that we should take 

!u39 as a separate word rather than as the termination of bhayava. The 

most likely explanation is that !u is the equivalent of the Sanskrit 

particle sma (or possibly su), which is attested elsewhere in Gåndhår¥ as 

sa, !a, su, and possibly !u,40 although the usage of this particle in such a 

context (e.g. Påli bhagavå (s)su etad avoca or the like) is not attested in 

Buddhist literature to my knowledge. 

 Brough (1962, pp. 228–29) noted that hi !a in the Khotan Dharma-

pada (160d) corresponds to Âgvedic hi !ma, in contrast to ha ve of the 

Påli version, which corresponds to ha vai of the Bråhmaˆas, and 

concluded that “[w]e have thus the interesting situation that the Prakrit, 

from the North-west, appears to represent the survival of a common 

Âigvedic usage, while the Pali, from a more central region, has instead a 

group which is most familiar from the Bråhmaˆas”. If !u in bhayava !u 

in the Gåndhår¥ manuscripts discussed here does correspond to Skt sma, 

then this would represent another instance of the archaic usage of this 

                                                             
39Although ! and k are indistinguishable in the Senior manuscripts, in EÓ-G 

they are not. The reading is therefore unlikely to be ku in the Senior examples. 
40See Norman (2004, p. 128) for the Påli, BHS, and Gåndhår¥ forms, and for 

references to previous discussions. For the Gåndhår¥ spelling !u, see Norman 
1971B, p. 218 = Collected Papers, Vol. 1, p. 118.  
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particle being attested in Gåndhår¥ (for which compare the appearance 

of the archaic tardman- in this text discussed below). 

 For eêaê aya, which corresponds to the Påli expression etad avoca, 

see Allon 2001, pp. 163–65 where it was transcribed as e!a! aya. 

§§ 2–3. The simile of the blind (or one-eyed) turtle 

As noted by Mr Norman (1972) in his article on this topic, the simile of 

the blind turtle inserting its neck into a single hole in a yoke floating in 

the ocean is referred to in Ther¥gåthå 500 as illustration of the rarity of 

being born a human being : 

 sara kåˆakacchapaµ pubbasamudde, aparato ca yugachiddaµ 
 sirã41 tassa ca pa†imukkaµ, manussalåbhamhi opammaµ. 

In his translation of the Ther¥gåthå, Mr Norman (1971A , p. 49) trans-

lated this verse as “Remember the blind turtle in the sea in former times, 

and the hole in the yoke floating [there] ; remember the putting on of it 

(= the yoke) as a comparison with the obtaining of human birth.” But in 

view of his later comments (Norman 1972, pp. 157–58), the first line 

would be better translated “remember the blind turtle in the eastern 

ocean, and the hole in the yoke [floating] from the western [ocean]”.42 

In his 1972 article, Mr Norman also quotes several other Påli references 

for this simile (M III 169,9–16 ; S V 455,24–29 [the first of the two 

chigga¬a suttas currently under view] ; Mil 204,11–13 ; As 60,17–18) and 

examples from Jain literature. 

 In a much earlier article on this topic, Harinåth De (1906–1907, 

pp. 173–75) refers to two similar passages in Sanskrit Buddhist 

literature. The first appears in Íåntideva’s Bodhicaryåvatåra (4.20) : 

                                                             
41The reading sirã (= sira[µ]) was proposed by Alsdorf in the European edition 

the Th¥ (p. 248). Ce has sara (cf. Mr Norman’s translation). 
42Winternitz (1913, p. 44 = Kleine Schriften, 1991, p. 547) translates the verse 

as “Denke an das Gleichnis für die Erlangung einer Wiedergeburt als 
Mensch : an die einäugige Schildkröte und das im Ozean nach Osten und 
Westen herumgetriebene Loch des Joches und daran, ob der Kopf dieser 
(Schildkröte in jenem Loch) stecken bleibe.” 
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 ata evåha bhagavån, månu!yam atidurlabham 
 mahårˆavayugacchidrakËrmagr¥vårpaˆopamam 

translated by Crosby and Skilton (1995, p. 26) as “That is why the 

Fortunate One declared that the human state is so hard to attain ; as 

likely as the turtle poking its neck through the hole of a yoke floating on 

the mighty ocean.” 

 The second is found in a prose passage in the Saddharmapuˆ"ar¥ka-

sËtra (463.4–5) : 

durlabho hy amba tåta buddhotpåda udumbarapu!pasadÁßo mahårˆa-
vayugacchidrakËrmagr¥våpraveßavat. durlabhaprådurbhåvå amba tåta 
buddhå bhagavanta˙.43 

For, father and mother, the appearance of a Buddha is rare as a flower on 
a fig tree, as the likelihood of the turtle inserting its neck into the hole of 
the yoke floating on the great ocean. Father and mother, Buddhas, 
Bhagavats are ones whose appearance is rare. 

Kumåraj¥va’s Chinese translation has 又如一眼之龜, !浮木孔 “and as 

the one-eyed turtle meeting the hole in the floating log” (T 9 no. 262 

p. 60a29–b1). 

 In an article on the same topic, A.N. Upadhye (1972) quotes many 

examples from Jain literature and the following Buddhist verse from 

MåtÁce†a’s Adhyardha-ßataka (5) :44 

 so ’haµ pråpya manu!yatvaµ, sasaddharmamahotsavaµ, 
 mahårˆavayugacchidrakËrmagr¥vårpaˆopamam 

I, attaining the human state, accompanied by the good Dharma which is 
the great festival, which is as likely as the turtle poking its neck through 
the hole of a yoke floating on the mighty ocean … 

 Not surprisingly, the image is also found in Brahmanical texts. An 
example is the Laghu-Yogavåsi!†ha 6.15.14 (= YV 6a.126.4), which is 

                                                             
43Ed. Kern and Nanjio. One of the Central Asian manuscripts refers to the 

single hole : (*uduµ)barapu!pasadÁßa(s) tåta tathågata yugamitaikacchi /// 
(437a6) (ed. Toda 1983, p. 214). 

44Cf. Winternitz (1913, pp. 46–47 = Kleine Schriften, 1991, pp. 549–50) for the 
Chinese version. 
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quoted verbatim in the eighteenth century Bodhasåra by Narahari 
(14.2.17) :45 

  calårˆavayugacchidrakËrmagr¥våpraveßavat 
  anekajanmanåm ante, vivek¥ jåyate pumån 

Like the turtle inserting its neck into the hole in the yoke floating on the 
agitated ocean, a person becomes discerning at the end of many births. 

 There are numerous examples in Chinese and Tibetan Buddhist 

texts, but my primary concern here is with the wording of the Indian 

versions.46 

 sayaâavi bhik!ava aya mahapa"avi [eko]êia asa (ll. 33–34) : Påli 

seyyathåpi bhikkhave ayaµ mahåpathav¥ ekodakå assa. 

 For sayaâavi = Påli seyyathåpi, see Allon 2001, p. 209. 

 The spelling of pa"avi in maha-pa"avi, which corresponds to Skt 

pÁthiv¥ / Påli pathav¥, pa†hav¥,47 is a further example of “[s]poradic non-

etymological alternations between unaspirated and aspirated con-

sonants” in the Senior manuscripts noted by Salomon (2003, p. 86), for 

which cf. also aêica = Påli adhiccaµ in § 3b (l. 40) below and pa"ama 

= Skt prathamam / Påli pa†hamaµ in another Senior manuscript 

(12.31). Previously attested spellings of this word in Gåndhår¥ are 

pra†havi and pa"havi found in inscriptions.48 

 [eko]êia : The reading is ekodakå in Ee and Be of the Påli parallel, 

but ekodikå in Se and Ce, and in the two Sinhalese manuscripts (S1, 3) 

                                                             
45For the commentary on the Bodhasåra verse, see Jacob 1909. I would like to 

thank Jenni Cover for bringing the Bodhasåra reference to my attention and 
for providing the context to it and Walter Slaje for drawing my attention to the 
Jacob article and for verifying the details of the Yogavåsi!†ha reference. 

46The occurrences of the simile in the Chinese translation of the SËtrålaµkåra 
are discussed by Winternitz (1913, pp. 45–46 = Kleine Schriften, 1991, 
pp. 548–49), who quotes Huber’s French translation of these. The Central 
Asian manuscript of this text (Kalpanåmaˆ"itikå) edited by Lüders (1926, 
p. 156 ; frag. 123 R2) preserves the words tadyugacchidram. 

47See PED s.v. pa†hav¥. For references to †h < th when preceded by Á or r in 
Påli, see Oberlies 2001, p. 80. 

48pra†havi : Månsehrå inscription of the year 68, line 9 (Konow 1929, p. 20) ; 
pa"havi : Ajitasena inscription, line 5 (Fussman 1986). 
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used for Ee (S2 was not used by the editor for this volume of S). The 

CPD (s.v. ekodaka) questions the variant reading ekodikå as a possible 

feminine form. However, the SWTF (s.v. ekodaka) accepts Sanskrit 

ekodikå on the basis of its occurrence in the similar phrase ekodikåyåµ 

mahåpÁthivyåµ ekårˆavåyåµ found in a fragment of the Sanskrit 

version of the Aggañña-sutta from Central Asia ;49 for which also cf. 

tadyatheyaµ mahåpïthivy ekodakajåtå bhavet in the Larger Sukhå-

vat¥vyËha (56.4).50 Gåndhår¥ ekoêia could go back to a form such as 

ekodikå in the MIA version from which this text was translated or have 

resulted from palatalisation of a under the influence of secondary -y- 

(ekodakå > *ekodayå > ekoêia), which is common in Gåndhår¥. It is, of 

course, possible that an MIA palatalised form lay behind ekodikå in a 

Central Asian Sanskrit manuscript. 

 ekatarmao yuo (l. 34) “a yoke with a single hole” : Påli eka-

cchigga¬a- yuga-. This occurs three times in this sËtra : once in the 

accusative singular tatra puru![e] ekatarmao yuo pak!ivea (l. 34) “a 

man were to throw a yoke with a single hole into it [the ocean]”, where 

the Påli has tatra puriso ekacchigga¬aµ yugaµ pakkhipeyya, and twice 

in the locative singular am[a]spi ekatarmao yuo grive pak!ivea (l. 40) 

“would insert its neck into that yoke with the single hole” and amaspi 

ekatarmao yuo grive pa"i[mu](*ce)a (l. 43) “would put that yoke with 

the single hole on his neck” (see below), where the Påli has amusmiµ 

ekacchigga¬e yuge g¥vaµ paveseyya. As stated above, the words eka-

tarmao yuo also occur on scrolls 7+8 (l. 6) as the uddåna-like reference 

to this sËtra. 

 An etymology for Påli chigga¬a, chiggala “hole”, which is recorded 

in the Påli canon in eka-cchigga¬a-yuga- “a yoke with one hole” of the 

current context and in tå¬a-cchigga¬a, tåla~ “key hole”, is not given by 

the dictionaries and grammars (e.g. PED s.v.),51 where it is often 

                                                             
49See SWTF s.v. ekodaka for references. The Mahåvastu version (I 339.7, ed. 

Senart) has ayam api mahåpÁthiv¥ udakahradaµ viya samudågacchet. 
50Ed. Ashikaga 1965. 
51For tå¬a-cchigga¬a, ~cchidda, see von Hinüber 1992, pp. 17, 31. 
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compared with Påli chidda- / Skt chidra- “hole”.52 Nor is it listed in the 

CDIAL. As noted by O. von Hinüber (1992, pp. 17, 31) the word is 

certainly non-Aryan in origin,53 although a comparable word (Påli 

chigga¬a-) is not listed in A Dravidian Etymological Dictionary 

(Burrow and Emeneau 1961 and 1968).54 

 The Gåndhår¥ word ekatarmao is to be taken as a compound of eka- 

and -tarmao,55 where tarmao must be the equivalent of Skt tardman-56 

n. “hole” (< !tÁd “to cleave, pierce” ; MW and CDIAL s.v.), with -ka 

suffix. The word has not been recorded previously in Gåndhår¥ and 

there appears to be no Påli or other MIA equivalent.57 Based on the 

model of the development of Skt vartman- “road” to va††a- in Prakrit or 

va†uma- (cf. vattan¥) in Påli, va††amaya-, va"ömaga- in Prakrit (CDIAL 

s.v. tárdman-), the expected MIA forms for Skt tardman- would be 

*ta""a- with -rd- > -""- or possibly *tadda- with rd > dd,58 both 

involving the last member of the cluster -rdm- not being taken into 

consideration in the assimilation of the cluster,59 or *ta"uma- or 

                                                             
52The Abhidhånappad¥pikå-†¥kå (Nandawansa 2001, p. 239) gives chinditvå 

gacchat¥ ti chiggalaµ ; yadådi. 
53The similarity between Pkt ga"a- “hole” (CDIAL s.v. ga"a-1), corresponding 
to Skt garta- “hole” (cf. ßamyå-garta- “hole (garta) for the yoke pin (ßamyå)”, 
CDIAL s.v.), and the latter part of chigga¬a- is therefore merely coincidental. 

54If the word does have a Dravidian origin, then the latter part of the word may 
be connected with Malayalam a¬a “hole” listed in this dictionary (1961, § 261). 

55In this scribe’s hand t and d are indistinguishable. However, in view of the 
interpretation given below, the reading -darmao and a connection with dåra- 
“hole” (MW s.v. ; see also CDIAL s.v. dåra-1) is unlikely. 

56Although tardman- is only found in the Vedic corpus, most Sanskrit words 
quoted in this paper are not (e.g. kha-, chidra-). For the sake of consistency, I 
have therefore omitted the accent from all Sanskrit words in my discussion, 
including tardman-. 

57None are listed in CDIAL s.v. I am indebted to Mr Norman for verifying this 
absence. 

58Pischel 1965, §§ 288–91 ; von Hinüber 2001, § 256. 
59Pischel 1965, § 334 ; von Hinüber 2001, § 260 ; Oberlies 2001, § 17. 
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*ta""uma- with the cluster split by epenthesis.60 The Gåndhår¥ form, 

with its apparent omission of the dental stop, is unexpected. As the 

cluster rd is regularly retained in Gåndhår¥, we would have expected 

*tardao or *tardumao for this word. Alternatively, the development 

could have been -rdm- > *-rmm- > -rm- following von Hinüber 2001, 

§ 261. Noteworthy is the spelling tarman- throughout Kaul’s edition of 

the Laugåk!igÁhyasËtra mentioned below, which is transmitted only in 

Kashmiri manuscripts. 

 In the Ther¥gåthå verse (500) quoted above, the word for hole is 

chidda- (yuga-[c]chiddaµ) = Skt chidra- in contrast to chigga¬a- of the 

Saµyutta-nikåya sutta under discussion, for which compare the example 

of the older tå¬a-cchigga¬a of the Saµyutta-nikåya being replaced by 

tå¬a-cchidda in the Vinaya discussed by von Hinüber (1992, pp. 17, 31). 

The interchangeability of chigga¬a- and chidda- in the context of a yoke 

in Påli texts is also seen in the various commentaries on sammå- (Skt 

ßamyå) “yoke pin” of the Brahmanical sacrifice sammåpåsa- (Skt 

ßamyåpråsa-) mentioned in a verse found in several places in the Påli 

canon (e.g. Sn 303 ; S I 76,20 ; A II 43,30) : samman ti yugacchidde 

pakkhipitabbadaˆ"akaµ (e.g. Spk-† I 180 Be
 ; Mp-† II 299) and … 

sammåpåso, yugacchigga¬e pavesanadaˆ"akasa#khåtaµ sammaµ 

khipitvå … (It-a I 94,20–21 ; Mp IV 70,11–13).61 

 In the Buddhist Sanskrit examples mentioned above, the word is 

yuga-cchidra-, as it is in the Jain examples quoted by Norman (1972) 

and Upadhye (1972) : Skt yuga-cchidra- or Pkt juga-chi""a-. 

 As already noted, the equivalent of Skt tardman- is not found in 

Påli texts. The word does not appear, for example, in any commentarial 

gloss or in the list of words for hole in the Abhidhånappad¥pikå, 

namely, randhaµ tu vivaraµ chiddaµ kuharaµ susiraµ bilaµ susi ’tth¥ 

chiggalaµ sobbhaµ (649–50),62 which is clearly based on the Amara-

                                                             
60Pischel 1965, § 139 ; von Hinüber 2001, §§ 152–56. 
61Cf. also those reported in Mr Norman’s notes on Th¥ 500 (Norman 1971A, 

pp. 174 f.). 
62Nandawansa 2001, p. 239. 
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koßa,63 where the word is similarly absent : … kuharaµ su!iraµ vivaraµ 

bilam | chidraµ nirvyathanaµ rokaµ randhraµ ßvabhraµ vapå su!i˙ 

… (1.8.486–89).64 Again, the word does not appear to be recorded in 

Buddhist literature in Sanskrit (e.g. the word is not listed in SWTF). 

 Although apparently not found in Buddhist literature, tardman- in 

conjunction with yuga-, meaning hole in the yoke, does occur in early 

Brahmanical literature.65 The earliest attested example is the Atharva-

veda (Íaunaka) 14.1.40 (= AVP 18.4.9) :66 

ßáµ te híraˆyaµ ßám u santv !õpa˙ ßáµ methír bhavatu ßáµ yugásya  

 tárdma 
ßáµ ta õpa˙ ßatápavitrå bhavantu ßám u pátyå tanvà1µ sáµ spÁßasva 

translated by Whitney (1905, p. 747) as 

Weal be to thee gold, and weal be waters ; weal be the post (methí), weal 

the perforation (tárdman) of the yoke ; weal be for thee the waters 
having a hundred cleaners (-pavítra) ; for weal, too, mingle thyself with 
thy husband. 

 The following verse (AVÍ 14.1.41 = AVP 4.26.7), which also refers 

to the hole in the yoke, is of some interest since it is taken from the 

Âgveda (8.91.7) : 

khé ráthasya khé ’nasa˙ khé yugásya ßatakrato 
apålõm indra trí! pËtvõkÁˆo˙ sùryatvacam 

                                                             
63For the relationship between the Abhidhånappad¥pikå and the Amarakoßa, see 

Nandawansa 2001, pp. xxvii–xxxi. 
64Ed. Ramanathan n.d., Vol. 1, p. 146. The word does not appear in the com-

mentaries on the Amarakoßa edited by Ramanathan (pp. 146–47) or in the 
Abhidhånacintåmaˆinåmamåla (1363–64), a similar lexigraphical work by 
Hemacandra (eleventh–twelfth centuries), or its commentaries (ed. 2003, 
pp. 624–25). 

65Several of the following references are mentioned in Winternitz (1913, 
pp. 43–44 = Kleine Schriften, 1991, pp. 546–47). I would like to thank Arlo 
Griffiths for his responses to my questions on this Brahmanical material.  

66Ed. Roth and Whitney 1856. 
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In the hole of the chariot, in the hole of the cart, in the hole of the yoke, 
O thou of a hundred activities, having thrice purified Apålå, O Indra, thou 
didst make her sun-skinned (tr. Whitney 1905 , p. 748). 

 In this Âgveda verse the word for hole is kha- (khé yugásya “in the 

hole of the yoke”) rather than tardman-, which does not occur in the 

Âgveda, or chidra-, which occurs only once in the Âgveda (1.162.20) as 

an adjective meaning “pierced”, “torn asunder” (MW s.v. chidrá). 

These two verses of the Atharvaveda are not commented on by 

Såyaˆa,67 but in his commentary on the second verse as it occurs in the 

Âgveda, kha- is glossed with chidra-.68 

 The compound yuga-tardman occurs several times in the 

KaußikasËtra of the Atharvaveda, which the commentaries consistently 

gloss with yuga-cchidra-.69 The three occurrences of tardman- in the 

ÍrautasËtra of Kåtyåyana (6.1.30 ; 7.3.20 ; 15.5.27), which do not occur 

in conjunction with yuga-, are similarly all glossed with chidra- by the 

commentators (Karka and Yåjñikadeva).70 The Kå†hakagÁhyasËtra of 

the Black Yajurveda (ed. Caland 1925), also known as the Laugåk!i-

gÁhyasËtra, contains two relevant sËtras. The first (25.9) quotes the 

Âgveda verse (8.91.7) referred to above, which is also found in the 

Atharvaveda (14.1.41), glossing khé yugásya with yugatardmani,71 then 

                                                             
67Ed. Vißva Bandhu et al. 1961, part 3, p. 1542.  
68Ed. Rajwade et al., 1978, Vol. 3, p. 906. 
69Extracts from the commentaries are given by Bloomfield (1890) in footnotes 

to his edition of the KaußikasËtra and in an appendix (Paddhati of Keßava). 
The references are 35.6 (p. 94 ; see also p. 336) ; 50.18 (p. 146  ; see also 
p. 355) ; 76.12 (p. 203) ; cf. 76.13. For Dårila’s commentary, see the edition by 
Diwekar et al. 1972, which only covers the first occurrence. Cf. also Caland’s 
notes to his translation of the KaußikasËtra (1900, pp. 31, n. 5 ; 115, n. 5 ; 175, 
n. 10). 

70Ed. Weber 1972. Ranade ([1978]) translates tardman in these three occur-
rences as “cavity”, “holes”, and “perforations”, respectively (his numbering is 
6.1.28 ; 7.3.17 ; 15.5.25).  

71hiraˆyaµ ni!tarkyaµ baddhvådhy adhi mËrdhani dak!iˆasmin yugatardmany 
adbhir avak!årayate ßaµ te hiraˆyam iti. 
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quotes the preceding Atharvaveda verse (14.1.40), also quoted above.72 

The second sËtra (26.3) is of similar wording, mixing kha- and 

tardman-.73 The commentaries of Devapåla, Bråhmaˆabala, and Óditya-

darßana presented in Caland’s edition of the Kå†hakagÁhyasËtra all gloss 

khe and yugasya tardma of these two sËtras with yugacchidra- (Deva-

påla gives randhra- for kha- of the first sËtra). Finally, tardman- also 

occurs in the Íatapathabråhmaˆa (Mådhyandina 3.2.1.2), but the com-

mentaries of Såyaˆa and Harisvåmin (published Delhi 1987) lack such a 

gloss. 

 There are, no doubt, other instances of tardman- and yuga-tardman- 

in Brahmanical literature, but the above will suffice for the current 

purposes.74 

 Apart from yuga-tarmao of the Gåndhår¥ text under review, there is 

only one other instance of a word meaning hole recorded in Gåndhår¥ to 

my knowledge. This is chidra-, which appears in the Senior manuscripts 

in the expression pa!aˆaâa chid<*r>a75 (20.6) “a hole in the stone (of 

the city wall)” (Gåndhår¥ pa!aˆa- = Skt på!åˆa- “stone”). The Påli 

parallel has påkåra-sandhiµ “a hole in the [city] wall” (e.g. S V 160,22–

23 ; A V 195,2) with v.l. påkåra-cchiddaµ recorded in the European 

edition of the A#guttara-nikåya occurrence.76 

                                                             
72The reading throughout M. Kaul’s edition of the Laugåk!igÁhyasËtra is 

tarman-. 
73khe rathasya khe ’nasa˙ khe yugasya ca tardmasu khe ak!asya khe ava-

dadhåm¥ti yugatardmasu ßam¥ßåkhåm avadadhåti. 
74The ÓpastambagÁhyasËtra (4.2.8, ed. U.C. Pandey) uses the word yuga-

cchidraµ. 
75The reading appears to be chidva, but the context demands chidra. It appears 

that the scribe accidentally overwrote the upward stroke of the post-
consonantal r making it appears like a post-consonantal v. 

76chidra- also appears in the unrelated expression achidra-vuti in the Khotan 
Dharmapada, where the corresponding Påli Dhammapada verse has the 
equivalent acchidda-vutti- (= Skt acchidra-vÁtti-) “impeccable conduct” 
(Dhp-GK 241c ; cf. achidra-vurti in Khvs-G 23a). 
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 The occurrence of yuga-tarmao in our Gåndhår¥ text suggests that 

the equivalent of Skt tardman- was the word current in Gandhåra for the 

hole in a yoke, in contrast to chidra- (or chigga¬a- in the case of some 

Påli texts), which is the term found in Buddhist literature from other 

regions and in Jain and later Brahmanical Sanskrit literature. Given that 

tardman- is found in some early Brahmanical Sanskrit texts, but is 

commonly replaced by chidra- in later texts, particularly commentaries, 

it would appear that an old lexical item was preserved in usage in 

Gandhåra. Of course, although the Senior manuscripts date to the 

second or third century A.D. (Salomon 2003 , pp. 74–78 ; Allon et al. 

2007) and yuga-tarmao may therefore have been the expression for the 

hole in the yoke current in Gandhåra at that time, its usage cannot be 

fixed more accurately in time and space. For instance, it remains 

possible that this term was not current when these manuscripts were 

written, but is rather a vestige of a much earlier period when this sËtra 

was first translated (or transposed) into Gåndhår¥ from another MIA 

dialect. 

 Finally, it is impossible to tell what word for hole the translators of 

the Chinese texts had before them in their Indian originals. For example, 

throughout the Saµyuktågama parallel and in Kumåraj¥va’s translation 

of the Saddharmapuˆ"ar¥kasËtra simile, the term is kÌng 孔, “hole”.77 

But what is interesting is that these two Chinese translations refer to a 

piece of wood with (one) hole, rather than a yoke : the Saµyuktågama 

parallel has 浮木止有一孔 “a floating piece of wood with only one 

hole” (p. 108c8–9), while Kumåraj¥va has 浮木孔 “hole in the floating 

log” (T 9 no. 262 p. 60b1).   

 tam eˆa purime vaêo paàimo saharea (l. 35) : Påli tam enaµ 

puratthimo våto pacchimena saµhareyya. The propensity for purima- to 

replace puratthima- is witnessed in the Sinhalese manuscripts used for 

Ee of the Påli, which read purimo for puratthimo, and in the Be reading 

                                                             
77Surprising is Wogihara’s (1979) actual listing of tardman in his Sanskrit–

Chinese–Japanese dictionary (s.v. tardman) ; the first of the two entries, xuè 
穴, is also listed under chidra. 
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of the commentary on this word in another text : puratthimaµ disaµ 

dhåvat¥ ti purimaµ (Ee puratthimaµ) disaµ gacchati (Nidd-a II 432,5–

6). For purima- as “eastern” in Påli, see BHSD s.v. purima. 

 The grammatical case of paàimo “western” in paàimo saharea, and 

of the word which replaces it in each of the following parallel clauses 

(purime, dak!iˆo, and ut(*a)r(*o)), must be accusative, in contrast to 

the instrumental of the Påli pacchimena saµhareyya, etc. 

 atra hasa (l. 37) : The Påli has tatrassa = tatra assa “in it there 

would be”. The Senior manuscripts contain several further examples of 

the occasional writing of h plus vowel måtrå where a word-initial vowel 

is expected : hiêam e[yi] (5.27) besides iêam eyi (5.21) = Påli idam 

avoca ; himaspi (15.7) = Påli imasmiµ ; hidriaˆa (5.34) besides idriaˆa 

(5.39) = Påli indriyånaµ ; and hirdhaüpaêaˆa (5.34,38) = Påli iddhi-

pådånaµ (see Glass 2007 : § 5.1.1.). The expected initial vowel in each 

of these latter Senior examples is the palatal vowel i. Several 

interpretations of this phenomenon were presented in my discussion of 

the word hasavaro = Skt / Påli athåparaµ (which is preceded by 

sughadu = Påli sugato) found in the EÓ-G (l. 16), including that it 

represents sandhi h-, an “easternism”, or “emphatic” h-.78 Although I 

considered sandhi h- to be the most likely of these interpretations, the 

rarity of the phenomenon led me to dismiss it. Rather, I concluded that 

h- in these words represented the “sporadic, and as yet to be fully 

understood, appearance of prothetic h- in Gåndhår¥” (Allon 2001 : 

181).79  

  It is interesting that the majority of examples of prothetic h- in the 

Senior manuscripts appear in palatal environment. This parallels the 

occasional appearance of glide h in internal position, most examples of 

                                                             
78Allon 2001, pp. 180–81 ; cf. 102 ; add Oberlies 2001, p. 75 ; Norman 2002, 

p. 227. 
79It is tempting to see this phenomenon as purely graphic, since the only 

difference between a word-initial vowel (e.g. i-) and h plus that vowel (e.g. 
hi-) in Kharo!†h¥ is that the latter has a short horizontal stroke to the right at 
the bottom of the ak!ara. 
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which also appear in palatal environment.80 Examples from the Senior 

manuscripts are uêahivadre (2.65[v29]), besides uêaïvadra (2.9) = Skt 

udåyibhadra- / Påli udåyibhadda- “[prince] Udåyibhadra” ; bramahia 

(19.13,30), besides bhamaïo (17.10) = Påli brahmacariya- “the holy 

life” ; sahiˆa- (12.10) = Påli såyaˆha- “evening”. For examples in the 

Khotan Dharmapada, see Brough 1962 : § 39. In other words, when they 

do occur there is a marked tendency for prothetic h- and glide -h- to 

appear in the neighbourhood of palatal vowels, which may be due to the 

palatal character of h (Wackernagel 1957 : §§  213–16 ; Burrow 1973 : 

77ff. ; von Hinüber 2001 : § 223).  

 kaˆa kachavo (l. 37), kaˆo kachava (l. 39), kaˆo kachavo (l. 41) : 

Påli kåˆo kacchapo. Mr Norman (1971A : 49) and Bhikkhu Bodhi 

(2000 : 1871–72) translate the Påli as “blind turtle”, while Winternitz 

(1913 : 44 = Kleine Schriften 1991 : 547) gives “one-eyed turtle 

(einäugige Schildkröte)”. The Chinese Saµyuktågama parallel has 

“blind turtle”, máng gu¥ 盲龜, while Kumåraj¥va’s translation of the 

Saddharmapuˆ"ar¥kasËtra simile quoted above has “one-eyed turtle” 

y¥yƒn zh¥ gu¥ 一眼之龜. These translations reflect the dual meanings of 

one-eyed and blind (in both eyes) for kåˆa-, which are attested in the 

Påli commentarial glosses (see DOP and CPD s.v. kåˆa-), such as kåˆo 

ti ekakkhikåˆo vå ubhayakkhikåˆo vå (Ps IV 231,21).81  

 The phrases expressing the number of years after which the turtle 

would surface in §§  2, 3a, and 3b and their Påli counterparts are best 

discussed together. They are 
§  2 

Gåndhår¥ va!aßaêa umi[jo] va!aßaêa[sa acaeˆ](*a) saha samiêa umic[e]a 
(ll. 37–38) 

Påli vassasatassa vassasatassa accayena sakiµ sakiµ ummujjeyya 

                                                             
80For h as glide, see Brough 1962, § 39 ; Norman 1979, pp. 323–24 (= Collected 

Papers, Vol. 2, pp. 75–76) ; von Hinüber 2001, § 274 ; Allon 2001, p. 102. 
81The Be of the commentary on the Dutiyacchigga¬asutta (Spk III 302,17) and a 

Burmese and a Sinhalese manuscript used for Ee read andha-kacchapassa 
against kåˆa-kacchapassa of Ee. 
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§ 3a 

Gåndhår¥ va!i[aê](*a)sa ajaeˆa saha â(*am)[i]êa umi[jata] (ll. 39–40) 

Påli vassasatassa vassasatassa accayena sakiµ sakiµ ummujjanto 

§ 3b 

Gåndhår¥ va!ihaêa omica va!ihaêasa aca[e]ˆa saha samiêa umijata (ll. 
41–43) 

Påli vassasatassa vassasatassa accayena sakiµ sakiµ ummujjanto 

 The Gåndhår¥ and Påli differ in several ways. Where the Påli has 

vassasatassa vassasatassa accayena “with the passing of each hundred 

years” in each section (§§  2, 3a, 3b),82 the Gåndhår¥ has va!aßaêa 

(/va!ihaêa) umi[jo] (/omica) va!aßaêasa (/va!ihaêasa) acaeˆa saha83 

“emerging after a hundred years, with the passing of a hundred years” in 

§ 2 and § 3b, but va!i[aê](*a)sa ajaeˆa saha “with the passing of a 

hundred years” in § 3a. I take saha of the Gåndhår¥ to be the equivalent 

of Påli/Skt saha “with”, rather than sakiµ of the Påli parallel, although 

the expression accayena saha is not attested in Påli. The Chinese 

parallels the Påli with bƒi nián y¥ 百年一 “every hundred years”. 

 The interpretation of umi[ jo], omica in va!aßaêa umi[ jo] (l. 37), 

va!ihaêa omica (l. 41) is problematic. Although faint, the final o vowel 

in umi[jo] is certain. This spelling suggests that umi[jo], omica is the 

present participle nominative singular masculine of the verb cor-

responding to Skt ut-!majj construed with the ablative (or accusative ?), 

the phrase meaning “emerging after a hundred years”. The Påli equiva-

lent would be vassasatå ummujjaµ, which is not recorded. However, 

the nominative singular of this participle appears as umijata in the 

following lines (ll. 40, 43), where the Påli has ummujjanto. It may 

therefore represent the gerund of this verb, which appears in Sanskrit as 

                                                             
82The reading in Ee of the Majjhima-nikåya occurrence (M III 169,13–14) is 

vassasatassa accayena sakiµ ummujjeyya, with the v.l. in two Sinhalese 
manuscripts of vassasatassa vassasahassassa vassasatasahassassa accayena 
…, which is also recorded in Be as the Sinhalese reading.  

83I have removed the square brackets where the reading is verified by the 
repetitions. 
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unmajya or unmajjya (MW s.v. un-majj), but in Påli as ummujjitvå. 

However, the final o in umi[jo] is unexpected in a gerund. Both 

interpretations would give more or less the same meaning. I translate 

this phrase as “emerging after a hundred years”, which covers both 

possibilities.84  

 The optative third singular of the same verb appears as umic[e]a in 

line 38, where the Påli has ummujjeyya. In contrast to the Påli verb, 

which shows labialisation of the root vowel a under the influence of the 

preceding labial consonant cluster mm,85 the Gåndhår¥ shows palatali-

sation of the vowel under the influence of the following palatal 

consonant cluster (original jj).86 

 The alternation between j and c, as witnessed in the Gåndhår¥ 

spellings of these words, is common in the Senior manuscripts. The 

reflexes of original intervocalic -jj-, -cc-, -j- and -c-, and of initial j- and 

c- may appear as j or c in this scribe’s orthography. As noted by 

Salomon (2003 : 87), this suggests “that this scribe, and presumably at 

least some other contemporary speakers of Gåndhår¥ as well, did not 

distinguish between c and j in their dialect”. 

 The Gåndhår¥ equivalent of Skt var!aßata- / Påli vassasata- “hundred 

years” shows three spellings : (i) va!aßaêa- (l. 37 [Ÿ 2]), which could be 

read as va!ayaêa- since ß and y are indistinguishable in this scribe’s 

hand ; (ii) va!i[aê.] (l. 39) ; and iii) va!ihaêa- (l. 41 [Ÿ 2]). I transcribe 

the two line 37 examples as va!aßaêa- rather than va!ayaêa- on the 

basis of the spelling of this word in Gåndhår¥ inscriptions and in the 

Khotan Dharmapada. Examples from the latter document are var!a-

ßada- (141a) and va!a-ßada- (316a). The above spellings va!i[aê.] and 

va!ihaêa- show the palatalisation of final a of Skt var!a- under the 

                                                             
84A neuter noun ummujja- “emerging” is recorded in Påli (CPD s.v.). But this is 

not likely here. 
85Berger 1955, p. 60 ; Norman 1976B, p. 45 (= Collected Papers, Vol. 1, 

p. 250) ; cf. CDIAL s.v. únmajjati. 
86Cf. Norman 1976a and 1983. 



 A Gåndhår¥ Version of the Simile of the Turtle 251 

 

 

influence of the following initial ß of ßata-,87 with the development -ß- > 

-h- in the case of va!ihaêa- and further weakening (-ß- > -h- > Ø) in the 

case of va!i[aê.]. The same sound changes (-ß- > -h- and -ß- > -h- > 

Ø),88 but this time in the context of a preceding or following original 

palatal vowel, are seen in yoˆiho = BHS yonißa˙ “thoroughly” (l. 36) 

and baïhodu (l. 82), baïhoda (l. 110) = Skt vaß¥bhËta˙ found in the 

Gåndhår¥ Anavataptagåthå currently being edited by Richard Salomon. 

A further example is the Gåndhår¥ spelling for the place name 

tak!aß¥la-, which appears as tak!aïla- besides tak!aßila-.89 The above 

can be compared with the development of original -h- > -ß- = [!] and -h- 

> Ø in palatal environment. Examples of the former are (i) ißa = Skt iha 

“here” found in the Niya documents, inscriptions, and in some of the 

British Library manuscripts90 and iße found throughout the Senior 

manuscripts (e.g. 2.37) and in some inscriptions, which shows palatali-

sation of final a  ; and (ii) the Gåndhår¥ version of the epithet of king 

Ajåtaßatru found in the Senior manuscripts : vedißaputra- (2.21, 31, 44, 

etc.), veêißaputra- (2.13, 18, etc.) = Skt vaideh¥putra- / Påli vedehi-

putta-.91 Examples of the latter development (-h- > Ø in palatal 

                                                             
87Cf. Gåndhår¥ avißißadi, which probably = Skt avaßi!yate (Dhp-GK 200 ; see 

Brough 1962, p. 243 ; Norman 1976A, p. 334 [= Collected Papers, Vol. 1, 
p. 227]). For an example in Påli, see Norman 1983, p. 277 (= Collected 
Papers, Vol. 3, p. 15). 

88Cf. the examples of ß > h in Gray 1965, § 401, and -s- > -h- > Ø in the 
Gåndhår¥ Dharmapadas discussed in Lenz 2003, p. 43 (see also von Hinüber 
2001, § 221). 

89Examples of tak!aïla- are found in the British Library manuscripts (e.g. 
BL16+25, ll. 45–46 [see Lenz 2003, pp. 182–83] ; and BL2, l. 7) ; for 
references to examples of tak!aßila- in the inscriptions, see Konow 1929 
index. 

90E.g. BL 16+25, ll. 21, 29, 32, 43 where the spelling alternates between ißa and 
ißa (see Lenz 2003, pp. 155–56). For comments on this word, see Burrow 
1937, §§ 17, 91. 

91Note that the original final palatal vowel in vaideh¥- is not marked. 
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environment) are Aßokan ia = iha found at Shåhbåzga®h¥92
 ; sabaraka-

idaï = Skt samparåya-hitåya “for the benefit of the next life” and 

vayari- = Skt vihårin- in the Khotan Dharmapada (Brough 1962 : § 39) ; 

and in the Senior manuscripts amatrei (17.15) = Påli åmantehi, 

pa"igae!u (12.19) = Påli pa†iggahesuµ, and priao (5.3) = BHS 

pl¥hak- / Påli pihaka- “spleen”.93 This indicates that both -h- (< -ß-) and 

-ß- (< -h-) in the above examples are an approximation at representing 

[!], which tends to undergo further weakening (> Ø). 

 The palatalisation of a neighbouring vowel by ß and the weakening 

of original -ß- and -h- in palatal environment as witnessed in the 

examples listed here are, however, uncommon. The spellings for the 

equivalent of Skt var!aßata- in Gåndhår¥ are more regularly va!aßaêa-

 / va!aßada- / var!aßada-. Similarly, original -ß- and -h- in palatal 

environment normally remain, as they do in other contexts generally.94 

Examples from the Senior manuscripts are kaßia-cadaˆa (13.9) = Skt 

kåßika-candanaµ “sandal from Kåßi” ; deßißama (13.12) = Skt 

deßi!yåmi “I will teach” ; and suha-vihara (12.42) = Påli sukha-vihår¥ 

“living at ease”. 

 samiêa umic[e]a (l. 38), samiêa umijata (ll. 39–40, 42–43) : The two 

Saµyutta-nikåya occurrences of the simile read sakiµ sakiµ 

ummujjeyya “would emerge once each time” and sakiµ sakiµ 

ummujjanto “emerging once each time”, while the European and 

Burmese editions of the Majjhima-nikåya (M III 169,14) occurrence of 

the simile do not repeat sakiµ.95 G samiêa must be the equivalent of 

Påli/Skt samitaµ “continuously”, “over and over” (see PED s.v. 

samita1). This appears in Påli texts in the expression satataµ samitaµ 

“constantly and continuously”, an example being måro påpimå satataµ 

                                                             
92Cf. Norman 1962, p. 326 (= Collected Papers, Vol. 1, pp. 34–35) and von 

Hinüber 2001, § 223. 
93For priao, see Glass 2007, § 5.2.1.7. 
94See Allon 2001, pp. 86–87 for references. 
95Cf. tam enaµ puriso vassasatassa vassasatassa accayena kåsikena vatthena 

sakiµ sakiµ parimajjeyya (S II 181,27–28). 
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samitaµ paccupa††hito (S IV 178,13–14) “Måra the Evil One is 

constantly and continuously waiting by”, which occurs in conjunction 

with a simile involving a jackal waiting for a turtle to extend its limbs. 

 avi ˆa ’!e (l. 39) [§ 3a] : The Påli parallel has api nu so. The Påli 

equivalent of the Gåndhår¥ would be api nu eso. Cf. ya e!e (= Påli yam 

eso) in line 41, where the Påli parallel has yaµ so. 

 The phrase used to express the idea of the turtle inserting its neck 

into the hole in the yoke is am[a]spi ekatarmao yuo grive pak!ivea in 

§ 3a (l. 40) and amaspi ekatarmao yuo grive pa"i[mu](*ce)a ˆa [va] 

pa"imu[ce](*a) in § 3b, where the Påli parallel has amusmiµ eka-

cchigga¬e yuge g¥vaµ paveseyyå ti in both sections. 

 The verb in the Påli is paveseyya “would insert”. In contrast, the 

verb in § 3a of the Gåndhår¥ is pak!ivea = Påli pakkhipeyya / Skt pra-

!k!ip, which can also mean “would insert”. This is the verb used to 

express the idea of the man casting or throwing the yoke into the ocean 

in § 2 : Gåndhår¥ tatra puru![e] ekatarmao yuo pak!ivea, Påli tatra 

puriso ekacchigga¬aµ yugaµ pakkhipeyya. The verb in Gåndhår¥ § 3b is 

pa"i[mu](*ce)a, which is repeated in the negative ˆa [va] pa"i-

mu[ce](*a), where ˆa va = Skt na vå “or not”. The Påli form of this 

verb is pa†imuñcati (see PED s.v.), which, interestingly, occurs in the 

Påli Jåtakas and commentaries in conjunction with g¥vå “neck” in the 

sense of “put on”, “attach”. A particularly good example for our pur-

pose is påsaµ g¥våya pa†imuñcati “he puts the snare on his neck” (Ja IV 

405,10), where the commentary (line 15) glosses pa†imuñcati with 

paveseti, the verb found in the Påli sutta under discussion.96 Also of 

interest is pa†imukkaµ in the Ther¥gåthå verse discussed above, a 

derivative of pa†imuñcati.97 The active form of the verb (“would put 

that yoke with the single hole on his neck”) does seem a little strange 

                                                             
96Other examples are (passive) kåkassa g¥våya pa†imucci (v.l. pa†imuñci ; As 
272,32–33) and kacchaµ någånaµ bandhatha, g¥veyyaµ pa†imuñcatha (Ja IV 
395,17). 

97For Påli pa†imukka-, see Geiger 1994, § 197 ; Pischel 1965, § 566 ; von 
Hinüber 2001, § 493 ; Norman 2002, p. 241. 
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here, and it is possible that we are dealing with a passive (Påli 

~muccati). If so, the translation would be “this blind turtle … would be 

caught (or fastened) at the neck in that yoke”. 

 Finally, the Gåndhår¥ expression amaspi ekatarmao yuo grive 

pa"i[mu](*ce)a ˆa [va] pa"imu[ce](*a) “would put that yoke with the 

single hole on his neck, or he may not put it on” is reminiscent of the 

Buddha’s statement in § 3c of the Chinese : “Although the blind turtle 

and the floating piece of wood may miss [each other], perhaps they may 

also meet each other” (盲龜浮木。雖復差違。或復相得). 

 aêicam eêa bhayava suêalavam eva (ll. 40–41) : Påli adhiccam idaµ 

bhante. For the non-aspirate consonant in aêicam = Påli adhiccam, see 

the discussion of -pa"avi = Skt pÁthiv¥ above. 

 suêalavam = Skt sudurlabham. The Senior manuscripts contain 

many examples of medial vowels not being marked, including u / o, as 

here, and i / e. Further examples of u not being marked are caêamaâia 

(2.11,14,16) = Påli cåtumåsin¥- “of four months” and ve"adal[e]a (13.5) 

besides v[e]"udalae (13.2) = Påli ve¬udvåreyya(ka)- “belonging to 

Ve¬udvåra”. 

Summary 

 This Gåndhår¥ sËtra, for which the simile of the blind turtle and the 

hole in the yoke is central, is as a whole quite close to the second of the 

two Påli chigga¬a suttas preserved in the Saµyutta-nikåya (no. 56.48), 

while the one similar sËtra found in the Chinese Saµyuktågama is 

closer to the first of these two Påli Saµyutta-nikåya suttas (no. 56.47).  

 With regard to the portion of these suttas / sËtras analysed in detail 

here, the prose simile, the Gåndhår¥ and Påli versions exhibit only minor 

differences in terms of structure and wording. Both differ in several 

important ways from the Chinese version. 

 The main differences between the Gåndhår¥ and Påli versions are  

(i) different synonyms or near synonyms used : e.g. Gåndhår¥ 
-tarmao (= Skt tardman + ka), Påli -chigga¬a- “hole” ; Gåndhår¥ 
pak!ivea, Påli paveseyya “would insert” (§ 3a) and pa"imucea 
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“would put on” (§ 3b) ; cf. also Gåndhår¥ bhayava, Påli bhante 
(§ 3b) ; 

(ii) different pronouns or indeclinable used : Gåndhår¥ e!e “this”, 
Påli so “that” (§§ 3a, 3b) ; Gåndhår¥ atra “here”, Påli tatra 
“there” (§ 2) ; 

(iii) differences in syntax : the accusative case of Gåndhår¥ paàimo 
saharea in contrast to the instrumental of the Påli puratthimena 
saµhareyya ; 

(iv) a near synonym added : Gåndhår¥ aêicam … suêalavam, Påli 
adhiccam (§ 3b). 

 Although still relatively minor, the greatest point of difference 

between the Gåndhår¥ and Påli versions of the simile is in the phrase 

used to express the period of time after which the turtle surfaces (§§ 2, 

3a, 3b). 

 Greater differences are, however, evident in the sections of the 

sutta / sËtra not discussed in this article (§§ 4–7). This includes the order 

in which factors are listed (e.g. the three conditions that are most 

conducive to attaining enlightenment) and in the wording used to 

describe these, although much of the wording of the Gåndhår¥ text that 

differs from the Påli parallel is in fact found elsewhere in the Påli 

canon, a phenomenon already noted for this genre of text (see Allon 

2001, e.g. pp. 178, 184, 256, 279). 

 The differences noted for this sutta / sËtra are of the same type as 

those identified in a comparison of three Gåndhår¥ Ekottarikågama-type 

sËtras with their Påli and Sanskrit parallels, for which the reader is 

referred to Allon 2001 : 30–38.  

 Mark Allon 
 University of Sydney 
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ABBREVIATIONS 
The abbreviations used in this article are those of the CPD. Those not listed in 
the CPD are 

AVP Atharvaveda, Paippalåda recension 

AVÍ Atharvaveda, Íaunaka recension 

Be Burmese (Cha††hasa#gåyana) edition(s) of Påli texts (= VRI-CD 
unless otherwise stated ; page references are to the printed edition  
as given by the VRI-CD) 

CDIAL R.L. Turner, A Comparative Dictionary of the Indo-Aryan Lan-
guages (London, 1966) 

Ce Sri Lankan edition(s) of Pali texts (= electronic version of Sri 
Lanka Buddha Jåyant¥ Tripi†aka Series) 

Dhp-GK Gåndhår¥ Khotan Dharmapada (= “Gåndhår¥ Dharmapada”, ed. 
Brough 1962) 

DOP Margaret Cone, A Dictionary of Påli, 1 vol. to date (Oxford, 2001) 

EÓ-G Gåndhår¥ Ekottarikågama (ed. Allon 2001)  

Ee European (Pali Text Society) edition(s) of Pali texts 

frag(s). fragment(s) 

l.  /  ll. line(s) 

ms  /  mss manuscript(s) 

RS The Robert Senior collection of Kharo!†h¥ manuscripts 

SÓ Saµyuktågama 

Se Thai (King of Siam) edition(s) of Pali texts (= Mahidol Univer-
sity’s Budsir on CD-ROM : A Digital Edition of Buddhist 
Scriptures [Bangkok : Mahidol University Computing Center, 
1994]) 

SWTF Heinz Bechert, ed., Sanskrit-Wörterbuch der buddhistischen Texte 
aus den Turfan-Funden, 2 vols. to date (Göttingen, 1994–) 

T TaishØ ShinshË DaizØkyØ, eds. J. Takakusu and K. Watanabe. 100 
vols. (Tokyo, 1924–34) 

YV Yogavåsi!†ha of Vålm¥ki 
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