22 Jataka Manuscripts from the National Library in Bangkok

18 P.-B. Lafont, ‘Inventaire des manuscrits des pagodes du Laos’, BEFEO
52.1964-65, pp. 429-45.

19 L. Finot, ‘Recherches sur la littérature Laotienne’, BEFEO 17, 1917, pp.
1-218.

20 Catalogue of palm leaf texts in Wat Libraries in Chiang Mai (Thailand).

Parts I-IV. 1974-75.

A Catalogue of Lan Na Manuscripts. Microfilm Copies in the Social

Research Institute. Chiang Mai, 2525 (1982) [mimeographed], 341 pages.

22 O. von Hiniiber, ‘Pali manuscripts of canonical texts from North
Thailand’, Journal of the Siam Society 71, 1983, pp. 75-88.

23 Cf. F. R. Hamm, ‘Zu einigen neueren Ausgaben des Pali-Tipitaka’,
ZDMG 112, 1962, pp. 353-78.

24 G. Ccedes: The Vajiraidna National Library. Bangkok, 1924, pp. 21-24.

25 Cf. L. Finot, ‘S.A.R. Le Prince Damrong’, Journal Asiatique 1930, pp.
274-179.

26 W. A. de Silva, op. cit. (in n. 15), No. 70. Unfortunately this
Saratthappakasini manuscript cannot be traced in the National Library at
present [1984].

27 See O. von Hiniiber, op. cit. (inn. 22), p. 83.

2

—_

PALI LEXICOGRAPHICAL STUDIES IiI'
TEN PALI ETYMOLOGIES

The task of preparing the second edition of PED?
continues. Here are a few more words which are either
omitted from PED, or wrongly explained there.

1. asita ‘unattached, unfettered’

PED (s.v. asita®) states that the word is to be derived from
Skt asrita, although CPD (s.v. a-sita®) states that it is a cross
between asrita and asita. PED lists sita® (from sinoti ‘to bind’)
= ‘bound’ (from Skt siza, but it adds ‘Perhaps as sita® [from
Srita]’. It lists no occurrences of the uncompounded word,
but gives two compounds with this derivation. It is not easy
to see why some of the references given for sita® should not
rather be under this heading.

At It 97,24* we find asitam sabbalokassa, glossed as
tanhdditthinissayanam pahinatta asitam katthaci anissitam (It-
a IT 131,15-16), which indicates the commentator’s belief in
a connection with Skt ni-srita. It is interesting to note that the
parallel verse at G Dhp reads asido sarvalokasya, showing
the Gandhari redactor’s belief that the word was to be
derived from Skt asita, not asrita, which he would have
written as asrida or asida.

It cannot be stressed too much that this is all it shows. It is
in no way proof that this interpretation is correct. There is
evidence that in the Pali tradition there was a commentarial
tradition alongside the canon, going back in some cases to
the time of the Buddha,’ although there is no way of telling
whether the a-nissita gloss is as ancient as this. If there was a
similar commentarial tradition transmitted alongside the
exemplar from which the Gandhari redactor made his
translation, then it is possible that he was relying on that
when he translated in the way he did. On the other hand, if
there was no such commentarial tradition, then he was likely



24 Pali Lexicographical Studies 111

to assume that the received asita was the equivalent of Skt
asita, because Skt asrita might have been expected to appear
as assita in his exemplar.

Without further information about the reasons for trans-
lators translating in the way they do, we must always be wary
when assessing the relative merits of translations of Buddhist
texts. If we have different versions of a text in Pali, Prakrit,
Sanskrit, Chinese or Tibetan, there is no evidence that any
one version is consistently superior to the others. When, as in
the case of asita, we can deduce that the ambiguous form
asita was in the exemplars underlying both the Pali and the
Prakrit version, and was variously interpreted by the two
traditions, we may well have to admit that we have no valid
reason for preferring either interpretation.

2. cunna- and cunniya-pada ‘prose’

PED does not list the word cunna- compounded with
pada, and does not list cunniya at all. The former occurs at
Spk I 279,2: gatha bandhanto cunna-padani karonto vicaranti;
I 49,21: cunna-padehi va gatha-bandhena va yattakam
sakkoti tattakam vattabbam; Ud-a 415,3: cunna-padehi gatha-
bandhehi yattakam sakkoti tattakam vattabbam. With reference
to the last occurrence, the editor of Ud-a notes:* ‘cf. Skt
ksunna (pounded, trodden)’, and he makes a comparison
with Sv 38 for the idea of padas of aromatic powder. He
makes the same reference to Sv 38 in the footnote® to Spk 1
279,2, but there seems to be nothing on that page which
helps with the interpretation of the word.

The meaning of cunniya-pada can, in fact, easily be seen
from Sadd, where it occurs frequently: cunniya-padesv eva
dissati na gathasu, 190,6; gathasu yeva dissati na cunniya-
padesu, 190,8; and elsewhere where it is contrasted with
gatha: 204,27; 205,1; 610,5,9,24; 628,2; 739,25,30; 740,5. It is
clear that Helmer Smith is correct®in seeing a connection
with Skt cizrna (quoted by MW’ from Vamana 1.3.24) and
ciurnaka ‘a kind of easy prose’,® and in translating the
word(s) as ‘prose’.’
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3. nikkhamati ‘to protrude’

PED does not list the meaning ‘protrude’ for this word
(s.v.), although it is, of course, merely a semantic development
from the common meaning ‘to go out’. The meaning
‘protrude’ is, however, clear from such contexts as: mama
imissa ditthakalato patthaya kakkatassa viya akkhini nik-
khamimsu (Dhp-a 111 299,1-3) — ‘from the time I saw her.
my eyes protruded like a crab’s’, and: akkhihi nikkhantehi
(JaII 59,26) — ‘with protruding eyes’. We are probably to see
the same meaning in the past participle in compounds, e.g.
nikkhanta-danta: asura-danto va hettha va upari va bahi
nikkhanta-danto (Sp 1029,24) and nikkhanta-datha: tassa
purohito pingalo nikkhanta-datho ahosi (Ja VI 245,17; cf.
246,7). The meaning is, therefore, not ‘had lost all his teeth’,
as Rouse translates,'’ but ‘with protruding teeth’. Doubtless
the word at Ja VI 246,7 is an intrusion, inserted from the
carlier passage, since this part of the brahman’s description
plays no further part in the story. The suggested translation is
confirmed by the fact that at Ja V 91,24’ we find nikkhanta-
danto as a gloss upon kaldro (91,3*).193

4. paluttha ‘mutilated’

PED does not list paluttha. It occurs at Ud 22,21 in the
compound paluttha-makkati, with the v.11. paluddha-,
paludda-, and pasuddha-. Woodward translates:!' ‘mutilated
monkey’. The compound also occurs at Dhp-a I 118,25 in a
very similar context. Burlingame translates:'? ‘a greedy
monkey’, presumably following the v.1. paluddha-. The
oriental editions of both Ud and Dhp-a seem to prefer the
reading paluttha-,"* and there seems to be no reason to reject
this reading.

In a footnote the Ee of Ud gives a quotation'* paluttha-
makkati ti jhamangamakkati from MS C, which is Ud-a, but
the Ee of Ud-a does not include any gloss upon the word
paluttha-. It would seem that jhamanga- is to be connected
with the words jhamakkhette and jhamakhanuke ‘in a burnt
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field, on a burnt stump’ which occur in the version of the
story at Dhp-a I 118,24, and it would therefore mean ‘with a
burnt body, or limbs’. In conjunction with kanna-nasa-
chinnd, it seems appropriate that paluftha- should have the
meaning ‘mutilated’.

If this is so, then a possible etymology suggests itself. It
would be possible to derive the word from the Skt verb lis-
‘to injure’, which is quoted by MW from the Dhatupatha'”
and was discussed at length by Burrow.'®

S. poso, pose ‘to a man’

PED notes (s.v. posa') that at Ja III 331,8* the word poso
in the genitive singular of pums-, and is therefore the
equivalent of Skt pumsah. It would be very interesting to
know why the editors of PED made this statement, since
they do not give any reference to the identical passage at Ja
1I 52,6* and IV 42527*. The commentary on Ja II 52,6*
glosses poso as satto (11 52,8"), and is thus taking the word as
nominative singular masculine. The commentary says nothing
at the other two occurrences.

It is quite possible to take poso as a nominative in the
verse:

yada parabhavo hoti poso jivitasamkhaye

atha jalan ca pasafi ca asajjapi na bujjhati,
although this involves the assumption that atha is not the first
word of its clause, but that the sentence begins with the word
poso. Although Francis and Neil translate Ja III 331,8* as
‘when ruin comes upon a man’,'” which suggests that they
were taking poso as an oblique case, the translators of the
other Ja passages give no hint that they are doing so.'® This
may account for PED giving the one reference for the use of
poso as a genitive.

It is an interesting fact that in a letter to Dines Andersen,
Helmer Smith made a suggestion'® about the word pose
which occurs at Ja III 262,23*, and compared it with the
genitive poso at Ja IV 425,27*. The relevant portion of the
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tasm’ dham pose vipula bhavami
umi samuddassa yathdpi vannam.

The commentary explains: tassdham pose ti tasmim aham
purise — ‘1 am vipuld in respect of that man’, but it is perhaps
noteworthy that the lemma is tass’ not tasm’, which is the
reading found in the verse. It is also noteworthy that there is
a v.1. poso for pose quoted from the MS C**. If we read
tasséham poso, we have another example of the genitive
poso, agreeing with the genitive of the pronoun tassa. If the
correct reading is pose, then we may assume that it is an
Eastern form of poso, in agreement with tassa. It seems clear
that the reading was pose at the time that the commentary
was composed, and this was taken to be a locative form, and
glossed as purise. The pronoun tass’ was also taken to be a
locative, and glossed as tasmim. It would appear that this was
done in a tradition which knew the Eastern form tassi <
tasmim (cf. the Asokan form tas[s]i). At a later date the form
tass’ was ‘corrected’ in the text of the verse into tasm’,
doubtless under the influence of the gloss tasmim, but the
original fass’ was retained in the lemma.

The existence of the genitive form pose in pada c gives a
parallel to the genitive samuddassa in pada d: ‘1 am vipula to
that man, just as vanna is vipula to the sea’. The final pada of
the verse presents difficulties, since it is by no means clear
what caseyimi is, nor how it fits into the sentence, although
we might suppose that gmi-samuddassa is a compound,
meaning ‘the wavy sea’. Nor is the meaning of vanna certain.
Francis and Neil suggested®” that vanna is really for the Skt
vrmhan ‘increasing’. This suggestion can perhaps be safely
ignored. Since the MSS read vanna for vannu at Vv 84,11, it
might perhaps be suggested that vanna here is a mistake for
vannu, and we could translate ‘sand’ (cf. vannu-pathe ti
vannu vuccati valuka, Ja 1 109,18’ [ad 109,14*]).%! This does
not, however, help with ami, if it is not compounded with
samuddassa. The commentary states: ami samuddassa yathipi
vannan ti yatha nama samuddassa vannam olokentanam
upariipari dgacchamana umi vipula khayati, evam aham
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tasmim puggale vipula homi i dipeti. This explanation
depends upon making ami the subject, but understanding
olokentanam ‘(to those looking at) the appearance of the
sea’. This seems unlikely, and suggests that the commentary
tradition did not know the correct interpretation of the verse.

6. visamvadeti ‘to deceive with words’

PED (s.v.) gives the etymology of the word as visam +
vadeti. We find (s.v. visam) that it is stated to be a Pali prefix
corresponding to Skt visu (or visva® in meaning ‘diverging,
on opposite sides’) ‘apart, against’; it is found only in the
compound °vadeti and its derivations. Its literal meaning is
said to be ‘speak wrong, i.e. to deceive’. The same
etymology of visam + vdd- is given for visamvada and
visamvadaka, while visamvadana and visamvadayitar are
said to be derivatives from visamvadeti.

It is difficult to see why the editors of PED should restrict
the use of this prefix visam to the verb vaderi and its
derivatives, since an equivalent visam is also found in
visamyutta, visamyoga, visamsattha, and visamhata. It is, in
fact, obvious that we are dealing here with the two prefixes vi
and sam, and there is no reason whatsoever for seeing any
connection with visu. The error of PED is all the more
noticeable because the verb visamvdd- and its derivatives,
with the same meaning as in Pali, exist in Skt (as well as in
BHS, from which PED quotes it), and can easily be found in
MW.

The erroneous note about visam must therefore be
removed from PED, and the etymologies based upon it
corrected.

7. vedhavera ‘one who preys upon widows’

PED lists this word (s.v.) with the meaning ‘son of a
widow’. It occurs in two passages in Ja:
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sukka-cchavi vedhavera thullabahia apatubha mithubhedam

karissanti (IV 184,22*)
and sukka-cchavi (so read for -cchavi-) vedhavera datva

subhagamanino akamam parikaddhanti (V1 508,13%)

In both places the commentary is not clear, and differs
from edition to edition. For the first passage, Ee reads:
vedhavera ti vidhava apatika, tehi vidhava saranti ti tivi-
dhavera ca vedhavera (I1V 185,19"). Ce reads: vedhavera ti
vidhava apatika, 1ahi vidhavahi veram caranti ti (1V 181,10").
Be reads the same (IV 186,19'). In the case of Ce and Be it is
clear that the commentary is making a ‘folk etymology’;
vedhavera is explained as being made from vidhava and vera
‘hostility towards widows’. The meaning of Ee is not clear,
but the transcript?® of the Trenckner reading of the Copen-
hagen MS is: vedhavera ti vidhavapatika te hi vidhava iranti ti
(t)) vidhavera ca (va?) vedhavera. This perhaps indicates a
‘folk etymology’ based upon vidhava and ira. For the second
passage, Ee reads: vedhavera ti vidhavitthaka (VI 509,10")
with the v.11 -vitthika and vidhavittikama purisa. Ce reads:
vedhavera ti vidhavitthika (V11 447,29"). Be, reads: vedhavera
ti vidhavitthikama purisa (V11 278.,20").

PED took the meaning ‘son of a widow’ from Childers,*
who gave it on the authority of Senart’s edition®* of
Kaccayana (K 389 = V.6). Kaccayana derived it from Skt
vaidhaveya, with the ending -era replacing Skt -eya, cf. Skt
sramaneya with Pali samanera.”® The same explanation is
given by Moggallana (IV.4). R. Morris, however, pointed
out®® that the meaning of Skt vaidhaveya does not fit the two
Ja contexts. My attention has been drawn?’ to a letter written
by Helmer Smith to Dines Andersen, in which he points out
that Sadd gives two meanings for the suffix -era: one means
apacca ‘child’, but the other has the sense atthika ‘desirous
of’, e.g. kanriera and vesiyera, as well as vedhavera:
asaddhamma-sevanddhippayena vidhavddihi atthike jane
abhidhdtabbe vidhavidito nera-paccayo hoti — vidhavaya
atthiko vidhavero, evam kanriero vesiyero (784,23 - 785.2).

If this is so, then it seems likely that the gloss vidhavirthika
in Ee is an error for vidhavatthika, while the gloss vidhavit-
thikama in Be represents a ‘correction’ of this by a scribe who



30 Pali Lexicographical Studies 111

thought he saw the word itthi in the compound, and believed
that the final -k@ was an error for -kdmda. The v.l.
vidhavittikamad in Ee is perhaps a further corruption of this,
but may possibly be a miswriting of vidhava-vitti-kama
‘desiring a widow’s wealth’.

8. samghattana ‘contact’

PED lists this word (s.v.) with two meanings: ‘contact’ and
‘bracelet’, although it queries the latter meaning. In a similar
way it lists two separate words samghatta' and samghatta®,
giving them the meanings ‘knocking against’ and ‘bangle’
respectively. The authority for the meaning of samghatta®
seems to be the word division samghatta-yantani in Sn 48 as it
is printed in the Ee of Nidd IT (61,22), although PED rightly
states that this is simply an alternative reading for sam-
ghattamandni, which is the reading of Ee at Sn 48, without
v.l. The latter word is the present middle participle of
samghattati (not of samghatteti, as PED says). The word
division adopted in Nidd II is misleading. It should have been
printed as samghattayantani, which is the present participle
active of samghattayati = samghatteti.

The word samghattana occurs at Pj II 96,13 (ad Sn 48),
which states: bhujasmim ganavase sati samghattana, ekavase
aghattand — ‘When there is a group (of bracelets) on the arm,
there is contact. When there is only one, there is no contact’.
It is hard to see how the editors of PED could imagine that
samghattand could mean ‘bracelet’ here. In the phrase
samghattana-valayam arammanam katva (Ja 111 378,11) the
word samghattana is an adjective: ‘the clashing bracelet’.

PED lists only forms coming from samghatteti, and
ghattenti and samghattenti occur in Nidd II (61,32) in the
exegesis on Sn 48. The present participle occurs at Ja III
378,4: dve valayani arifiamannam samghattentani. PED also
lists samghattiyati from Vv-a 139,26, and states that it is the
present passive. This is belied by the context, which requires
an active form, as is recognised by the editor who writes;?
‘samghattiyati, to provoke by scoffing (one expects -teti or
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-ttayati’ [this latter form is perhaps an error for -ttayati]). We
can therefore conclude that the ending -iyati is indeed an
active form, and is a palatalised variation of -ayati = -eti.?’

There is, however, also evidence for the existence of
samghattati. Besides the present participle middle in -amana
mentioned above, the present indicative occurs at Ja III
378.,7: arriamanriam samghattanti, while the present participle
in -anta occurs at Vin HI 208,30 = 209,2. The participle
in -amana is either a genuine middle form ‘knocking against
each other’, or it could be a passive ‘being knocked
together’, in which -ft- stands for -fty-.

The meaning ‘bracelet’ for samghattana and the whole
entry samghatta® should be removed from PED.

9. satipatthana ‘the raising up of mindfulness’

PED seems to be uncertain about the etymology of this
compound (s.v. sati). Attention is drawn to the BHS
equivalent smrty-upasthana, but no comment is made. The
statement is, however, made (s.v. patthana) that the word
occurs only in the compound sati-patthana, and no mention is
made (s.v. uparthana) that the word may be compounded
with sati. Similarly, CPD (s.v. upatthdna) makes no reference
to this possibility.

This seems strange in view of the fact that Childers draws
attention®” to the BHS form and specifically states that
satipatthana is for sati-upatthana. He quotes bhikkhunipas-
saya (< bhikkhuni-upassaya) as another example of the same
sandhi formation.*' He draws attention to the occurrence of
the phrase upatthita sati, and the compound upatthita-sati,
and could have mentioned the frequent use of satim with
various forms of the verb upatthapeti.

In his translation of the Mahasatipatthanasutta, T. W.
Rhys Davids comments®? upon the etymology of satipatthana,
and notes the Buddhaghosa knew both the etymology from
upatthana and that from patthdna, but seemed to prefer the
latter. It is not clear why Buddhaghosa should have done so,
since he knew and quoted™ the phrase from Patis 1 177,33 =
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I1 232,20: kayo upatthanam no sati, sati upagthanar ¢’ eva sati
ca — ‘The body is the establishment (foundation), but it is not
the mindfulness. Mindfulness is both the establishment
(foundation) and the mindfulness’.**

Childers quotes only the neuter form satipatthanam, but
Rhys Davids notes*® that in the Mahasatipatthanasutta it
always masculine: cattdro satipatthana (D 11 290,11 foll.) and
cattaro satipatthane eva bhaveyya (314,11 foll.). On the other
hand it is clearly neuter in Vibh: idam vuccati satipatthanam
(203,8 foll.).

Unless we are to see here an example of a compound
having two genders, the most likely explanation of the
apparent change of gender is that the neuter forms are
tatpurusa compounds: ‘the raising up (or establishment) of
mindfulness’, while the masculine forms are adjectives:
‘having mindfulness as their foundation’, in agreement with
an unstated noun. It is not obvious what this could be, but it
is perhaps dhamma ‘mental state’.

10. sammasita ‘having grasped’

The word sammasita, in the stem form sammasitar, is listed
in PED (s.v.) with the meaning ‘one who grasps, sees
clearly’. The editors are therefore taking the suffix -t2 as the
nominative of a -tar agent noun stem. The word occurs only
at Sn 69 = Ap 12,11: adinavam sammasita bhavesu, which is
presumably to be taken as meaning ‘the seer of dangers in
existences’. It is not impossible that this should be so, since
there are many examples of agent nouns being constructed
with accusatives as the direct object, e.g. katham katta hoti,
M I 111,15 = A1V 233,35; bhayam apanudita, D 111 148,2;
rakkhdvarana-guttim samvidhata, D 111 148.2; vacam bhasita,
D III 175,7; sakapurisam ubbejeta, A 11 109,11; anrie asse
ubbejeta, A 1V 189,1; bandham moceta, Patis 1 128,16. The
phrase ‘seeing danger in . . . ’ is, however, a very common
phrase in Pali, and we should usually expect either a finite
verb, a participle, or an absolutive.

Among the verses attributed to the Pratyekabuddhas in
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the Mvu are two which, although not completely parallel to
Sn 69, do include references to adinava. In both cases (Mvu |
359,2,6) the verb is sammrsanto. Pj 11 123,19 = Ap-a 1973
includes samanupassanto in the exegesis. Nidd II makes no
comment upon sammasitd, and gives no v.1., but surprisingly
the version of Sn printed at the beginning of Nidd II includes
the form sammasitva (70,21), although it does not give any
authority for the reading, nor does it list any v.11. Since it
seems inconceivable that none of the MSS available to the
editor included the reading -ta, which is the only reading
found in the other editions of Sn and Nidd II, it seems very
likely that this is a misprint. It is, however, helpful, perhaps
quite unintentionally, in that it suggests an interpretation of
sammasita.

The metre of Sn 69 is Tristubh, and the first three syllables
of sammasita occur in the portion of the pdda (the ‘break’)
where a dactyl is most usually found. It is probable that, if
the original form of the word had had a long third syllable,
this would have been shortened m.c., if it were at all
possible. It is not likely that the consonant cluster -tv- (if this
had been the original reading) would have been shortened to
-t-, but it is not at all unreasonable to presume that -#- might
have been simplified to -t-, since examples of the simplification
of doubled consonants are not hard to find.*® If this
suggestion is correct, then the original form of the word
could have been sammasitta, which would then have been an
absolutive, which would replicate well the common construc-
tion adinavam disva.

It is, however, important to note that if this were so, then
we have another example of an absolutive in -#ta, and
another example of a form being taken over from a dialect
which had such absolutive forms. Professor von Hiniiber has
given examples®’ of some forms of this kind, but an exact
parallel to this usage of sammasita, with the simplification of
-tt- > -t- m.c. elsewhere in Sn has been pointed out by the
present writer.”® At Sn 537 the word parivajjayita occurs in
an Aupacchandasaka verse. Pj 11 434,11 has, however,
paribbajayitva in the lemma, and glosses it as nikkhametva
niddhametva, i.e. as an absolutive. Again, it is clear that the
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cluster -tv- would not have been shortened, but -1£- could be.
The fact that the absolutive was not an invention of the Pali
commentator is shown by the existence of the word parivar-
Jjayitva in the BHS version of the verse (Mvu I 400,13*).

This is additional evidence for the belief that some, if not
all, of the Pali canon existed earlier in a dialect where the
absolutive ending was -tt@, and the Pali redactors changed
-ttd into -tvd wherever they realised that -rt¢ was an
absolutive ending. Where -fta was ambiguous, so too was
their treatment of it. I have elsewhere mentioned chetta at Th
1263,% where some editions read cherva. It is clear that the
version available to the commentator had -rtd, since he
glosses: chetta chedako (Th-a 111 199, 11-12), i.e. as an agent
noun.

There is evidence that there must have been a similar
confusion about the word karta, which could be interpreted
as both katta (< Skt karta) and katva (< Skt krtvd) in one
and the same pada when it occurred in different places. At Ja
11 317,13*-14* we find: apasu me yuddhaparajitassalekassa
katva vivanasmi ghore. This is glossed: katva ti anukampam
karitva (317,21'-22"). At Ja IV 274,1*-2* we find: ayam
migo kicchagatassa mayham/ekassa katta vivanasmim ghore,
with the gloss: katta karako jivitassa dayako (274,8'-9’). It is
noteworthy that the commentarial tradition of a single text
could continue to transmit different forms and interpretations
of what had originally been the same word. In the case of
sammasita, once -t- had become -t- m.c. all idea of it having
once been an absolutive was lost.

Professor von Hiniiber has commented* upon the way in
which the construction of an agent noun with the verb
abhijanati has arisen (incorrectly), in circumstances where an
agent noun in -t would seem to make sense, as well as the
absolutive which is the correct construction. It is important
to note that the examples he discusses, and those mentioned
above, show that some (if not all) absolutives in the Pali
canon were at one time found with the ending -#2a, which was
changed to -tva by the Pali redactors. This does not, in itself,
prove that Pali was an artificial literary language, since Pali
might have been a genuine Middle Indo-Aryan dialect which

Pali Lexicographical Studies 111 35

had an absolutive form in -tva. To prove that it was an
artificial literary language we must prove that there was no
dialect with a -fva form in existence at the time when the Pali
canon was formed.

CAMBRIDGE K. R.NORMAN
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Kleine Schriften, Wiesbaden 1973, pp. 89-103).
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of vowels in Middle Indo-Aryan’, in JOI(B) XXV, 1976, pp. 328-42.
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