A Note on vinaya*

The word vinaya is well known in Buddhist circle as the “norm of
conduct” in general and as a name of the Tripitakas in particular. The
word is originally a verbal action noun (nomina actionis) formulated out
of the verbal root vi-ni- which means “drive out”, or “remove”. Thus,
the original meaning of the word vinaya is the act of driving out or
removal. This meaning is preserved in Pali, as is seen in such
compounds as pipasa-vinaya (removal, or quenching of thirst),! kodha-
vinaya (removal, or repression of anger), etc. Apparently, its application
to the disciplinary meaning in the Vinaya texts is a later development
through the “removal” of immoral thought and evil actions. Yet, on the
other hand, in Classical Sanskrit literature the meaning of “removal” is
also developed in another direction and appears in an erotic context,
which is hardly compatible with the moral and disciplinary one. Under
such circumstances, it might be interesting to investigate how far its
semantic field is extended in Pali as well as in Sanskrit, and to locate the
Buddhist meaning within it.

However, according to the nature of the material which the present
writer has been able to collect so far, it is convenient to deal with the
problem in two sections. In the first section, we shall examine its wide
range of usage, extending from erotics to ethics in Sanskrit as well as in
Pali, and in the second, we shall discuss the meaning peculiar to
Sanskrit.

It is out of great respect for the scholarship of Mr K.R. Norman that
the present writer takes up the word vinaya and dedicates it to his
Festschrift.

*This is an abridged, revised, English version of my paper in Japanese entitled
“Vinaya Study”, published in The Journal of the International College for
Advanced Buddhist Studies 7 (2004) pp. 217—70.

LA 11 34,25, Ja III 290,26. Cf. also pipasa-vinayana in Mil 318,25-27.
2In fact, the present writer was inspired by an article by Mr Norman (1993).
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I. virnaya in Pali and Sanskrit
For clarity’s sake, let us start with its usage in the erotic context.

1.1. Removal of a Garment (in an erotic context)

In sharp contrast to its moral meaning of “the rule of conduct”, the
word appears in an erotic context. Two examples suffice to illustrate the
situation.

uttariya-vinayat trapamand rundhati kila tad-tksana-margam
avarista vikatena vivodhur vaksasaiva kuca-mandalam anya.
Sisupalavadha 10.42
Another woman, ashamed of the removal of her upper garment
(uttariya-vinaya) [by the hand of her husband, with the intention
of] obstructing the line of his sight, covered her plump breasts by
means of the broad chest of her husband.?
It is because of shyness to disclose her breasts that a woman wishes to
have the tight embrace of her husband.

A similar use is also seen in its verbal usage (vinayat-).

ambaram vinayatah priya-paner yosita$ ca karayoh kalahasya
varanam iva vidhatum abhiksnam kaksyaya ca valayai§ ca
sisifje.

Sisupalavadha 7.57
Girdle and bracelets twanged incessantly to ward off, so to

speak, a quarrel between the beloved’s hand [which tries to]
remove her garment.

It is remarkable that the word vinaya is used in the sense of the
removal of a garment (uttariya-, ambara-) of a woman in love-making
by the hand of her lover.*

Skucamsukakarsana: (Mallinatha) “slipping off of garment covering her
breasts”.
4Another example is taken from a romantic context, though not so erotic. Here
the etymological meaning of “removal” (vi- and ni-) can be observed.
vinayati sudyso drsah pardagam pranayini kausumam anandanilena
tad ahita-yuvater abhiksnam aksnor dvayam api rosa-rajobhir apupiire.
Siéupﬁlavadha 7.57
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1.2. Removal of physical difficulties
As we have the Pali compound pipasa-vinaya in A 1l 34,25 or
pipasa-vinayana in Mil 318,25-27, so we have tysna-vinayana in MBh.
1.2.1. tysna- (thirst)
Regretting what he has done, the old king Dhrtarastra says as
follows:
caturthe niyate kale kadacid api castame
trsna-vinayanam bhuiije gandhari veda tan mama.
MBh.15.5.10
Now at the fixed time, that is, at the fourth division of the day or

sometimes at the eighth division, I take a little for quenching my
thirst (trsnd-vinayana). [My wife] GandharT knows this.

1.2.2. adhva-srama (fatigue)

asinanam surabhita-silam nabhi-gandhair myganam
tasya eva prabhavam acalam prapya gauram tusaraih
vaksyasy adhva-srama-vinayane tasya Syrnige nisannah
Sobham Subhra-trinayana-vysotkhata-pankopameyam.

Meghadita 52
When thou hast come to the source of that river, the mountain
white with hoar-frost, where seated deer perfume the rocks with
must, settle on its peak to relieve the weariness of thy journey
(§rama-vinayana), and thou shalt assume beauty that matches
clay cast up on himself by Shiva’s lustrous bull.

Tr. Edgerton

1.2.3. kapola-kandu (the itch of the temple [of an elephant])
In describing the Mt. Himalaya, it is said,

kapola-kandiih karibhir vinetum
vighattitanam sarala-drumanam

While a lover was removing (vinayati = apanayati (Mallinatha)) the pollen of
a flower from the eye of the charming-eyed one by means of his mouth-
breath, both eyes of her rival-lady were immediately filled with the dusts
(passion: rajas) of [jealous] anger.
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yatra sruta-ksirataya prasiitah
sanuni gandhah surabhi-karoti.
Kumarasambhava 1.9

Where the perfume arising from the milk-emitting nature of the
pine trees, rubbed by elephants for allaying (vinetum) the itch of
[their] temples, renders the summits fragrant.

1.3. Removal of mental difficulties

As we have the compound parissaya-vinaya (dispelling dangers) in
Sn 92, the phrase karikham vinaya no ise (remove our doubt, O great
one) in M II 143,125 and its verbal form hadaya-parilaham vinaya in
Mil 318,4, the word is also construed with mental difficulty in Hindu
texts.

1.3.1. duhkha (grief)

Seeing the increasing number of creatures and intending to lighten
the burden of the earth, Prajapati created a girl mytyu (death) and asked
her to kill the creatures. She was frightened and entreated him to
relinquish his design.

viniya duhkham abala sa tv ativayateksana

uvaca pranjalir bhiitva latevavarjita tada.
MBh.12.250.1

Having driven off her grief, the large-eyed woman said with

joined hands and bending [her body] like a creeper ...

1.3.2. bhaya (fear)
Toward the end of the great war Yudhisthira addressed Duryodhana,
who hid himself in a pond, as follows,

sa tvam uttistha yudhyasva viniya bhayam atmanah

5Cf. Sn 58, 559, 1025, Ja V 501,12, VI 375,20 and VI 222,15, 19, 21.

6 viniya khalu tad duhkham agam vaimanasya-jam

dhyatavyam manasa hydyam kalyanam samvijanata.

MBh.12.219.6
ramasva rajan piba cadya varunim kurusva krtyani viniya duhkham
mayadya rame gamite yama-ksayam ciraya sita vasaga bhavisyati.

R.6.63.56 Bombay
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ghatayitva sarva-sainyam bhratims caiva suyodhana (27)
nedanim jivite buddhih karya dharma-cikirsaya.
MBh.9.30.28ab
Arise and fight, casting off fear for yourself! Having caused all

your troops and brothers to be slain, O Suyodhana, now you
should not think of [saving your] life, if you wish to do justice!

1.3.3. jvara (affliction)
Kumbhakarna encouraged his brother Ravana in distress, saying,
ramasva kamam piba cagrya-varunim
kurusva kytyani viniyatam jvarah
mayadya rame gamite yama-ksayam
ciraya sita vasaga bhavisyati.
R.6.51.47
Make love, drink wine, do what you have to do and banish
affliction!
Today, when I send Rama to the abode of death, Sita will
become yours for ever.

1.3.4. ayasa (distress)
When Bharata was summoned to Ayodhya by Kaikeyi, he saw a terrible
dream and was greatly distressed.
tapyamanam samdjiiaya vayasyah priya-vadinah
ayasam hi vinesyantah sabhayam cakrire kathah.
R.2.63.3
Observing how troubled he was, his affable companions tried to
ease his distress by engaging him in conversation in the
assembly hall.
Tr. Pollock

1.3.5. hydaya-granthi (knot in the heart)

As we have hadaya-parilaham vinaya (remove my heart-burning
pain) in Mil 318,4, so we have the expression granthim viniya
hrdayasya. The sage Atreya in the disguise of a hamsa bird encouraged
the Sadhyas as follows:

etat karyam amarah samsrutam me
dhrtih Samah satya-dharmanuvrttih
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granthim viniya hydayasya sarvam
priyapriye catma-vasam nayita.

MBh.5.36.4
I have learnt, Immortals, that this is one’s task; to be steady and
serene and to pursue truth and Law; having undone all the knots
of the heart, one should bring both the pleasant and the

unpleasant under control.
Tr. van Buitenen

1.3.6. asitya (jealousy)

Furthermore, its verbal form takes asiiya in the accusative case.
Despite the request of Dhrtarastra, Samjaya refused to speak in secret
and promised to speak out only in the presence of Vyasa and Gandhari.

tau te asiiyam vinayetam narendra
dharmajiiau tau nipunau niscayajiiau
tayos tu tvam samnidhau tad vadeyam
krtsnam matam vasudevarjunabhyam.

MBh.5.65.7
For both of them, clever, knowing justice and resolute, can
dispel any ill-feeling you might cherish [against me].
In their presence I shall tell you all that Krsna and Arjuna have
in their mind.

1.4. Removal of yuddha-sraddha’

In the epic battle scene, we often meet warriors’ determination to
mar the warlike spirit (yuddha-sraddha)® of their adversary. It is natural
in these contexts for vi-ni- to appear in the future tense, either in the

simple form or in the periphrastic one.

tistha tistha na me jivan drona-putra gamisyati
yuddha-sraddham aham te ’dya vinesyami randjire.
MBh.7.131.62

Cf. Hara 1992.

8The literary meaning would be “the conviction (sraddha) [of victory] in
battle”.
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Wait, wait, O son of Drona, you shall not go [escaping] from me
with your life. I shall today dispel your eagerness for fighting.

1.5. darpa (arrogance)
In a similar context of battle we also meet darpa.
anuktva samare tata siura yudhyanti Saktitah

sa yudhyasva maya Saktya vinesye darpam adya te.
MBh.8.17.54

Heroic men fight their utmost in the battlefield without saying
anything. Thus, fight with me to the utmost. Today, I shall
destroy your arrogance.!”

1.6. Removal of vices (= restraint or control)

291

The removal of jealousy (asiya) and arrogance (darpa) leads us to

that of vices in general. It is from this “removal of vices” onward that

the word vinaya is imbued with the tinge of moral and disciplinary

meaning.

9Hara 1996.
10y 1. hanisye, vinasyed for vinesye.
Cf. also,
ekaikasah samarthah smo vijetum sarva-parthivan
agacchantu vinesyami darpam esam Sitaih Saraih.
MBh.5.54.19
eso yotsyami vah sarvan nivarya sara-vaguram
tisthadhvam yuddha-manaso darpam vinayitasmi vah.
MBh.14.77.5
Sighram eva hi raksasyo vikrta ghora-darsanah
darpam asya hi vinesyantu mamsa-sonita-bhojandah.
R.3.54.24

The contrast between darpa and vinaya is also discerned in the following

passages :
tad yuddham abhavad ghoram deva-danava-samkulam
ksama-parakrama-mayam darpasya vinayasya ca.

H.37.21
tat surasura-samyuktam yuddham atyadbhutam babhau
dharmadharma-samayuktam darpena vinayena ca.

H.35.3
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1.6.1. In Pali text, the word vinaya is compounded with various kinds of

vice, such as

asmi-mana
iccha
kodha
upanaha
gedha
makkha
mana
satheyya
maya
chanda-raga
raga

dosa

moha
bhakuti

(the sense of ego) (Vin, I 3,30),

(desire) (D III 252,19—20, A IV 15,12-13, V 165,7-8),
(anger) (A 191,20, A V165,12-13, S II 282,20),
(grudge) (A 191,20),

(greed) (Sn 152, 1098),

(hypocrisy) (A V 165,17-18, S 11 282,20),
(pride) (S II 282,20),

(treachery) (A V 165,22-23),

(fraud) (A V 165,26-28),

(exciting desire) (S IV 7,9, 13-14, 19)

(lust) (S V 137,25, 241,24),

(hatred) (S V 37,25, 241,24),

(delusion) (S V 137,26, 241,24)
(superciliousness) (Sn 485).

Yet, the commonest construction of vinaya with vices is sum-

marized in that of akusala dhamma in the plural, where these three

(raga, dosa, moha) are also included. For example:

aham hi Stha vinayaya dhammam desemi ragassa dosassa

mohassa aneka-vihitanam papakanam akusalanam dhammanam

vinayaya dhammam desemi.

Vin I 235,26-28 #11I 3,9-11 = A IV175,7-9

O Stha, I am teaching this dhamma in order to remove lust,

hatred and delusion. [That is to say,] I am teaching this dhamma

in order to remove evil and unfit qualities of various sorts.!!

1.6.2. However, in classical Sanskrit literature, these vices are mostly

preceded by vinita- as is seen in such compounds as vinita-raga

(MBh.12.172.37), vinita-moha (MBh.12.237.35), vinita-krodha-harsa
(MBh.5.88.6), vinita-rosa-trsna (MBh.12.172.36), vinita-kilbisa
(MBh.5.193.29). Of these, the commonest one is vinitatman.

UFor samukha-vinaya, sati-vinaya, amilha-vinaya, cf. D TII 254,12.
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tam sa-daro vinitatma sugrivah plavagadhipah
piijaya pratijagraha priyamanas tad arhaya.
MBh.3.266.13

With his wife, the courteous (vinitatman) king of apes, Sugriva,
kindly received him with the honor due to him.
Tr. van Buitenen

1.7. Training

From the “removal” of vices, it is an easy transition of meaning to
that of shortcomings in general, that is “training”. Yet, this “training” is
exercised not only to human beings, but also to animals.

1.7.1. Taming of wild animals

In praise of Rama we read,
arohe vinaye caiva yukto varana-vajinam
dhanurveda-vidam srestho loke ‘tiratha-sammatah.

R.2.1.23

He was proficient in riding (@roha) and the training (vinaya) of
horses and elephants, and was regarded as the best expert among
masters of martial arts. 2

V2For vinita-sattva, cf.
tapasvi-samsarga-vinita-sattve tapo-vane vita-bhaya vasasmin.
Raghuvams$a 14.75ab
For vinita-myga, cf.
agastyasyasramah Sriman vinita-myga-sevitah.
R.3.10.84
For elephants, cf.
vinaya-vidhayini bhagne °‘pi cankuse vidyata eva vyala-varanasya
vinayaya sakala-matta-matanga-kumbha-sthala-sthira-sirobhaga-bhidurah

kharatarah kesari-nakharah.
Harsacarita 188.14-6
prabhinnas ca mahanaga vinita hasti-sadibhih
parasparam samasadya samnipetus abhitavat.
MBh.6.91.26
ye tv ete sumahd-naga afijanasya kulodbhavah
idhodaka-pradataram sanya-palakam asrame
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1.7.2. Training of youths

The “taming of animals” is akin to “the training” of children.
Human beings in the prime of their youth should be trained and
cultivated. Hence its construction with saisava, yauvana, etc.

1.7.2.1. Saisava
The sage Divakaramitra praises the inborn courtesy of Harsa as
follows:
asya tv idyse Saisave vinayasyopadhyayam dhyayann api na
sambhavayami bhuvi.
Harsacarita 239.25—26
In my pondering, I cannot imagine any instructor in decorum on
the earth (vinayasyopadhyaya) in his childhood.
1.7.2.2. Sisutva
Mischief (a-vinaya) is natural to childhood. Hence its construction
with sisutva and bala-bhava.

Jjanaka iva Sisutve supriyasyaika-sinor

vinitam dacarya-kule suyuktam guru-karmani.

MBh.13.105.9
For horses, cf.
asvanam prakytim vedmi vinayam capi sarvasah
dustanam pratipattim ca kytsnam caiva cikitsitam.
MBh.4.11.7
vinayantam javenasvan maharajasya pasyatah.
MBh.4.18.32
karkasas ca vinitas ca prabhinna-karatamukhah.
MBh.7.87.33
For bulls, cf.
tasmai pradeyam prayacchat prito raja dhanam bahu
vinitan vysabhan dystva sahadevasya cabhibho.
MBh.4.12.31

tathanadvaham brahmanayatha dhuryam
dattva yuvanam balinam vinitam
halasya vodharam ananta-viryam
prapnoti lokan dasadhenudasya.
MBh.13.72.43
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avinayam api sehe pandavasya smararih.
Kiratarjuniya 17.64cd
Siva put up with Arjuna’s indecorum (avinaya), as a father puts
up with his loving single son in his childhood.!3

1.7.2.3. yauvana
Youth and decorum are often incompatible. In the praise of
Madhavagupta we read,
paraspara-viruddhayor vinaya-yauvanayos cirat prathama-

samgama-cihnam iva bhrii-samgatakena kathayantam ...
Harsacarita 139.20

His meeting brows seemed to suggest the reconciliation after a
long time of those irreconcilables, youth and decorum ...

1.7.2.4. abhinava-yauvana

avinaya-bahulataya cabhinava-yauvanasya ...

Kadambari 270.5
Since the prime of youth (abhinava-yauvana) is full of ill-
behaviour or mischief (avinaya) ...

1.8. Education

Cultivation of youths is nothing but “education”. As we have abhi-
dhamme vinesi (“taught in the Abhidhamma”) in Mil 12,19, 13,1920, the
word has the meaning of education.

1.8.1. Martial arts

piarvam ahar-bhagam hasty-asva-ratha-praharana-vidyasu

13 sa evaisa punah svayamkytenavinayena ...

Kadambari 578.9
avinaya-niscetano nakha-pratibimbitam atmanam bahu manyate.
Kadambari 410.7

As for bala-bhava, see H.2.51.1-2 and 4 (Bombay) which is paraphrased
by putra-durnaya in H.2.51.3. Cf. also Harsacarita 78.11 where an elephant-
charmer gives instruction to a youth while scolding a young elephant “give up
fickleness (lolata) and practise courtesy (vinaya-vrata)”.

kari-kalabha vimuiica lolatam cara vinaya-vratam anatananah.

Harsacarita 78.11
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vinayam gacchet.
KAS.1.5.12

During the first part of the day, he (the prince) should undergo
training in the arts of [using] elephants, horses, chariots and

weapons.

Tr. Kangle!4

1.8.2. Arts (kala)

In enumerating the education of the courtesans, we read,
nrtya-gita-vadiya-natya-citrasvadya-gandha-puspakalasu lipi-
JjAana-vacas-kausaladisu ca samyag-vinayanam.

Dasakumaracarita 81.2-3

Proper training in dancing, singing, musical instruments, theatre,

painting, cooking, perfume, flower-arrangement ... 13

1.9. Courtesy and Decorum

As the result of training and education, a youth learns how to
behave, and becomes modest and courteous. The meaning of “moral
decipline” is now well-established in Hinduism. The Nitivakyamrta
defines it as follows:

vrata-vidya-vayo ’dhikesu nicair acaranam vinayam (6)

14Cf. KAS.9.2.24 (praharana-vidya-vinitam tu ksatriya-balam sreyah). Cf. also
MBh.6.15.41 (sarvastra-vinayopeta) and MBh.1.181.15 (Sastrastra-vinaya).
Furthermore,
viSesarthi tato bhismah pautranam vinayepsaya
isv-astra-jiian paryapyrcchad acaryan virya-sammatan (1)
nalpa-dhir namahdaabhagas tatha-nandastra-kovidah
nadeva-sattvo vinayet kuriin astre maha-balan.
MBh.1.121.2
gadasi-carma-grahanesu Siran astresu siksasu rathasva-yane
samyag vineta vinayaty atandris tams cabhimanyuh satatam
kumarah
MBh.3.180.28
e
sa raja-hamsair iva samnatangi gatesu lilaicita-vikramesu
vyaniyata pratyupadeSa-lubdhair aditsubhir nipura-sifijitani.
Kumara-sambhava 1.34
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punyavaptih sastra-rahasya-parijiianam sat-purusabhigamyam
ca vinaya-phalam

Nitivakyamyta 11.7

Vinaya is to behave humbly toward those who are advanced in

)16

religious observance (vrata), knowledge (vidya)'® and age

(vayas).\?
The fruits thereof are the attainment of religious merit, insight

into the secrets of scriptures and association with good people.!8

But in Hindu political literature, this quality is particularly desirable
for the education of the young prince.!?
tebhyo ‘dhigacched vinayam vinitatmapi nityasah
vinitatma hi nypatir na vinasyati karhi cit.
MS.7.39
Let him, though he may already be modest (vinitatrman), con-
stantly learn modesty (vinaya) from them (the elders); for a king

who is modest never perishes.
Tr. Biihler?

In describing Rama and his brothers, it is said,

svabhavikam vinitatvam tesam vinaya-karmand
mumiircha sahajam tejo haviseva havir-bhujam.
Raghuvamsa 10.79

Their inborn courtesy?! became stabilized?? by education,?3 as

16Cf. KAS.1.5.11: nityas ca vidya-vyddha-samyogo vinaya-vrddhy-artham, tan-
mitlatvad vinayasys.

7Though the first chapter of KAS is called vinayadhikarika “the topic of
training” (Kangle), “von Sachen der Erziehung und des Wohlverhaltens”
(Meyer), there is no definition of the word vinaya as such.

18Cf. Kane 51-52 and Botto 82-83.

9For king and vinaya, cf. Kane III 51-53.

20For its opposite avinitas ca dustatma, cf. MBh.4.20.25.

21The youth of a noble-family is courteous by birth. Hence the expressions
svabhavika vinitatva here, and svabhava-vinita in R.2.17.13 and vinaya
sahaja in Uttararamacarita 4.22.

22Cf. Hara 2000C.

23For the inborn courtesy and later education, cf. krtaka and svabhavika in
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the innate splendour of fire becomes strengthened by clarified

butter.2*
1.10. a-vinaya (insolence, mischief)

In the story of retribution we meet often the word avinaya. Ugly-

looking Kabandha tells Laksmana the story of his previous life.

viripam yac ca me rigpam praptam hy avinayad yatha

tan me v’ornu namvydghra mttvatah iamsatas tava.

R.3.66.15

Listen, tiger among men, truly I shall tell you why my form was
deformed through an act of insolence.

Also in Kadambari we read,

tad yah sa kamopahata-cetah svayam-kytad evavinayad divya-
lokatah paribhrasyan martya-loke vaisampayana-nama
Sukanasa-sinur abhavat.

Kadambari 578.8—9

Stupefied by love, he fell from heaven to the mortal world

because of his own mischief, and was born as the son of

Sukanasa with the name of Vaisampayana.?>

1.11. In the above, we have surveyed step by step the various aspects of
vinaya, whose original meaning is “removal”. The original meaning is
apparently characterized by the “disjunctive” function of the prefix vi-,
and the usual meanings of “modesty” and “moral discipline” are later
developed in the course of its association with vices in general. Next we
shall proceed to its special meaning in Sanskrit literature.

KAS.1.5.3-5.

24For other expressions “modest” and “courteous”, cf. vinayanvita (MBh.
13.76.1), vinayopeta (MBh.12.285.38, 14.35.18) and vinaya-sampanna
(MBh.1.106.14, 2.5.29, 6.27.17). For vinita-vesa (soberly dressed), cf.
MS.8.2.

B5For the adjectives avinita (-putra), cf. MBh.5.133.9, KAS.1.17.51 and for
durvinita, cf. R.3.18.9, 7.53.18, 7.30.34.
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2. Its particular use in Sanskrit
2.1. vi-naya in the sense of the absence of naya.

Beside its disjunctive function, the prefix vi- indicates absence
(yoga: viyoga) or reverse (kraya: vikraya). As a result, it is possible for
vi-naya to mean the absence of naya. It is this possibility of which the
skilled writers in Kavya took advantage and succeeded in composing a
verse with the double-entendre. We shall see the skill of Magha in his
Sisupalavadha, where a verse can be read in the two ways of praise and
blame.

ahitad anapatrapas trasann atimatrojjhita-bhir anastikah
vinayopahitas tvaya kutah sadrso ‘nyo gunavan avismayah.
SiSupalavadha 16.7

2.1.1. The first meaning, in the good sense:

Where is someone else virtuous (gunavat) equal to you, pos-
sessed of decorum (vinayopahita), afraid of (trasan) evils
(ahita), prudent (an-apa-trapa), yet tremendously brave (ujjhita-
bhi), pious (a-nastika) and without arrogance (avismaya)?

2.2.2. The second meaning, in the bad sense (parusa):

Where is someone else unvirtuous (agunavat) equal to you,
afraid of the enemy (ahita = Satru), shameless (an-apatrapa =
nirlajja). cowardly (nati-matrojjhita-bhi) (literally, “escaping
fear only by obeisance” = “without fighting bravely”), an atheist
(an-astika), without policy, and yet arrogant?

According to Mallinatha, here the compound vinayopahita in the
first reading is vinayenanauddhatyenopahito visista, taking vinaya in
the sense of anauddhatya (freedom from pride, modesty).

In the second reading, the compound is divided as vinayo ’pahita,
and vinaya is used in the sense of nayatito (gone beyond good policy
(naya), that is, neglected policy) and apahita is taken in the sense of
hitad apetah (deviating from the beneficial).20

26For other word-play of a-naya, vi-naya, cf.
tasya tat prapya dusprapyam aisvaryam muni-satkytam



300 Minoru Hara

2.2. vinaya as a repetition of naya

The repetition of a word with its prefix is not uncommon in Pali,?’
but it appears also in Epic Sanskrit.28 For example, the prefix upa- is
used in vana, upa-vana, di$, upa-dis and also in nisad, upa-nisad.?®
People often translate upa-vana as “small wood”, and upa-dis as
“intermediate quarter”. The same is also the case with the prefix vi-, for
we have such examples as dis, vi-dis, dhata, vi-dhata, jiiana, vi-jiiana
and, here including naya, vi-naya. We notice that in addition to the
“disjunctive” function, the prefix vi- here has a function of
“differentiation”. We shall see examples below.

2.2.1. dis and vi-dis

sa raja-bhuja-nirmukta nirmuktoraga-samnibha
prajvalayanti gaganam disas ca vidisas tatha
dronantikam anuprapta diptasya pannagi yathd.

MBh.7.81.31
The spear (Sakti), hurled from the king’s arm, reached close to
Drona, burning the sky and various quarters, like a female snake
with gleaming mouth which has just cast off her skin.30

dipo yatha nirvrtim abhyupeto naivavanim gacchati nantariksam
disam na kamcid vidisam na kamcit sneha-ksayat kevalam eti
Santim.

Saundarananda 16.28

vibabhrama matis tata vinayad anayahata.
H.20.28
For naya, apa-naya, vi-naya, cf.
vinayam gund iva vivekam apanaya-bhidam naya iva
nyayam avadhaya ivasaranah Saranam yayuh sivam atho mahrsayah.
Kiratarjuniya 12.17
27Cf. Allon 199 note and 248 (kampati, samkampati, sampakampati) and
Dhadphale 217 (neti, vineti, anuneti), 222 (kampi, samkampi, sampakampi),
225 (jhayanti, pajjhayanti, nijjhayanti, apajjhayanti).
28Hara 2000A.
2%Hara 2000B.
30Cf. MBh.13.151.27, H.31.37, R.6.66.27.
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Just as a lamp, which has reached the stage of extinction, does
not depart to the earth or the sky or any of the quarters or inter-

mediate quarters but from exhaustion of the oil merely goes out.

Tr. Johnston3!

As Johnston takes it, the word vi-dis means the intermediate
quarters, differentiating the preceding word dis.
2.2.2. Sesa-, visesa
rajiio ’pi vaso-yugam ekam eva ksut-samnirodhdaya tathanna-
matra
Sayya tathaikasanam ekam eva Sesa visesa nypater madaya.
Buddhacarita 11.48
A king too can only wear one pair of garments and similarly take
only a certain measure of food to still his hunger: so he can only
use one bed, only one seat. The other luxuries of a king lead only

to the intoxication of pride.
Tr. Johnston

Here Johnston takes Sesa visesa as “the other (Sesa) luxuries
(visesa) (of a king)”, but one may interpret the second word vi-sesa as a
specification or differentiation of Sesa. Then Sesa, visesa means “the
rest”, or “the various remainings, large and small”.

2.2.3. dhata-, vidhata?

These two are often rendered into “creator” and “distributor”, but
we may take them in the sense of “various gods”. In enumerating the
gods who attended the rite of the royal consecration of Skanda
Kartikeya, the text says,

indra-visnii maha-viryau sirya-candramasau tatha

dhata caiva vidhata ca tatha caivanilanalau.
MBh.9.44.4

Indra and Visnu of great energy, similarly the sun and moon, and
dhaty and vidhaty, wind and fire33 ...

31Cf. Saundarananda 16.29.
32Cf. Durga ad Nirukta 11.11 (dhdtaiva vidhdta) as quoted in Dhadphale 223.
33Cf. MBh.7.69.46, 13.15.31, 13.145.39 (sa dhata vidhata ...), 3.249.4 (dhatur
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The gods here enumerated (the sun and moon, wind and fire)
compose the typical pairs, and we do not need to take the second vi-
dhatr in the sense of “distributor”. Here dhata, vidhata simply means
“various gods”.

2.2.4. jiana-, vijiiana

As is well-known, F. Edgerton proposed to translate jiiana as
“theoretical knowledge” and vijiiana as “practical knowledge”.3* Thus
he translated, for example,

tasmat tvam indriyany adau niyamya bharatarsabha
papmanam prajahi hy enam jiiana-vijiiana-nasanam.
BhG.3.41
Thou, therefore, the senses first controlling, O bull of Bharatas,
smite down this evil one, that destroys theoretical and practical
knowledge.
Tr. Edgerton3?

But we may take them in a similar way, taking them simply as “various
sorts of knowledge”.
2.2.5. naya-, vi-naya
Now we come to naya vinaya.’® As dis-, vi-dis mean “quarters and

vidhatuh), 12.224.49 (dhataiva vidadhaty uta), R.7.20.24 (yo vidhata ca dhata
ca sukrte duskyte tatha).

34Edgerton 1933.
35Cf. BhG 6.8, MS.9.41: tat-prdjiiena vinitena jiiana-vijiana-vedind.
360f course, we would not entirely exclude the meaning of “modesty” for
vinaya, even when it appears in conjunction with naya. For example,
vipanne ca samarambhe samtapam ma sma vai kythah
ghatate vinayas tata rajiiam esa nayah parah.
MBh.12.56.16
Even when some undertaking has failed, do not grieve! [In such a case]
modesty (vinaya) is proper (to be followed), for modesty is the highest
policy (naya) of kings.
We have mentioned above that courtesy (vinaya) is indispensable for the
education of princes.
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intermediate quarters”, that is “various quarters” as a whole,*” so naya-,

3

vi-naya may mean “various naya (policy, stratagems)”, instead of
“policy and modesty”. Below we shall list some examples where vinaya

is used in this sense.

2.2.5.1. In the self-praise of Kamsa, we read,

aham balena viryena nayena vinayena ca
prabhavenaiva Sauryena tejasa vikramena ca
satyena caiva danena nanyo ‘sti sadysah puman.
H.2.28.113 Bombay = H.73.822%7-9

Nobody is equal to me with respect to power, energy, majesty,
[using] various stratagems, heroism, splendour, courage,
truthfulness and giving.38

2.2.5.2. In describing Krsna, we read,
manusyanam mano-bhiitas tapo-bhiitas tapasvinam
vinayo naya-vyttanam tejas tejasvinam api.
H.30.36
He is the [true]®® mind of men, and the [true] asceticism of the

ascetics, vinaya of naya-vrttas, and the splendour of the

splendorous.40

Though we have here vinaya metri causa, otherwise we might
expect naya-bhiita in parallel with mano-bhiita, tapo-bhiita in the first
line, or naya with tejas in pada d. In this context, it is not necessary to
take vinaya as being independent of naya in the sense of “modesty”, or
“moral discipline”, but “the [true] naya of naya-vrttas (the true [=
distinctive] policy among politicians)”.

3TWe have similar constructions in dis-, upa-dis-, pra-dis-, pratidis- also.

38Except for satya and dana in the last line, all the items enumerated in the first
two lines are concepts of a military and heroic nature. If so, vinaya in the first
line is not necessarily to be taken in the sense of “modesty”, but goes together
with naya in the sense of “various” nayas.

39Here I take -bhiita in the sense of “true”, as is the case with caitya-bhiita and
kumara-bhita. Cf. Schopen.

40Cf. Vayu-purana 97.42 which has vinayo naya-trptanam in c.
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2.2.5.3. In his monologue, Yaugandharayana says as follows:

vairam bhayam paribhavam ca samam vihaya
krtva nayais ca vinayais ca Sarais ca karma
Satroh Sriyam ca suhydam ayasas ca hitva
prapto jayas ca ny-patis ca mahams ca sabdah.

Pratijiayaugandharayana 4.6
[For I,] disregarding enmity, fear, and insult alike, have
accomplished my work with my designs, by self-control and
arrows, ending the glory of the foe and the disgrace of my
friends. Thereby have I won victory, the king himself, and great
renown.

Tr. Woolner

Though Woolner takes naya in the sense of “design” and vinaya
“self-control”, we may take them in the sense of various sorts of naya
(stratagem, tactic), the diplomatic means, both of which are contrasted
to Sara (arrow), the military means.*!

2.2.5.4. Similarly,

Silena samna vinayena sitam
nayena na prapsyasi cen narendra
tatah samutsadaya hema-purikhair
mahendra-vajra-pratimaih Saraughaih.
R.3.61.16

If you cannot recover Sita by peaceful means (s7la), by concilia-
tion (saman), tact (vinaya), or diplomacy (naya), lord of men,
then unleash the flood of your gold-feathered arrows, as
devastating as great Indra’s thunder-bolts.

Tr. Pollock

41 Apparently, the second line refers to the various means of defeating an enemy.
According to the niti literature, the means (updya) consists of peaceful tactics
(saman, dana, and bheda) and violent means (danda). In the above verse,
naya, vinaya correspond to peaceful means, while sara to the violent one.
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Pollock rightly takes vinaya as “tact”. Here again the second line
refers to arrows, a violent means, whereas the first line refers to
peaceful diplomatic means.*?> Under such circumstances, we do not
necessarily take the words naya and vinaya literally, that is, in the sense
of “tactics” and “self-control”.

3. Other special meanings
Apart from vi- with the “disjunctive” and “differenciating”
function, we shall list below three special meanings of vinaya as
induced from context and commentary literature.

3.1. vinaya in the sense of nigada (fetter)
In the Pratijiayaugandharayana, a chamberlain tells Pradyota how
Vatsa is as a captive as follows:
kanicukiyah — ahita-vinayatvat padayor ange tasya bahu-
praharatvac ca skandha-vahyena Sayaniyena madhyama-grhe
pravesitah.
Pratijiayaugandharayana 2.13.10-11
Chamberlain: He was so tractable and had so many wounds on
his feet and body, that he was carried into the Middle Palace on a
litter.
Tr. Woolner

Though Woolner translated ahita-vinaya as “tractable”, here the
compound should be taken in the sense of “having fetters placed”, as
Ganapatisastri commented (ahita-vinayatvad viniyate ‘nendaparadhiti
vinaya iha nigalah, sa ahito niveSito yasya sa ahita-vinayah). Here the
passage describes king Vatsa as a captive, having his feet and body
fettered as a criminal (aparadhin).

42As is well known, saman (conciliation), dana (bribery), bheda (sowing dis-
sension) and danda (open attack) are means of success against an enemy
(MS.7.109, KAS.7.16.3). Here the first line corresponds to peaceful means
and sara in the second line to violent means. Cf. also, MBh.12.223.8,
R.2.37.5, 4.17.28, 4.18.8, R.6.128.82 (Bombay), H.2.28.113 (Bombay).
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3.2. vinaya as contrasted to visarga
Bhisma enumerates various aspects of danda, the rod of
punishment.
asaktih Saktir ity eva mana-stambhau vyayavyayau
vinayas ca visargas ca kalakalau ca bharata.

MBh.12.121.28

[It is] power and impotence, arrogance, obstinacy, change and
stability, discipline and letting loose, the right time and the
wrong time.

Tr. Fitzgerald

Since positive and negative concepts are contrasted here, vinaya is
the reverse of visarga and thus pada c should be translated something
like “restraint and freedom”.

It is interesting to note that vinaya which means originally
“removal” here comes to mean “confinement [in fetters]” or “restraint”,
nearly the reverse of its original meaning of “taking away”.*3

3.3. vinita in the sense of prasarita (stretched, strewn)

Finally, we shall examine vinita in the sense of prasarita. BR lists
under vi-ni- (ausbreiten) an example from the Ramayana. Prior to the
well-known scene of Sita’s abduction, she was curious about a golden
deer and asked Rama to capture it, saying:

nihatasyasya sattvasya jambiinada-maya-tvaci
Saspabrsyam vinitayam icchamy aham upasitum.

R.3.41.19
Were the creature to be killed, I should like his golden skin to be

stretched over a cushion of straw, to make a seat.
Tr. Pollock*

43This meaning of vinaya as confinement and restraint may be related to that
found in Pali ariyassa vinaye, which means “in the restricted sense of aryan”,
that is, “in the Buddhist sense of the term”. However, the discussion on this
subject needs another lengthy paper to be written.

44The commentary reads as follows:

Saspa-brsyam bala-trna-parikalpita-tapasasane vinitayam prasaritayam asya
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Above, we have discussed vinaya used neither in the original sense
of “removal”, nor in the ordinary sense of “discipline” in classical
Sanskrit literature.*® Finally, we shall examine an allegorical story of
vinaya and its relationship to lajja.

4. vinaya and lajja

4.1. It is believed that vinaya is essential to the well-bred woman, as is
expressed by the Sanskrit compound sadhvi-vinaya. When Hanuman
extended his hand to help her, Sita refused his offer, being afraid of
touching a man’s hand other than her husband. In his praise, we read:

yukta-ripam tvaya devi bhasitam Subha-darsane

sadrsam stri-svabhavasya sadhvinam vinayasya ca.

R.5.36.2

Oh queen, charming lady, what you said is appropriate. It is
suitable for womenhood (stri-svabhava) and the providence
(vinaya) of a chaste women !

4.2. So bashfulness (lajja) is proper for the well-bred young lady.
asamtusta dvija nasta samtustas ca mahibhujah
salajja ganika nasta nirlajjas ca kula-striyah.
Hitopadesa 3.64
The following [four] perish: twice-borns unsatisfied, kings

satisfied, bashful courtesans, and unbashful women of a noble
family (kula-stri).

Then, how are these two, vinaya and lajja, related to each other?

Jjambiinada-maya-tvacy upasitum tvat-samipe sthatum icchami/yad va
bhagavad-upasanam kartum ity arthah.
Upon a golden hide, strewn (vinita = prasarita) over an ascetic seat, prepared
with young kusa grass, I wish to sit in your side, or to serve you. That is the
meaning.

4SFor the meaning of Anstandsbusse (fine due to indecorum (Geldstrafe bei Un-

gebiihrlichkeit) = solatium ?), cf. Meyer 291 11ff. Cf. also Narada-smrti 6.21d
(“fine”, Lariviere translation 120).
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4.3. It is in the Kurma Purana 1.8 that vinaya is allegorically called the
son of dharma and lajja. Twenty-four daughers of Daksa are mentioned
there, and thirteen of them are married to Dharma. Here, lajja is
enumerated as one of them, and she brought to her husband a son called
vinaya. The relevant passage reads as follows:

buddhya bodhah sutas tadvad apramado vyajayata

lajjaya vinayah putro vapuso vyavasayakah.

Kurma-purana 1.8.23
Enlightenment (bodha) was born of intelligence (buddhi), so was

mindfulness (apramdda). Decorum (vinaya) is the son of shame

(lajja), the determinant (vyavasayaka) is the son of a handsome

figure (vapus).*6

4.4. The mother-son relationship between lajja and vinaya can be
illustrated more concretely by some romantic passages of Bana’s
Kadambari.

4.4.1. We read:

prayena prathamam madananalo lajjam dahati, tato hydayam/
adau vinayadikam kusumesu-Sarah khandayanti pascan
marmani.

Kadambari 409.9-10
Generally, the love-fire first burns bashfulness (/ajja), and then
the heart. Kama’s arrows first attack decorum (vinaya), and later
the vital parts.

Once lajja is defeated, it is an easy step for Kama to destroy her son
vinaya.
4.4.2. Similarly,

skhalite cetasi tal-lagna pataty eva lajja/trapavarana-siinye hydi
pravisya padam kurvan kena va nivarito durnivarah

46Ct.
lajjaya vinayah putro vyavasayo vasoh sutah.
Linga-purana 70.296
lajjaya vinayah putro vyavasayo vasyoh sutah.
Vayu-purana 10.36
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sarvavinaya-hetuh kusuma-dhanva.
Kadambari 497.6—7

When the mind stumbles, shame (/ajja) which clings to it falls.
Into the heart devoid of its protecting cover (of lajja), the flower-
bannered one (Kama) enters. Once he has entered, who can drive
him away, the god who is hard to drive out and causes all sorts
of indecorum (avinaya)?

309

When bashfulness is taken away, all sorts of decorum are exposed

to danger.

4.4.3. In her self-reproach, the well-bred lady in love laments as

follows:

yadi tavad itara-kanyakeva vihaya lajjam, utsyjya dhairyam,
avamucya vinayam, acintayitva jandapavadam, atikramya
sadacaram, ullanghya Silam, avaganayya kulam... svayam
upagamya grahayami panim/evam guru-janatikramad adharmo
mahan.

Kadambari 297.3

If I approach by myself and grasp [his] hand [for marriage], like
a common girl — abandoning shame (/ajja), giving up steadfast-
ness (dhairya), unharnessing decorum (vinaya), neglecting
people’s rumour (janapavdada), transgressing good conduct (sad-
dcara), traversing morality (s7la), neglecting the noble family|[-
ness] (kula) ... — then, through the offence to my respected
elders, there would be a great sin.47

The urge of love-passion deprives the young lady of all the

virtues.*® All these passages illustrate the close connection of lajja and

vinaya.

Minoru Hara
Tokyo

47Cf. Kadamabari 354.14-355.4.
48Besides kama, mada (alcholic drink) also destroys vinaya.

paisunyena kulam madena vinayo duscestaya paurusam
daridryena janadaro mamataya catma-prakaso hatah.

1S.1674
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