A Study of the Campeyya Jataka, Including Remarks
on the Text of the Sankhapala Jataka

There is an obvious historical problem in the textual criticism of the
Campeyya Jataka (no. 506, Ja IV 454-68). Although it has been trans-
mitted in forty-four gathas, it is found in the Visati-nipata, which
indicates that the original version of the Jataka comprised about twenty
gathas. This is clearly evident when it is compared with the other
Jatakas of this nipata.! This fact alone would be enough to show that the
Jataka has been revised and extended as it has been handed down. What
follows is an attempt to trace the textual history of this naga Jataka, also
taking into account the Mahavastu version (Mvu II 181--88), although it

An earlier version of this article was first published in German under the title
“Eine Studie des Campeyya-Jataka (mit textkritischen Bemerkungen zum
Sankhapila-Jataka)” in Wiener Zeitschrift fiir die Kunde Siidasiens, Vol.
XXXIV (1990), pp. 79-106. Translated by Marianne Rankin.

Prof. Oskar von Hintiber (O.v.H.) not only offered valuable comments on an
earlier version of this essay, but was also kind enough to make two Thai
manuscripts available to me. For this I am most grateful to him and to the
Social Research Institute of the University of Chiang Mai. I would also like to
thank my friend Dr Chlodwig H. Werba (Ch.W.) for all his advice and
suggestions for improvement. In the following, arabic numerals refer to the
gathas of the Campeyya Jataka according to the Fausbgll edition, roman
numerals to those gathas which according to our investigation belong to the
original version of the Campeyya Jataka.

'These are composed of between twenty-four and thirty-one gdthas. The Sivi

Jataka has thirty-one gathas (twenty-three Slokas and eight tristubh/jagat).
Alsdorf, who has worked on this Jataka, came to the conclusion that “there are
two treatments of this popular narrative: one in tr./jag. and one in §lokas, and
the editors of the Jataka Book — or even an earlier poet — combined these
two versions into one” (Alsdorf 1968b, p. 478 (= KL Sch. p. 364)). Apart from
this Jataka, only the Mahapalobhana Jataka (no. 507) has more than twenty-
nine gathas (thirty gathas). But there, several gathas give the impression of
being later additions (see gathas 1—4 and 6), so that one can start with the
assumption that originally this Jataka was also correctly incorporated into the
Visati Nipata.
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is quite corrupt and comprises forty-six verses.? For this the Sankhapala
Jataka (Ja V 161—77),> which has various gathas in common with the
Campeyya Jataka,* will frequently be considered. The prose text (Ja
IV.456.27f) explicitly refers to it,> which should be particularly
interesting for the history of the text.

The content of the Campeyya Jataka tale is briefly as follows:® A
naga [named Campeyya, who has left his underwater dwelling in order
to keep the uposatha on a termite mound] allows himself to be caught
[by a snake charmer (ahigunthika)] without any resistance, in order not
to break his uposatha vow. [By means of sorcery, the snake charmer
makes the naga perform tricks in front of paying spectators. At first he
had intended to let the naga go free as soon as he earned 1,000 pieces of
gold in this way. But instead, tempted by the possibility of making easy
money, he goes to Benares to the court of King Uggasena. Sumana, the
wife of the naga, is very worried by the lengthy absence of her husband.
When she finds out that the naga has been captured by a snake charmer,

2The following twenty-two verses (gathas of the Jataka numbered according to
Fausbgll) correspond as follows: Ja gatha 1 = Mvu II 181,5%-8%; 2 = 181,10%-
1% 3 = 181.13%-16%; 4 = 181,18*21%; §b/d = 182,9%/6%; 6 = 182,1*—4*; 7ab =
182.11#%-12%; 8 = 183,12%13%; 9 = 183,2%-5%; 10 = 183,7%—10*; 11/12ab =
183,15%-17%; 13ab = 183,19%~20%; 14 = 184,1*—3*; 152 = 184,18*; 15d = 185,9%;
16 = 185,3*—6%; 19ab = 184,15%-16*; 19cd # 184,6*-8*; 20ab = 184,10%-11%;
20d = 184,13* (185,2%); 23 = 185,11*~14%; 24 = 186,1%4*; 30f = 187,23*%; 31ac
= 187,20%-21%; 36cd = 188,1%2*; 39 = 188,2%-5*; 43 = 187, 17%14*.

3 A list of suggestions for correction of the text of this Jataka, which is corrupt in
many places, is printed in an appendix to this article.

4Noted by Alsdorf 1977, p. 30, n. 21 (= KL Sch., p. 790 n. 21).

5Tt also refers to the Bhiridatta Jataka, with which the Campeyya Jataka has
g.37a(=Ja VI 1713%) and g. 312 (= Ja VI 171,7*) in common. That this is
worthy of note is also shown by the Culladhammapala Jataka (Ja III 177-82),
which is a “clumsy, coarse imitation of the Ksantivadij (named in the prose
story)” (Alsdorf 1968a, p. 266).

SParts of the story which come from the prose text are set in square brackets. A
detailed table of contents is to be found in Vogel 1926, pp. 151-53 (reference
from O.v.H.). A complete translation is to be found in Griinwedel 1897,
pp- 83-89.
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she goes to Benares and arrives in the middle of the performance at
court.] She begs the king to ransom her husband. But the word of the
king is all that is required for the snake charmer to set the naga free. In
gratitude, the naga asks permission to show the king his underwater
palaces, and repeatedly swears that he has no evil intentions toward his
rescuer. Eventually the king agrees and, accompanied by the naga, visits
his dwelling place. Amazed at the splendour, the king wants to know
why the naga keeps uposatha. He explains that it is only as a human that
he would have the chance to escape the cycle of samsara. Showered
with gifts, the king returns to the human world.

The text of the Campeyya Jataka, as we have it, is a mixture of 34%2
tristubhs and 9¥2 §lokas. Now Alsdorf, in his various masterly studies of
individual Jatakas, repeatedly worked out the relationship between these
two metres and showed that when tristubh and §loka verses appear
together, it is usuvally the §loka gathas which have been added
subsequently.” Thus, in the case of the Campeyya Jataka, the Sloka
gathas will be examined first with regard to their place in the original
gatha collection of the Jataka.?

The Jataka opens with two $loka gathas® of which some single
padas have parallels in other Jatakas (“floating padas”). So 1ab (ka nu

7“There can certainly be no question of the $loka as such being more recent than
... [the] tr[istubh], so that any Sloka should be regarded as later than any tr.
because of its metre ; but the §loka remains ‘modern’, and it becomes the most
common metre, as the tr. becomes less fashionable, so that it finds ... a role as
successor to the tr.” (Alsdorf 1971, pp. 29f. (= KL Sch. pp. 386f.)). Cf. Alsdorf
1968b, p. 478 (= KI. Sch. p. 364) and Sakamoto-Goto 1984, pp. 46 and 64,
n. 58.

8Cf. also Alsdorf 1957a, p. 202 (KL Sch., p. 186): “The bulk of both these texts
consists of tristubh verses, and it might be worthwhile to examine at the outset
all the non-tristubh stanzas with a view to ascertaining whether they are
‘original’ or whether there are grounds to justify the natural suspicion that they
are secondary additions.”

9Cf. Mvu II 181.5%, 8%, 10*—11*: kd nu vidyud ivabhasi *usard viya taraka | ...
devi asi va gandharvi na tvam asi hi manust || naham devi na gandharvi na
mahardja manusi | nagakanyaham bhadran te *arthint iha agata |l. According



118 Thomas Oberlies

vijju-r-ivabhasi osadhi viya taraka)'? is found in the Alambusa Jataka
(Ja V 155.16%), which is completely composed in §lokas.!! Gatha 1c
(devata nu si gandhabbi), has parallels in Ja V 260,5%, 317.4%, VI 13,13*
(devata nu si gandhabbo), where each time the answer given in 2a
(n’amhi devo na gandhabbo) also follows (Ja V 260,7*, 317.8%; VI
13,16%).

These two §lokas are clearly an example of the tendency of the
Jataka redactors to clarify exactly who is speaking or acting and to
explain their motives. This led, probably before the addition of the two
Slokas, to gatha 3 having another tristubh!? inserted, which undoubtedly

to Senart’s text, the Mvu reads sarasi viya tarakah. Liiders (1954 : §83) based
on Senart’s mss reconstructs the “basic text” of the Mahavastu as osall viya
talaka (> usala viya talaka > usara viya taraka (thus mss BC II 181.5*; the
“visarga” of tarakdh is merely a punctuation mark)), where osall corresponds
to Skt. ausart; osalt talaka, that is, “the morning star”. Earlier, Charpentier
(1909, p. 35) read usara viya tarakah with mss BC. Moreover, he conjectured
that Mvu II 181.8* should read na tvam manyami manusim, for which he refers
to mss BC (na te anyani ma®). For the conjecture *arthint instead of avicr as
transmitted, cf. Jones 1952, p. 175, n. 7.

10The first pada is closely connected with the prose story. For there it is said that
the naga’s wife, searching for her husband, appears at the king’s court floating
in the air (akdse ... atthasi, Ja IV 459.8). The comparison of the nagi with a
bright flash of lightning presumably gave rise to this passage in the story.

HTt is interesting that, only a few gathas earlier (and also in the Alambusa
Jataka (V 154.19*)), the characterization of a person as uggateja is found (cf.
Campeyya Jataka, g. 4). Moreover, Alambusa Jataka 14d (@mutramani-
kundala) may be compared with Campeyya Jataka, g. 8b. Further Jataka
instances of the comparison [ka nu vijju-r-ivabhdsi] osadhi viya taraka are
recorded by Liiders 1954, § 83.

2yibbhantacitta kupitindriyasi, nettehi te varigand savanti | kin te nattham kim
pana patthayand, idhagata nari tad irgha brithi 1. Cf. Mvu II 181 .13%-16*:
*vibhrantacitta vilutendriyasi, netrehi te vari sravanti kin te | nastam hi kimci
abhiprarthayanti, ihagata *dani na dirgham brithi Il (Senart 1890: pada a
citrantacitta [see Edgerton 1953 s.v. viluta; on the confusion of ¢/v and #/bh
in Nepalese manuscripts see Regamey 1954, p. 517; cf. Charpentier 1909,
p- 36], pada d tani).
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originated in the Sattubhasta Jataka (no. 402).'3 Gathas 2d, 3cd and 11—
12ab may be compared with the almost literally identical gathas 1—3 of
the Junha Jataka (Ja IV 97.8+-28%) .

The reason for the naga wife’s trust as she turns to the king with her
request is explained in $loka gatha 8, the first pada of which has a
paralle] in Ja IV 320,8%, and the second pada of which was a very
popular set piece (see note 11 and CPD under amutta-; both together as
padas a and d in Ja V 259.15%-16*: solasitthisahassani sabbalamkara-
bhasita | vicitrahatthabharana amuttamanikundala |1).'4

In the 1% Slokas 11-12ab the type and amount of the “ransom” to
be offered for the freedom of the naga are presented in more detail than
in gatha 9.' These verses come from the Rohantamiga Jataka, which is

13The gatha appears (with masculine forms) in the Sattubhasta Jataka (Ja III
344,19*—22%), where pada d however reads idhdagama brahme tad ingha brihi.
The Sattubhasta Jataka has eight gathas but is in the Satta-nipata, so it
originally comprised only seven gathas. It is definitely gatha 5 (Ja III 3482+~
5*) which was added later. The first gatha (vibbhantacitto ...) thus belongs to
the original Sattubhasta Jataka and may have been taken into the Campeyya
Jataka from there.

Wsolas -itthisahassani amuttamanikundald | varigehdsaya nar'yo [/ndri] ta pi
tam saranam gata |l (8%: S ®itthi® ;, 8°: §* varigehe saya nari, L 1471 nari,
CB SP °gehasaya narf). — Mvu 1l 183.12%: sodaSa strisahasrani amukta-

asrita “naryo rvam Saranam *gata || (Senart 1890:
arya tvam Sarandagatd; to be corrected with ms B (Charpentier 1909, p. 38)).
The prose text of the Mvu version also recounts that the senior wife of the
ndga appears at the court of King Ugrasena in Benares accompanied by
16,000 women (Mvu II 178.18-20).

YSdammi nikkhasatam ludda thullaii ca manikundalam | catussadaii ca
pallankam ummapupphasirinnibham || 11 |l dve ca sadisiyo bhar'ya usabhai
ca gavam satam | ossatthakdyo urago cardtu, pufifiatthiko muccatu
bandhanasma \l 12 1| (11b: BS thillasi; 11¢: S caturassani ca, B umapuppha-
sarinnibham, S ummarapupphasannibham; 12d : ESB L 1471 muficatu, C
muccatu). — Mvu 11 183.us5%17% : demi niskasatam lubdha sthila ca
manikundala | catuhSatam ca paryankam damakapuspasannibham | bharvam
ca sadrsidevim mucyatu uragadhipah Il (Senar 189ot: pada a: labdham ;
pada c: Charpentier 1909, p. 39, reads catuhsadan ca; Jones 1952, p. 177, n.
3, *catutsada (< catuhutsada; cf. Pali cat-ussada- “four-cornered”). Whether
this translation of *catutsada- is correct, however, is questionable, as the
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composed entirely in $lokas (Ja IV 422.4*-6*). Two tristubh padas 12 cd
(= 9cd = 10cd = 13cd), repeated once again, complete these gathas.

For the textual criticism of $loka gatha 14'° it is sufficient to refer
to Alsdorf’s observation, “[an] example, so frequently observed in the
Jataka, of the gradual versification of parts of the story originally left in
prose (in particular indications of who is speaking).”!” Moreover, padas
cde = Ja VI 82.3%/5* (cf. 88.25%).

Finally, §loka gathas 25-28 merely bring forward the older
description of the palace composed in tristubhs (see below, gathas 30—
35). In content and choice of words, they are so exactly modelled on the
following tristubh gathas 30-35 that there can hardly be doubt about
their secondary nature.

A peculiarity common to gathas 14 and 25-28 is the citation of
names (Kasirajan, Kasivaddhana,'® Campeyya!®) which also includes

adjective catussada- at Ja IV 309.,26* is an epithet of grama- (catussadam
gramavaram samiddham). In Aryasira’s Jatakamala the corresponding verse
is catuhsatam gramavaram samrddham (1138+), which shows that the word
was apparently no longer understood very early on (see also Kern 1891,
p- 247 ; Speyer 1895, p. 160, n. 2).

Ymutto campeyyako nago rdjanam etad-abravi | namo te kasiraj’ atthu namo te
kasivaddhana | afijalin te paganhami passeyyam me nivesanam |l (of note is
passeyyam, which in fact means “I would like to see”. Read *passedam (“See
this palace of mine”); I wish to thank Prof. A. Wezler for suggesting this
conjectured reading). Cf. Mvu II 184,1%3*; mukto campako nago
kasirajanam bhasati [prose] | namo te kasinam raja namo te kasivardhana |
afijalin te pragrhnami pasya raja mo nivesanam |l (Is the prose line Mvu Il
184,1 to be corrected to a §loka: mukto *campeyyako nago? Or is this a case
where “the prose of the Mahavastu adapts the hieratic form of words to a
vritagandhi” (Smith 1953, p. 121)? Manuscript L 1471 of the Pali Jataka also
often reads “Campaka” (g. 26b, 27d, 28b)).

Y7 Alsdorf 1971, p. 29 (= KL Sch., p. 386). Cf. Oldenberg 1918, p. 440 (= KI.
Sch., p. 1080).

1835b: SB L 1471 °vaddhano, EC °vaddhano.

19Manuscript L 1471 in g. 2628 always reads “Campaka” (see n. 16). Mvu also
offers this form of the name, but only in the prose (e.g. Mvu II 177,14, 184,1).
The title of the (Campeyya) Jataka is referred to at Ja I 45,20 (tatha ...

campeyyandgardjakale ... silaparamitaya piritattabhavanam parimanam
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gathas 2420 (Uggasena®!) and 29 (Kasirdjan), but differentiates all these
gathas from those of the original Jataka. That the king who frees the
captured naga is the King of Kasi seems to be picked out of the last
gatha by the redactor (baranasim nagaram iddhaphitam, rajjaii ca
karehi ...). Where the name Campeyya (gathas 26-28) or Campeyyaka

(gathas 14 and 30) comes from, I cannot say. The composer of the

prose, however, derives the name by adding the suffix -eyya-2? to the
name of the River Campa,?? where according to the prose (Ja IV
454.111) the dwelling place of the naga is to be found. These facts seem
to come merely from the wish of the prose writer to localize the story

and to give the main characters names.
It may be said with some degree of certainty that the 9%z Sloka
gathas and tristubh gathas 3, 12cd, 24, and 29 were not among the

nama natthi) and Papaficastdani I 617 (C® = Ps (E®) III 91,2 (Malalasekera
1937, p- 857). I would simply like to add the reference at Vism Chapter 9,
§ 33 (campeyyo pi nagaraja hutva ahitundikena vihethiyamano manopadosa-
mattam pi na uppadesi | yathaha ... (Cariyapitaka 85-86)). Liiders has shown
(1941, pp. 136ff.), that the titles in the Jataka collection are recent and partly
based on a misunderstanding of the text (cf. also particularly Mehendale
1970, pp. 125-29).

Wpherimutingd panava ca sankhd, *avajjum [/ *avajjimsu)] uggasenassa rafifio |
payasi raja bahu sobhamano, purakkhato nariganassa majjhe 11 (24b: E
avajjayimsu, B avajjayimsu, C avajjisum, C** S L 1471 avajjimsu, Nalanda
avajjayimsu, S uggasenaraiifio). Cf. Mvu II 186,1*4*: bheri mrdanga
patahds ca samkha, vadyensu veni ugrasenardjiio | niryati raja mahata
balena, puraskrto nariganasya madhye || and Harivams$a 94.14: vasudevam
puraskrtya bherisankharavaih saha | ugraseno yayau rdaja vasudevani-
vesanam || — The verb forms *dvajjum, dvajjimsu (forms with @° are most
probably wrong readings) and avajjayimsu, which CPD does not refer to
(under avajj° (so g. 24a in E)), are aorists of the passive of the causative
vadeti (avajjiyimsu (so read) seems to be a double passive (on which see von
Hiniiber 2001, §458) : vadya® > vajja® — avajj-iy-imsu).

210therwise only referred to in the prose (Ja IV 458,13, 467,23, 468,22; cf. Mvu
11 177.9, 178,197, 179.6). The Harivamsa passage 94,14.,cited in the precding
footnote, may be compared in particular.

22By intensification (von Hiniiber 2001, § 213) from Old Indic -eya-.

il

23Malalasekera (1937, p. 857) under “4 Campa” notes only this passage.
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original gathas of the Jataka. None of these verses is necessary for the
development of the story told in the Campeyya Jataka. They depict
more fully certain details which were only sketched in the original
Jataka (gathds 1-3, worry and grief of the naga wife); they explain
other points (gatha 8, the naga wife finds refuge with the king; gathas
11, [2, ransom money; 25-29, description of the palace); indicate who
is speaking (gathas 14, 30ab), or give the story a local, personal setting
(gathas 24, 29). If they are left out, a cogent plot remains, free of
unnecessary repetition.

In the fourth gatha there is a verse which fulfils all the requirements
of the first gatha of a Jataka. Apart from the general introduction of the
theme (“The Capture of the Naga”), the identity of the speaker (the wife
of the naga) and her motives (a plea for the release of the naga) are
clearly indicated.

-4 yam uggatejo urago ti cahu, nago ti tam aha jano janinda |
tam aggahi puriso jivikattho, tam bandhana mufica pati mam’ eso |14
The one who is also (ca) called the snake of powerful energy, the people

call naga, O king. He was caught by a man who is making a living from
him. Release him from captivity. He is my husband.

The characterization of the naga as uggateja- elicits a question from
the king which is posed in similar form in gatha 34 of the Sankhapala
Jataka (5b = Ja V 172,16%), where the snake had earlier been described

244b: ESP ahu jano (S* (ahu) manussaloke instead of jano janinda; cf. Ja V
137.27* maghava ti nam ahu manussaloke), L 1471 aha jano, C B ghu jana.
Cf. Mvu II 181.19* nago ti nam ahu jand janendra. E SP ahu jano may be
compared with Ja VI 336,17* (alikam bhasati [yam) dhuttt saccam Ghu
mahallika || (grammatical cty.: ahii ti aha katheti | ayam eva va-patho))
where the singular in pada 1 suggests that the same be assumed in pida 2 as
well. Cf. Norman 1969, p. 136, on Th 57, ayam ahu puraniya kuti (see CPD
s.v. aha (“wrongly taken = ahosi, Th-a”)); on a similar case in the Mahavastu
(Mvu Il 96.5*: te dani rsayo ... rajanam ... uvdca) cf. Leumann and
Watanabe 1970, p. 79, n. 638.
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as mahdanubhava- “of great power” and tejassin- “possessing fiery
power”.?

[I-5  katham nvayam balavir'ylipapanno, hatthattham agafichi vanibbakassa |
akkhahi me nagakaiifie tam attham, katham vijanemu gahitanagam |120

How then did this creature endowed with strength and power fall into
the hands?’ of a beggar?28 Tell me that, naga girl. How could I have
recognized [him] as a captured naga 229

The answer to this question gives a motive, which, as Alsdorf
showed (1977, p. 29f. = Kl Sch., pp. 789f.), is repeated in various naga
Jatakas, including the Sankhapala Jataka (gatha 37). As “venerator of
the Dhamma of the Righteous™ the naga was keeping the uposatha on a

Bappanubhava tam mahanubhavam, tejassinam hanti atejavanto | kim-eva
dathavudha kim paticca, hatthattham aganichi vanibbakanam 1\ (see below,
“Remarks on the text of the Sankhapala Jataka”, ad g. 34c¢).

265h: SB agacchi, C vanibbakassa. — 5c: Should the words be separated as
nagakaifi’ etam-attham ? Cf. also g. 38c¢ nagardje tam attham (= Sankhapala
Jataka 28c¢, 30c, 42¢ (see below, “Remarks on the text of the Sankhapala
Jataka”, ad g. 28¢). — Mvu II 182,6*—9*: katham vijaneya grhitanago, sa
ugratejo balasthamavanto | durdsado duhprasaho bhujamgo, hastatvam
agacche vanipakasya Il .

2TCompare Edgerton 1953b s.v. hastatva- for the expression hatthattham
gacchati (and similar expressions at Ja I 244.10%, III 204,19*, and VI 318,23%).
He also gives a reference to CPD Z2attha- 2., where Sinhalese -ata is
compared, citing Geiger, Litt. u. Spr. der Singh., § 40B. With Pali hatthattham
gacchati cf. AMg. hatthajjam agaya, Utt XIV 45 — another example of “the
craving for distinctiveness of Jainas and Buddhists in regard to their
terminology” (Meyer, Hindu Tales, pp. 111-12, 1. 3).

285ee Alsdorf 1977, p. 33, n. 36 (KL Sch., p. 793, n. 36), and Edgerton 1953b
s.v. vanipaka- “beggar”. According to the prose version of this Pali Jataka,
this should be translated as “showman” (O.v.H.).

29 Attention should be paid to the syntax of the compound. Cf. Senart’s note to
the Mvu text (Senart189o, p. 530) : “*How can one believe that ...". As for
grhitandago, judging by nigrhitanago, line 4 on the following page, grhita is to
be understood literally in the sense of nigrhita: ‘who has suppressed the

LR}

naga’, that is, ‘who has concealed his strength and appearance as a naga’”.
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termite mound (according to the prose version, 460,20),>® where he was
eventually taken captive.?!

III-6 nagaram pi nago bhasmam kareyya, tatha hi so balavirlyGipapanno |
dhammaii ca nago apaciyamano, tasma parakkamma tapo karoti |32

The naga could reduce a [whole] town to ashes, he is so strong and
powerful ; but out of reverence for the Dhamma he resolutely practises
tapas.’3

IV—7  catuddasim pannarasiii ca raja, catuppathe sammati nagaraja |
tam aggahi puriso jivikattho, tam bandhana muiica pati mam’ eso |13
On the fourteenth and fifteenth [days3? of the half-month] the naga king

stayed at a crossroads, O king. There he was captured by a man, who is
[thus] earning his living. Release him from captivity. He is my husband.

In the following gatha the wife of the naga expresses her plea for
the release of her husband from captivity and for him to be treated
without violence — to match the naga’s own behaviour.

30CE, Ja IV 330.3%6*, anujjagami uraga (d)dujivha, dathavudho ghoraviso si
sappa | khudam pipasam adhivasayanto, kasma bhavam posathiko nu digho,
and Ja VI 174.32*, uposatham upavasanto semi vammikamuddhani (cf.
Alsdorf 1977, p. 29 (= KI. Sch., p. 789)).

3ICE. Ja V 172,25%28%, catuddasim *pannarasifi c’aldara, uposatham niccam-
upavasami | athagamum solasa bhojaputtd, rajjum gahetvana dalhafi ca
pasam |l

326a: nagaram pi (= - *); see Smith 1949, p. 1151. Pada d = 36d (= Ja V
173,12%). Mvu II 18,1*—4*: nagaram pi nago bhasmikareya, tatha hi yavac ca
balopapeto | dharmam tu nago *apacayamano, hastatvam dgacche
vanipakasya || ; Senart 1890, pada c: ayam yacamano (cf. Charpentier 1909,
p. 37, and Jones 1952, p. 176, n. 2).

3For the translation cf. Alsdorf 1977, p. 33 (= KL Sch., p. 793).

349a: E pannarasifi ca, S* catuddast pannarasi ca rdaja, SP C pannarasifi ca, B
L 1471 paficadasim (cf. on this vo Hiniiber 2001, §402). Cf. Mvu II 182,11*-
14* : caturdasim paficada$im ca astamim, catuspathe gacchati nagarajo
osrstakayo vicaranto ndgo, hastatvam agacche vanipakasya || (cf. Thi 31
catuddasi paficaddast ya calva pakkhassa atthami with pada a).

35Here, the day is surely meant (cf. uposathadivasa-) because the laity keep the
uposatha during the day by fasting, etc.
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V-9  dhammena mocehi asghasena, gamena nikkhena gavam satena |
ossatthakayo urago caratu, pufifiatthiko muccatu bandhanasma 1136
In accordance with the Dhamma, release him without violence by
means of [the gift of] a village, gold jewellery [or] of a hundred cows.
The snake should leave, having lowered his body.3” He who [after all
only] wanted to gain merit, should be released from captivity.

In the next gatha (VI-10) the king agrees to this request in the same
words (a principle of “oral poetry”).3® As indicated above, both the
following verses (11, 12) were added later only to give more details of
the extent of the ransom.

VII-13 vinapi dana tava vacanam janinda,
muficemu nam uragam bandhanasma |

ossatthakayo urago caritu, puffiatthiko muccatu bandhanasma 113

Even without a gift, O king, we will release this snake from captivity on
the strength of your word.*0 ...

369d : E SB L 1471 muiicatu, C muccatu. Cf. Mvu II 183.2%-5%: dharmena
mocehi asahasena, gramena niskena ca gosatena | osrstakayo nigrhitanago,
punyarthiko mucyatu nagardjo ||

3ossatthakaya- seems to denote the non-aggressive posture of snakes which

have “lowered their bodies”. As a peaceful attitude is appropriate for someone
practising the uposatha, snakes are described thus when celebrating this day
(cf. SIII 241,15: ko nu kho bhante hetu ko paccayo yena-m-idh’ ekacce
andaja naga uposatham upavasanti ossatthakaya ca bhavanti ti). 1 am
indebted to Prof. Dr Albrecht Wezler for this explanation.

38Here too read muccatu with C (E SB L 1471 muficatu). Mvu II 183,7%-10%: ...
mocesyam, ...| osrstakdyo ca bhujamgo gacchatu, prito ca sampadyatu
nagaraja ll

313a: hypermetric pada, in view of L 1471 vinapi danena tava and CX tha for
tava perhaps read vinapi dana te vacanam janinda (¥ —~ — -1 =~ |-~ —~,
typically hypermetric because of the deferred casura (O.v.H.)). 13b: S* L
1471 muficemi; 13d : C muccatu, E SB L 1471 muficatu. — Mvu II 183,19%-
22% ! vind tu dand vacandn narendra, muficam’ imam dharmiko nagaraja |
mahanubhdvo paralokadarsi, mahabalo so ca na samvihethyo ||

40Ct. Alsdorf 1977, p. 30, n. 23 (= KL Sch., p. 790, 0. 23): “vina pi dana tava
vacanam nar’ inda (g. 13): according to Mvu II 183,19* vind tu dana vacanan
narendra, ECSB vacanam is to be corrected to na (or abl. -am?)” For the
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It emerges clearly from gatha 15 that on his release, the snake
invites the king to visit his underwater palaces, whereupon the king
takes pause for thought, explaining that a man should not in fact trust a
snake. This in turn leads the snake to protest his sincerity in two verses,
the first of which appears verbatim in the Mahasutasoma Jataka (Ja V
480,15*-18*). The gatha is thus correctly placed before the two verses of
protestation and belongs to the original content of the Jataka.

VIII-15 addha hi dubbissasam etam ahu, yam manuso vissase amanusambhi |
sace ca mam yacasi etam attham, dakkhemu te niga nivesanani |1*!
In fact they call it misplaced trust for a human to trust a non-human. But

if you ask me [now] for that, O naga, I shall [come with you to] see your
dwellings.

As gatha 18 it comes after the two gathas of oath, repeated for
emphasis.*?
IX-16 sace pi vito girim avaheyya, cando ca sur'yo ca chama pateyyum |
sabba ca najjo patisotam vajeyyum
na tv-ev’ aham raja musa bhaneyyam 143

ablative singular in -am cf. Sakamoto-Goto 1984, p. 52, n. 32, vo Hiniiber
2001, § 304, and Oberlies 2001, p. 144.

4l1s5a: E CB SP dubbissasam, S*L 1471 dubbissasam (cf. PED s.v. vissasa-) (so
also 18a). 15b: all mss = E amanusamhi (to remove the hypermetric syllable,
perhaps read vissase ‘'manusamhi (suggestion of Ch.W., who furthermore
referred me to Rgveda 10.95.8b on the subject of the comparison
“human/beast”)).
“Indeed, the Siamese edition of the J ataka-atthavannana of A.B. 2471 (1928)
does not give this stanza.
4316a: EC sace hi, B BY (Fausbgll) S L 1471 pi (cf. Mahasutasoma Jataka g.35a
(Ja V 480.15%): sace pi vato ... (cited at Saddaniti 815,6) and Mvu II 185,3%
6*: apy eva vato girim avaheya, candro ca siryo ca ksitim pateya | sarva ca
nadyo pratisrota vahensuh, na tv ev’ aham raja mrsa bhaneyam 11). 16d: S® L
1471 tv-evaham.
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Even if the wind were to carry off a mountain, sun and moon were to
fall to earth, and all rivers run backwards, I would not, O king, tell an
untruth.*
X-17 nabham phaleyya udadhi pi susse, samvattaye bhatadhara vasundhara |
siluccayo meru samiilam ubbahe,
na tv-ev’ aham rija musa bhaneyyam II*3

The sky could burst, the ocean dry up, the creature-carrying earth could
coil itself up [and] Mount Meru rip out its own roots,* but I, O king,
would not tell an untruth.

As regards verses 19—22, there is no doubt that they belong to the
old gatha content of the Jataka. They build up a picture of the risk which
a visit to a naga represents and show the naga and his kin as true
“venerators of the Dhamma of the Righteous”, grateful and true to their
word.

XI-19 tumhe kho cettha ghoravisa ulara, mahateja khippakopa ca hotha |
mama kirana bandhanasma pamutto, arahasi no janitum ye katani 17

4Compare Ja I1I 62,18+ : ambho na kira saddheyyam yam vato pabbatam vahe
| pabbatam ca vahe vato sabbam pi pathavim vahe || “Who could ever believe
that the wind | would lift a mountain from the earth? | And yet the wind would
sooner carry | the mountain away, even the whole earth II” (Liders 1921,
p- 218).

17b: EC samvattayam (read : samvatt’ ayam “this [earth] could coil itself up”
(M), S samvatteyya, L 1471 samvatteyyum (corrected to samvattayye (read:
‘vattaye)), B samvattaye; 17d: S* L 1471 tv-evaham.

46T take samiila as Skt. svamiila-, following a suggestion of O.v.H. Pali ubbahati
(“tear out”) comes from Old Indic ud-vrhati, which survives in Prakrit uvvihai
(cf. Pischel §489) with the verbal adjective uvvidha- or uvwidha- (cf.
Wackernagel 1937, p. 833 (= KL Sch., p. 415)). Cf. Ja V 240,23* samiilam api
abbahe. On the other hand, the commentary explains: evam maha-
sinerupabbato samiilo utthaya puranapannam viya akase pakkhandeyya (Ja
IV 462 261), taking samiila- to be a bahuvrihi (= miilena sahitah) and ubbahe
= udvahet (cf. also CPD s.v.).

4T19a: BCS tumhe khottha, L 1471 tumhe kho cettha (read: kho (cf. Alsdorf
1968a, p. 59) or with Fausbgll rumhe ’ttha kho); EBCSP °kopr, $? L 1471
°kopa: 19c: B mamkarana (Fausbgll’s mama karana scans -~ -); 19d: L
1471 arahast (== — ¥), E L 1471 janitaye (read janitaye), C janitaye, Cks
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You are indeed large, terribly poisonous and of great brilliance ; you
are also quick to anger.*® Through me you have been freed from
captivity. I expect you to be grateful to me.

XIl-20 so paccatam niraye ghorariipe, ma kayikam satam alattha kifici |
pelaya baddho maranam upetu, yo tadisam kamma katam na jane [14°

Anyone not grateful for a deed done for him such as this should roast
in a terrible hell,>® should find no bodily comfort, should die
imprisoned in a basket.

XIII-21 saccappatififia tava-m-esa hotu, akkodhano hohi aniipanahf |
sabbaii ca te nagakulam supanna, aggim va gimhasu vivajjayantu [I1>!

Let this be your true promise. Be free from anger, not contentious.
And all your naga kin shall avoid the supannas as [men] avoid fire in
summer.

XIV-22 anukampast nagakulam janinda, mata yatha suppiyam ekaputtam |
ahafi ca te nagakulena saddhim, kahami veyyavatikam ularam 132

Jjanitamye, B janituye (to be explained as janitumye), S janitave (on these
different infinitives see Oberlies 2001, pp. 263—64). Cf. Mvu II 184,5*-8%:
[suduskaram ndaga maya krtam tel, duhkhasi tvam bandhanad asi muktah |
Jjato ca loke na krtani janati, ma khussa me naga krtam na jane ||, and Mvu 11
184.,15*-18%: tumhe hi me tiksnavisa udara, mahabala ksiprakopa ca naga |
[nagaham etam abhisraddadhami), [no tvam amanuso manusasya kruddho} |l
(at Mvu 11 184,18+ read amanuso manusasya with mss BC (Charpentier 1909,
p- 41)).

48Cf. Ramayana 4,58.9b tiksnakopa bhujarigamah.

49Cf. Mvu 11 184,10%-13*: narakasmim jiveya ciram sa *kalam, ma kayikam
kimci labheya sadhu | yo badhate ‘piirvakarisya ‘rajan, asmadrso tuhya
krtam na jane | Senart 1890: 17a, kamam; 17c, purvakarisya rajiio; cf.
however mss BC (Charpentier 1909, p. 40; on "parvakarisya, cf. also
Edgerton 1953b s.v. pirvakarin-) ; 17d: yo tadrsam karma krtam na jane (cf.
Jones 1952, p. 178, n. 2). Charpentier 1909, p. 40, restores padas cd as
follows: yo badhito piarvakarisya rajan, asmadrso tuhya krtam na jane 1| and
translates: “who — bound to a former benefactor as I am to you, O king — is
not grateful 7”

30Ct. Ja VI 1832+ paccati niraye ghore.

Sl21b: B anupanahi; 21d: S aggiva, B gimhesu.

5232a: BCS® anukampasi (= -~ —)
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You have pity on the naga kin, O king, like a mother on her only son
who is very dear to her. {Therefore,] the naga kin and I will render you
great service.>3

After the king had satisfied himself as to the sincerity of the naga,
he gave the order to depart. Pada d, which takes up 15d, argues against
elimination of the verse, which must be taken into consideration
because similar “instructions” are frequentlyiinterpolated by the revisers
of the Jatakas.

XV-23 yojentu ve rajarathe sucitte, kambojake assatare sudante |
nage ca yojentu suvannakappane, dakkhemu nagassa nivesanani (154
The well-tamed mules from Kamboja should be harnessed to the lovely

shining carriage of the king and [also] the elephants, decorated with
golden bridles.5®> We wish to [go to] see the palaces of the naga.

The following gathas, which have in part been included verbatim in
the Vimanavatthu,’® give a typical description of the magnificent
dwelling places of the nagas.’’ In the course of transmission, the
original description of the palace in tristubhs had inserted before it a
second description in §lokas, which, in part, verbally reflects the older

530n veyyavatika- cf. Liiders 1954, §99.

5433a: L 1471 yojayantu rdja’ (- ~); 23c: L 1471 suvannakappake. Cf. Mvu
Il 185,11%-14*: yujyantu te rajarathd sucitra, kambojaka asvavara sudanta |
hasti ca yujyantu suvarnacchatrda, draksyamy aham naganivesanani ||
Charpentier 1909, p. 41, corrected to *asvatara. Cf. Ja IV 395,16* yojentu ve
rajarathe with pada a of the Pali text (cf. Alsdorf 19574, p. 203 (=KL Sch.,
p- 187)).

53Cf. Ja IV 404.26*—27% (yutte deva rathe dehi ajaniye c’alamkate } nage dehi
mahardja hemakappanavasase), V 258,27* (... matanga hemakappanavasasa)
and Skt. kalpana- Amarako$a (NS Press) 1551, Dasakumaracarita (ed. M. R.
Kale) 59,7, Jatakamala 74.9. v

56Ja 30 ab = Vv 17.1a; Ja 31a = Vv 36.2a; Ja 31b = Vv 64.13¢c; Ja 323, 352 =
Vv 44.11ab; Ja 33ab = Vv 11.1ab; Ja 34ab = Vv 6.8cd, 8.8cd; Ja 35ab = Vv
44.3cd, 84.32bc.

STCE. Alsdorf 1971, pp. 53-55 (= KL Sch., pp. 410-12).
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version.’® The following 1Y% tristubhs (gathas 29 and 30 ab) could not
have belonged to the old gatha collection either, if the grammar in the
case of g. 29 is taken as the only criterion.’® Moreover, as is so often
found, 30ab merely puts into verse an indication of who is speaking (see
above, p. 119).90
XVI-30 vimanasetthani imani tuyham, adiccavannani pabhassarani |

n’ etadisam atthi manussaloke, kimatthiyam naga tapo karosi 16!

These magnificent palaces of yours shine like the sun. There is
nothing like this in the world of men. What {then] is your reason for
practising asceticism, naga ?

XVII-31 ta kambukayiradhara suvattha, (vattanguli tambataliipapanna)®?

paggayha payenti anomavanna |
n’ etadisam atthi manussaloke, kimatthiyam naga tapo karosi 113

These beautifully clad [naga maidens] are wearing bracelets and
armlets. (They have [beautiful] rounded fingers, copper-red palms
and soles.) [These naga maidens] of unparalleled beauty offer drinks
with outstretched [arms]. There is nothing ...

38Ct. 26¢d (adiccavannupanibham kamsavijjupabhassaram) with 30d (adicca-
vannani pabhassarani).

39Gatha 29 can only be translated if a type of “split compound” is assumed (see
CPD Epileg. 33* and Oberlies 2001, pp. 122—23): nagakafifia ... ganena for
*nagakafifiaganena; see also the explanation of the grammatical commentary
Ja IV 465.9f. (read nagakafifiaganena caritam with B¢B2L 1471, or rather
-kafifianam ganena caritam with C* S§? (= Ja VI 313.19"-20")).

60The number of lines in a verse should not vary either in a strophic system of
metre such as the Indian (Ch.W.).

6130f: B kim patthayam.

62p3da b could easily be omitted (Ch.W.). Cf. footnote 60.

8331a: L 1471 suvanna; 31e: B kim patthayam. Cf. Mvu II 18720* 23*: tvam
kaficukambaradharo suvastro, tatra yapento anupamavarno | divyehi kamehi
samangibhiitah, kimartham naga bhuvi tvam caresi || Cf., however, mss BC:
°dhara suvastrd, [tatra) yayanti anopavarnna |.
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XVIII-32 najjo ca khema puthulomamaccha, adasakuntabhiruda sutittha |
n’etadisam atthi manussaloke, kimatthiyam naga tapo karosi 1154

And the rivers are quiet,65 [the home of] broad-scaled fish. Their
magnificent banks resound with birds living in freedom. There is
nothing ...%

XIX-33  kofica mayura diviya ca hamsa, vaggussara kokila sampatanti |
n’ etadisam atthi manussaloke, kimatthiyam naga tapo karosi 1167

Cranes, peacocks and heavenly geese, sweet sounding cuckoos fly
[around] together [there]. There is nothing ...68

XX-34  amba ca sala tilaka ca jambuyo, uddalaka pataliyo ca phulia |
n’ etadisam atthi manussaloke, kimatthiyam naga tapo karosi 1169

Mango, sal, tilaka, and roseapple trees, uddalakas and patalis stand
in full bloom. There is nothing ...70

XXI-35 ima ca te pokkharaiifio samantato,
diviya ca gandha satatam *sampavanti |

%432a: CS L 1471 temd, B te *mad; 32b: SP L 1471 adasakunta®, S* adasasa-
kunta@® (cty: dadasasakuntabhiruda ti adasasankhatehi sakunehi), C ata
sakuniabhiruda (C* as one word; cty : arasankhatehi sakunehi abhiruda), B
atasakunta® (cty : atasankhatehi sakunehi abhiruda) (the atabird is named in
the Vessantara Jataka VI §39,13* (cty: dabbimukhasakuna) and Cone, under
adasakuntabhiruda and ata is inclined to accept atasakuntabhiruda as the
correct reading); 32d: B kim patthayam.

65Cf. Liiders 1897, pp. 118f., n. 5, where he refers to this passage (Ja IV 466,1%).
But in the transmission of the text, the inclusion of khema is problematic.
Should we perhaps read fema with BCS L 1471 and connect this with remeri
(see PED s.v.)? Is the meaning : rivers “full of water” ? (O.v.H.).

S6CPD s.v. explains addsakunta- as formed by haplology from *adasasakunta-.
The correctness of this explanation is doubtful, however, in view of the
reading of BCSL (cf. footnote 64; cf. also Bollée 1970, pp. 89f.).

6733d : B kim patthayam.

580n kofica- “crane” see Leslie 1998. Cf. mayiirakoficabhiruda- Ja V 304.24%,
VI 483,3* (cf. Alsdorf 1957b, p. 16 (KI. Sch., p. 285)) and D III 201,22.

934a: jagati pada (cadence -~ -~ -); 34d : B kim patthayam.

7Oparalf is the trumpet-flower tree, Stereospermum suaveolens (Cone and
Gombrich 1977, p. 97, n. 2).
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n’ etadisam atthi manussaloke, kimatthiyam naga tapo karosi Il 7!

From all sides, heavenly scents always pervade these lotus pools of
yours. There is nothing ...72

The following six gathas (36—41) pose the most difficult textual
problem of the Campeyya Jataka. They are also found as gathas 4043
and 50-51 in the Sankhapala Jataka. Let us look at these gathas
individually.

The question posed six times, kimatthiyam naga tapo karosi ?, def-
initely requires an answer, so that either gatha 36 or perhaps gatha 39
must have followed gathas 30-35. It is fairly certain that gatha 38 of the
Campeyya Jataka has been borrowed from the Sankhapala Jataka, which
is shown by the choice of words of this gatha (cf. Sankhapala Jataka
gg. 31b, 34¢ to mahanubhava-; cf. Sankhapala Jataka g. 28c (see also
30¢) to pucchami tam nagardaje tam attham’®). This implies that gatha
39 also originates from the Sankhapala Jataka as a necessary answer to
the question (seyyo ito kena manussaloko ?) posed in gatha 38. Thus

Tl35a: jagati pada ®Afio (S pokkharafifia) samantato (-~ -~ =), L 1471 samanta
(tristubh pada — ¥ — -); 35b : EC diviya (C divya) ca (* - ) gandha satatam
sampatanti (sampatanti is from gatha 33, where it is in the right place, and
has been moved through aberratio oculi (sampa- twice)), S dibya ca (- - ~)
... sampavayanti (L 1471 om. ca), B dibba ca gandha satatam pavayanti; the
commentary reads 35b: S? dibya gandha ti ... dibyd gandha pavayanti. EC*
B*dibba ca gandha ti ... dibbagandha vayanti ; 35d : B kim patthayam.

72The syntax of the gatha causes difficulties. As gandha is the subject (cf. Ja III
91.14* vati cayam tato gandho, Ja 111 189,14* vati gandho timiranam, and
Mahabharata 1,175.10 gandho ... pravayati), pokkharafifio must be the
accusative dependent on sampavanti. Cf. Vv 84.32 (dibba ca gandha surabht
pavanti | te sampavayanti idam vimanam ...) and Th 528 (dumani ...
samantato sabbadisa pavanti). But should it not mean “the lotus pools emit
heavenly scents”? Should it read : *imaya te pokkharaiifio samantato,
“around this lotus pool of yours” (samantato with genitive)? Or ima ca te
pokkharafifio samantato, *diviye ca *gandhe satatam [sam)pavanti “these
lotus pools of yours continually waft heavenly scents in all directions” ? The
grammatical commentary explains : tasu pokkharanisu satatam dibbagandha
vayanti.

T3Perhaps kamehi might be added as well (cf. Sankhapala Jataka g. 25d).
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only gatha 36 would remain as the “original” answer of the Campeyya
Jataka to the question posed in gg. 30—-35.

But the question kimatthiyam naga tapo karosi of gatha 39 of the
Sankhapala Jataka also requires an answer, so we find ourselves facing
a similar textual historical problem there. The fact that the Sarkhapala
Jataka with its fifty-two tristubhs’* is placed in the Cattalisa-nipata
shows that, like the Campeyya Jataka, it was extended by at least three
gathas during revision.

If we look at the last four gathas of this Jataka, then it seems clear
to me that the original ended with gatha 48, which answers the question
posed in gatha 1 (katham nu vittani pahdaya bhoge, pabbaji ...) in pada d
(saddhay’ aham pabbajito 'mhi raja). Gathas 48cd and 49 also occur in
the Theragatha and Majjhima-nikaya, as follows:

gatha 48b Th 782d M1I 73,19, 20
gatha 48¢ Th 787¢ MII 73,19, 20
gatha 48c Th 787d, 789a MII 74,71
gatha 49 Th 788 MI1I 74,9-12

Earlier, the Sankhapala Jataka probably ended with gatha 48, padas
bed of which belong to the large store of “floating padas.”’
Subsequently, the three gathas 49-51 were added, praising Alara’s
decision to live as an ascetic by general maxims, while g. 49 came in
naturally because it followed two padas very similar to g. 48cd in the
Majjhima-nikaya and Theragatha.”®

74In Fausbgll’s edition the Jataka comprises only 51 gathas. But apart from
L 1550 (= E) all the oriental editions of the Sankhapala Jataka I have used (as
well as Fausbgll’s manuscripts B¥*) have an additional verse between gathas
32 and 33 (see below p. 132).

75 Apart from the parallel places mentioned, there are parallels for g. 48b at A IV
157.7 and M II 73,18/, (asassatam vipparinamadhammam) and for g. 48c at Ja
IV 313,1* and Sn 50c.

760n the closing verses of the Jataka, cf. Oldenberg 1918, pp. 432ff. (= KL Sch.,
pp- 1072ff)
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These considerations point to the conclusion that the composer of
the “original” Campeyya Jataka took gathas 36—39 from the Sankhapala
Jataka (gg. 40—43), which would by no means be unusual. It is a well-
known fact that the Jataka writers “sometimes, instead of practising
original composition, were engaged in a kind of jigsaw puzzle”.”’

Presumably, gathas 40 and 41, commending the decision of the
naga (kahami jatimaranassa antam),’® also do not belong to the original
Campeyya Jataka. These are “floating stanzas” which were adapted to
different contexts (cf. Ja III 306,15%, 16%, 22%—25%, IV 453,15%, 16%, V
478.22%),” but they do not fit well here.

XXII-36 na puttahetu na dhanassa hetu, na ayuno vapi janinda hetu |
manussayonim abhipatthayano, tasma parakkamma tapo karomi [180

Not for a son, not for riches,3! nor for long life, O king,, but because
I am striving for rebirth as a human, do I assiduously practise
asceticism.

"7 Alsdorf 1968b, p. 478 (= KI. Sch., p. 364). See also Alsdorf 1971, p. 52 (KL
Sch., p. 409).

78Gatha 40: addha ha ve sevitabba saparifia, bahussutd ye bahuthanacintino |
nar'yo ca [* - “] disvana tavafi ca naga, kahami puiifiani anappakani |l ;
4oc: SB L 1550 nariyo. EC tavan ca, SP BP tuva#i ca, B* S? tvasi ca (on
tavam/t(uvam cf. Trenckner 1879, p. 76 (= 1908, p. 129) and Bollée 1970,
P- 93) ; 40d: E purfifiani (typographical error). “Certainly the wise are to be
honoured, the learned who have wide-ranging knowledge. As I have seen you
and the[se] women, o naga, I will perform many meritorious [deeds].” (On ha
ve cf. Caillat 1980, p. 56, n. 64; on pada b, cf. Ja IIl 346,20* bahiini thanani
vicintayitva). — g. 41 addhd ha ve sevitabba sapafifia, bahussuta ye bahu-
thanacintino | nar'yo ca (= - “] disvana mamafi ca rdja, karohi pufifiani
anappakani 1l “As you have seen me and the[se] women, o king, perform
many meritorious [deeds].” (41c: SB L 1550 nariyo; 41d : E punnani
(typographical error)).

79Padas ab correspond to Ja IV 453.15%, 16%, V 176,19, 20%, 26%, 27* (Sankhapala
Ja). To padas cd cf. Ja III 306,15%, 16%, 24*, 25*; V 176,21*, 22*, 28* 29*. Cf. also
Ja IV 281.19*20* (suvassa sutvana subhdsitani, kahami pufifiani anappakani).

8036b: SP B BYL 1471 capi (see below, “Remarks on the text of the Sankhapala
Jataka”, g. 40b).

81Cf. Ja V 460.23*, 24* (na dhanassa kdrana, na puttadarassa).
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XXIII-37 tvam lohitakkho vihatantaramso, alamkato kappitakesamassu |
surosito lohitacandanena, gandhabbaraja va disa pabhasasi 182

With red eyes, broad back,®3 adorned, trimmed hair and beard, you
brighten all directions like a Gandhabba king, well rubbed with red
sandalwood.

XXIV-38 deviddhipatto si mahanubhavo, sabbehi kamehi samangibhiito |

pucchami tam nagaraje tam-attham, seyyo ito kena manussaloko Il 84

Divine miraculous powers you have attained [already]. You are
powerful. All you have wished for has been given to you. So I ask
you, O king of the nagas, the following: ‘How is the world of men
better than this [your world] ?’

XXV-39 janinda nafifiatra manussaloka, suddhi ca samvijjati samyamo ca |
ahafi ca laddhana manussayonim, kahami jatimaranassa antam |13

Nowhere, O king, but in the human world is there purity and self-

discipline. And on attaining rebirth as a human, I shall prepare for an
end to birth and death.

Amongst the last three gathas of the Campeyya Jataka, only g. 42
causes critical difficulties in the text, but in my opinion they are insur-
mountable ones. Even the oriental editions offer no variant readings

8234d: E CSB L 1471 disa pabhdsasi, jagati pada (/ — ¥ - ~ x). Or to form a
tristubh pada should we read m.c. disa *pabhasi (/ -~ - x) (Ch. W.)? Cf. B?
and B9, which do in fact have pabhasi at the parallel place in the Sankhapala
Jataka, g. 41d (see below, “Remarks on the text of the Sankhapala Jataka”,
g. 41d).

83Following Alsdorf’s translation (see CPD s.v. antaramsa-) of g. 14 of the
Bhiiridatta Jataka (Alsdorf 1977, p. 47 (= Kl. Sch., p. 807)). According to
PED (s.v. antaramsa-), “with broad breast”.

84For pada b cf. Mvu II 187.22* (divyehi kamehi samarigibhiitah)

8539a: L 1471 nanfiattha; 39b: S* L 1471 suddhi va, CP suddhi ca, C* suddht
ca, SP B suddhi va ... va. Cf. Sankhapala Ja g. 43b: C suddhi va ... safifiamo
va (C? cty : samyamo), SB L 1550 suddhi va (S* va) ... samyamo va (exactly
as the cty in S® and B?), and Mvu II 188,2* (ms B) samvidyate (/-ti) *Sod[hli va
samyamo va (cf. Smith 1953, p. 124). For a comparison of the content, see Ja
111 47.14*—15*: so hi nigna ito gantva yonim laddhana manusim | vadarfiiiu
silasampanno kahami kusalam bahum.
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which are (metrically) correct.8% Pada c¢ exhibits a false cadence
(sovannagharani — — | v v — -). Moreover, karaya (L 1550 kareyya,
— v x or — - x), taken by SC (L) into pada c, gives the verse 14 syllables.
Furthermore, ripiyassa, now moved into first place, would have to be
read as three syllables *ripyassa (third syllable short). The construction
in all cases remains obscure. Who is the subject of haritva ... karaya/
kareyya and karontufkarotu? The only solution I can offer is Fausbgll’s
suggested emendation, g. 42cd: ito haritva suvannam gharani,
ripyassa ca (sic) pakaram karontu. The translation must necessarily
remain uncertain.
XXVI-42 idafi ca me jatarupam pahiitam, rasi suvannassa ca talamatta |
ito haritva sovannagharani, [karaya] riipiyassa ca pakaram karontu Il
Here, this is my plentiful [unworked] gold and here a pile of
[worked] gold, as high as a palm tree. [This] you may (?) take with
you from here and ... build [yourself] golden houses and a wall of
silver.
XXXVII-43 *muttana ca vahasahassani pafica, velur'yamissanam ito haritva |
antepure bhimiyam santharantu, nikkaddama hobhiti niraja ca 1187

86SC = E; 42a: L 1550 imasi; 42¢c: L 1550 haretvd, B haritvana suvanna’ (thus
also the cty); 42cd: SC take kdraya to pada c, L 1550 kareyya (taken into
pada ¢) ... karotu, B karassu ripiyapakaram karontu. For the correspondence
of (ECS?) karaya and (B) karassu see von Hiniiber 2001, § 415, and Oberlies
2001, p. 199.

8743a: E B mutta ca, CS C*s (Fausbgll) L 1550 muttanani ca (muttana — -,
gen. pl. in -ana); 43b : E CB SP veluriyamissani, S* ‘missanam, L 1550
vedurimissani ito haretva; 43d: SB L 1550 hehiti (cf. Smith 1952, p. 179
and von Hiniiber 2001, §471 ). The frequently used Prakrit genitive plural in
-ana is variously attested in Pali too (see Oberlies 2001, p. 147). Cf. Mvu II
187.11%-14* (with emendations in padas b (already in Charpentier 1909, p. 43)
and according to Jones 1952, p. 180, notes 1f.): muktana te vahasatani
pamca, vaidiryamisrana *dadami rdjfie | antahpure bhami *samastarahi,
niskardama ‘bhesyati *niraja *ca |l Senart 1890: pada b: dadasi; pada c:
samastara hi (BHS samastara, cf. sam-a-str Mbh, Ramayana, Jatakamala
(pw); -ahi, instr. pl., Edgerton 1953a, §9.102; or read *samastarehi (instr.
pl. of samastara-)?) ; pada d: niskardama tvisimati niraraja.

A Study of the Campeyya Jataka 137

Five thousand coaches of pearls mixed with beryl you are to take
from here and spread them on the floor of your palace [so that] it
becomes free of dirt and dust.

Silver, gold, pearls, and jewels count as the special property of
snakes (cf. Ja Il 296,12%-14*: rajatam jataripafi ca mutta veluriya bahi
| te ca tena asantuttha bhiyyo-bhiyyo akhanisum | te tatthasiviso ghoro
tejast tejasa hani 1).88
XXVIIl-44 etadisam dvasa rajasettha, vimanasettham bahu sobhamanam |

baranasim nagaram iddhaphitam, rajjafi ca karehi anomapafiiia 1189

O best of kings, live in such a magnificent palace, which shines
brightly, [and also] in the flourishing city of Varanasi. Reign
[there], you who are so full of wisdom.

If this reconstruction of the “original” Campeyya Jataka is correct,
then it follows that the Campeyya Jataka of the Mahavastu must be
directly based on the Pali version. Various Jatakas found in the Jataka as
well as in the Mahavastu should be studied with regard to their
relationship to each other in order to lend support to the conclusion
reached here.”

Thomas Oberlies
Gottingen

880n snakes and jewels see Gaeffke 1954.
8 44c: SB iddham phitam.

90Different versions of the Campeyya Jataka in Buddhist literature are analysed
by Hahn 1995.



138

Thomas Oberlies

APPENDIX

Remarks on the text of the Sankhapala Jataka (Fausbgll V 161—77)

4a:

4b:

7a:

7¢:
7d:

10a:

10b:

IIC:

12¢:
I3a:
I3c:

14d:

15a:

17a:

BCS vanijja, B L 1550 vanijjam and commentaries (vanijjan ti).
vdnijja(m) scans ~ — ~ (i.e. it ends with a short nasal vowel).

Hypermetric tristubh (B BY bhojanaputte). Should we not read pathe
*’ddasasim (third syllable short) instead of pathe addasasim, which is
correct in the cadence of 39a? (O.v.H., Ch.W.)

BCS L 1550 sakam niketam (~ / — < - -); cf. g. 47¢, Ja Il 349.22* and Ja
IV 341.24*.

Read with BC S L 1550 mamsani (- - ).

Probably *kho is to be read instead of (ES) vo (Ch.W.) or eastern (BC) ve
= Skt vai (cf. Liiders 1954, §23)) (O.v.H.).

Read (with S) tada’ssu (B tada’ssu, C tadassu). Cf. however, CPD s.v.
Sassu. On the particle (a)ssu cf. Kern 1909, p. 236, n. 2 ; Norman 1980,
p-165; Sakamoto-Goto 1989, pp. 96ff. ; and Oberlies 2001, p. 53, n. 3.
For the translation see Hiniiber 1985, p. 61.

Read (with SP) tada ’ss’ aham (B tadd 'ss’ aham, C tadassaham, S tada
'ss'aham). Thus also 27b (cf. Alsdorf 1971, p. 52 = KL Sch., p. 409). Cf.,
however, CPD s.v. Sassu.

Jagati pada (cadence: — - — v — (cf. Smith 1949, p. 1154)).

agamasi is to be read =~ «, otherwise syllable three long (O.v.H.)).

BC samotatam jambuhi vetasahi, L 1550 samathitam jambuhi vedisahi, S
samonatam (S? sammonatam) jambuhi vedisahi.

hadayarigamam (thus all mss) is to be read * — « — (O.v.H.). Otherwise,
all readings hadayarigama- are to be read as four syllables (cf. Ja IV345.5*
and 470,16*/20%). On the grounds of the ten-syllable §loka pada (sic)
hadayarigam hadayanissitam (Ja IV 345,5*, 420,1%), one might suspect
that perhaps an old hadarigama- (cf. Skt hrdgalma)-) had been overlaid
during the course of transmission (cf. *hadanissita, Ja 11l 215.3*, 390.24*,
for the transmitted hadayanissita-).

BCS L 1550 pita alara (- « - -) (Fausbgll conjectures ¢’ alara (cf. 37a
and 50c¢)).

: C 82 glara (sic) passa me nivesanam, B CP SP = E.

Against all mss with CPD (s.v. anavakila ). Note that “u and 7 and i and T
can hardly be distinguished in the mss” (O.v.H.).

18c:

19:

20:

20d:

21b:
22a:
22b:
22¢:
23a:
23d:

24b:

24c:
24d:

25a:
25C:
26a:
26b:

26c:

27b:

28a:
28b:
28¢:
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All mss = E.. Hypermetric (Ch.W.). Read rajataggalam *sonpamayam
[/*sovannam] ularam? Ja V1 2038+ (yapam subham sonpamayam
uldram) indicates the former.

All mss = E (19¢c: L 1550 paripuri, BCS paripiira; 19d : BP C §2
sovanna®). What do the feminine adjectives refer to? (Fausbgll wishes to
correct all to -am).

All mss = E (B aruhya). The verbum finitum is missing,, unless the
absolutive functions as such.

Read yatth’ assa bhar'ya mahest ahosi with anapastic scansion of mahesi
(see Oberlies 2001, p. 15); cf. 23d and 26a (Ch.W.).

Read velur'yamayam (Ch.W.).

All mss = E. Read tato mam urago (v —« [v v -).

L 1550 nisidapayi.

Read (with B CP S) atra bhavam (cf. CPD s.v. 'atra).
L 1550 aAfatara ca.

Read (with BCS BY L 1550) bhariya va (Dutoit V 173, n.1, already
declared himself in favour of this reading (Ch.W.)).

Read with BCS L 1550 sovannpamaydya patiya; (jagati pada : cadence
—v—+-).Cf. JalV 18,14*: paggayha sovannamayaya patiya.
Jagatl pada (cadence: — v -« ),

upanamay is to be read = - © - (O.v.H.). (BCS =E) bhatta scans - « (i.e.
it ends with a short nasal vowel).

tur'yehi is to be read = — « (O.v.H.).
Read (with BCSP (and L 15507)) nipati mahantam (-« — -).
bhariya scans = — (Q.v.H.).

BCSP L 1550 attamajjha (cf. CPD s.v. atthamajjha- and Liiders 1941,
P. 142, who draws attention to atthakathayam pana sumajjha ti patho in
the commentary).

Read with BSP L 1550 kamakara (add the entry kamakara- “fulfilling the
desires” in CPD; Cone includes it, but with the wrong reading kamakaro
of C =E).

uttari (so Alsdorf 1971, p. 52 = KI. Sch., P. 409) seems unnecessary
(Ch.W.)).

Read (with BC) adhicca-laddham (see also CPD s.v.). Item 29a.
All' mss = E. Fausbgll proposes reading *adu.

BCS B¢ L 1550 have nagaraje tam attham which Alsdorf (1977, p. 39, n.
54 = K1L.Sch., p. 799, n. 54) interprets as nagardj’ etam attham. But naga-
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20a:
30a:
30c:

jIa:

34¢:
35a:

35b:

37a:
39¢:
40b:
40d:

41d:

42c:
43b:

43d:

Thomas Oberlies

raje may well be a vocative ending in -e (cf. Caillat 1970, pp. 18-19, and
Oberlies 2001, p. 170).

Hypermetric tristubh pada (and also 29b). L 1550 omits the second na.

brahmacariyam scans — - — — (= brahmacar'yam). Item 33a.

Cf. 28c.

Jagati pada ([Magaldhanam issaro (- v - =)).

Between gathas 32 and 33 in BCSP (not in S?) and BYS there is an
additional verse # Vidhurapandita Jataka 252 = 276, where 251cd =
(Sankhapala Jataka) 32cd, 253ab = 33ab, 254a = 33c¢; cf. Alsdorf 1971,
pp. 49f., 52f. (= K. Sch., pp. 406f., 409f):

malafi ca gandhari ca vilepanafi ca | padipiyam yanam upassayari ca |

acchadanam sayanam ath’ annapanam | sakkacca danani adamha tattha |l
BY, BS pacipayam annapanam, adamma; BP acchadanam seyyam ath’
annapdnam, sakkacca danani adamma tattha; CP annapanam (pada c is
hypermetric; read seyyam ath’ with BP?).

appanubhava (thus all mss) “on the basis of” (CPD s.v. differs).

All mss anvagatam (item 36a), a transformation of an old aorist form
anugam (< annaga[m] < Skt anvagap) into a verbal adjective (other
explanation in CPD s.v. anvagata- : “anugata influenced by aor. anvaga”,
referring to udapatto (on the latter cf. Hiniiber 1974, pp. 69f.)).

BC nanvagam, SP nanvagatam, S* anvagatam (na is omitted), L 1550
anugatam (na is omitted here, too). CPD (s.v. anu-gacchati) proposes
reading *anvaga.

BCS L 1550 paricadasiii.

Siriyd ca scans == — v,

L 1550 vapi.

tapo (typographical error in E) (cf. Alsdorf 1977, p. 29, n. 20 = KI. Sch., p.
789, 1. 20).
Jagati pada (disa pabhdasasi — v — ~ -). Or is pabhasi to be read with BP v.1.
and B4? (Ch.W.). Cf. also Fausbgll’s C%, which has pabhassi, and see
n. 82 above.

Cf. 28c.

B SP L 1550 suddhi va ... samyamo va, S? suddhi va ... samyamo va, C
suddhi va ... saffiamo va (cf. Campeyya Jataka 39a suddhi ca ...
samyamo ca (vv.ll. va ...va); see n. 85 above).

BC SP L 1550 jatimaranassa, S® jatimaranassa (cf. Campeyya Jataka
39d).
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44a: Jagati pada (- v —v ).
45b: CPD (s.v. upatthahati) conjectured *upatitthare.

45¢: CS L 1550 kaccin nu te nabhisamsittha koci (S? kacci), B kaccin nu tam
nabhisabittha. E ex. conj. nabhisamsittha (see CPD s.v. abhisamsati).

46b : Unmetrical pativihito should probably be emended (Ch.W.).

47b: With BCSP L 1550 dhandharo (~ — v —); cf. Vidhurapandita Jataka g. 39
manim ... dhanaharam (cf. Alsdorf 1971, p. 35 = KI. Sch., p. 392).

47d: BCS ossajassu (BP osajassu); cf. CPD s.v. ussaj(j)ati.

49a: Jagati pada (- v — v -). B dumapphalaniva. Gathas 48ab and 49 are also
found at M 1I 74,7-12 (all mss dumapphaldneva) and Th 787cd and 788
(all mss dumapphalaniva (cf. also Norman 1969, p. 238, ad loc.)), padas
49ab are also found at Ja IV 495,12* (where all mss also have
dumapphalan’ eva).

49b: dahara is to be read = — v (O.v.H.).

soc: S tuvari ca (ECB tavaii ca); cf. n. 78.

FAUSB@LL'S TEXT OF THE SANKHAPALA JATAKA

4a vanijja // 4b pathe addasasim hi milacaputte // 7a sakam niketanam // 7¢
mamsam bhokkhama pamodamana // 7d mayam hi vo sattavo pannaganam //
102 tad assu / 10b yam natthuto patimokkh’ assa pase // 11c tad ass’ aham //
12¢ dukkho hi luddehi puna samdgamo // 13a agamasi so rahadam vippasannam
// 13¢ samotatam jambuhi vetasahi // 14d hadayangamam // 15a tvam me si
mata ca pita ca alara / 15ef pahiitabhakkham bahu-annapanam | masakkasaram
viya vasavassa // 17a anavakula // 18c rajataggalam sovannamayam ularam // 19
manimaya sovannamaya ulara | anekacitta satatam sunimitta | paripira kanfidhi
alamkatdhi | suvannakayiiradharahi raja / 20 so samkhapalo taramanartpo |
pasadam druyha anomavanno | sahassathambham atulanubhavam | yatth’ assa
bhariya mahesi ahosi // 21b veluriyamayam // 22a—c tato mam urago hatthe
gahetva | nisidayi pamukham asanasmim | idam asanam atrabhavam nisidatu //
23a afifia ca nari taramanarfipd // 23d bhariya ca bhattl patino piyassa // 24b—d
paggayha sovannamaya patiya | anekastipam vividham viyafijanam | upanamay1
bhatta manufifiartipam // 25a turiyehi // 25¢ tatuttarim mam nipati mahantam //
26a—c bhariyda mam’ eta tisata alara | sabb’ atthamajjha padumuttarabha | alara
eta su te kamakaro // 27b tadass’ aham uttarim paccabhasim // 28a adhicca

laddham // 28b sayamkatam udahu devehi dinnam // 28¢ nagaraja tam attham //
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29ab nadhicca laddham na parinamajam me | na sayamkatam na pi devehi
dinnam // 30a brahmacariyam // 30¢, 42¢ nagaraje tam attham // 31a rdja ahosim
magadhanam issaro // 33-34 tam me vatam tam pana brahmacariyam | tassa
sucinnassa ayam vipako | ten’ eva me laddham idam vimdnam | pahuta-
bhakkham bahu-annapanam Il naccehi gitehi upetaripam | ciratthitikam na ca
sassat” ayam | appanubhava tam mahanubhavam | tejassinam hanti atejavanto |
kim eva dathavudha kim paticca | hatthattham agafichi vanibbakanam // 35ab
bhayan nu te anvagatam mahantam | tejo nu te nanvagam dantamilam // 36a na
me bhayam anvagatam mahantam // 37a pannarasifi ¢’ alara // 40b na ayuno
capi alara hetu // g4o0d tato // 41d gandhabbaraja va disa pabhasasi // 43b suddhi
ca samvijjati safiiamo va // 43d kahami jatimaranassa antam // 44a
samvaccharo me vusito tav’ antike // 45b niccanusittha upatitthate tam // 4s¢
kaccin nu te nabhisamsittha koci // 46b putto piyo pativihito va seyyo // 47b
dhanaharo maniratanam ularam // 47d laddhd dhanam tam manim ussajassu //
49a dhumapphalan’ eva patanti manava // 49b dahari ca vuddha ca sarirabheda

// 50¢ nagaii ca sutvana tavaii ¢’ alara //
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ABBREVIATIONS
Editions and manuscripts:
BP Burmese ed. of the Pali, Chatthasangitipitakam (1960)
BS Burmese ed. of the Atthavannana, Chatthasangitipitakam (1960)
B =BP + B¢
B4, BS  Burmese mss in Fausbgll ed.
Cp Sinhalese ed. of the Pali, Simon Hewavitarne Bequest (1937)
c? Sinhalese ed. of the Atthavannana, Simon Hewavitarne Bequest
(1955)
C =CP+(C2
E European edition (Fausbgll)
Fausbgll =E

L 1471  a manuscript of the Campeyya Jataka written in Northern Thai from
Vat Lai Hin, Amphoe Ko Kha near Lampang, written in the year C.s.
833 = A.D. 1471

L 1550 a manuscript of the Sankhapala Jataka written in Northern Thai from
Vat Sr1 Ur Mein in Da Soy (Tha Soi), now in the Vat Lai Hin, written
in C.s. 912 = A.D. 1550, in the year of the dog (p kad ses).”!

Sp Siamese ed. of the Pali, Syamaratthassa Tepitakam (1926)

S Siamese ed. of the Atthavannana, Syamaratthassa Tepitakam (1927)
S SP + §2

Vv Vimanavatthu, PTS ed.

Other abbreviations:

Ch.W.  suggestions by Prof. Dr Chlodwig H. Werba
Cone Margaret Cone, A Dictionary of Pali, Part 1.
CPD A Critical Pali Dictionary

cty commentary
g(g)- gatha(s)
jag. jagati

Kl Sch.  Kleine Schriften, J.v. Glasenapp-stiftung

O.v.H.  suggestions by Prof. Dr. Oskar von Hiniiber
PED The Pali Text Society’s Pali-English Dictionary
tr. tristubh

911 am grateful to Prof. von Hiniiber for this reference (see also Hiniiber 1988,
p. 14 with n. 48 (on the allocation of sigla)).



144 Thomas Oberlies

BIBLIOGRAPHY

Alsdort, L. 1957a. “The Story of Citta and Sambhita”, Felicitation Volume
Presented to Prof. S.K. Belvalkar. Benares, pp. 202-208. (Kleine Schriften,
Wiesbaden, 1974, pp. 186—92.)

. 1957b. “Bemerkungen zum Vessantara-Jataka”, WZKSO 1, pp. 1-70.

(Kleine Schriften, Wiesbaden, 1974, pp. 270-339.)

. 1968a. “Die Arya-Strophen des Pali-Kanons”, AWLM, no. 4 (1967)

(Wiesbaden, 1968).

. 1968b. “Das Sivijataka (499) : Ein Beitrag zu seiner Textgeschichte”,

Pratidanam (Indian, Iranian and Indo-European Studies Presented to F.B.J.

Kuiper). The Hague, pp. 478-83. (Kleine Schriften, Wiesbaden, 1974,

pp. 364-69.)

. 1971. “Das Jataka vom weisen Vidhura”, WZKS 15, pp. 23-56. (Kleine

Schriften, Wiesbaden, 1974, pp. 380-413.)

. 1977. “Das Bhiiridatta-Jataka: Ein anti-brahmanischer Naga-Roman”.
WZKS 21, pp. 25-55. (Kleine Schriften, Stuttgart, 1998, pp. 785-815.)

Bollée, W.B. 1970. Kunalajataka : Being an Edition and Translation. Sacred
Books of the Buddhists, Vol. XXVI. London.

Caillat, C. 1970. Pour une nouvelle grammaire du Pali. Istituto di Indologia
della Universita di Torino, Conferenze IV. Torino.

. 1980. “La langue primitive du bouddhisme”, in H. Bechert, ed., Die
Sprache der dltesten buddhistischen Uberlieferung, pp. 43-60. Gottingen.

Charpentier, J. 1909. “Textstudien zum Mahavastu”, Le Monde Oriental 3,
pp. 34-69.

Cone, M., and R.F. Gombrich. 1977. The Perfect Generosity of Prince
Vessantara : A Buddhist Epic. Oxford.

Dutoit, J. 1913. Jatakam, das Buch der Erziihlungen aus friiheren Existenzen
Buddhas. Vol. V. Lepizig.

Edgerton, F. [1953]). Buddhist Hybrid Sanskrit, Vol. 11, Dictionary. New Haven,
1953 (reprint: Delhi, 1977).

. 1953. Buddhist Hybrid Sanskrit, Vol. I, Grammar. New Haven, 1953.
(reprint: Delhi, 1977).

Gaeffke, P. 1954. “The Snake-Jewel in Ancient Indian Literature”. IL 14,
pp. 581-94.

Geiger, W. [1916]. Pali Literatur und Sprache. Strassburg, 1916.

Griinwedel, A. 1897. Buddhistische Studien. Berlin (Verdffentlichungen aus
dem Koniglichen Museum fiir Vélkerkunde, V. Band).

Hahn, M. 1995. “Der duldsame Nagakonig: Gopadattas Nagajataka”, BIS 8,
pp. 87-135.

A Study of the Campeyya Jataka 145

Hiniiber, O. von. 1974. “Reste des reduplizierten Aorists im Pali”, MSS 32,
pp. 64-72.

. 1983. “Rez. : Die Sprache der iltesten buddhistischen Uberlieferung”,

H. Bechert, ed. (Gottingen 1980), /F 83, pp. 307-12.

. 1985. “Die Bestimmung der Schulzugehorigkeit buddhistischer Texte

nach sprachlichen Kriterien”, Zur Schulzugehorigkeit von Werken der

Hinayana-Literatur, H. Bechert, ed. Gottingen, pp. 57-75.

. 1988. “Die Sprachgeschichte des Pali im Spiegel der siidostasiatischen

Handschrifteniiberlieferung”, AWLM no. 8 (Wiesbaden).

. 2001. “Das iltere Mittelindisch im Uberblick”, SbOAW (Veroffent-
lichungen der Kommission fiir Sprachen und Kulturen Siidasiens, Heft 20).

Jones, 1.1, tr. 1952. The Mahavastu, Vol. II. Sacred Books of the Buddhists,
Vol. XVIII. London.

Kern, H. 1891. The Jataka-Mala or Bodhisattvavadana-Mala by Arya-tira.
HOS 1. London.

. 1909. “Das Verbum ayiihati im Pali”, IF 25, pp. 234-38.

Leslie, J. 1998. “A Bird Bereaved: The Identity and Significance of Valmiki’s
kraufica”, JIP 26, pp. 455-87.

Leumann, E., and S. Watanabe. 1970. “Mahavastu I, pp. 83-121, translated by
Ernst Leumann and Shoko Watanabe”. Acta Indologica 1, pp. 65-108.

Liiders, H. 1897. “Die Sage von Rsyasriga”, Nachrichten der Kgl. Gesellschaft
der Wissenschaften zu Gottingen, Phil.-hist. Klasse, pp. 87-135.
(Philologica Indica, pp. 1-42).

. 1921. Buddhistische Mdrchen. Jena.

. 1941. Bharhut und die buddhistische Literatur. AKM XXVI1,3 (reprint:

Nendeln, 1966).

. 1954. Beobachtungen iiber die Sprache des buddhistischen Urkanons.
Berlin. (Abhandlungen der Deutschen Akademie der Wissenschaften zu
Berlin, Klasse fiir Sprachen, Literatur und Kunst, 1952, no. 10.)

Malalasekera, G.P. 1937. Dictionary of Pali Proper Names. PTS.

Mehendale, M.A.. 1g70. “On the Name and Gatha 12 of the Takkariyajataka” in
Seminar on Prakrit Studies (June 23-27, 1969), Poona, pp. 125-130.

Norman, K.R. 1969. The Elders’ Verses, Vol. L.

. 1980. “Notes on the Vessantarajataka” in Studien zum Jainismus und
Buddhismus (Gedenkschrift fiir Ludwig Alsdorf), K. Bruhn and A. Wezler,
eds., Wiesbaden, pp. 163-74.

Oberlies, Th. 2001. Pali: A Grammar of the Language of the Theravada
Tipitaka. Berlin.




146 Thomas Oberlies

Oldenberg, H. 1918. “Jatakastudien”, Nachrichten der Kgl. Gesellschaft der
Wissenschaften zu Gottingen, Phil.-hist. Klasse, pp. 429-68 (Kleine
Schriften, Wiesbaden, 1967, pp. 1069—108).

Pischel, Richard. 1900. Grammatik der Prakrit-Sprachen. Strassburg.

Regamey, C. 1954. “Randbemerkungen zur Sprache und Textiiberlieferung des
Karandavyiiha”, Asiatica (Festschrift Fr. Weller), Leipzig, pp. 514-27.

Sakamoto-Goto, J. 1984. “Das Udayajataka”, WZKS 28, pp. 45-66.

. 1989. “Drs et pas en Pali”, Dialectes dans les littératures indo-
aryennes, C. Caillat, ed. Paris, pp. 393—411.

Senart, E. [1890]. Le Mahavastu, Vol. 1. Paris (reprint: Tokyo, 1977).

Smith, H. 1949. Saddaniti, Vol. IV, Tables, Part 1, E. Conspectus terminorum
(metricorum). Lund, pp. 1105-72.

. 1950. Les deux prosodies du vers bouddhique. Lund (K. Humanistika
Vetenskapssamfundets i Lund Arsberittelse, 1949-1950, ).

. 1952. “Le Futur moyen indien et ses rythmes”, JA 240, pp. 169-83.

. 1953. “En marge du vocabulaire sanskrit des bouddhistes, I, OS 2,
pp. 119-28.

Spey_er, J.S., trans. 1895. The Jatakamala: Garland of Birth Stories of
Aryasira. London (reprint: Delhi, 1971).

Trenckner, V. 1879. Pali Miscellany. London (= JPTS 1908, pp. 102—51).

Vogel, J.P. 1926. Indian Serpent-Lore. London (reprint: Benares, 1972).

Wackernagel, J. 1937. “Altindische und mittelindische Miszellen”, BSOS 8

(1935-1937, Festschrift Sir George Grierson), pp. 82334 (Kleine Schriften,
Gottingen, 1929, pp. 405—-16).

The Colophons of Burmese Manuscripts

1. Looking through editions of the texts of Buddhist scriptures in Pali
and through catalogues of manuscripts from Theravada Buddhist
countries, it appears that, as a rule, the final remarks in Burmese
manuscripts are not mentioned. They are not found in descriptions of
manuscripts given in editions of the texts or included in the entries for a
codex in catalogues of manuscripts. This can be ascribed both to the
editors’ and revisers’ insufficient knowledge of the Burmese language
and to their reluctance to invest too much time and effort in the
elucidation of passages forming no part of the text at the end of
manuscripts along with final remarks which can be understood as
colophons in the stricter sense. Usually, there is merely a note of the
formal data, and the title and date of completion of writing.

The three volumes of the catalogue Burmese Manuscripts' contain
detailed descriptions of manuscripts in German libraries. Thanks to the
ruling that the beginning and end of manuscripts are to be reproduced in

First published in German in Untersuchungen zur buddhistischen Literatur,
Zweite Folge, Heinz Bechert, Sven Bretfeld, Petra Kieffer-Piilz, eds. Sanskrit-
Worterbuch der buddhistischen Texte aus den Turfan-Funden, Beiheft 8.
(Gottingen: Vandenhoeck & Ruprecht, 1997), pp. 35-39. Translated by
Marianne Rankin.

'Burmese Manuscripts (Bur. MSS), Part I, compiled by Heinz Bechert, Daw Tin
Tin Myint, Daw Khin Khin Su (Wiesbaden: Franz Steiner, 1979); Part II,
Catalogue numbers 156—431, compiled by Heinz Braun, Daw Tin Tin Myint,
with an introduction by Heinz Bechert (Stuttgart : Franz Steiner, 1985); Part
III, Catalogue numbers 432—735, Heinz Braun, compiler, assisted by Anne
Peters; Heinz Bechert, ed. (Stuttgart : Franz Steiner, 1996). This essay is
based entirely on the material in these volumes of this catalogue of manu-
scripts. The reader is therefore requested to consult the introduction to Part I
for further information. As regards the abbreviations used here, see the List of
Abbreviations in Part 3. [Since this article appeared, Part IV, Catalogue
numbers 736-900, has been published: Anne Peters, compiler ; Heinz Bechert,
ed. (Stuttgart: Franz Steiner, 2000). ]
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