Pali Grammar and Grammarians
from Buddhaghosa to Vajirabuddhi:
A Survey

I. Introduction
§ 1. Since the publication of R.O. Franke’s study Geschichte und Kritik
der einheimischen Pali-Grammatik und -Lexicographie (PGL) in 1902
which constitutes the first and so far only attempt at writing an outline
of the history and development of indigenous Pali grammars, little
research has been carried out in this vast and largely unexplored field.!
When Franke wrote his monograph he did not consider historically
important grammars like Vajirabuddhi’s Mukhamattadipani (Mmd)
mainly basing his study on Kaccayana (Kacc) and Kaccayanavutti
(Kacc-v), Ripasiddhi (Rip), Moggallana (Mogg), Moggallanavutti
(Mogg-v), and fragments of Saddaniti (Sadd), nor did he attempt a more
thorough study of the literature he chose to focus upon. Thus the limited
textual basis of Franke’s study sometimes made him draw conclusions
which are no longer valid. Now that all important surviving grammars
have been published, there is reason to make another attempt at writing
a survey of the indigenous Pali grammars in a historical perspective :
first of all, Helmer Smith has published his monumental edition of
Aggavamsa’s Saddaniti which in many ways constitutes the culmination
of centuries of indigenous Pali philology. Other historically important
works like Kaccayanasuttaniddesa (Kacc-nidd) and Moggallanapaiicika
(Mogg-p) have also been published as well as a substantial number of
minor grammatical works together with their commentaries.?

For studies in various aspects of the Pali grammatical tradition, see von
Hintiber, 1987; Kahrs, 1992 ; Pind, 1989 ;“Studies in the Pali Grammarians 17,
JPTS XIII: 33-81; Pind, 1990; Pind, 1992; Pind, 1995; Renou, 1957. This
article is a revised version of one first published under the same title in Bukkyo
Kenkyii (Buddhist Studies), 26 (1997), pp. 23-88.

2For details, see CPD Epilegomena, 5. Philology (incomplete).
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Consequently, the basis for evaluating the extant Pali grammars has
been widened considerably : it is now possible to study the statements of
the Pali grammarians in a more comprehensive historical context. This
is especially important for a correct evaluation of their descriptive
method: as a rule they would either formulate new rules or re-formulate
the rules embodied in Kacc and Kacc-v so as to improve upon their
grammatical description of the many phonological, morphological, and
syntactical features of the Pali. This was done on the basis of a com-
prehensive collection of examples from canonical and post-canonical
literature.> Thus the study of the Pali grammars from a historical
perspective is likely to shed light upon the transmission of the canonical
and post-canonical literature.

§2. A substantial part of post-Kaccayana grammatical literature is no
longer extant. Thus we are only informed about important works
through grammars like Mmd (see IV.3.1), Riip, Rip-t, Mogg, Mogg-p,
and Sadd which occasionally quote or discuss statements found in
Mabhanirutti (Maha-nir) (see IV.2.2), Niruttipitaka (Nir-pit) (see 1V.2.4),
Cilanirutti (Ctl-nir) (see IV.2.5), Maiijisa (Maidj) (see IV.2.6), Sangaha
(Sgh) (see 1V.2.7), Mahasandhippakarana (Maha-s) (see 1V.2.8), Cila-
sandhi (Cal-s) (see IV.6.9), etc. Without these references it would have
been impossible to form an idea of the history and development of Pali
grammar. Direct as well as indirect evidence indicates that these works
have exerted a great influence on subsequent Pali grammarians. Thus,
for instance, Maiij affected the description of the ka@raka system in Riip,
which in turn was used by Aggavamsa who copied verbatim several of
the relevant paragraphs from Riip.# In those circumstances — there are
many other examples — it is clear that the Pali grammars have to be
studied from a historical perspective, otherwise the context of certain of
their statements or discussions remains incomprehensible.

3See Pind 1995.

4See, e.g. Sadd 714,10 (with insignificant variations in formulation) = Riip
92,19/f.
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§ 3. In addition to main works like Kacc, Kacc-v, Mmd, Riip, Mogg, and
Sadd, Pali grammarians mention or quote many other treatises. Thus, for
instance, Kaccayanasuttaniddesa (Kacc-nidd) — no doubt the most im-
portant source of information on grammatical literature in the fifteenth
century A.D. — quotes as many as twenty-five grammatical treatises in
addition to well-known works like Nyasa (= Mmd), Rip, Sadd, and
Mogg: 1. Akkharapadamafjiisa,’ 2. Akkharasamiiha,® 3. Atthakatha-
atthadipani,” 4. Atthajotaka,® 5. Atthavinicchayavannana,” 6. Attha-
vyakhyana,!® 7. Atthavannana,!! 8. Kaccayananissayappakarana,'?
9. Karika,'* r10. Tikavyakhya,'* 11. Therapotthaka,”” 12. (Maha)-

3See Kacc-nidd 202.,14-17: Akkharapadamanjisayari ca
ekakhyato padacayo siya vakyam sakarako
amenditan ti vififieyyam dvattikkhattum udiritam
bhaye kodhe pasamsayam turite kotithalacchare
hase soke pasade ca kare amenditam budho
ti vuttam; the second verse is quoted by Buddhaghosa from an unknown
source in his cts.; see Pind 1989: 74—75; if the verse is part of the original
work and not just quoted from the Atthakathas, the Akkharapadamaifijiisa must
antedate Buddhaghosa; perhaps it is an old Pali kosa.
6See Kace-nidd 155,17.
7See Kacc-nidd 126.17; the subject matter of this work appears to be the case
system of Pali; it is related to the Sangaha (see IV.2.7); Kaccayanasaratika
mentions it together with Mmd (paramatthavinicchayo pana Atthakathadr-
panito Nydsato ca gahetabbo, 48,9-10) immediately after having quoted the
relevant verses from Maiij (for which, see § 93) as a work dealing with the
question of paramatthavinicchaya, presumably in the light of Mafij and the
Pali Atthakathas which occasionally quote verses defining the nature of the
Two Truths, on which, see O.H. Pind, “The Pali Verses on the Two Truths”
(forthcoming).
8See Kace-nidd 210,20-21.
9See Kacc-nidd 188,34.
10See Kacc-nidd 25,11 and passim.
11See Kacc-nidd 225,17-20.
125¢e Kacc-nidd 187.15-20.
13Gee Kacc-nidd 223,7.
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Nirutti,'® 13. Niruttijotaka,!” 14. Niruttijotakavannnana,'® 15. Nirutti-
bijakhyana (= Bijakhyana ?),!” 16. Nyasatika,?’ 17. Nyasapadipatika,?!
18. Nyasappadipappakarana,® 19. Balavatara,”® 20. Bijakhya, >
21. Bijakhyana,®® 22. Bhassakari,?® 23. Mafijisatika?’ 24. Mukha-
mattasara,”® and 25. Sangahakara.?

§4. Among these grammatical treatises, Gandhavamsa only mentions
Atthavyakhyana by Ciilavajira and Mukhamattasara by Gunasagara.’
However, the Pagan Inscription from 14423' A.D. mentions not only
Atthavyakhyana,?> Kaccayananissaya,’> Balavatara,* Bijakhya,> and

43ee Kacc-nidd 222.26.

15See Kacc-nidd 169,31-32.
16See Kace-nidd 223,17.

17See Kacc-nidd 173,12

18See Kacc-nidd 177.8.

19See Kacc-nidd 268,23

20g¢e Kace-nidd 103,27.

21gee Kace-nidd 40,22.

228¢e Kace-nidd 29,30.

BSee Kacc-nidd 135.9.

248ee Kacc-nidd 177,27-28.
258ee Kace-nidd 245,15.

263ee Kacc-nidd 222.23.

278ee Kace-nidd 138,20.

28See Kacc-nidd 8 5,28-30.
298ee Kacc-nidd 126,4-6.
303ee Gandhavamsa: 60, 70 and 63, 73.
31List of works reproduced in M. Bode, Pali Literature of Burma: 102—107.
328ee list no. 225.

3See list no. 183.

34See list no. 143.

35See list no. 178 : Bijakkhyam.
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Mukhamattasara,®® but also other important Pali and Sanskrit gram-
mars.’” Especially Atthavyakhyana must have been an important work,
because Chapata either quotes from, or refers to it twenty-eight times in
Kacc-nidd. Particular interest is also attached to Bijakhya, from which
Kacc-nidd cites a verse, which has been interpolated in Kacc-v (see § 64).

§5. Faced with this overwhelming number of works and the regrettable
fact that virtually no research has been carried out in this vast field, it is
obvious that a selection has to be made in the context of a brief survey.
Since there is no hope of understanding the history and development of
Pali grammar without knowledge of the works that in one way or
another shaped the tradition, it seems justified in the present case to
focus primarily, although briefly, on those works that belong to the
formative period of Pali grammar, that is to say, the period that stretches
from the time of composition of Buddhaghosa’s Atthakathas through the
complicated history of Kacc and Kacc-v to the completion of
Vajirabuddhi’s Mmd, presumably in the tenth century A.D. The treat-
ment is not intended to be exhaustive.® The main purpose has been to
shed light upon important aspects of the early history and development
of indigenous Pali grammars.

II. Grammar in the Pali Atthakathas

IL.1. Grammatical Terminology of the Atthakathas
§ 6. Buddhaghosa (fifth century A.D.) occasionally focuses on points of
grammar in Visuddhimagga and the Atthakathas in order to explain a
syntactical problem, a particular construction, or the derivation of a
particular word or the like. The interesting thing about these gram-
matical analyses is that certain of the technical terms Buddhaghosa uses
are without parallel in Sanskrit grammar. It is possible to show, how-

36gee list no. 15T.

37See list nos. 138, 141-80, 210, 220, 22627, 245, 273. 290.

3The author is preparing a comprehensive history of Pali grammar to which
interested readers are kindly referred when it is published.
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ever, that in substance the analyses found in Visuddhimagga and the
Atthakathas presuppose Paninian grammar. Consequently there is no
reason to assume with R.O. Franke® that these terms constitute the
vocabulary of an old Pali grammatical system used by the compiler(s) of
the Atthakathas.® In fact, the rudimentary character of the vocabulary
would seem to indicate that it was established for exegetical purposes,
its nature being dictated by its relevance for the canonical exegesis and
the wish to use a distinct Pali terminology for this purpose, rather than
with the intention of establishing a comprehensive Pali grammatical
system.

§7. The grammatical vocabulary that is specific to the Atthakathas is
limited to (a) a peculiar phonological terminology, (b) a remarkable case
terminology, (c) a term denoting the syntactical category of adverb, (d)
terms denoting the four parts of speech, (e.a, e.b) two sets of terms
defining four types of nominals, and (f) terms denoting words,
sentences, and syllables.

(a) Certain of the phonological terms differ from Sanskrit termin-
ology. They occur in a verse which is quoted and commented on at Sp
1399,19f*! where the question of correct articulation of the Pali is dis-
cussed in the context of the kammavaca. Among the individual technical
terms sithila “unaspirated”, dhanita “aspirated”, niggahita “nasalized”,
and vimutta ‘“oral”, are without parallel in Sanskrit terminology ;
dirgharassa “long and short”, garuka “heavy” and lahuka “short”, how-
ever, are common to Pali and Sanskrit grammar, whereas sambaddha
“bound together” and vavatthitam “separated” merely relate to the con-
nected or disjoint articulation of the words in a sentence. The term

398ee PGL: 2; 20.
40See Pind 1989: 331

sithilam dhanitam ca digharassam | garukam lahukaii ca niggahitam |
ambaddham vavatthitam vimuttam | dasadha vyanjanabuddhiya pabhedo ti (=
Sv 177,1-4 = Mp 1I 289,17-20). For a study of this interesting passage, see von
Hiniiber, 1987.
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niggahita, which denotes a nasalized vowel articulated by checking the
organs of articulation (karanani) and without opening the mouth
(avivatena mukhena), has been adopted by Kacc and post-Kaccayana
grammarians as a technical term equivalent to Sanskrit anusvara. The
grammarians, however, differ in their interpretation of niggahita.
Vajirabuddhi, the author of Mmd, interprets the term as (saram) nissaya
gayhati, i.e., grasped by means of a vowel.*> Buddhappiya propounds
the same view, but in addition he reproduces the definition of the
Atthakatha, quoting a verse at Riip 10** which defines niggahita in such
a way as to suggest that it is a versification of the definition at Sp. In
contrast to Vajirabuddhi he also refers to sithila, dhvanita and the other
terms at Riip 1 (= Kacc 1),** thus evidently interpreting the remarks at
Kacc-v 1 about akkharavipatti, i.e., failure to articulate the letters
correctly, in terms of the kammavaca, which in the final analysis may
have been the raison d’étre of Kacc 1 ;* moreover, he uses sithila and
dhanita at Rup 11.4¢ Aggavamsa appears to be the first Pali grammarian
who has integrated all the terms into his grammar.*’

428ee Mmd 17.3.
$See Rip 4,26-27:
karanam niggahetvana mukhendvivatena yam. |
vuccate niggahitan ti vuttam bindu saranugam ||
Quoted Mogg-p 9,22-23; cf. Sp 1399,30-32: niggahitan ti yam karanani
niggahetva avissjjetva avivatena mukhena anundasikam katva vattabbam.
#See Riip 1,12: sithiladhanitddiakkharavipattiyam hi atthassa dunnayatd hoti.
4Kacc-nidd 8,54 quotes three verses that connect the articulation of niggahita
with kammavaca and fiatti:
padamajjhe padante va patitthitam anussaram
Aattiyam kammavdacayam bhane niggahitantam va
dutiyado makarantam upajjhaggahanddisu
vaggantam niggahitan ti yatharaham udiraye

saranagamanadane niggahitam makarantam
avaggesu nakarassa nddayo n’ atthi sasane.

4OR{ip 5.5: ettha ca vagganam dutiyacatuttha dhanita ti pi vuccanti, itare sithila ti.
47See Sadd §§ 14-—21.
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(b) The Pali Atthakathas use the following set of terms to denote the
individual case forms:* nom. paccatta, acc. upayoga, instr. karana, dat.
sampadana, abl. nissakka, gen. sami, loc. bhumma, voc. alapana. The
term alapana is the only one that has canonical status: it is used in the
Vinaya® to denote the voc., and as such it has been adopted by the
grammarians since Kacc, although they also use the term amantana (see
§70) in the same sense. As for the remaining terms they consist mainly
of terms that are either innovations based upon canonical Pali or terms
derived from Sanskrit grammatical terminology. Thus the use of
paccatta to denote the nom. is no doubt motivated by the semantics of
Pali paccattam (Skt pratyatmam), evoking the idea of the nom. as
denoting any given thing individually, i.e., its character as such, and
thus roughly corresponding to the concept of linga. The term for the
abl., nissakka, is a verbal noun derived from nis + Vsak, “to move
away” — evidently coined as a counterpart to Skt apadana — and is
only recorded in Pali as a grammatical term. However, the term
expressing the loc., bhumma (n.) < Skt bhaumya or bhimya, the case
that relates to place, is recorded both as an adjective and a noun in the
Pali canon.>® The remaining terms are related to Sanskrit terminology:
karana (ts.) (cf. Pan 1 4:42), sampadana < Skt sampradana (cf. Pan 1
4:32); the use of sami < Skt svamin to denote the gen. has a counterpart
in the discussion in Maha-bh on Pan II 3:50, where the expression
svamitva is used of the gen. relation rajiiah purusah. 1t is difficult to
determine what motivated the use of the term for the acc., namely,
upayoga, which means “use, utility” and hence “thing used” denoting
what is useful from the perspective of the agent. There is no clear
parallel in contemporary Sanskrit grammar.’! According to Aggavamsa
(Sadd §632) the term ubbahana is used in the sasana to designate the

48For references, see the indexes in Sp VII, Spk III, and Mp V s.vv.
See Vin 111 73,33.
See PED s.v.

SlFor the use of upayoga in the sense of “use, utility”, see Pan I 4:29 and Maha-
bh ad loc.; for the use of upayoga in late sources, see Kasika on Panl 4 5:1.
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partitive gen. or loc. (Skt nirdharana), but it has not been possible to
trace it to any known Atthakatha or fika.

(c) The origin and exact meaning of the term bhavanapumsaka,
which denotes the adverb, is obscure; the most likely suggestion is that
it denotes a term in the neuter (qualifying) an action (bhava), alterna-
tively it might denote an action noun (bhava) in the neuter. In the
discussion at Sadd §590, Aggavamsa observes that it is used in the
sasana, i.e., the Atthakathas, etc., as the equivalent of kiriyavisesana <
Skt kriyavisesana denoting the adverb in Skt grammar.

(d) The Atthakathas divide the parts of speech (padavibhdga) into
four categories, namely, namapada, akhyatapada, upasaggapada and
nipatapada. Most of them reproduce this division with minor variations
in connection with the exegesis of the well-known canonical stereotype
evam me sutam, etc. Thus Sv 26,9/ (on D I 1,4) identifies evam as a
nipatapada; me, etc., as namapada; pati (of the pp. patipanno) as
upasaggapada; and hoti as akhyatapada.>® There is reason to believe
that this vocabulary belongs historically with the other terms. They
occur in a similar classification of the parts of speech in Maha-bh,>* and
may thus have been inspired by the Sanskrit grammatical tradition.

(e.a) This fourfold division of nominals is only found in Vism 209,29
from which it was copied verbatim at Sp 122,19 The four types of
nominals are 1. @vatthika, referring to a specific state (in the existence
of an entity) (< Skt avasthika; cf. Buddhist Skt avastha), e.g. vaccho,
dammo, balivaddo; 2. lingika, referring to, based upon a characteristic
mark (< Skt laingika), e.g. dandi, chatti, sikhi; 3. nemittika, referring to,
based upon an attribute (of a person) (< *naimittika, cf. Pali nimitta),
e.g. tevijjo, chalabhinifio; 4. adhiccasamuppanna, spontaneous (= yad-
icchika, cf. Skt yadrcchika) like proper nouns, e.g. Sirivaddhaka. The
origin of this terminology is not known. It only occurs in a discussion of
the word Bhagavat and therefore probably originated in an exegetical

52For similar analyses, see Ps I 3,117; Spk 1 4,5; Mp 1 4,41

53See Maha-bh ad Pan I 1:1 (Paspasahnika): 1 3,17; Renou, Terminologie: 383
s.v. akhyata.
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context with the intention to establish a distinct Pali vocabulary for this
particular purpose. It would seem to combine features from Sanskrit
sources and canonical Pali.

(e.b) The same tendency comes through in the analogous division of
names at As 390,29 quoted in Patis-a 306,23 # Moh 110,36. The terms are
1. samanfianama, a name given by general assent, e.g. Mahasammato
(cf. D I 93,11); 2. gunanama, a name expressing an attribute, e.g.
Bhagavat; 3. kittinama, a name expressing honour, i.e., a proper noun
given at the birth ceremony; 4. opapatikanama, original name, i.e., a
name that is unalterably the same in time and space: purimakappe pi
cando etarahi pi cando yeva, As 391,13. The term gunanama is analo-
gous to na-imittikanama of the above list. However, except for the term
opapatikanama, which presumably imitates Skt autpattika, “original”
— used, e.g. in Mimamsa of the original relation (sambandha) between
a word and its denotation®* — the remaining terms cannot be assigned
to any known context. Although this peculiar terminology is hardly ever
used, it seems to belong in the Atthakatha tradition because it is also
found at Spk I 95,7-8.

(f) Sp 223,22-24 quotes a passage presumably from the Maha-
atthakatha,”> which defines a rule of conduct (sikkhapada) in terms of
the collection of words (namakaya), sentences ( padakaya) and syllables
(vyanijanakaya) constituting it: vuttam pi ¢’ etam: “sikkhapadan (Vin
Il 21,16) ti yo tattha namakayo, padakayo, niruttikayo, vyanjanakayo
ti”. The true meaning of this terminology was clearly not understood by
Sariputta who interprets them at Sp-t II 33,23-25 as synonyms of nama
with reference to Dhs § 1306.5 The terminology stems from Buddhist
Skt literature and can be traced to Vaibhasika theories of language

54See Oberhammer, Terminologie 2 s.v. autpattikasambandha.

3See Sp-t 11 33.22-23: yo tattha namakayo padakdayo ti idam Maha-attha-
kathayam vuttan ti vadanti.

SSpadaniruttibyaiijanani namavevacanan’ eva “namam namakammam nama-

=2

niruttt” ti adisu viya.
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which Vasubandhu criticizes in Abhidharmako$abhasya.>’ It is not clear
why the term niruttikaya (= namakaya) has been inserted in the list.5

I1.2. Grammatical Analysis in the Atthakathas

§8. The most interesting grammatical analyses found in the Visuddhi-
magga and the Atthakathas are based upon Paninian grammar. Their
main interest is that they identify syntactical or other features of Pali
with similar features of the Sanskrit bhasa described by Panini in the
Astadhyayi. In spite of the importance of these grammatical observa-
tions, the Pali grammarians were slow at absorbing them. Only some of
the exegetical remarks about certain uses of the cases were incorporated
into the literature (see IV.2.7). However, as the grammatical tradition
developed, some of the analyses were adopted by the tradition. Thus, for
instance, Buddhaghosa’s analysis of the syntactical constraints on the
tense of the verb when constructed with the sentence complements atthi
nama, katham hi nama, and yatra hi nama are only treated by
Moggallana and Aggavamsa (see §13), and in both cases in a polemical
context with special reference to its treatment in Buddhaghosa’s
Atthakathas.

§9. Other interesting discussions were not noticed by the grammarians.
Thus, for instance, the analysis at Sp 211,3-5> of pitamaha as an adj.
with elided taddhita suffix (= petamaha < Skt paitamaha) presupposing

0

Pan IV 3 74 + 77: vidyayonisambandhebhyo vuii,*® was never adopted

by the grammarians. Nor did the analysis of the commonly used particle

57See the debate with the Vaibhasikas recorded by Vasubhandhu at Abhid-k-bh
II 47/f.; see the translation by La Vallée Poussin, 192331, Vol. I: 238ff.

S81f, in fact, we are dealing with a quotation from the Maha-atthakatha, it sheds
an interesting light on this allegedly Sinhalese Atthakatha of the Mahavihara.
Spitamahan ti taddhitalopam katva veditabbam, petamahan ti va patho = Ps 111

209,25-26.
0See Sp-t 11 10,5-8: taddhitalopam katva veditabban ti ... pitamahato agatam
pitamahassa va idam = petamaham.
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tena hi (= vibhattipatiripako nipato) at Sp®' find its way into the
description of the Pali particles at Riip and Sadd.®? The sophisticated
grammatical analyses, e.g. at Sp 204,25-32 and Sp 480,26-81,6%
apparently also went unnoticed, as well as many other interesting
grammatical observations.%*

§ 10. Buddhaghosa’s analysis at Vism 216,4f. of a string of derivatives
in ika occurring in the well-known canonical formula svakkhato
Bhagavata dhammo  sanditthiko akaliko  ehipassiko  opanayiko
paccattam veditabbo vififiithi ti% is one of the few which has left its
mark on the grammatical literature. The derivation sanditthiya jayati ti
sanditthiko is based upon Pan IV 4:2: tena divyate khanati jayati jitam;
the alternative derivation sandittham arahati ti sanditthiko is indebted to
Pan V 1:63: tad arhati; this is also the case with the derivations ehi,
passa imam dhamman ti evam pavattam ehipassavidhim arahati ti
ehipassiko and upanayanam arahati ti opanayiko, whereas the analysis
of akalika presupposes Pan V 1:108: prakrste thaii. Of these derivations
Buddhapiya and Moggallana only quote those on sanditthika and
ehipassika at Riip 360% and Mogg-v IV 29, respectively. Aggavamsa,
on the other hand, quotes most of the analysis at Sadd §764 (# Kacc

352, 353).%7

61See Sp-t Il 211,16-17; Skt vibhaktisvarapratiriipaka at Maha-bh (ad Pan VIII 3
1): vibhaktisvarapratiripakas ca nipata bhavanti.

92See the nepdtikapada at Riip 88 20f.; Sadd 886,224
63See Pind 1989: 54-56; 61-63.
%For an overview, see Pind 1989 and 1990.

85For a study of this formula, see H. Bechert, “A Metric ‘varnaka’ in the Pali
Scriptures”, in Studies in Buddhism and Culture in Honour of Professor
Dr. Egaku Mayeda on his Sixty-fifth Birthday: 751-58, Tokyo 1990.

66Rﬁp 151,23-24: samdittham arahati ti samditthiko, ehi passa ti imam vidhim

arahati ti ehipassiko (i.e.) dhammo.

67See Sadd 787,154
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§11. Moggallana and Aggavamsa are also the first grammarians to have
taken notice at Mogg IV 74 and Sadd §783, respectively, of the deriva-
tion of kammaniya, kammariia. They rely presumably on the Pali tikas
for their information, but the analysis itself presupposing Pan IV 4 98:
tatra sadhu is already found in As.%

§12. As mentioned above Buddhaghosa describes the constraints of the
complements atthi nama, katham hi nama, and yatra hi nama on the
tense of the verb which almost invariably occurs in the Pali in the future
tense, when constructed with them. He deals with (a) atthi nama + fut.
in Sp (= Ps), and Mp, (b) katham hi nama + fut. in Sp, and (c) yatra hi
nama + fut. in Sv, Ps, and Spk.

(a) Buddhaghosa claims in two slightly different analyses at Sp
209,13-10,1 (= Ps III 297,14/%) and Mp III 298,18-99,3% that the comple-
ment atthi nama is constructed with the future tense according to
whether the meaning is that something is not likely to take place, or is
not to be tolerated. The analysis presupposes Pan II1 3 (145+) 146: kim-
kilastyarthesu Irt.

(b) Buddhaghosa states at Sp 288,12-150 that the future is used in the
sense of the past in a sentence introduced by katham hi nama. The
analysis would seem to depend on Pan IIl 3 143 (+ 142): vibhasa
kathami linn ca.”! Sariputta’s commentary, however, shows that he
identified the source with Pan III 3 144: kimvrtte linlrtam.”

98See As 151,7: kammaiifiata ti kammasddhuta (so read).

%0n which, see Pind 1989: 57-58; Pind 1992: 150-53.

700n which, see Pind 1989: 58—60.

71Kas, for instance, allows on the interpretation of vibhdsa the construction

katham nama + fut. in the commentary ad loc.: katham nama tatrabhavan
vrsalam ydjayisyati.

72See Sariputta ad loc.: saddasatthavidithi kimsaddayoge andgatavacanassa
icchitattd vuttam “tassa lakkhanam saddasatthato pariyesitabban” ti (Sp-t B®
1960 II 117,14-16).
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(c) Buddhaghosa addresses this complement twice in Sv, once each
in Ps and Spk. In Sv 425,26f.: yatra hi nama ti acchariyatthe nipato ...
anussarissati ti idam yatrd iti nipatavasena anagatavacanam, and Ps 111
327,16: yatra hi nama vimhayatthe nipato, he underlines that it is the
construction with the particle yatra hi nama when expressing wonder
that entails future tense of the verb, whereas Sv 569,15 : yatrasadda-
yuttatta (so read) pan’ etam andgatavasena vuttam (cf. Sv-pt Il 219,20~
22) and Spk 1 209,4-5: yatra ti nipatayogena pana andgatavacanam
katam, merely attribute the future to the particle yatra. These remarks
can only allude to Pan III 3 (+ 147: yaccayatrayoh) 150: citrikarane ca:
“the affixes denoted /ini (= optative) are used in construction with yacca
and yatra also when the implied sense is wonder”. In these cases, the
Pali invariably substitutes the future for Skt optative, but the syntactical
constraint is the same.

§13. Moggallana defines the syntactical constraints of these con-
structions at Mogg VI 3: name garaha-vimhayesu: “[the future occurs]
in construction with the particle nama to express reproach or wonder”,
quoting in the vutti the relevant examples from the canon.” It is clearly
written in opposition to Buddhaghosa because in the Parijika he
criticizes him, claiming that it is only the presence of the particle nama
as such that entails future.”* Aggavamsa in turn criticizes Moggallana’s
view in his own analysis of katham hi nama at Sadd §893 on the
grounds that it can be shown that nama in itself has no restrictive force
(niyama) on the tense of the verb. He thus appears to defend
Buddhaghosa on linguistic grounds.” It is notable, however, that he
does not deal with the other two complements.

BMogg-v VI 3 quotes in the following order: (illustrating reproach) Vin III
42,12-14; Vin III 16,5; (illustrating wonder) D II 130,33-131,3.

74See Mogg-p 346,26; at 346,3-15 he quotes Sp 209,13-27 ad Vin III 16,5.
73See Pind 1995 : 295-97.
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III. Kaccayana (Kacc)
IILx1 Authorship of Kacc
§ 14. Kacc undoubtedly represents the first attempt ever made at writing
a Pali grammar.”® Its author, or rather compilator(s) (see §17), is not
known. The fact that the Sinhalese tradition claims that Kacc is
composed by Buddha’s disciple Mahakaccayana is rather an indication
of a fundamental uncertainty as regards its origin and authorship. This
tradition can be traced back to the Apadana-atthakatha (Ap-a), the only
work among the Atthakathas and fikas which mentions and quotes
Kacc.”7 1t is there claimed that Mahakaccayana “expounded the three
treatises Kaccayanappakarana, Mahanirutti-ppakarana, and Netti-
ppakarana in the midst of the Sangha”.”® It is not possible to determine
when this tradition originated: it is taken for granted by Vajirabuddhi
(tenth century A.D.), who quotes in Mmd a well-known canonical

76The only quotation from the grammar attributed to Bodhisattamahathera at
Padasadhanatika 402,29-30 (Bhadanta-Bodhisattamahdthero ‘“naravarava-
candpakarani cattalts’ akkharani” ti aha), and the two quotations from the
Magadhisaddakalika attributed to Sabbagunakara at Padasadhanatika 396,1-8
(vuttaii cacariya-Sabbagundkarena Magadhikasaddakalikayam “suttam vya-
karanam ussuttabhidhanenddeyyatta, suttam eva vyakarnasariram sadda-
vippatipattivam pavattd yam suttam vind agathitapupphardasimhi viya
atthdkhyane kariyamane yava suttam na dassitam, tavad anuppdadeyam
vacanam bhavati, tasma karana ti attho lakkhiyalakkhanani vyakaranam aniio
ubhayani samuditani vyakaranam nama ti Kaccayano maniiate iti”’) and
Padasadhanatika 403,12 (Sabbagundkaramahathero “siddhakkamddadayo

vanndkkhara titalisa” ti aha), do not suggest that they are pre-Kacc grammars
as assumed by Franke, Geschichte und Kritik, p. 2.

77 Ap-a quotes Kacc 406 at Ap-a 102,16-24.

"8Ap-a 491.17-21 (ad Ap 531): thero ... puna satthu santikam eva dgato attano
pubbapatthanavasena Kaccayana-ppakaranam, Mahanirutti-ppakaranam,
Netti-ppakaranan ti pakaranattayam sanghamajjhe byakasi. In the study by
James d’Alwis, An Introduction to Kachchdyana’s Grammar of the Pdli
Language, Colombo 1863, the author cites a passage from Kaccayanavannana
(Introduction: xxii) ascribing this passage to Mp-t where it is not found; nor
has it been possible to trace the passage to Kacc-vann.
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statement concerning Kaccdyana in explanation of his authorship.”” A
somewhat different account is found in Kacc-nidd according to which
Kacc 1: attho akkharasaiiiiato was enunciated by the Buddha on
hearing a bhikkhu mispronouncing udayabbayam as udakabakam ;% it is
subsequently put by Kaccayana at the beginning of his grammar. The
emphasis here is on the correctness of the pronunciation of Pali, and
thus ultimately on sandhi, the subject matter of the first chapter.

II1.2. The Title of Kacc
§15. The question of the authorship of Kacc is not the only problem
surrounding the grammar; the title is also a major problem. In general
the work is quoted by the grammarians as Kaccayana. Vajirabuddhi
claims in his discussion of the title that the grammar is called
Kaccayana (n.) because it is the work of Mahakaccayana, but then he
adds that the grammar is also called Sandhikappa. He explains this by
referring to a line of the introductory verse of the sandhi chapter:
vakkhami ... susandhikappam: “1 shall set forth ... the chapter on
excellent sandhi.” The reason is, he claims, that the title of the first
chapter has been transferred to the grammar as a whole. The correctness
of Vajirabuddhi’s remarks is confirmed by the fact that the phrase
sandhikappo nitthito is found at the end of mss,3! whereas the title
Kaccayana is conspicuously absent. It is not possible to decide whether
originally the introductory verse was an integral part of the sandhi
chapter or whether it was added later on. However, Vajirabuddhi’s
remarks indicate that at least in the tradition they were considered to be

79See A I 23,16-28: etadaggam ... mama savakanam bhikkhiinam samkhittena
bhasitassa vittharena attham vibhajantanam yadidam Mahakaccayano.

80For the cpd, see Dhp 113, 374; for the narrative, see Kacc-nidd 3,241 ; this
narrative offers a striking parallel to the story that is narrated in the Vinaya of
the Milasarvastivadin about a certain monk mispronouncing the cpd udaya-
vyayam at Dhp 113 as udakabakam ; for a discussion of the Miilasarvastivadin
story, see GDhp, Introduction: 45ff.

81See Senart’s ed. of Kacc and Kacc-v 338: sandhikappo nitthito.
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Kaccayana’s own, otherwise it is difficult to explain why the work as a
whole came to be known as Sandhikappa.

II1.3. The Date of Kacc

§ 16. It is impossible to date Kacc with any degree of certainty, first of
all because there is hardly any internal evidence that would give a clue
as to when the work was compiled. Since the rule at Kacc 69: adito ca o
stating that after adi o is substituted for the locative morpheme smim,
only seems to apply to post-Buddhaghosa Pali,%? this rule must have
been composed at a time when this Sanskritism,%* which is recorded in
the Vin-vn,3 had been well established, presumably in the sixth—
seventh centuries A.D. If it is true that Kacc presupposes the Kasika
(seventh century A.D.) (see §28) it may have been composed in the
eighth century A.D. This assumption would not seem to leave sufficient
time for the comprehensive commentarial literature, namely, Kacc-v,
Maha-nir, Sudatta-nir, Nir-pit, Ctl-nir, and Maiij, to develop between
the eighth and the tenth—eleventh century A.D., which is the approximate
date of Mmd (see §108). Since Kacc-v sometimes misinterprets Kacc
(see §52) it is reasonable to assume that it was composed at a time when
the purport of certain rules was no longer clearly understood. Moreover
Kacc-v presupposes the Kasika and thus presumably belongs to the
eighth century A.D. (see §49 below). Consequently it is more likely that
the approximate date of Kacc is the seventh century A.D.

I11.4. Composition of Kacc
§ 17. According to the account of Mmd, Kacc comprises four treatises
(pakaranani): 1. sandhippakarana, 2. namappakarana, 3. akhyata-
ppakarana, 4. kibbidhanappakarana, divided into twenty-three sections
(paricchedd): five sandhipariccheda, eight namapariccheda, four
akhyatapariccheda, six kibbidhanapariccheda.®> The division of the

82See CPD s.v. ado.
83See von Hiniiber, 1986, § 327.
84See CPD s.v. ado.

85Mmd 5,22-24.
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standard text differs slightly: it consists of four main chapters (kappa =
pakarana), some of which are subdivided into sections and sub-
chapters. Thus the namakappa is divided into five sections (kanda) and
three sub-chapters: kdrakakappa, samdsakappa, and taddhitakappa.®¢
This is also the case with the chapter on verbal derivatives, the
kibbidhanakappa, of which the final section is called unadikappa. Mmd
apparently presupposes the same division.®” We must assume that this
division reflects the history of transmission of Kacc. At the time when
Dhammasenapati composed his Karika it was customary to divide Kacc
into eight chapters as appears from Karika 49: sandhinamaii ca
karakam, samasataddhitakhyatakitakan ca unadikam.

§ 18. Assuming that the verse introducing the first chapter of Kacc is an
integral part of it, the grammar as a whole is marked by a conspicuous
lack of compositional coherence. Thus the second chapter (namakappa)
has no introductory verse. This contrasts with chapters three (akhyata-
kappa) and four (kibbidhanakappa), which are introduced by verses in
different metres in the standard version of Kacc. Of these verses,
Vajirabuddhi only knows those introducing chapter four: the prefatory
verses of chapter three have been added later on.®® Unlike the other
chapters, chapter three concludes with a verse in which the anonymous
writer asks the learned readers to judge his attempt at making a short
exposition of the verb for the sake of the (Buddha’s) teaching;%° the

86ee, e.g. iti namakappe karakakappo chattho kando, Kacc 317 at Mmd 260,9;
(E® reads iti karakakappe (sic) chattho kando).

87See Mmd 26539-40: samatto Mukhamattadipaniyam karakakappo chattho
paricchedo.

88Kacc-vann 297,31-32: imd gatha hi Nyasa-Ripasiddhisu avannitta paccha-
panditehi thapita ti vadanti; the interpolation must have taken place before the
time of Chapata (fifteenth century A.D.) since he quotes them at Kacc-nidd
200.,4.

89 sasanattham samuddittham maydkhyatam samdsato ||

sakabuddhivisesena cintayantu vicakkhana ||
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verse is quoted and explained in Mmd.?® Such haphazard composition
would indicate that Kacc is a compilation by various hands.”!

II1.5. The Number of Suttas of Kacc

§ 19. There is considerable uncertainty about the actual number of suttas
constituting Kacc. Vajirabuddhi claims that Kacc consists of 710 suttas:
suttani ... dasddhikani sattasatani honti.®* He quotes and explains 708,
of which he considers 34 to be interpolations. According to this account,
674 suttas are supposedly genuine. He relates that “stupid persons®
whose minds are confused by abridgements have interpolated some
suttas here from Sudattakisivanirutti (see IV.2.3) and Mahanirutti (see
IV.2.2), thinking that this sutta (i.e. Kacc 317) is deficient”. And he adds
that “they do not appear in an absolutely clean copy of the original
book”.%* In the light of this information it is somewhat surprising that he
incorporates interpolations in his account. Thirty-three suttas are inter-
polated in the karaka section: three between Kacc 285 and 286, 287 and
288, and 301 and 302; twenty-nine between Kacc 317 and 318; one
between Kacc 320 and 321 (see §68). Vajirabuddhi also considers Kacc
245 to be an interpolation.®

§20. The standard text of Kacc upon which Kacc-v comments com-
prises 675 suttas in the Sinhalese and Siamese versions, and 673 in the
Burmese version which omits Kacc 24445 from the namakappa.®® This

OMmd 407,18-19.

911t is, of course, possible that the verses were added later on; but in that case it
is difficult to understand why it was not done systematically. The unsystem-
atic way in which they are added seems to indicate that Kacc is a compilation.

gzsee Mmd 5,28-29.
SNamely, the interpolators (suttapakkhepaka), see e.g. Mmd 264.34, 265, 10.

9Mmd 243.20-23: evam hi siyate sankhepdpajanitavibbhantabuddhihi mandehi
anam idan ti maniiamanehi Sudattakisivanirutti-Mahaniruttito kanici suttani
idha pakkhittant ti. na ca tani suparisuddhe purimapotthake sandissant ti.

9See Mmd 197,38-39: 14 ... eso purimapatho.

%Pprobably influenced by Vajirabuddhi, who considers Kacc 244 to be
unauthentic; see n. 83.
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deviation from the other versions is no doubt reflected in Dhamma-
sendpati’s account according to which there are 51 suttas in the sandhi
chap., 218 in the nama chap., 35 in the karaka chap., 28 in the samasa
chap., 62 in the faddhita chap., 118 in the akhyata chap., 100 in the kit
chap., and 50 in the upddi chap.,”’ in all 672 suttas. Three suttas are
missing from the namakappa, which comprises 221 suttas in the
Sinhalese version. No doubt Kacc 244—45 had already been omitted in
those days, presumably on the basis of Vajirabuddhi’s remark about
Kacc 244. We are left to speculate, however, about the identity of the
third missing sutta.

II1.6. Variant Readings of Kacc
§21. There are hardly any recorded variants of individual suttas. The
readings that Mmd presupposes differ only in a few cases from the
standard text of Kacc, e.g. Kacc 356 reads: samithatthe kap-na. Mmd
and Kacc-nidd, however, presuppose the reading samithatthe kan-na
ca.®® Mmd and the Burmese version omit ca at Kacc 436. Riip, on the
other hand, reads ca.”” In fact, the often illogical use of the conjunction
ca is a major problem for the interpretation of Kacc. One cannot exclude
the possibility that some of the problems arise from a badly transmitted
version of the original. In the case of Kacc 501 the original reading
dassa dajjam which has survived in some manuscripts and editions!'%
was changed so as to conform to Kacc-v which reads an optional va into

Y"Dhammasendpati: (suttagananavinicchaya) 50-52: sandhimhi ekapariidsam |
namamhi dvisatam bhave || attharasadhikaii ¢’ eva | karake paiicatalisam ||
samase atthavisaii ca | dvasatthi taddhite matam || attharasasatikhyate | kite
suttasatam bhave | unddimhi ca paiiiasam suttam etam pakasitam
Kaccayanena therena ||

98See Mmd 313,26 tipadam idam, cf. Kacc-nidd ad loc.: ca ti samuccaye.

9See Mmd 359,18: dvipadam idam (scil. suttam); Kacc-nidd 218,30-32: katthaci
potthake “bhuja ... pe ... atthesu ca” ti cakarasahitam pi atthi, evam sati
caggahanend ti iminda sameti Ripasiddhiyam cakaro atthi; Nydse pana n’

atthi.

1005ee Mmd 394 : “ddssa dajjam” kimattham idam (scil. suttam).
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the sutta: da icc etassa dhatussa sabbassa dajjddeso hoti va. Both Mmd
and Rip follow this interpretation.!?! Thus Buddhapiya has substituted
dadhatussa dajjam va (Rip 493) for the original reading. This was later
on substituted for Kacc 501 in some manuscripts.'?? Burmese and some
Sinhalese manuscripts read dadhatussa dajjam which clearly is an
edited version of Riip 493.1%3

II1.7. Kacc and Jinavacana
§22. The language which Kacc describes is, according to Kacc 50, Jina-
vacana, a term which is also used of the Buddha’s sermons in Buddha-
ghosa’s Atthakathas, in the essay devoted to the exegesis of the
canonical phrase evam me sutam.'% Kacc does not refer to the language
of the Buddha as Magadhi. This tradition, which can be traced to Vism
441,30ff. and Vibh-a 387,241, is summarized by Buddhapiya in a verse in
Rip.!% However, grammarians before Buddhapiya may have used
Magadha of the language of the Buddha. Thus Sri Rahula quotes in
Padasadhanatika two verses from Niruttisamvannana (= Maiij?) stating

101See Mmd 394.1f%: dd icc etassa dhatussa dajjddeso hoti vikappena ti
Aapanattham. tipadam (sic) idam. mandiikagativasena “havipariyayo lo va”
(Kacc 490) ti ito vaggahanam ihdnuvattate.
1025ee E® and J. d’Alw. dadhatussa dajjam va (= Rip 493), cf. Sadd § 1005:
dassa va dajjo.
103This is, for example, the reading of BC®2.
104gee Sv 31,7 = Ps I 7,16 = Mp I 10,17; Vibh-a 388,10: Buddhavacana;
Ap 606.6: Jinavakya.
105Quoted at Riip 60:
sa Magadhi miilabhdsa nara yay’ adikappika
brahmano ¢’ assutdlapa sambuddha ¢’ dpi bhasare.
This tradition is also reflected in an interesting Sanskrit verse which is quoted
from an unknown source in Vism-sn 1037,37-38 explaining the term nirutti:
niruktir magadhi bhasa sa carthan nama samvrtih
keci dhvana iti prahur vijiiaptyakarasamyutah.

samvrti = Pali sammuti; for dhvana and vijiiapti, cf. vagvijiiapti.
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that the Jina did not propound the Dhamma except in Magadha.!%
Moggallana, as is well known, refers to his own grammar as Magadham
saddalakkhanam.

I11.8. Kacc and Writing
§23. As appears from the description at Kacc 10: pubbam adhothitam
assaram sarena viyojaye, of how to isolate words within continuously
written text, Kacc presupposes the graphic practice of writing the final
consonant in a conjunct below the line. Vararuci’s Prakrtaprakasa!®’
takes the same practice for granted.

IIL.9. Kacc and the Letters of Pali
§24. Kacc 2: akkhard p’ ddayo ekacattalisam, enumerates 41 letters of
the Pali, although the rules only make use of 40 letters: Kacc does not
use the letter / (< d) which is represented by /, also /A (< dh) by Ih.
Although most Kacc mss and editions are inconsistent as regards the
representation of /// and /4, it is clear that Kacc did not count / as a letter
of Pali, because Vajirabuddhi explicitly remarks at Mmd 10,38 that the
author of the suttas (suttakara) uses [ in place of /: suttakaro pana tassa
(scil. lakara) thane lakaram eva pathati. dissati hi “yavamadanatarala
¢’ agama” (Kacc 35), “dahassa do lam- (Kacc 616) iccevamadisu.'%® It
is thus possible to deduce that Kacc 2 was compiled at a time when the
distinction between / and / was not preserved, and later on reformulated

106padasadhanatika 401,13-17:

dhammo Jinena Méagadhena vina na vutto
neruttika ca Magadham vibhajanti tasma
neruttam eva munino vacandnukulam

icc adaram matimata karanivam etthd ti.

Aggavamsa quotes the first verse at Sadd 924,4-5.
107See Prakrtaprakasa 11l 12 : uparilopah kagadatadapasasam, adho manayam.

108For other examples, see, e.g. Kacc 381: la da-ranam; Kacc 490: havipari-
yayo lo va; Kacc 591: hantehi ho hassa lo va adahananam ; see Sadd §§98o,
1049—50; only one sutta, Kacc 267, uses /: balhassa sadho, which is probably
a later correction to make the reading conform to later orthographic standards.
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so as to correspond with the graphic practice of a later age. In those
circumstances it is something of a paradox that the editors forgot to
make the necessary changes to the relevant suttas so that the work as a
whole would reflect the new orthography. It is an open question when
this reformulation was made, but it is apparently an established fact by
the time of the composition of Kacc-v. Other Pali grammars, like
Cil-nir (see IV.2.5), evidently an old commentary on Kacc, and the
grammar attributed to Bodhisattamahathera,'? state that there are forty
letters in Pali, and thus reflect the old version of Kacc.

§25. Since the use of / is no longer preserved in northern India after the
fourth century A.D.,'' whereas it is retained in southern India, it is
difficult to explain why it is not used in Kacc if one assumes that it is a
southern Indian or Sinhalese compilation. Since Kacc like Vararuci’s
Prakrtaprakasa uses / to represent the phoneme /, it is possible that Kacc
is not a Sinhalese or southern Indian compilation, but that it originated
elsewhere.

IIL.10. The Sanskrit Sources of Kacc
§26. It is a well-known fact that Kacc is modelled on the Katantra, a
recast of Kaumaralata, of which approximately 215 rules are reproduced
in a more or less edited form in Kacc. In addition there are almost 300
suttas (including the overlap with Katantra) that appear to be edited
versions of Panini siitras.!!! It is thus obvious that the anonymous
compilator(s) of Kacc have atttempted to amalgamate Katantra and
Paninian grammar. There may have been other sources. Thus one can-
not exclude the possibility that Kaumaralata, which occasionally
describes Buddhist Sanskrit under the heading of drse,!'? was known to
the compilator(s) of Kacc. One also wonders why Kacc in a few cases

109gee n. 76.
110gee von Hiniiber, 1986, § 199.

IIgee the concordances in Kaccayanavyakarana, ed. and trsl., by L.N. Tiwari
and B. Sharma, Varanasi 1962 : 443/f.

12gee H. Liiders, “Katantra und Kaumaralata”, in Liiders, 1940, 546-6T.
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describes Prakritisms (see §39). Whatever the sources of Kacc may
have been, the fact of the matter is that more than half the rules of Kacc
are without obvious parallels in Sanskrit grammar, and in spite of
occasional Sanskritisms, the grammar as a whole does not reflect
Sanskrit usage and vocabulary.

§27. R.O. Franke has shown that several of the suttas that constitute the
karaka chapter presuppose Paninian siitras.!'3 This tendency is per-
vasive. There are, however, interesting examples of innovations where
rules that evidently are based on Panini siitras have been reformulated
so as to include instances that are not presupposed by Panini, like, for
example, Kacc 324: tatha dvande pani-turiya-yogga-senanga-khudda-
Jjantuka-vividha-viruddha-visabhag -atthddinaii ca, which combines in
one sutta Pan Il 4:2: dvandvas ca pranitiryasenanganam, 8: ksudra-
jantavah, and 9: yesam ca virodhah sasvatikah. However, the terms
yogga (“to be yoked”) and visabhaga (“different”) are commonly used
Pali words that have been adopted from Pali literature to describe
compounds that are specific to Pali like phalapacanam (Sn 77),
yuganangalam (Sn 77), and silapaiiianam (M 11 210), samatha-
vipassanam (A 1 157,15), and vijjacaranam (Sv 268).114

§28. It is questionable whether Franke!!® is correct in assuming that
Kacc 302: gati-buddhi-bhuja-patha-hara-kara-sayddinam karite va,
which combines Pan I 4:52+53: gati-buddhi-pratyavasanartha-sabda-
karmakarmakanam anikarta sa nau, hrkror anyatarasyam, would seem
to be based upon the Kasika, on the grounds that Kacc follows the
Kasika by substituting Vbhuj and \path and \say for the Paninian
pratyavasanartha, sabdakarma, and akarmaka, respectively. However,

1B3pGL: 174
ll4gee Kace-v 324.
1158ee PGL: 17-18.
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Kas also mentions other verbs that belong to each of the three
categories,'® so it remains uncertain if, in fact, Kacc presupposes Kas.

IIL11. Technical Terms of Kacc

§29. Kacc uses a highly restricted number of technical terms. Some of
them are evidently copied from the Pali Atthakathas, like, for instance,
niggahita (see §7 (a)) which denotes a nasalized vowel, e.g. at Kacc §,
30, 37, 82, 379, but apparently also any given nasal, e.g. at 448, 468,
539. The phonological term viparita is used at Kacc 79: tabbiparit’
upapade byaiijane ca, 406: tesu vuddhi-lopdgama-vikara-viparitadesa
ca, and 519: kvaci dhatu-vibhatti-ppaccayanam digha-viparitddesa-
lopdgama ca, to denote the phoneme o < ava, as well as u < o.
According to Vajirabuddhi viparita is an old technical term for o (<
ava)''” which Kacc 50: o avassa describes as a substitute for ava. On
the other hand it is also used of u < o before conjunct consonants.!® It is
perhaps borrowed from [lgveda pratisakhya XIV.17 where it denotes
the change of 7 into 7.

§30. The case terminology is partly identical with the one used in the
Atthakathas. Kacc uses sampadana to denote the dative at 278, 295, and
313; and sami to denote the gen. at 285 and 303; alapana denotes the
voc. at 57, 116, 153, and 287. However, instead of bhumma, Kacc uses
okasa to denote the locative at 280: yo 'dharo tam okasam and 304:
okdase sattami. This has no parallel in Sanskrit grammar and the
Atthakathas and is probably an innovation. It is uncertain what might
have motivated its use. It is likely, however, that it is based upon
canonical usage. Thus, for instance, okasa is used in the Vinaya, e.g. at

H6The first category comprises, in the following order, \/bhuj, Nas, Nad, Nkhad,
and \bhaks ; the second, adhi + i, \path.

"Mmd 338.35: viparito nama okdrassa poranakasaiiia.

18gee Mmd 94.11-14: tassa avasaddassa tassa okdrassa viparito hofi ti
okarassa viparito ti ukaro idha gahito, okaro hi digho tasma tassa rassabhiito
ukaro viparito, tassa ca iikarokaro. akarddinam pi es’ eva nayo.
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Vin I 94,9,'!? in the sense of place which is semantically parallel to the
Atthakatha term bhumma (see §7 (b)). The remaining case terms are
related to Skt: /iniga denotes the nom. at Kacc 286, kamma the acc. at
Kacc 282 and 299, karana the instr. at Kacc 281 and 288, and apadana
the abl. at Kacc 273.

§31. Kacc has coined a set of algebraic terms denoting inflectional
classes of nominals: jha denotes masculine stems in i and 7 (Kacc 58),
la masculine stems in u and @ (Kacc 58); pa denotes fem. stems in i, 7
and u, # (Kacc 59); gha stands for fem. stems in a (Kacc 60), and ga
denotes voc. sg. (Kacc 57).

IIL.12. The Descriptive Technique of Kacc
§32. As one would expect, Kacc as a whole imitates the standard
descriptive technique of the Katantra. The substitution of an item or the
final element of an item is expressed by gen. (X-nom. replaces Y-gen.),
e.g. Kacc 48: kvaci pati patissa and Kacc 76: avass’ u va. In a few
cases substituend and substituendum are simply juxtaposed in the nom.,
e.g. at Kacc 44: abbho abhi. Phonemic or morphophonemic changes are
usually expressed by means of the acc. (X-nom. replaces Y-acc.), e.g.
Kacc 21: ivanno yam na va and Kacc 220: sesato lopam ga-si pi. In rare
cases such changes are formulated by juxtaposition of the elements in
question, e.g. at Kacc 470: tha tittho. The loc. denotes operations
applying to what precedes, e.g. Kacc 24: sare kvaci, the abl. denotes
operations that apply to what follows, e.g. Kacc 452 : gahddito ppa-nha.

§33. Although Kacc uses the descriptive technique of the Katantra, the
logical ordering and formulation of the suttas cause numerous problems
of interpretation. Very often a problem is caused by non-standard use of
the conjunction ca or the disjunction va. Thus, for instance, the use of
ca at Kacc 20: do dhassa ca, is incomprehensible as the rule is without
relation to Kacc 19: sabbo can ti. The technical use of va is normally to
express an option. However, at Kacc 13 va is apparently used as

Y9 gmumhi okase titthahi; for other references, see CPD s.v. Tokdsa I.a.
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equivalent with kvaci which occurs in the following rule. In fact, the
two terms are apparently used interchangeably, thus making the exact
scope of a rule difficult to interpret. For instance, the supposed option
expressed by na va at Kacc 21: ivanno yam na va, is correctly
interpreted by Riip 21 as synonymous with kvaci,'?® in spite of Kacc-v
which takes it as “optional”, which clearly makes no sense in the
context of the examples. In other cases va appears to have no precise
value at all, such as Kacc 281: yena va kayirate tam karanam, which is
modelled upon Kat I 4:12: yena kriyate tat karanam, and 285: yassa
va pariggaho tam sami.'?! In the first case Kacc-v takes va to mean
“optionally” adding yena va passati and yena va sunati to yena va
kayirate, but ignores the va of Kacc 285.

§34. In some cases the suttas are inconsistent in the way they refer to
the Pali roots. For instance, Ngam is referred to in the form gamu (< Skt
gam], cf. Skt Dhathup I 1013) at Kacc 503, gami at 478, and gama at
546, 588, 508 ; and Vdis (< Skt drs) also occurs in the form Vdus at Kacc
644.

IIL.13. Kacc and the Description of Pali
IIL13.1. The Grammatical Rules of Kacc
§ 35. Considering the modest scope of Kacc it is surprising how many
linguistic features of Pali it describes. The sandhi chapter deals with the
main junctional features of the language, even a comparatively rare
instance of sandhi like, e.g. the one described at Kacc 17: yam
edantass’ ddeso, stating that “[in some cases] y is substituted for final
e”. Kacc-v illustrates this rule by quoting two canonical examples:
adhigato kho my ayam dhammo (Vin 1 4,33) and ty aham evam
vadeyyam (M 1 13,1). Sometimes a rule appears to describe features that,
quite apart from the fact that they are misunderstood, hardly ever occur.
Thus Kacc 36: kvaci o byaiijane is supposed to describe the word atip-
pago at D 1 178,10, which is analysed atippag + o + C, o being

120,gvasaddo kvacisaddapariyayo.

121Genart has discussed most of the cases in his edition and translation.
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interpreted as agama. Kacc-v quotes parosahassam (sic) at S 1 192,30 as
another example.

§ 36. Most of the nominal and pronominal paradigms as well as the
various case forms of the numerals have been dealt with in the nama-
kappa; even forms that are comparatively rare are recorded. Thus, for
instance, the gen. pl. of the numeral ¢ viz. tinnannam is described at
Kacc 87: innam innannam tihi samkhyahi. Only 11 canonical instances
of this form have been recorded.!?? It is therefore surprising that another
rare canonical form like tissannam, fem. pl. of ¢, is not described. In the
chapter on verbs Kacc describes most of the inflectional classes includ-
ing present stems in e at Kacc 512 (lopaii ¢’ ettam akaro) and records at
Kacc 501 (da-dhatussa dajjam va) and 502 (vadassa vajjam) new
present stems like dajja and vajja. A rule like Kacc 472: fiassa ja-jana-
na, stating that “ja, jan, and na are substituted for the root 7@’ is
surprising. Kacc-v quotes the form nayati as an example of the
substitute root na. Only two canonical examples of this form are
recorded, namely, at Ja II 442,16 and Vin V 86,6.123

§ 37. It is remarkable that Kacc describes the Vinaya technical term
dagantuka and its antonym gamika which are addressed in two consecu-
tive rules at Kacc 571—72: dgama tuko, bhabbe ika. The interesting
point is that gamika (secondary < gamin + ka ?7) is defined in accordance
with the semantic value it has in the Vinaya where it denotes a bhikkhu
who intends to leave to go somewhere else.!?* Tt is semantically related
to Skt gamin to which Pan III 3:3 (bhavisyati gamyadayah) ascribes the
same value. Although the context indicates that Kacc 572 is to be inter-
preted with reference to the semantical value of gamika, the awkward
formulation of the rule avoiding any reference to the fact that ika is
added to gam, perhaps indicates that it has been copied from another

12286¢ PTC s.v.

123See the form pandyati at D 11 21,2, 3 (= jandti passati ndyati va pavatteT ti
attho, Sv 454.6), probably an eastern form from pra + jia.

124See Abh 424 afifiattha gantum icchati gamiko; see BHSD s.v.
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grammar in the context of which this was made clear. A possible model
would be Kaumaralata.

ITI.13.2. Rules Describing Forms That Are Not Instantiated
§ 38. Since the grammar to a large extent describes the language of the
canon, it is somewhat of a paradox that Kacc occasionally formulates
rules describing forms that are not instantiated. Thus, for instance, Kacc
42 (go sare puthass’ agamo kvaci) states that “in some cases the final a
of putha gets the augment g before a vowel”. The vutti quotes the
example puthag eva which is recorded neither in the canon nor in the
Atthakathas. It is difficult to believe, however, that Kacc describes
occurrences that are not instantiated. Riip quotes the following example
in another context: ariyehi puthag evdyam jano,'*> which defines the
term puthujjana in terms that are well known from Sv, although Sv uses
puthu for puthag.'?® This or similar examples may have been the raison
d’étre of this rule. The related rule Kacc 49: puthass’ u byarijane “u is
substituted for final a of putha before a consonant” evidently addresses
forms like puthujjana = Skt prthagjana. Like Kacc 42 it is only
understandable on the assumption that the analysis putha(g) or puthu® <
Skt prthag was known to the anonymous author of the sandhi chapter.
Instances like these leave the impression that the notion of Jinavacana
covers more than just the canon. The same observation also applies to
the Sanskritism @do loc. of adi recorded at Kacc 69. This form is not
found in Buddhaghosa’s Atthakathas. According to Kacc 95: aggiss’
ini, ini is substituted for the final i of aggi > aggini. The vutti quotes
examples that are not recorded elsewhere.

§ 39. A few rules describe Prakritisms that are not attested in the extant
literature. Kacc 452: gahddito ppa-nha states that “after the roots gah,
etc., follow pp and nh”, and Kacc 491: gahassa ghe ppe that “ghe is

125Riip 106.2; cf. Sadd 703,19-21 ad § 564 : visumputhuyoge.

126S¢e, e.g. SV 59.29: puthu ... ariyehi janehr ti puthujjano; Mogg: 111 69: jane
puthass’ u. jane uttarapade puthussa u hoti: ariyehi puthag evayam jano ti
puthujjano.
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substituted for gah before pp”.!2” A similar rule is found in Vararuci’s
Prakrtaprakasa VII 58: graher gheppah.'?® Another Prakritism is
described at Kacc 503: gamussa ghammam (= Rip 427 # Sadd
§ 1013)'2° teaching that Nghamm is substituted for Vgam.!3 Kacc 392
formulates the rule that cu or co is optionally substituted for catu in
composition. The vutti quotes as examples the forms cuddasa, coddasa,
catuddasa. Although the form cuddasa is attested in the canon (see PTC
s.v.) there are no examples of coddasa. The latter, however, is common
in Prakrit.!3! Tt is uncertain how to interpret these isolated instances, but
they indicate, together with the other examples, that the historical
background of Kacc is extremely complicated.

IIL.13.3. Kacc and the grammatical Annotations of the
Atthakathas
§ 40. Although Kacc has borrowed a couple of its case designations
from the Atthakathas, there is no clear indication that the work as such
is written in the tradition of the Atthakathas. On the contrary, it seems to
have been written more or less independently of the commentarial
literature. For instance, the peculiar sutta Kacc 20: do dhassa ca, “and d
is substituted for dh”, has apparently been composed, according to
Kacc-v, with the sole intention of explaining the canonical phrase ekam
idaham ... samayam at, e.g. M 1 326.6, iddham being analysed as idha +
aham, although Buddhaghosa interprets iddham at D 1 91,11 as idam +
aham, claiming that idam is a mere particle (nipatamattam).'* The
interpretation of Kacc probably rests on a wrong identification of ida

127Ri@ip 503 and 505, Sadd §§931 and 981, as well as Mogg V 179 (gahassa
gheppo) mention it, without quoting instances from the literature.

128g¢¢ Pischel § 548.

129 Also mentioned at Mogg V 177.
1300n this Prakritism, see Pischel § 188.
Blgee Pischel §§ 166, 439, and 443.

1328¢e Sv 256,22 idan ti nipatamattam ; ekam ahan ti attho.
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(Vedic idl1; cf. EWA s.v.) with idha which occurs in the expression
idhdham, e.g. at M 1 12,30 and S III 2,14.

§ 41. The karaka chapter is to a large extent indebted to Katantra and
Panini, although there are suttas that are not to be explained on the basis
of Katantra, Panini, Maha-bh, or the Kasika. In general the description
of the case system does not appear to be influenced by the annotations in
the Atthakathas, although there are cases where there are parallels
between Kacc and the Atthakathas. Thus for instance Kacc 292:
sattamyatthe ca, “and the instr. is used in the sense of the loc.” appears
to have been composed exclusively with a view of explaining canonical
phrases like tena kalena (Ap 38,2), tena samayena (Vin 1 1,4), tena kho
pana samayena (Vin 1 15,1), as indicated by Kacc-v. This particular
usage is commented upon by Buddhaghosa in a lengthy discussion at Sv
33,2ff, which concludes with a quotation from the old ones (porana)
claiming that whether the reading is tasmim samaye, tena samayena, or
tam samayam, the meaning is in each case locatival (sabbattha
bhummam eva attho).'3

§ 42. There is also a parallel between the annotations of the Atthakathas
and the sutta at Kacc 309: tatiyd-sattaminarii ca, stating that “the acc. is
also used in the sense of the instr. and the loc.” The vutti cites as
illustrations of the instrumental usage of the acc.: sace mam samano
Gotamo ndlapissati,'>* tvaii ca mam nébhibhasasi (Ja VI 561 ,20), and as
examples of the locatival usage: pubbanhasamayam nivasetva (Vin 111
6,23), ekam samayam Bhagava (D 1 1,). The syntactical analysis
underlying the first two examples is obscure and, quite apart from being
wrong, is not supported by the Atthakathas. As in the case with the
phrase tena samayena, Buddhaghosa comments on the Digha phrase at
Sv 33,2ff, and he addresses the Vinaya phrase at Sp 177,8f, where he

1338y 33.,31; for an analysis of this passage, see O.H. Pind 1990: 181/

134This quotation is based upon S I 177.27-28: sace mam samano Gotamo
alapissati ... no ce mam samano Gotamo alapissati.
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analyses pubbanhasamayam as pubbanhasamaye,'® thus supporting the
interpretation of Kacc and Kacc-v. However, the alternative explanation
which analyses the term as pubbanhe samayam with reference to Pan II
3.5: kaladhvanor atyantasamyoge is not treated in Kacc-v on Kacc 300:
kaladdhanam accantasamyoge. There is therefore no clear indication
that Kacc presupposes the grammatical observations of the Atthakathas.

§ 43. In other cases there is no detectable connection to the Atthakathas.
Thus, for instance, Kacc 312 states that the loc. is used in the sense of
the instr. This rule describes according to Kacc-v constructions like
(nagga) hatthesu pindaya caranti (Vin 1 90,11, 20; 91,1). Neither Sp nor
Sp-t and Vmv address this usage. Since the Atthakathas occasionally
interpret the loc. in the sense of the instr.,'3¢ one cannot, of course,
exclude the possibility that the compilator of Kacc composed this sutta
with reference to this type of annotations. On the other hand, since there
is no clear indication that they were known to or considered by the
author(s) of Kacc-v, it is not possible to decide with any degree of
certainty whether the compilator(s) of Kacc actually relied on the
Atthakathas. Another sutta — Kacc 308: kvaci dutiya chatthinam atthe
— states that “in some cases the acc. is used in the sense of the gen.”
Kacc-v illustrates this rule by quoting M 1 240,29: api ssu mam

Aggivessana tisso upamayo'3’

patibhamsu. Buddhaghosa does not
address this usage in Ps. Thus the general impression is that both Kacc
and Kacc-v were composed independently of the Atthakathas. This
conclusion would seem to be corroborated by the absence in Kacc and
Kacc-v of important grammatical analyses found in the Atthakathas (cf.

§§7-13).

13580 also at Spk 1 246,32-33.
136g¢e, e.g. Sv 669,13: karanatthe va bhummam mantaya boddhabban ti

mantaya bujjhitabbam fianena janitabban ti attho.

137M I 240,29 reads upama for upamayo ; reading of Kacc-v confirmed by Kacc-
vann 234,23; cf. the variant upamdayo quoted by Trenckner at M I 550 (ad sutta
36 line 30).
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IV. Post-Kaccayana Pali Grammars and Commentaries
IV.1. Kaccayana-vutti (Kacc-v)
IV.1.1. The Authorship of Kacc-v

§ 44. Kacc-v is no doubt the oldest extant commentary on Kacc and
therefore of particular importance for the history and development of
Pali grammar. Since post-Kacc Pali grammarians never mention any, it
is unlikely that there were other commentaries before it.!’® The
Sinhalese grammarians attribute Kacc-v to Sanghanandin, whose name
occurs only in this context. It is not possible to trace this tradition
further back than Saddhammasangaha!® (the end of the fourteenth
century A.D.)" and Sri Rahula’s Padasadhanatika (fifteenth century
A.D.),'! but one cannot, of course, exclude the possibility that it is
older. The Burmese tradition as reflected in Gv obviously regarded
Mahakaccayana as the author of both Kacc and Kacc-v.'%? In general

138The word mahavutti is not the name of an old commentary (vutti) on Kacc as
Franke assumed (Franke 1978, 335/f.). It is used of Kacc 406: tesu vuddhi-
lopagamavikaraviparitadesa ca, whose scope is so wide that it can be used to
explain a large number of forms that are otherwise not accounted for by any
Kacc sutta. This also explains why the sutta is referred to in the instrumental
form mahavuttina or mahavuttisuttena, i.e., in accordance with the sutta that
has a wide application, but not in the loc. as is common practice. See Riip-san
37,16-18: mahavuttisuttena ... mahantesu visayesu pavattanato mahanti,
mahanti vutti pavatti etissa ti mahavutti, mahavutti ca tam suttam ca ti
mahavuttisuttam. Buddhapiya refers to it as mahavutti (at Rip 30, 189, 371,
and Riip-t 146,18) or mahavuttisutta (Rup 34). Kacc-nidd 198,17 calls it maha-
sutta. See also the term Mahapadesasutta: mahdapadesasuttehi va saripassa
parasarassa lopo vutto ti datthabbam, Sadd 43,26.

139Saddhamma-s IX 18 : Kaccayano kato yogo Sanghanandi pavuttika.
140N orman, Pali Lit.: 179ff.

141gee Padasadhanatika 395.11: Kaccayana-Sanghanandi-Vimalabuddhimaha-
therddihi katesu suttavuttinydsdadisu.

1428¢¢ Gv 59.
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the Pali grammarians refer to the author of Kacc-v as vuttikara'® as
opposed to the suttakara.

§45. It is questionable whether Kacc-v as a whole is composed by the
same person because the sandhi chapter differs from the other chapters
in the way it paraphrases each sutta. In contrast to the other chapters
which use the verb apajjate to indicate that a grammatical operation
obtains, the sandhi chapter invariably uses pappoti, e.g. lopam pappoti
or papponti at Kacc-v 12 through 17, contrasting with lopam apajjate or
apajjante, e.g. at Kacc 220. They also differ with respect to the formula-
tion of the contrastive sections of the exegesis of Kacc: in the sandhi
chapter this section is invariably introduced by kasmd, elsewhere by
kimattham. This difference in style seems to indicate that the com-
mentary on the sandhi chapter has a different author from the rest of the
work.

IV.1.2. Date of Kacc-v

§ 46. Internal evidence indicates that the compilator(s) of the karaka
chapter of Kacc-v must have known the Kasika (seventh century A.D.),
which therefore is the terminus post quem of this part of Kacc-v. In fact,
part of the commentary on Pan I 4:57: cadayo ’sattve, which defines the
particles, has absurdly been added to Kacc-v 286 as an illustration of the
meaning of the nom., which is defined at Kacc 286: lingatthe pathama.
After quoting examples of the use of nom. like puriso purisa eko dve,
Kacc-v continues by adding the particles ca va ha aha, etc.,'** the order
of which corresponds exactly to the order in which they are quoted in
Kasika. The inclusion of particles as instances of lirigattha is incompre-
hensible. If one assumes that Kacc-v as a whole was finalized after the
seventh century A.D., it may belong to the first half of the eighth century
A.D.

143See, e.g. Mogg-p 115,23; 125,19; 179,4; 180,14; 187,28.

144The readings that follow /a are uncertain; cf. Mmd 240,21 puriso ti adikani
tini suvinifieyyani ; Mmd 240,25 ca vétyadini.
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IV.1.3. The Standard Versions of Kacc-v

§ 47. The question of the authorship of Kacc-v is not crucial in the light
of the fact that Mmd comments upon a version of Kacc-v which in
many respects is markedly different from its present-day Sinhalese and
Burmese versions (see IV.1.2). To complicate matters even more: they
are mutually different. Thus the Burmese version differs from the
Sinhalese not only with respect to the purely exegetical parts of the
commentary, but also as regards the number, order and occasional
analysis (viggaha, Skt vigraha) of the examples illustrating each rule.
Even Sinhalese manuscripts differ among themselves.!4’

§ 48. The main cause of the complicated textual transmission of Kacc-v
is that indigenous scholars read the text in the light of the
comprehensive grammatical literature and commentarial literature
devoted to the explication of Kacc and Kacc-v. In certain cases scholars
would simply add a new paragraph to the explanation of any given sutta
based upon the works of post-Kacc Pali grammarians. This has given
rise to numerous interpolations that were added to the text at different
periods of time during its transmission. All extant versions derive from

the same archetype because they all share one scribal mistake: Kacc-v
cee = 6

§ 49. If one compares the version of Kacc-v on which Mmd depends
with the one known to Chapata, the author of Kacc-nidd, it becomes
abundantly clear that already by the beginning of the fifteenth century
A.D. Kacc-v had become inflated by massive interpolation. Chapata
mentions some of the sources, but he may not have been aware of all of
them. Most of the interpolations consist of far-fetched interpretations of
any given ca of a sutta, which were added to the original text.

145These problems will be addressed in a new edition of Kacc and Kacc-v in
preparation.

146The correct reading has been preserved in Sadd 618 23.
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IV.1.4. Reformulations of Kacc-v

§50. In a few cases Mmd quotes readings that are not found in the
standard Burmese and Sinhalese versions of Kacc-v. Thus, for instance,
in the annotations on Kacc-v 41, Mmd'¥’ reproduces the following
passage: tinnam vyafnjananam antare ye saripd tesam pi adissa lopo
hoti: “among three consonants [constituting a consonant cluster] the
first of those that are identical is elided”. In spite of the fact that this
formulation is the only one that is meaningful in the context, the
standard editions have different readings. Thus E® reads tipnam pi
byaiijananam antare saripanam kvaci lopo hoti. The same passage in
C® (1904) reads: ca-saddaggahanena tinnam pi byanjananam sa-
rapanam kvaci lopo hoti, whereas B® and C® (1898) read tinnam
byaiijananam antare ye saripa tesam pi lopo hoti. An interesting quota-
tion from Dathanaga’s Niruttisaramadijiisd in Subhiiti’s Namamala'4®
shows that scholars differentiated between the original and the new
reading (purimapatha and navapatha) of this passage. Except for minor
discrepancies the old one is identical with B® and C® (1898), whereas C®
(1904) and E° have adopted the new reading, except that E€ retains
antare, thus apparently merging the old and the new one.

§ 51. Another interesting quotation which shows that the standard text
has been edited is found at Mmd 440,19—20: “ekassa eka hoti dasassa ca
raso hoti” ti adim aha, i.e., “eka is substituted for eka and rasa is
substituted for dasa”. This has been reformulated in the standard
versions of B® and C¢ as ekassa eka'® hoti dasassa ca dakdarassa ro
ddeso hoti: “eka is substituted for eka and the phoneme r is substituted
for the phoneme d of dasa .

147Mmd 55.8-9.

148Quoted at Namamala xiii, 11-12: imassa ca vuttiyam “ca-saddaggahanena

= «

tinpam pi byafijananam antare ye saripa tesam pi lopo hoti” ti ca “ca-
saddaggahanena tinnam pi byaiijananam sariapanam kvaci lopo hoti” ti ca ti
‘me dve pathd bhinnd, tesu pathamapatho va purimapatho, dutiyapatho pana
navapatho, tam idani pathanti.

149Ee eko
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IV.1.5. Kacc-v as Interpreter of Kacc

§ 52. The obscure formulation of certain rules in combination with the
uncertainty caused by sandhi must have caused the compiler of Kacc-v
many problems. In some cases it is questionable whether the interpreta-
tion reflects the intention of the original. Thus for instance Kacc-v 49
quotes both puthujjano (D 1 3,32) and puthubhiitam (D 1I 106,10) under
Kacc 49 (see §42) in spite of the fact that in the cpd puthubhiitam puthu
is < Skt prthu. Another instance, according to Kacc-v 73 the sutta gava
se means that ava is substituted for the final element of go before the
gen. sg. ending. This indicates that the scholiast interpreted gava as < go
+ @va meaning ava is substituted for the vowel o of go. Although the
interpretation is sensible it is syntactically difficult to defend: the sutta
can only mean gava occurs before the termination of the gen. sg. viz.
gavassa. However, this form is not recorded in the canon, only gavassa
occurs. This would indicate that the reading gava might be a sandhi
form go + ava > gava. On the other hand, the following suttas pre-
suppose the morpheme @va. There is evidently no obvious solution to
this problem. In one case it appears that the scholiasts have
misinterpreted the sandhi form namh’ ani at Kacc 647: akkose namh’
ani, as namhi + ani. The suffix, however, is ani, cf. Pan III 3 112, of
which Kacc 647 is a verbatim reproduction.!®® The anonymous com-
mentator also misinterprets Kacc 246, which has given rise to the ghost
word tudampati (see § 87).

§ 53. Kacc-v often takes the opportunity to complement the rules of
Kacc so as to enlarge their scope. In the majority of cases it is done on
the interpretation of any given ca. For instance, Kacc 67: no ca dv’-
adito namhi states that the numerals dvi, etc., take an additional »
(agama) before the endings of gen. pl. Kacc-v adds on the interpretation
of ca an additional ssa, quoting two examples, one of which is canoni-
cal: catassannam itthinam and tissannam vedananam (S 'V 21,23). There
is only one recorded canonical example of the use of catassannam at

150Both Riip and Sadd follow Kacc-v on this point.
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A 1I 154,33. Examples like this are not uncommon and indicate the wish
to improve upon Kacc so that it describes more fully recorded usage. An
interesting case is the annotation on Kacc 69: adito o ca. The vuttikara
interprets this to mean that 7 and o are optionally substituted for the loc.
morpheme of adi. The substitute m is wrongly read into the rule from
Kacc 68: am-a pato smim-smanam va. The example ddim is certainly
not to be interpreted as loc.; the other example, ado, is recorded. The
interpretation may have been motivated by the concluding paragraph
which, on the interpretaton of ca, claims that @, o, and m are used as
substitutes for the loc. morpheme after other words;!3! the examples are

152

diva ca ratto ca haranti ye balim (Sn 223) and Baranasim ahu'>* rdja

(Ja V 68,28). The last example is interesting because the recorded
reading is Baranassam ahii, not the problematic Baranasim ahu'>
which would seem to stem from a different manuscript tradition.
However, the underlying intention of the exegesis is clear: it aims at
complementing Kacc so as to bring its description in line with recorded

usage.

IV.1.6. Canonical and Non-canonical Quotations in Kacc-v
§54. There are close to 200 canonical quotations in Kacc-v, which
shows that the commentator(s) who compiled the vutti took pains to
illustrate the rules by means of examples taken from the Pali canon. So
far it has been possible to identify approximately 23 quotations from
Digha, 21 from Majjhima, 13 from Samyutta, 10 from Anguttara, and
34 from Vinaya. From the Khuddaka there are, not surprisingly, 44
quotations from Dhammapada, 15 from Suttanipata, 6 from Khuddaka-
katha, 20 from the Jataka, 2 from Udana, 3 from Itivuttaka, and 3

BlKace-v ad loc.: ca-saddaggahanena aiifiasma pi smimvacanassa a o am
adesa honti va.

132Ce1 Ghu ; BSCS2E® ahu.

133Ja V 6828 reads Baranassam (v.l. °nasyam) ahii; cf. Sadd 204134 ; Sadd
644.5: aiiiasmad a ca: afinasmd saddato smim-vacanassa am-o-a-adesa honti
... Baranasim ahii raja (Ja V 68,28). va ti kim? Baranasyam maharaja (Ja 11
435.14). Baranassan ti pi patho.
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quotations from Apadana. In addition, there is one quotation from
Vibhanga, as well as a number of unidentifiable quotations from Pali
literature that must be considered lost. To these examples we may add
all those instances — most of them canonical — where no context is
quoted.

§55. Most of the quotations are found in the sandhi chapter and the
karaka chapter. Other illustrations occur unsystematically, which leaves
the impression that they have been added more or less at random. Thus,
for instance, Kacc-v 57 quotes bhoti Kharadiye (Ja 1 160,3)%* as an
example of voc. of fem. in &, but omits quoting examples to illustrate
the subequent rules, although this could easily have been done.

§ 56. What is particularly interesting about these quotations is the fact
that they rarely deviate from the transmitted text of the canon. When
they do, it raises the interesting question of which exemplars were used
by the compilator(s). Thus, for instance, the quotation from M I 240,29
at Kacc-v 308: reads upamayo for upama of BCE®.!1> Kacc-v 312 quotes
Vin III 212,6 as an example of the use of the loc. in the sense of the
direct object with the remarkable reading bhikkhiisu for E€ bhikkhi. B®,
on the other hand, reads bhikkhiisu, so we must conclude that this
reading was actually found in some manuscripts or that B® was edited

on the basis of Kacc-v.!56

§ 57. Some of the examples were no doubt quoted from memory, which
has caused slight distortions of the original. In most cases it is possible
to identify the canonical source. Thus the quotation at Kacc-v 18: te

134Bece2 and v.l. at E® Khar®; ESC®! ghar®, cf. Kacc-nidd 26.34-35: bhoti
gharadiye (sic) ti bhagininamena alapati ti ekanipate vuttam; Kacc-vann
78,29-30: gharadiye (sic) ti bhagini-m-namendlapati ti ekanipata-attha-
kathayam (so read for ettha nipata®) vuttam; Ja 1 1606’ reads: Kharadiye
(B®CPEF® s0) ti tam namena alapati.

135 Trenckner records the variant upamayo and refers to Kacc-v at M I 550 (ad
sutta 36 line 30).

156The reading is confirmed by all sources.
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‘nagatd is probably based upon Vin V 221,14: te anagata honti, and the
source of the quotation at Kacc-v 20: idh’ eva maranam bhavissati
would seem to be Vin III 13,17: idh’ eva me maranam bhavissati. The
two odd quotations at Kacc-v 27: sa ve muni jatibhayam adasst and eso
dhammo padissati are most probably distorted versions of Sn 209: sa ve
muni jatikhayantadasst and Ja V 195.21: eso dhiumo padissati. The
grammatically impossible quotation at Kacc-v 36 parosahassam
bhikkhusatam is a distorted version of S I 192,30*: parosahassam
bhikkhiinam.'’ The original of Kacc-v 38: aham eva nitna balo must be
Vin 1V 331,14: aham eva niina bala, and the quotation dhammam vo
bhikkhave desissami at Kacc-v 147 is probably based upon Vin I 23,25:
dhammam vo desessami. The quotation sahdpi Gaggena sangho
uposatham kareyya at Kacc-v 289 reads like a slightly edited version of
Vin 1 123,24: sangho saha va Gaggena vina va Gaggena uposatham
kareyya. The quotation sace mam samano Gotamo ndlapissati at Kacc-v
309 is based upon S 1 177,27-28: sace mam samano Gotamo alapissati
... no ce mam samano Gotamo dlapissati. In one case a wrong quotation
is due to scribal error (see §47).

IV.1.7. Interpolations in Kacc-v

§58. The main source of interpolation is no doubt Mmd, from which the
main part of the commentary on Kacc 330 has been taken, as well as his
remarks on the interpretation of any given ca or the like. Another impor-
tant source is Rip, but there are also other sources, some of which
cannot be identified with any degree of certainty."® In some cases,
commentators were aware of the source of a particular interpolation and
identified it. A few examples will suffice to show the character of such
interpolations.

157Ce1=2E¢  phikkhusatam, B¢ om., so also Riip-v; Sadd §130 substitutes
bhikkhusangham (sic!); the readings bhikkhusatam and bhikkhusarigham are
grammatically impossible to construe.

158 A1 interpolations in Kacc-v will be dealt with in a new edition of Kacc and
Kacc-v in preparation.
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§59. After the examples quoted at Kacc-v 182, C*12 (1898 and 1904)
add casaddaggahanena abyaggamanaso naro (A 1130,1) ti adisu mana-
saddato sissa okarddeso hoti. The source is Mmd 165,5-8. This interpre-
tation is not in B® (1974) or ES, but very early on it had become part of
the exegetical tradition as appears from Sadd, Kacc-nidd, and
Kacc-vann. !>

§60. After the counter-example brahma quoted at Kacc-v 198, C°1-2 as
well as E° interpolate: uttam iti bhavaniddeso (E® °ena) katthaci
abhavam dasseti: brahmassa. The source is Rilp 123: uttam iti bhava-
niddeso katthaci abhavadassanattho: brahmuna, brahmehi brahmebhi.
B¢ does not contain this interpolation. However, in the paragraph that
follows the counter-examples at Kacc-v 200 all versions share the same
interpolation: arattaggahanena katthaci aniyamam (E® w.r. ni°) dasseti:
satthussa, pitussa, matussa, bhatussa. The source is Rip 159: arattam
iti bhavaniddesena katthaci aniyamam dasseti.

§ 61. An example from Kacc-v 277 may illustrate the extent to which
the text sometimes has been altered. The concluding paragraph inter-
preting ca reads: casaddaggahanena sesesv api ye maya nopadittha
apadanappayogika te payogavicakkhanehi yojetabba. Mmd neither
quotes nor paraphrases this paragraph, and, moreover, interprets the use
of ca otherwise: caggahanena anifiatha pi pasicamivibhattiii ca chatthi-
dutiya-tatiyavibhattiyo ca sanganhati.'®0 It is presumably an interpola-
tion made by post-Buddhapiya grammarians, although it is difficult to
trace the formulation to any particular grammar. Aggavamsa has written

159See Kacc-nidd 70,14-17: idha caggahanena abyaggamanaso naro (see supra),
Kassapassa vaco sutva (Ja VI 227,5%) ti ettha sivacanassa ca amvacanassa ca
okarddeso hoti; Kacc-vann 1804-8: abyaggamanaso naro (see supra),
Kassapassa vaco (see supra) ty adini caggahanaphalani; tattha ca abya-
ggamanasaddato simhi kate caggahanena siss’ okaram katva sakardgame
kate ripam, Kassapassa vaco ti vacasaddato amhi kate caggahanena
amvacanassa okaram katva sese kate ripam; for the second example, see
Sadd 663,27 and § 377 : amvacanass’ o.

160Mmd 218.33-34; cf. Riip 107.7: casaddena yathdyogam dutiya chatthi ca.
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a similar paragraph at Sadd 708,23-24, not related to the interpretation of
ca, but to adi (sic): adisaddena ye amhehi anupaditthd apddana-
ppayoga te payogavicakkhanehi yojetabba. 1t is possible that the source
of interpolation is Kacc-nidd, which, in addition, quotes the inter-
pretations of Mmd and its fika.'¢!

§62. Kacc-v 358 is an extreme instance of interpolation. It is possible to
deduce from Mmd that the version of the commentary that was known
to Vajirabuddhi must have read: fad assa tthanam icc etasmim atthe
iya-ppaccayo hoti. madanassa thanam madaniyam, bandhanassa tha-

nam bandhaniyam, mucchanassa'%? thanam mucchaniyam.'%

evam ra-
Jjaniyam, kamaniyam.'%* After the first paragraph E¢ and C®! interpolate:
dassanassa thanam dassaniyam upadanassa thanam upadaniyam; C*?
dassaniyam, upadaniyvam; B® gamaniyam, dussaniyam, dassaniyam.
These interpolations are based upon Mmd 314,22-24: caggahanena
hitddyatthe pi iya-ppaccayo hoti, tena upadananam hita ti atthe idha

caggahanena iya-ppaccaye kate upadaniya ty adini sijjhanti.'%

161See Kacc-nidd 103.21-29: caggahanena dirantikaddhanddihi sesesu atthesu
yve apadanapayogika saddappayogd maya ndpadittha te saddappayoga
vicakkhanehi panditehi yathayogam namiipasagganipatakiriydpaddanuriipam
yojetabba ti. Nydse pana “casaddaggahanena afifiattha paiicamt vibhatti ca
chatthi-dutiya-tatiya-vibhattivo ca samganhati” ti vuttam. Nydsatikayam ca
“caggahanena  karanabhiitena  suttdgatappayogato  afifiatthappayoge
paiicamivibhatti ca apadanakarake  chatthi-dutiya-tatiya-vibhattivo  ca
samganhati”(= Mmd-pt 133,28f) ti vuttam; — Kacc-vann 218,17-22: ca-
ggahanena sesesv api ye mayda népadittha apadanasaiia ca chatthi-
dutiyddayo vibhattiyo ca katabba ty attho. caggahanen’ eva safiniavidhanan
ca vidhividhanari ca hoti ti adhippayo.

162R ead mucchanassa with B and Riip.
103R ead mucchaniyam with B€ and Riip.

164gee, e.g. amatam ragatthaniyam rajaniyam kamaniyam madaniyam
bandhaniyam mucchaniyan ti, Kv 40131 # Kv 222,15 which represent the
only canonical instances where all these terms are used in the neuter.

165gee Rip ad 366: madanassa thanam madaniyo, madaniyam, bandhanassa
thanam bandhaniyam, evam mucchaniyam, rajaniyam, gamaniyam,
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§63. Vajirabuddhi’s annotation was, in turn, utilized by Aggavamsa at
Sadd 789,29 (§774): upadanadito iyo hitatthadisu. However, the
reading dussaniyam of B® would seem to be based upon Mogg-p ad
Mogg IV 69.1% finally, the vutti in E®C®'2 concludes with the
following interpolation: ca-saddaggahanena iya-ila-ppaccaya honti.
raiifio idam thanam, rajiyam, evam rajilam; the examples quoted in this
paragraph are mentioned neither at Mmd nor at Riip or Sadd 789,274;
the paragraph stems from Ciil-nir as indicated by Kacc-bh-nt'®: Ciila-
niruttyddipakarane tad assa thanam iyo cd ti sutte casaddena ila-
iyapaccaya hontt ti. It thus appears that Cil-nir, in contrast to Mmd, for
example, interpreted ca so as to include the suffixes iya and ila which
are not recorded in Pali.

§64. In a few cases the anonymous editors of Kacc-v have copied verses
from Riup and the Bijakhya and inserted them in the relevant section of

the vutti. Thus all versions quote the following kdrika from Riip:'68

yo vadeti sa katta ti yam vuttam kamman ti vuccati
yo patiggahako tassa sampadanam vijaniyda

It is not mentioned in Mmd, but it must have been interpolated before
Chapata’s time because he quotes the beginning of it at Kacc-nidd

dassaniyam, upddaniyam, pasdadaniyam. casaddena hitadiatthe pi —

16, nadaniyddippasiddhiya Kaccayane “tad assa tthanam Tyo c¢a” ti suttitam.
tam iha (evam manfiate) karane ’dhikarane va aniyvena siddhan ti aha
(madaniyan ticcadi. itisaddo va dadyattho; tato bandhaniyam mucchaniyam
rajaniyam) kamaniyam dussanivan ti adini pi datthabbani. Kacc-vann ad loc.
interprets  dassanivam arahatthe: dassanam arahati dassaniyam; cf.
Kacc-nidd ad loc. quoting Mmd ad 358 and Riip ad 366: fattha adiggahanena
arahattham samganhati.

167K ace-bh-nt 168.

168Rﬁp 102,21-22.
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109,1: “yo vadeti” adim aha.'® A verse from Bijakhya (see §§3—4) has
been interpolated in Kacc-v 354:

na vuddhi nilapitddo paccaye sanakarake

phakaro phussasaddassa siro ti sirasam vade'”

IV.2. Post-Kaccayana Pali Grammars and Grammarians as
Reflected in the Grammatical Literature
IV.2.1. The Question of Chronology
§65. The chronology of post-Kacc Pali grammars, quite apart from the
problems attached to Kacc-v, constitutes a serious problem which can-
not be resolved satisfactorily : most of the literature is no longer extant
and has to be studied on the basis of a few fragments quoted in Pali
grammars written at a later date. The following grammars are treated in
the order suggested by internal evidence. Some of the works like the
Sangaha, and the two sandhi treatises which Buddhapiya utilized,
cannot be fitted into any relative chronology.

IV.2.2. Mahanirutti (Maha-nir)

§66. The Maha-nir is, like Kacc and Nir-pit, attributed to Buddha’s
disciple Mahakaccayana (see § 14). It is described in Mmd-pt (see §112)
as a particular grammar of someone belonging to a different school
(nikayantaravasin),'’! which would indicate that it differs from the
school of Kacc. However, since Ciil-nir comments on Kacc it may not
be wrong to assume that Maha-nir also comments upon it. Within the
relative chronology the work belongs to the period after Kacc-v, whose
existence it seems to presuppose, and it is thus datable to the second half
of the eighth century A.D.

§67. It is possible to deduce from the limited number of references to
and quotations from Maha-nir in other Pali grammars that the treatise

1697t is also quoted at Kacc-vann 220,32-33.
170Quoted and identified at Kacc-nidd 175,21-23.

"IMmd-pt 168.6: Sudattakisivanirutti-Mahanirutti ti nikayantaravasinam bya-
karanavisesani.
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was composed in the form of suttas and a prose commentary accom-
panied by karikas.

§68. Vajirabuddhi identifies Maha-nir and Sudattakisivanirutti as two
sources of interpolations made in Kacc (see § 18). The interpolated
suttas show a marked dependence on Panini. In a few cases they depend
on the Katantra, and a couple of suttas seem to presuppose knowledge
of Kacc-v (see §69). Since it is not possible to distinguish between
suttas from Maha-nir and Sudattakisivanirutti they are quoted and
identified in the context of Maha-nir. All of the them except sutta 33 are
interpolated in the karaka section. As indicated by Mmd they must have
been accompanied by a prose commentary :
1. tesam param ubhayappattimhi (Mmd 237,14), cf. Kat II 4:16'72

2. sesa kammakaranasampadandpadanasayadiniddesesu (242,38), cf.
Katll 4:19'73

3. gatyatthe ca (251,37), cf. Pan 1 4:52

. tatiyaya ca dutiya (260,14), cf. Pan II 3:31

. sar’-isvadinam kammani chatthi (260,21), cf. Pan Il 3:52
. karotissa patiyatne (260,28), cf. Kat Il 4:39 <Pan 11 3:53
. kattukammanam kiti (260.33), cf. Pan Il 3:65

. yajassa karano (Mmd 261,3), Pan 11 3:63

O 0 N N N A

. na titthddisu (261,8), cf. Pan I 3:69

10. ahutikaladdhanesu dutiya tatiya ca (261,19), cf. Pan I 3:3+5

11. kimalamatthe chatthi catutthi ca (201,34)

12. kattur icchitatamam kammam (262.7), cf. Pan 1 4:49

13. yutte canicchite (262,17), cf. Pan 1 4:50

14. updnvajjhdvassa (262,22), Pan I 4:48

15. antarddihi yutte (262,32), cf. Pan 11 3:4

16. abhitoparotomhi (262,37), cf. Maha-bh ad Pan II 3:2, Cand I 1:52
17. tappandcaratthe (263,3)

1728¢¢ Mmd 238,19: na ... eso purimo patho.

13See Mmd 243,12: na ¢’ etam poranakasuttam.
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18. hetuppayoge chatthitatiya ca (263,7), cf. Pan 11 3:26

19. sadhunipunayutte sattami (263,12), cf. Pan 11 3:43

20. gottanamajatisippavayesu tatiya (263,17), cf. Kacc 294

21. ubhayappatte kammani (263,21), cf. Pan 11 3:66

22. katassa ca vattamane (263,29), cf. Pan Il 3:67

23. tulyupamane tatiya ca (263,34), cf. Pan 11 3:72

24. gahddinam kammani sattamt (264,3)

25. karanatthe bhikkhdcare (264.8)

26. paiicamiya yutte (264,14)

27. inapunnehi dutiya tatiya ca (264,19), cf. Pan Il 1:31

28. vupassa ca (264,26)

29. kammatthe pathama (264,31)

30. akhyatépayoge paiicami (265,1), cf. Pan I 4:29

31. jatyakhyayam bahuvacanam ekasmim kvaci (265,7), cf. Pan 1 2:58

32. attani garusu ca kvaci (265,27), cf. Pan 1 2:59

33. siyalingassa ca (285.14).174
§69. Aggavamsa has based a number of paragraphs in Sadd on these
suttas, incorporating the relevant examples into them: sutta 8 is utilized
for Sadd §636, sutta 11 for Sadd § 638, sutta 20 for Sadd § 604, sutta 23
for Sadd §638, sutta 31 for Sadd §670, and sutta 32 for Sadd §670.
Some of them are particularly interesting because they describe uses of
the cases in Pali which are also dealt with by the Sangahakara (see
IV.2.7). Thus the examples that illustrate 24: “the locative in con-
struction with \/gah, etc., is used in the sense of the acc.”, namely
(Bodhisattassa) muddhani ... cumbitva (Ja VI 291,2-3, and (purisassa)
nanabahasu gahetva (M 1 365,19), are also quoted in Mmd as illustra-
tions of the view of the Sangahakara.!'”> Neither Kacc nor Kacc-v
describes this usage. However, the examples that illustrate 25: “[the
locative] is used in the sense of the instrument in the context of begging

14t n” edam poranakam, Mmd 285,15.

15Mmd 255.16.
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for alms”, viz. nagga hatthesu pindaya caranti (Vin 1 9o,20), samana
pattesu pindaya caranti (...), are quoted at Kacc-v 312. Sutta 29: “the
nominative is used in the sense of the accusative” is based upon a
peculiar analysis of the well-known canonical phrase yena bhagava ten’
upasankami. According to this, Bhagava is used in the acc. because the
underlying sentence structure is assumed to be yattha Bhagavantam
adakkhi.° This analysis is not supported by the Atthakathas.

§70. Buddhapiya concludes the karaka chapter of Riip by quoting a
verse from Maha-nir summarising the case terminology of the
Atthakathas:

paccattam upayogaii ca, karanam sampadaniyam.

nissakkam samivacanam, bhummalapanam atthaman ti.'"

Aggavamsa quotes it as a summary (uddana) of a prose passage pro-
pounding the Niruttilakkhana, i.e., the definition (of the cases) of the
(Mah@)nirutti. This indicates that already at the time of the composition
of Maha-nir, grammarians attempted to integrate the terminology and
grammatical tradition of the Atthakathas into their grammars. It is
remarkable that the Niruttilakkhana substitutes amantana “the act of
addressing, inviting” (Skt amantrana'’®) for alapana.'” The same term
is used to denote the voc. in Riip, presumably because it was used in
Buddhapiya’s main sources Maha-nir, Ciil-nir, and Mafij.'®" It may have
been introduced from the Katantra.!8!

§71. According to Aggavamsa Maha-nir differs from Kacc with respect
to the definition of the tense (kala) of the verb which is described as

176Mmd 264.34.

177See Rip 116,2021; identified as coming from Maha-nir at Rap-t 127,24.
1788ee Pan 111 3:1671.

19See CPD s.v. amantana.

180See the verse quoted at Riip 93,16-18 from Maiij defining the voc. in terms of
amantana; (see §94).

181 Zmantrana is used by the Katantra II 4:18 to denote the voc.
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sixfold as opposed to Kacc where it is defined as fourfold.!®2 Both Mmd
and Rilp quote a verse from Maha-nir defining the nature of the verb:

atilingam dvivacanam tad akhyatan ti vuccati.'®3

§72. Gv 70 mentions an abridgement of Maha-nir called Mahanirutti-
sankhepa about which nothing is known.

IV.2.3. Sudattakisivanirutti (Sudatta-nir)
§73. Mimd is the only Pali grammar that mentions this treatise. Nothing
is known about it except that certain scholars copied suttas from it and
interpolated them in Kacc. Like Maha-nir, the author of Mmd-pt
considers it a particular grammar by someone belonging to a different
school (see §66). It cannot be excluded, however, that it is a
commentary on Kacc. Perhaps it is composed at the time of Maha-nir.

§74. Formally it consisted of suttas and a commentary. Since it is not
possible to separate the suttas of Sudatta-nir from those that have been
copied from Maha-nir, they have been treated together (see §68).

IV.2.4. Niruttipitaka (Nir-pit)
§75. The Nir-pit is, like Maha-nir, attributed to Mahakaccayana.'* The
way in which the work is quoted or referred to in grammars like Mogg
and Sadd would indicate that it is composed after Maha-nir. It is not
possible to determine whether it is based upon Kacc or related to Kacc.
Presumably it emulates Kacc and Kacc-v like Maha-nir. One may
tentatively date it to the first half of the ninth century A.D.

1828add 50,23-31: nanu Kaccdyane ganthe | kdlo vutto catubbidho || ... || tatha hi
chabbidho kalo | Niruttimhi pakasito: || atitdndagato pacculppanno anatti-m-
eva ca || parikappo ca kalassa | atipatti ti chabbidho; cf. Sadd 56,3—58,2.

183The verse is identified at Riip-san 298.29; cf. Sadd 50.20: “yan tikdlan” ti
vuttam dcariyehi, occurring in the context of a discussion of the views

expressed in the Nirutti, i.e., Maha-nir.

184Gee Sadd 168,347:: Niruttipitakam nama pabhinnapatisambhidena maha-
khindsavena Mahakaccayanena katan ti loke pasiddham.
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§76. It appears from the quotations in Sadd and Mogg that Nir-pit was
composed in prose and karikas.

§77. Like Cil-nir (see 1V.2.5), Nir-pit must have listed paradigms for
all Pali nominals because Aggavamsa often contrasts the various
nominal and adjectival paradigms established in Nir-pit with those of
Ciil-nir and Kacc.!®% Thus, for instance, he mentions in the discussion of
the paradigm of the present participle gaccham - gacchanto, etc., that
the Nir-pit claims that such forms as mahanto, etc., exclusively are used
as nom. and voc. pl., and, moreover, that the Nir-pit establishes this
after quoting a gatha summarizing a series of such participles in the
nom. sg.: maham bhavam caram tittham.'3® A similar gatha is quoted in
Rip.!87 Tt is likely that Nir-pit contained such verses enumerating a
series of words belonging to a particular inflectional category. This is
also the case with Riip, which may have utilized Nir-pit for this purpose.

§78. In his discussion of the pronominal inflection, Moggallana claims
that Nir-pit authorizes the inflectional endings 4, e, and aya in abl., loc.,
and dat., respectively, except in the case of the pronominal stems fa, eta,
and ima.'3® However, Mogg maintains that this exception is meaning-

185For a list of references, see Sadd 1010 5.0.1 Niruttipitaka.

1865add 168,347 : Niruttipitake paccattdlapanatthane mahanto bhavanto caranto
ti adinam bahuvacanattam eva kathitam na ekavacanattam, tatha hi tattha
“maham bhavam caram titthan” ti gatham vatva maham titthati mahanto
titthanti ti ca bho mahda bhavanto mahanto ti ca bhavam titthati bhavanto
titthanti ti ca adi vuttam.

187Sadd 37,26-27.

188See Mogg-p 82.19fi: Niruttipitake hi ta-eta-ima-vajjitanam sabbdadinam
ta-te-aya dassita va dgame ca ya-saddassa catutthiya ta-saddassa ca
sattamiyam adeso dissati. — The discussion in Sadd indicates that Ctl-nir did
not make such exceptions; for Aggavamsa’s sceptical remarks on this prob-
lem, see Sadd 267,19, 27-30; 652,1-4.
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less as it is contradicted by the canon, which he proves by quoting rele-
vant examples. '8

§79. Aggavamsa quotes a couple of interesting passages from Nir-pit.
One of them is the definition of the dvandva compound,'® which he
must have used when reformulating Kacc 331 at Sadd §709. The author
of Nir-pit must have utilized Paninian grammar for the description of
the various types of dvandva compounds because Moggallana repro-
duces at Mogg-v III 19 his definition showing dependence on Pan II 4:2
foll. and Maha-bh ad loc.'!

§80. It is possible to deduce from another quotation in Sadd'®? that
Nir-pit like Ciil-nir contained a chapter on the Pali nipatas: vuttam hi
Niruttipitake Nipatapadaparicchede: “tum iti catutthiya” ti.'> Rip
follows Nir-pit in this regard.'® Sadd has also preserved the def. of the
verb: vuttam h’ etam Niruttipitake “kiriyalakkhanam akhyatikam
alingabhedam ”, which is related to the verse which both Mmd and Rip
quote from Maha-nir (see §71).1%

189See Mogg-v 11.46: asma loka paramha ca ubhaya dhamsate naro (= D III
184,25*); tvaham mante paratthaddho (Ja VI 182,1*); yay’ eva kho pan’
atthdaya agaccheyyatho, tam ev’ attham sadhukam manasikareyyatho (= D 1
90,19-20).

1908add 767,20-68,3: Niruttipitake c’etam vuttam: “katham dvando bhavati:
dvando nama dvinnam padanam ekavibhattikanam nanalinganam pubba-
padam appakkharam uttarapadam tulyam va bahvakkharam va ekatthasamo-
dhanam gacchati ti dvando” ti.

lgltatrdyam visayavibhago Niruttipinakagato: pani-turiya-yogga-senanganam,
niccaverinam, sankhyaparimanasaniianam, khuddakajantukamam, pacana-
candalanam,  caranasadharananam,  ekajjhayanapavacananam,  linga-
visesanam, vividhaviruddhanam, disanam, nadinam niccam samaharekattham
bhavati.

19294dd 310,8-10.
193Quoted Sadd 894.3.
194R1ip 89,16 tave-tum-paccayanta catutthiya.

1950p. cit. 26,2-6.
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§81. It appears from another passage that Nir-pit defines the term nirutti
in accordance with its canonical definition: Niruttipitake pana “samkha
samanfid panfiatti voharo namam namakammam namadheyyam nirutti
vyaiijanam abhilapo (= Nidd I 127,12-14; Dhs § 1306; As 390,13-91,20)”

ti imehi dasahi vutta dhammajati nirutti nama.'%

IV.2.5. Calanirutti (Ciil-nir)

§82. The Burmese and Sinhalese grammarians attribute Ctl-nir to
Yamakamahathera.!”’ The treatise appears to be lost, but it is possible to
form an idea of its nature through quotations and references to it in
Mogg-p and Sadd. (Abhinava)-Cilanirutti which is still extant in manu-
scripts is apparently based upon Ciil-nir and may thus give an idea of its
character.'”® Ciil-nir was probably composed after Nir-pit (see §75) and
may thus belong the second half of the ninth century A.D.

§83. It appears from the few identifiable quotations found scattered in
post-Kaccayana grammatical literature that Cl-nir is a commentary on
Kacc. Together with its commentary (vanpana), the Manjisa (see
IV.2.6), it is undoubtedly one of the most influential post-Kaccayana
Pali grammars. Aggavamsa often refers to it together with Kacc and
Nir-pit in the Padamala,'® when discussing the nominal, pronominal, or
other paradigms of the Pali, occasionally contrasting its paradigms with
those of Kacc and Nir-pit.

§84. It is somewhat confusing that quotations from it are often ascribed
to the Nirutti, but it is possible to deduce from the information contained
in later lit. that they must stem from Cul-nir. Most of them are karikas.
Vijitavi quotes in Kacc-vann a verse from the Nirutti (= Cil-nir) inter-
preting Kacc 14 followed by a few examples:

19656e Sadd 911,23-26.
1975ee Sadd passim ; Pada-sadh-t: 395,1o.
198g6e Namamala xxiv: poranehi katam gandham Cilaniruttan ti saifiitam.

19For references, see Sadd 1010: 5.0.2 Cullanirutti.



108 O .H. Pind

vuttaii ca Niruttiyam

pubbavikaro aparo vikaro duvidho mato

kvaci ty adina suttend vikaro aparo mato.
tatth’ eva luttasaddena pubbavikaro vidhiyate iselayo munelayo
rathesabho ti adisu.2%

Aggavamsa has based Sadd §35 on this interpretation and copied the
examples.??! Vijitavi also quotes a verse from the Nirutti interpreting
Kacc 35. The verse adds on the interpretation of ca sixteen additional

consonantal dgamas to the eight defined at Kacc 35:202

yavamadddisuttena tthabyafijana-m-agamo

casaddena pana sesa catuvisati byaiijana.?"

These agamas are rejected as not instantiated in the Pali.2%* Although
post-Kaccayana grammarians regard them as fictions, we find them
quoted in Saddasaratthajalini 270.

§85. Moggallana refers several times to Ciil-nir in Mogg-p. Thus his
remark that the sandhi form yatha-r-iva < yatha eva is found in the
section on particles (nipdta) in the Cil-nir,2> shows that, like Nir-pit,
the work devoted a chapter to the description of the particles. This

200K acc-vann 30,9-12; Kace-nidd on Kace 14 quotes at 10,30-31 this verse:

lutte ti punuccaranena asavannam paralope
munelayo iselayo rathesabho ti adisii ti.

This is probably a verse from Cil-nir: it is paraphrased in the prose passage
explicating the verse at Kacc-vann 30,9-12.

201Sadd 613,264t (+ Kacc 16): sare pubbo: parasare lutte pubbo saro kvaci
asavannam pappoti: munelayo rathesabho, sotthi — muni + alayo, rathi +
usabho su + itthi ti chedo.

202g¢¢ Kacc-vann: §3,18-23.

203See Kacc-bh-nt 36.,27: ... Ciilaniruttiyaii ... casaddena catuvisati byaiijana-
agamd honti.

204gee Kacc-vann 53: udaharanani pana atthikehi Niruttiyam oloketabbani,
mayam pana pali-atthakathapathass’ eva abhavato na uddharama.

205K acc-vann 23,13-14: yathd eva > yatha-r-iva Niruttivam nipatamajjhe pathd.
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tradition is followed by Riip which quotes the same sandhi form in the
chapter on particles,?% as well as later grammarians like Sadd and Pay,
both of which are dependent on Rip.

§86. Moggallana mentions at Mogg-v II 52 the following two forms of
voc. sg. of kafifia: bhoti kafifie - bhoti kaiifia. He justifies the form kasiiia
by referring to the fact that it is mentioned in the Nirutti (= Ciil-nir)
although it is not described in Kacc.29” There is no reason to doubt that
Nirutti in this case = Ciil-nir because Aggavamsa quotes the same forms
in Sadd referring to Ciil-nir.208

§87. In another context he criticizes the author of Kacc-v for permitting
the unwarranted Sanskritism sugandhi, pointing out that it is found
neither in the canon nor in the Nirutti.2®® Moreover, he observes that the
ghost word tudampati is not found as an example in the Nirutti, as is the
case with Kacc-v 246 and other commentaries.2!? In one case he has
formulated his description of the suffixes /a and iya at Mogg IV 58:
tena datte 1’-iya, with reference to their definition in the Nirutti. In the
discussion of this sutta at Mogg-p he quotes a fairly long passage from

206gee Kacc-vann 90,14.

20"Mogg-p 87.16-18: yadi pi kaiiiia ti ripam idam na niddittham Kaccanena
tatha pi Niruttiyam nidditthatta ettha pi sangahitam tatha brahma ti.

2%8Mogg-p 197.18.

209Mogg-p  180.14-19:  Kaccayanavuttikiarena  “kvaci samdsantagatanam
akaranto” (= Kacc 339) ettha karaggahanena sugandhi duggandhi piitigandhi
surabhigandht ti ye te payoga sakkatdnusarena sadhita na te payoga idha
sadhita ti dassento aha sugandhi ccadi iti-saddo adyattho payogo “na
dissati” ti agame Niruttiyam na dissati.

210See Mogg-p 187.26-28: yam pana Kaccayanavutti-adisu tudampatt ti
udaharan ti ndyam payogo agame Niruttivaii ca tadisassa payogassasam-

bhavato (ad Mogg-v ad Mogg III 70 (= 74)).
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the Nirutti which is related to Maha-bh on Pan V 3:83 (cf. Kas ad
loc.).2!!

§88. Both Riip?'? and Sadd?*"3 quote a prose passage from Cil-nir
defining the nature of the verb: kalakarakapurisaparidipikam kriya-
lakkhanam akhyatikam.>'* Sadd quotes another passage concerning the

pronominal forms te-me, tava-mam, tuyham-mayham.*">

§89. As mentioned above (see §63), unknown scholars have inter-
polated a passage in Kacc-v 358 based upon Ciil-nir.

IV.2.6. Maiijiisa (Maiij)
§90. Sinhalese grammarians attribute the commentary on Ciil-nir, Ciila-
niruttivannana or Maij, to a certain Pataiijali. Gv 60, on the other hand,
attributes it to an old acariya (pubbdcariya). The Maiij was known to
Vajirabuddhi, who apparently elaborates the views of Pataiijali concern-
ing the reality of the karakas in an interesting digression on Kacc 283
(see §93).216 It is thus reasonable to assume that Mafij was written in the
ninth century A.D. It is regrettable that this interesting work appears to
be lost?!” because it has exerted a major influence on most Pali gram-
marians who quote from it. In contrast to the majority of other Pali

211Mogg-p 22531 tha tu Niruttivam “katham kattukaranatthe bhavati?:
devehi datto > devadatto devadattiko deviyo devalo; brahmuna datto >
brahmadatto, brahmadattiko, brahmiyo, brahmalo; sivena datto > sivadatto,
sivadattiko, siviyo, sivalo; nagehi datto > ndgadatto, nagadattiko, nagiyo,
ndgalo ti samariifiena vuttattd avisesena vuttam.

212Rflp 171,9-10.

213Sadd 20,22-23.

214Quotation identified at Riip-t 179,14.

2158add 292,4-6: Culaniruttivam hi Yamakamahdatherena catutthi-chatthinam
anaiifiarapattam vuttam: ‘“catutthi-chatthinam sabbattha afifiam, tatiya-
paiicaminam bahuvacanari ca ti.

216Mmd 231,187

21"Mafij is mentioned in the Pagan inscription; see the list no. 226 in Bode:
PLB: 107.
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grammars, the Maij is influenced by contemporary philosophy of

language and apparently also by Buddhist philosophy.?!8

§91. The extant fragments show that Maifij was composed in the form of
karikas accompanied by explicating prose.

§92. Buddhapiya quotes several verses from the Maifij. Most of them
occur in the chapter of Riip devoted to the description of the karakas.
They show that Patafijali to some extent has based his description of
Pali’s case grammar on Bhartrhari’s Trikandi (TK). In fact, some of the
verses are almost verbatim reproductions of the TK. Thus, for instance,
the verse defining the apadana karaka is a version of TK III 7:136,
except that it substitutes anumeyavisayaii ca for apeksitakriyam ceti of
TK:

nidditthavisayam kifici upattavisayam tatha

anumeyavisayafi ca ti apadanan tidhda matam.?"
Other verses substitute semantically equivalent Pali terms for the terms
used by Bhartrhari, like, for instance, the verse defining the sampadana
karaka, which is based upon VP III 7: 129:

anirakarandradhanabbhanuniiavasen’ idha

sampadanam tidha vuttam rukkhayéacakabhikkhavo.?*

§93. In the commentary on Riip 288 (= Kacc 284) Buddhapiya quotes
two verses stating that the domain of words is defined by convention
(voharavisaya) and is without ultimate reality (nekantaparamatthika);
the denotation of a word is something imagined (buddhisamkappita) and
thus also the syntactic relation, which therefore only has an imaginary
existence (vijjamano va).??! This argument is closely related to the ideas

218This seems obvious on a prima facie reading of the passage on vohara
(Buddh. Skt vyavahara), quoted at Riip 98,15; see below, §93.

219Rﬁp-v 104,34-35; quoted from Maifijiisa according to Riip-t 110,5.

2208ee Rilp 100,33-34; quoted Mog-p 55.19-20; according to Mog-pd 64,9 and
Rip-sn (170(=174),21 = Mafij.

221Rflp 98,15-18:
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which Bhartrhari propounds in the introductory section of
Sadhanasamuddesa TK 1I1 7:1ff. The assumption of a connection
between Mailj and this part of the TK is corroborated by the parallel
section of Mmd 231,18/ which evidently elaborates on ideas expressed
in Maifj. In this excursus Vajirabuddhi uses the terms satti (Skt sakti)
and vyatti (Skt vyakti) according to Bhartrhari.??

§94. Apart from these examples, Buddhapiya quotes verses defining
(1) the voc. (Gmantana),?*® (2) the syntactical concepts of kamma,??*
(3) karana,*® (4) katta, kammakatta, hetukatta**® (5) sambandha,?’

voharavisayo saddo nekantaparamatthiko
buddhisamkappito attho tass’ attho ti pavuccati
buddhiya gahitatta hi samyogo jayate iti
samyogo vijjamano va katta bhavati jatiya
228¢e, e.g. VP I 7:1/f.
223Rﬁp 93,16-18:

saddendabhimukhikaro vijjamanassa vatthuno
amantanam vidhatabbe n’ atthi raja bhavéti tan ti

Identified at Riip-t 92,1.
224Riip 94.8-9:

nibbattivikatippattibhedena tividham matam.
kattukriyabhigammam tam sukha’-ngaram nivesanan ti.

This verse is not identified as coming from Maiij; but its dependence on
VP 111 7:45 is obvious: nivartyam ca vikaryam ca prapyam ceti tridha matam.
2RI 97.3-4:
yassa sabbavisesena kriyasamsiddhihetuta
sambhaviyati tam vuttam karanam nama karakan ti
Identified at Riip-t 99,8; cf. VP Il 7:93ff.
226Rﬁp 98,1-4:
attappadhano kiriyam yo nibbatteti karako.
appayutto payutto vd sa katta ti pavuccati.

hetukatta ti kathito kattuno yo payojako.
kammakatta ti sukaro kammabhiito kathiyate ti.

Identified at Rup-t 101,19; Rlp-sn 165(=170),36.
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and (6) the morphologico-semantical concept of samdasa.??® In addition
he quotes a verse defining the two types of negation pariyudasa and

pasajjapatisedha.??

§95. There are two prose passages from Maiij quoted in Sadd. The first
deals with the vocative bho which is correctly described as being used
with nouns in the voc. sg. and pl.23° The other is a long passage dis-
cussing the concept of /iriga which is indebted to Maha-bh II 195,254.%3!
Thus the verse that is part of this quotation is a Pali version of a karika

227Rﬁp 110,7-10:

kriyakarakasarnjato assédambhavahetuko
sambandho nama so attho, tattha chatthi vidhiyate.
paratantyam hi sambandho tattha chatthi bhave tito
upadhitthana gamito na visesyddito tito ti.
Identified at Rp-sn 1971,14.
228Rflp 118,12:
samaso padasankhepo, padappaccayasamhitam.
taddhitam nama hot’ evam vififieyyam tesam antaran ti
Identified at Riip-sn 208,32.
229Rflp 124,31-32:
pasajjappatisedhassa lakkhanam vatthunatthita
vatthuto afifiatra vutti pariyudasalakkhanan ti
Identified at Riip-sn 226,34.
208add  171,10-14: tatha hi Niruttimarijiasayam vuttam: “bho t’ idam
amantanatthe nipato, so na kevalam ekavacanam eva hoti atha kho bahu-

vacanam pi hoti ti bho purisda ti bahuvacanappayogo ti gahito, bhavanto t’
idam pana bahuvacanam eva hoti ti purisa puna vuttan” ti.

Blgee Sadd 221,257 tatha hi ayam Niruttimarijisayam vutto: “kim pan’ etam
lingam nama: keci tava vadanti:
thanakesavati itthi, massuva puriso siyd,
ubhinnam antaram etam itarébhayamuttako ti

... apare vadanti: na lingam nama paramatthato kifici atthi, lokasamketariilho
pana voharo lingam nama ti etc.
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found in Maha-bh II 196,4-5.23? Vajirabuddhi quotes it in Mmd; he may

have taken it from Maifij.?33

IV.2.7. Sangaha (Sgh)

§96. The author of this treatise is referred to as the Sangahakara (both in
the sg. and pl.), perhaps in imitation of the name Sangrahakara known
from Sanskrit grammar. The Sgh is only known from a few quotations
in Vajirabuddhi’s Mmd and Chapata’s Kacc-nidd. It is not possible to
date the work with any degree of certainty. However, it must have been
composed before the tenth century A.D., which is the approximate date
of Mmd, and after Kacc-v, which it appears to know, thus perhaps
between the eighth and tenth centuries A.D.

§97. The quotations show that the treatise is composed in the form of
karikas with an explicating prose commentary. Since they are confined
to the karaka chapter of Mmd and Kacc-nidd, there is reason to believe
that the treatise is exclusively devoted to the description of Pali’s case
syntax.

§98. Vajirabuddhi quotes in Mmd four prose passages from the
Sangaha.?3* With the exception of the third one, the quotations are each

B2 stanakesavati stri syal lomasah purusah smrtah |

ubhayor antaram yac ca tadabhave napumsakam ||
B3Mmd 239,13-14.

24See 1. Mmd 240,28-29: (ad Kacc 285 lingatthe pathama) Sangahakaro pana
“lingakattukammakaranasampadanasamibhummadisayogaalapanesu
pathama hoti” ti aha; 2. Mmd 243,34-38.: Sangahakaro pana “karanakattu-
kammaparicamisattamyatthe nipatappayoge patikkhepe paccatte kucchitatthe
itthambhiite  kiriydpavagge  pubbasadisasamaniinakalahanipunamissaka-
sakhilddiyoge hetvatthe kaladdhane visesane manditussake tatiya hoti” ti
aha; 3. Mmd 249,9-11: Sangahakaro pana “kammatthe tatiyacatthisattam-
yatthe ¢’ enayoge catuthyatthe kaladdhanam accantasamyoge kammava-
caniyayutte ca dutiya hoti” ti aha; 4. Mmd 2555-8: Sangahakaro pana
“bhummatthe samissarddhipatidayadasakkhipatibhiipasutakusalesu

niddharandnadarakammakarananimittasampadandpadanapaccattopa-
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followed by a large number of illustrative examples compiled by the
Sangahakara. Chapata reproduces the second prose passage at
Kacc-nidd 126,30-34 but in addition he quotes a verse whose subject
matter is identical with the one formulated in the first prose passage
quoted at Mmd 240,28-29.23%

§99. The majority of the examples are quoted from unidentifiable post-
canonical Pali literature. However, there are also a number of interesting
canonical quotations. In a few cases Mmd reproduces canonical
quotations which are found in Kacc-v in a slightly edited version. Thus,
for instance the Vinaya quotation at Kacc-v 312: hatthesu pindaya
caranti (Vin 1 9o,11) is quoted as nagga hatthesu pindaya caranti (Vin 1
90,20).2%¢ The quotations show that the case terminology of the Safigaha
is influenced by the terminology of the Atthakathas, which he must have
utilized. Thus, for instance, he quotes D 1 63,22—23: idam pi ’ssa hoti
silasmin ti as an example of the use of the loc. in the sense of the nom.
Since Buddhaghosa mentions in Sv that the Mahatthakatha interprets the
loc. as the nom. (paccattavacanatthe ... etam bhummam),>” the
interpretation is no doubt indebted to Sv.

§100. There are other examples of the Sangahakara’s use of the Pali
commentaries. For instance, he quotes Vin I 103,11: avikata hi ’ssa
phdsu hoti, as an example of the use of the nom. in the sense of the instr.
(sic). The exegesis that justifies this amazing statement is found in Kkh
20,25f 1 avikata ti avikataya, pakdasitaya ti attho; alajjita ti adisu viya

=

dhyadhikissaravacanamanditussukkakalabhavesu sattami vibhatti hoti” ti
aha.
235Kacc-nidd 126,4-6: vuitaii ca Sangahakarehi:

lingatthe kattukammatthe karane sampadaniye
nissakke samibhummatthe disatthdlapane tatha

BOR{ip 114,31 has the same reading, but Sadd 727.21 reproduces the reading of
Kacc-v.

BTRap 182,16/
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idam pi karanatthe paccattavacanam.>*® The interpretation of D II
230,2: gjjhdasayam adibrahmacariyam in the sense of the instr. is based
upon the gloss on this construction at Sv: karanatthe pacatta-
vacanam.* 1t is thus clear that the Sangahakara attempted to integrate
the grammatical annotations of the Atthakathas into his own work.

§101. Aggavamsa composed Sadd §559: pathamatthe tatiya-sattamiyo,
and §660: tatiyatthe pathama, with particular regard to the above
interpretation of D I 63,2223 and D II 230,2. Though it cannot be
excluded that he knew the Sgh, it is more likely that he copied the
description from Mmd, of which he was a careful reader.

IV.2.8. Mahasandhi (Maha-s)
§ 102. Maha-s is only referred to once in Buddhapiya’s Riip-t.24° In the
remarks on the introductory verse of Riip he mentions that he utilized
the sandhi treatises, i.e., Maha-s and Ciil-s (see 1V.2.9).24!

§ 103. The discussion in Riip-t of the views expressed in Maha-s shows
that it was a revised version of the sandhi chapter of Kacc.

§ 104. It appears from Riip-t that the author has interpolated a restrictive
tu in Kacc 29: vagge ghosdghosanam tatiyapathama, so as to exclude
the unwanted consequence of the imprecise formulation of the sutta that
the voiced nasals belonging to each of the five groups (vagga) receive
the third letter in the group of sonants as doubling. Buddhapiya rejects
this interpolation on the grounds that since the thane of Kacc 28 is the
governing rule (adhikara) such a problem does not arise.>*?

28Rip 17.4-5.

BIR{p 658.13.

24ORﬁp 25,15-18.

241R1‘1p-t 4,1: adisaddena (scil. of Kaccayanavannanddim of the introductory
verse) sandhiniruttippakarandadikam.

2428ee Riip-t 25.15-18: yam pana Mahdsandhippakarane “vagge ghosdgho-

=

sanam tatiyapathama” (= Kacc 29) ti vaggapaiicamanam tatiyadvebhava-
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IV.2.9. Calasandhi (Cul-s)
§105. This anonymous treatise on sandhi is, like Mahasandhi, only
known from a couple of quotations in Rip-t. Like Maha-s Buddhapiya
utilised it for the elaborate sandhi chapter of Riip.

§ 106. Like Maha-s the work appears to be an edited version of Kacc.

§ 107. The discussion recorded in Riip-t>4* shows that the author refor-
mulated Kacc 11 so as to read assaram byafijanam parakkharam naye,
excluding the word yutte on the grounds that the phoneme m (niggahita)
is not a consonant. The other quotation states that “when a preceding
[vowel] is elided, a following i and u become e and o, respectively”.2*
This statement has probably been part of the elaboration of Kacc 14.
Buddhapiya quotes it to justify his formulation of the comment on

Rip 16 (= Kacc 14).24

IV.3. Extant Post-Kaccayana Grammars and Commentaries
IV.3.1. Mukahamattadipani (Mmd)
§108. Mmd or Nydsa, also called Kaccayanavuttivannand,®® is the
oldest extant commentary on Kacc and Kacc-v. It is attributed to
Vajirabuddhi?*? or Vimalabuddhi who is also claimed to have composed

ppasangato nivattanattham tu-saddapakkhepanam katam, tam niratthakam
eva thanddhikarato ca tannivattiya siddhatta ti.

23 Cilasandhiyam  niggahitassa  byaiijanasaiifidya  avihitattd — “assaram
byaiijanam parakkharam naye” (# Kacc 11) ti sutte yuttaggahanam akatan ti
veditabbam.

24Rip-t 24.17-20: Ciilasandhivam pi “pubbalope paro ikaro ekaram ukaro
okaran” ti ca vuttam.

25Riip 7.13-14: ivannabhiito ukarabhiito ca paro saro asariipe pubbassare lutte

kvaci asavannam pappoti.

246 See Mogg-p 6.30: vuttam Kaccdyanavuttivappanayam (= Nydsa, ie.,
Mukhamattadipani, Mogg-pd 18,31).

247 Aggavamsa uses the name Vajirabuddhi in preference to Vimalabuddhi, e.g.
at Sadd 210,4.
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a fikd on Abhidhammavatara.?*® The date of Vajirabuddhi cannot be
fixed with absolute certainty as Mmd contains no colophon containing a
clue as to when it was composed. The work itself presupposes
knowledge of Pali grammars that are no longer extant. Vajirabuddhi
mentions Sudattakisivanirutti (see IV.2.3) and Mahanirutti (see 1V.2.2)
from which he quotes a number of suttas interpolated in Kacc (see § 68),
and he quotes from the work of the Sangahakara (see 1V.2.7). Internal
evidence shows that he knows Patafijali’s Mafjisa (see IV.2.6). Since
he quotes from an Abhidharma treatise ascribed to the fikakara,*
whom the Mmd-pt?*®° identifies with Ananda, the Miilatikakara, who is
traditionally placed in the eighth or ninth century A.D. (see DPPN s.v.
11. Ananda), he is to be placed between the Miilatikakara and Buddha-
piya who refers to Kaccayanavannanda (= Nyasa) in the introductory
verse of Rip?! and several times in Rip-t. Riip was written before
Mogg and Mogg-p (second half of the twelfth century A.D.) because
Mogg-p 6,23-24 quotes Rilp 3,25-26: kvaci samyogapubba, ekarokara
rassa iva vuccante. yatha: ettha, seyyo, ottho, sotthi. Mmd was thus
probably composed in the tenth—eleventh centuries A.D. Because of its
thoroughness Mmd has exerted a powerful influence on most Pali
grammars written in the tradition of Kacc.

§ 109. Vajirabuddhi is a meticulous exegete of Kacc and Kacc-v, almost
to the point of being pedantic. The general structure of each paragraph is
that he first quotes and paraphrases each sutta, isolating and counting
the number of words (pada) that constitute it, a practice that was imi-
tated by Chapata and Vijitavi in Kacc-nidd and Kacc-vann, respectively.
Then he comments on its interpretation in Kacc-v, carefully noticing if
the author himself is going to add a paragraph on the interpretation of
any given ca or the like of Kacc. It is thus possible to deduce that if any

2488ee SVD 1223.
29Mmd 273,31.
50Mmd-pt 197,26.

Blgee Rip-t 3,28: Kaccayabyakaranaii ca tabbannanabhiitam Nydsam.
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such paragraph is not mentioned, it has most probably been interpolated
at a later date. Finally, Vajirabuddhi comments on the examples and
counterexamples illustrating the sutta in question. In some cases he
quotes short passages from Kacc-v, some of which differ from the
transmitted versions (see 1V.1.4). In addition, he makes an effort to
distinguish between original and interpolated suttas in Kacc (see § 18). It
is thus clear that Mmd is an invaluable source of information on the
actual text of Kacc and Kacc-v at the time of the composition of Mmd.

§110. Mmd is in many ways an exegetical tour de force, whose main
intention is to show how the individual suttas of Kacc and the explana-
tions of the vutti in the final analysis can be derived by applying
relevant rules from Kacc to the problem under discussion. Thus, for
instance, in his comment on Kacc-v 44: abhi icc etassa sare pare
abbhddeso hoti: “abbh is substituted for abhi before a following
vowel”, he explains that since the use of the word sare from Kacc 42
applies by way of recurrence (anuvattana = Skt anuvrtti) and since the
use of the word adesa (substitute) is enunciated in the nominative, the
substituend abhi is to be stated in the genitive, as the vuttikara does. But
then he continues by explaining that it is possible to take abhi as a geni-
tive with elided genitive suffix on the interpretation of Kacc 221 (+ 220)
stating that prefixes do not have any case markers.?>? This, however, is
an extreme case of commentarial ingenuity. On the other hand, Vajira-
buddhi’s exegetical practice shows that he regards Kacc as a
synchronous system of rules from which it is possible to pick any rule
that can be used to explain any given form.

§r11. Usually Vajirabuddhi makes use of well-known exegetical
devices, which he defines in connection with the exegesis of Kacc-v 48:
pati etassa sare va byarfijane va pare kvaci pati adeso hoti: “before a
following vowel or consonant pati is sometimes substituted for pati”.
Since the interpretation sare va byarijane va is not warranted by Kacc

22Mmd 56,2426 sareggahanassdnuvattanato ddesaggahanassa pathamdya
nidditthattd abhissa ti vattabbe abhisaddam (so read) chatthim katva.
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48 which only states that in some cases pati is substituted for pati,
Vajirabuddhi takes the opportunity of explaining how certain governing
rules either apply in the manner of a jumping frog (manditkagatika, cf.
Skt manditkagati), i.e., from a preceding rule to the rule in question, or
in the manner of the lion’s gait (sthagatika, cf. Skt simhavalokitanyaya),
i.e., from the immediately preceding rule to the rule in question. This
makes it possible to explain the interpretation of the vuttikara with
reference to Kacc 42: go sare etc. (manditkagativasena), and Kacc 49
puthass’ u byaiijane (sthagativasena).3 1t is, of course, questionable if
this analysis represents the actual intention of the vuttikara, but it illus-
trates the tendency of Mmd to exhaust every possibility of explaining
Kacc-v as consistently based upon Kacc.

IV.3.2. Mmd Commentaries and Grammars based upon
Mmd
§112. When Chapata wrote Kacc-nidd, presumably in the first half of
the fifteenth century A.D., several works related to Mmd were in circula-
tion. Thus he quotes two passages from Nyasatika, which are identical
with passages in Mmd-pt,>>* as well as Nyasappadipappakarana,?> and

256

Nyasappadipatika,>*® of which a fragment is still extant.?’

§113. Gv 63 attributes a Mahatika on Mmd to Vimalabuddhi (= Vajira-
buddhi) which may be identical with Mmd-pt. Nothing is known about
the authors of the other two works. Since they antedate Kacc-nidd, they
may have been composed in the twelfth century A.D.

2538ee Mmd 59,25/

4Kacc-nidd 103,277 Nyasatikayam ca “caggahanena karanabhiitena
suttdgatappayogato aiiniatthappayoge paricamivibhatti ca apadanakarake
chatthi-dutiya-tatiya-vibhattiyo ca samganhati”(= Mmd-pt 133,281 i vuttam;
Kacc-nidd 234,10: ayam ghatddigano adhikaragano ti attho (= Mmd-pt 253,8-
9) ti Nyasatikayam vutto (reading ghatddidhatugano).

255K acc-nidd 29.30.

256K acc-nidd 40,22-25.

257Fausbell, “Cat. Mand. MSS”, no. 153, JPTS IV (1896), p. 48.
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§ 114. Mukhamattasara,>® “The Essence of Mmd”, is attributed to
Gunasagara who is also credited with a #7kd on his work.2* It may have
been composed in the beginning of the thirteenth century A.D.2%0
Chapata quotes two verses from Mukhamattasara?®! which he notices
are composed under the influence of Vimalabuddhi,?¢? as well as a prose
passage.23 A late work like Vijitavi’s Kaccayanavannana (Kacc-vann)
(sixteenth century A.D.) is to a large extent an abbreviated recast of
Mmd and should therefore be included among the grammars written in
the tradition of Mmd.

O.H. Pind

258Mentioned in the Pagan Inscription as no. 151; see PLB: 105.
259Gy 63.

260Bode, PLB: 25.

261K acc-nidd 31,11-14.

262K acc-nidd 31,15: Vimalabuddhi-acariyadhippayavasena vuttam.
263K acc-nidd 85,287
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abl.
BHSD
chap.
CPD
EVP
EWA

GDhp
inst.
loc.
nom.
PGL
PED
PTC
Stll
ts.
voc.
VP III
W.I.

O.H. Pind

ABBREVIATIONS
ablative
Buddhist Hybrid Sanskrit Dictionary
chapter

A Critical Dictionary of Pali

Etudes védiques et paninéennes

Manfred Mayhofer, Etymologisches Wérterbuch des
Altindoarischen, Heidelberg, 1986—2001.

The Gandhart Dharmapada, ed. John Brough, London, 1962.

instrumental

locative

nominative

see Franke 1902 under References

Pali—-English Dictionary

Pali Tipitakam Concordance

Studien zur Indologie und Iranistik

tatsama

vocative

Vakyapadiya

wrong reading
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ABBREVIATIONS OF GRAMMATICAL TEXTS

Abbreviations of other texts follow CPD Epilegomena

Abhid-k-bh
Cil-nir
Cil-s

Gv

Kacc
Kacc-nidd
Kacc-v
Kacc-vann
Kas
Maha-bh
Maha-nir
Maha-s
Matj
Mogg
Mogg-p
Mogg-v
Mmd
Mmd-pt
Nir-pit

Pan

Riap

Rap-t
Sadd
Saddhamma-s
Sudatta-nir
Sgh

TK

VP

Vasubandhu, Abhidharmako$abhasya
Cilanirutti

Cilasandhi

Gandhavamsa

Kaccayana

Kaccayanasuttaniddesa
Kaccayanavutti

Kaccayanavannana

Jayaditya and Vamana, Kasika-vrtti
Pataiijali, (Vyakarana-)Mahabhasya
Mahanirutti

Mahasandhippakarana

Maiijiisa

Moggallana

Moggallanapaificika
Moggallanavutti
Mukhamattadipant
Mukhamattadipani-puranatika
Niruttipitaka

Panini

Ripasiddhi

Ripasiddhitika

Saddantti

Saddhammasafigaha
Sudattakisivanirutti

Sangaha

Trikandi

Vakyapadiya
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